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Say Fong is the name of an ancient city along the Mekong river,

near present Vien Chang, where an inscription of Jayavarman VII on his

foundation of hospital was found by G. Maspero, edited and translated
into French by L. Finot, commented upon by A. Barth, studied further by

(4) (5)
Parmentier and G. Coedes, too. And it is edited again in devanagari

(6)
characters by R. C. Majumdar.

In this inscription we can see a reflexion of religion in the Khmer

kingdom in those days. Hinduism was known to be prevailing religion in

Cambodia before Jayavarman VII's coming to the throne. Names of Hinduic

deities, Krsna (st. 6) Danava (st. 6) Laksmi (st. 7) Kirti (st. 7) Kama

(1) G. Maspero ; Say-Fong, Une ville morte, BEFEO. III, 1903, pp. 1-17.

(2) L. Finot; L' Inscription Sanscrite de Say-Fong. (Notes d' Epigraphie II),
BEFEO. III, 1093, pp. 18-33.

ditto; Note additionalle sur edit des hopitaux. (Notes d' Epigraphie XVIII).
BEFEO. XV, 1915, pp. 108.

(3) A. Barth; Les Doublets de la stele de Say-Fong. BEFEO. III, 1903, pp. 460-
466.

(4) H. Parmentier; Carte de Empire Khmer d' apres les inscriptions datees.
BEFEO. XVI, 1916, pp. 72-73.

(5) G. Coedes; Les Hopitaux de Jayavarman VII. (Etudes cambodgiennes
XXXIV). BEFEO. XL, 1940, pp. 344-347.

(6) R. C. Majumdar; Inscriptions of Kambuja, The Asiatic Society Monograph
Series, vol. VIII, Calcutta, 1953.
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The SAY-FONG Inscription of Jayavarman VII (M. Honda) (39)

(st. 8) Prajapati (st. 9) Diti (st. 48) Danu (st. 48), appear, and two names

of books, Ayurveda and Astraveda, though I hesitate to decide the latter

to be a book existed practically in India, are counted in st. 14. Naticeable

is an influence (st. 9, 11) of the Manusmrti where four yugas or world-

ages are allegorized to be four feet of a bull.

However, as Jayavarman VII was a Buddhist king, this inscription

is rather full of Buddhist spirit and Buddhist terms,

1) Three bodies of Buddha are saluted in the opening stanza, where

a Brahmanic word murti is used for Buddhic term kaya which may suggest

a kind of syncretism.

2) Bhaisajyaguru, a healing god, is mentioned thrice (st. 3, 16, 17),

and his attributive two Bodhisattvas, Suryavairocana and Candravairocana,

are twice (st. 3, 18). They are considered to be built not only in this

hospital but also in all other hospitals scattered over Khmer kingdom at

that time.

3) Three epithets of Buddha, jina (st. 2, 16, 18), munindra (st. 3)

and sugata (st. 16, 17) as well as two epithets of Bodhisattva, jinatmaja

(st. 18) and jinaurasa (st. 16), are mentioned.

4) Other Buddhist terms are krpa (st. 46), pranidhana (st. 46), kusala

(st. 47), akusala (st. 48), dana (st. 6), visarada (st. 14), klista (st. 6),

xddhi (st. 10).

5) It is remarkable that the dogmatic terms of Mahayana philoso.

phy bhavabhava-dvaya, advaya and niratmaka are lined up in the first

stanza.

6) However, the distinguishing character of Jayavarman VII's re-

ligious thought was laid upon the spirit of benevolence in Mahayana

Buddhism, being expressed as "the benefit of others" or "the rescuing

people", which is found almost everywhere in his inscriptions. You can

see it easily in following translation.

The inscription, consisting of 48 stanzas, is roughly divided into se-

ven parts.

1) Invocation stanzas 1-3
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(40) The SAY-FONG Inecription of Jayavarman VII (M. Honda)

2) Eulogy of Jayavarman VII 4-12

3) Erection of hospital 13-19a

4) Personnel in the hospital 19b-26

5) Commodity (or furnishings) there 27-37

6) Law-supporters there 38-41

7) Jayavarman VII's vow 42-48

Parts 4)-6) are not so important for our present purpose to see Jaya-

varman VII's religious thought, so translations of them are not given here.

namo buddhaya nirmana-dharma-sambhoga-murttaye,

bhavabhava-dvayatito 'dvayatma yo niratmakah. (1)

Salutation to Buddha! who has the bodies of the (magic) transf orma-
tion, of the doctrine and of the enjoyment, and who is free from the
duality of being and non-being, who (therefore) has non-duality as his

(9) (10)

nature, who (yet in reality) is non-self-natured.

(7) Here a Brahmanic word murti is used for Buddhic term kaya. To express
 Buddhist doctrine Jayavarman VII's inscriptions have used sometimes the term

of Brahmanism which had been predominant in Cambodge before him, e.g.
Ta Prohm st. 1 & 5 where vapus and bhakti are used for kaya and Brad dha.

(8) Three bodies of Buddha are mentioned also in the Ta Prohm and Phimean-
aka II both in the Ist stanza, and in Srei Santhor st. 2 (IC. vol. VI, p. 195)
and in Phnom Bantay Nan st. 1 (IC. vol. II, p. 203). Cf. Regamey ; Samadhiraja,

p. 23; Mahavyutpatti nos. 116-118; Mahayanasutralainkara IX, 60-63; Prof. P.
 Mus ; Barabud ur II, pp. 643 ff. ; D. T. Suzuki ; Studies in the Lankavatara Sutra,

p. 142-6 & pp. 308-338; Suvarnaprabhasa Sutra, Nobel's tr. pp. 41-79; La Vallee
 Poussin, La Siddhi de Hiuan-Tsang, pp. 762-813, where very good bibliogra-

phy is given.

(9) Original text has dvayatma; but it is in contradiction to the preceding
word and besides ad vaya is very common technical term in Mahayana Buddhi-

sm. Cf. Mahayanasutralankara, VI. 1, IX. 14, IX. 4-6, XI. 33, XIV. 32, XIV. 4;
Lankavatara Sutra, 2.2, 73.12, 13, 74.4, 76.7, 9, 11, 13, 77.3, 193.1, 218.17, 18, 288.
1, 348.3,15; Abhisamayalankara, IV. 59, VII. 5; Dasabhumika Sutra, 3 L, 5 C, 6 A,
7 A, 10 J ; Mahavyutpatti nos. 23, 1717; Mahavastu I. 237-14; Divyavadana 95.
13; Madhyantavibhaga (Nagao's ed) p. 71, 1.2; see Index general of Poussin's
ed. of the Prasannapada. While Brahmanic texts use advaita for advaya.

(10) niratmaka. In Buddhist texts nairatmya is more frequent. Cf. Index to the
 Lankavatara Sutra and to the Mahayanasutralankara. See also Wogihara's

Skt-Chin-Jap. Dict. s.v. niratmaka.
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The SAY-FONG Inscription of Jayavarman VII (M. -Honda) (41)
(11)

bhaisajya-guru-vaidurya-prabha-raja-jinan name,
(12)

ksemarogyani janyante yena namapi srnvatam. (2)
(13)

I devote myself to the Conqueror Bhaisajya-guru-vaidurya-prabha-raja,

by whom the peaceful cures are born for those who are just listening

to his name.
(14)

sri-surya-vairocana-canda-rocili

sri-candra-vairocana-rohinisah,

rujandhakarapaharau prajanam 
(15)

munindra-meror jayatam upante. (3)

Sri Surya-vairocana, (like) the sun, Sri Candra-vairocana, (like) the
(16)

moon. These two (Bohisattvas), earring away the darkness of pain from
(17) (18) (19)

the people, are victorious on the side of Mt. Meru of the great Sage.

asin nrpas sri-dharanindra-varma-

devatmajas sri-jaya-varma-devah,

(11) vaidurya (Finot).

(12) Finot emends it to jayante.

(13) The teacher of medical remedy, the king who has the splendor brought
from afar, or, when' we read -vaidurya-, the king who has the splendor like

cat's eye gem. Cf. P. Pelliot, Le Bhaisajyaguru, BEFEO vol. III, pp. 33 ff.;

 Saddharmapundarika Sutra 3.5, 224.1 ff., 267.1, 395.1 ff., 404.3, 5, 414.7 ff., 425.3,
 470.11; Manjusrimulakalpa 64.2; Satasahasrikaprajnaperamite 1.10. Even now

 Bhaisajya-guru (or Tathagata Bhaisajya) is worshipped as healing god in Japan

where many temples dedicated to him were built all around.

(14) Another text has -canda-.

(15) uhante (Finot).

(16) The attributive deities to Bhaisajyaguru, who still are worshipped in China,
Tibet and even Japan. cf. st. 18

(17) Together with Prasat Tor 5 c, which runs samsara-sindhu-bhuvanoddharan-
aya, compare with the introductory stanza of the Abhidharmakosa, which says

yah sarvatha sarvahatandhakarah samsarapankaj jagad ujjahara (La Vallee
Poussin's tr. vol. I, p. 1).

(18) Cf. W. Kirfel, Die Kosmographie der Inder, Register s. v. meru; Abhidhar-
makosa, III. 48 ff

(19) munindra, lord of the sages, is Buddha, cf. Ta Prohm st. 5, 35; Prah Khan
st. 158
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(42) The SAY-FONG Inscription of Jayavarman VII (M. Honda)

jato jayadityapuresvarayam
vedamvaraikendubhir ap to-ra jyah. (4)

There was a king ' (named) Sri Jayavarmadeva, son of Sri Dharanind -

ravarmadeva, born of queen of (the city) Jayadityapura. He has obtained
(20)

the royalty in 1103 saka (i.e. 1181 A. D).

nissesa-ra janya-Biro-'vatamsa-

padamvujas samyati samhrtarih, (21)
paryagrahit sad- guna-ratna-bhfimdm

yat-kirti-haram vasudhanganam yah. (5)

Having the lotus at his feet which is the ornaments on the heads of
(22) (23)

all kings, he has brought together his enemy in the battle field. He, filled

with jewels which are the real virtues, has taken possession of the fe-

male of the earth who bears his glory.

(20) A very similar parallel passage is found in the Phimeanaka II inscription.
bhoktum bhuvam sri-dharanindra-varma-
devodbhavas fri-jayavarma-devah,

sa matari sri-jayarajacuda-

manau jayadityapuresvarayam. (4)
vedamvaraikendubhir aptarajyo (5a)

Vedas might be considered to be four at that time, because Prasat Tor inscrip-

tion runs vedais caturbhir(3b), and in the interpretation of 123 th stanza
 of the Sdok Kak Thom G. Coedes counted veda to be four. In that case the

 date of the coronation of Jayavarman VII could be 1104 saka (i.e. 1182 A.

D.). But cf. Pre Rup St. 1, G. Coede, Inscription du Cambodge vol. 1, pp. 77

105; K. Bhattacharya, Les Religions Brahmaniques dans L'ancien Cambodge,

 EFEO., Paris 1961, p. 68, where the Vedas are considered to be three.

(21) bhumam est pour bhuman (Finot). Read bhuman (or bhusam) (Majumdar).

(22) Cf. Han Chey inscription Pare narnante caranamvuje "the alien people
adore the lotus of his feet." (St. 13) ragan dadhati bhupanan cudaratna-
maricayah, yasya pada-nakhesv evam Thus the ray of jewels on the tops

 of heads of (surrendered) kings give (victorious red) color to the finger-

 nails of his feet,---."(St. 18). Cf. also Sdok Kak Thom St. 16; Phimeanaka I

St. 101.

(23) The relative pronoun ya- from this stanza up to st. 16 and the demonst-
rative pronoun sa- from st. 17-18 reffer to the king Jayavarman VII.
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The SAY-FONG Inscription of Jayavarman VII (M. Honda) (43)

sada muda varddhita-danavaris

sadanavarddhi-priya-sarnpad-adhyah,
(24)

isty-ahavaih klista-surari-kanto

yah krsna-kalpo 'py avadata-varnah. (6)
(25)

Making increased the flood of donation with constant joy, rich in

favored prosperity of constant renewable (26)power, being beloved (even)

by the enemies of god who are afflicted by the competitions in sacrifice,
he is like Krsna in spite of his white color.

yo 'bhyarthitam bhupatibhir durapam
(29)l

aksmim upeksya svayam abhyupetam,

diksu drutam hladayati sma kirtim

aho vicitra rucir indriyanam. (7)

Having seen the inaccessible Fortune who was requested by kings and

has come to (him) by herself, he has rejoiced the fickle Fame in (every)

points (of the earth). brilliant splendor of his faculties!

Yam viksya dhamna vijite 'pi nathe

buddhveva kantya vi jitan ca kamam,

 sucan tya jantyo ni ja-nama sartham

(24) nasty- (Finot)

(25) This can also mean "making increased the enemy of Danava (i.e. Indra)."
dance, being the first member of the six perfections (paramitas), is one of

the most important discipline of Mahayana Buddhism. See also Ta Prohm st.
87. Prah Khan st. 111

(26) This can also mean "rich in favored prosperity of the increase of his
donation" or "rich in constant renewable power of wife of Rddhi (i.e. Kuvera,

the god of richness)." Cf. Pre Rup inscription st. 28 & 129 c.

(27) klista, afflicted or become impure, when it means "spoiled by impurity

(klesa)," is a Buddhist term, cf. Mahavyutpatti nos. 184, 2019, 2020; G. Nagao;
Index to the MahayanasutraIankara s.v. klista; Lankavatara Sutra p. 372,

1.16; S. Yamaguchi; Index de la Madhyantavibhagatika; Honda, Index to the 

 Philosophical Sutra II. (Procceedings of the Okurayama Oriental Research
Institute. vol. iii.)

(28) Or "by the exterminate challenges", when we take the reading nasty-
ahavaih,

(29) One text has only yam for svayam.
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(44) The SAY-FONG Inscription of Jayavarman VII (M. Honda)
(30)

vandi-krtari-pramadah pracakruh. (8)

Seeing, as if becoming aware of, that, though their husbands are con-

quered by his strength, the Love is conquered by his loveliness, having

forgotten their grieves, the women of captured enemies have proclaimed
(31)

that his own name is fitting its meaning.

punyayusah ksinataya yuge 'ntye

ksayan gatayam ksaya-vat prajayam,

prajapatih prag-yuga-vat vitene

yo 'bhyutthitim purna-vrsam samrddham. (9)

When the span of life of merit has gone to destruction at the last

world-age because it is perishable just as the people is mortal, he, like

the Creator at the initial world-age, has spread his superiority where the
(32)

fulfilling of the bull was complete.
(33)

rddhya svargl-krtam prthvim matva marana-dusitam,

martyanam amaratvaya yo 'disad bhesajamrtam. (10)

Having discerned that the earth which has been made heaven by his
(34)

(supernatural) power is spoiled by the Death, he indicated the nectar of

(30) vandhi-(Finot)

(31) Jaya (varman), name of the king, means the conquest.
(32) Cf. Manu Smrti. catus-Pat sakalo dharmah satyam caiva krte yuge, (I.

81a-b) itaresv agamad dharmah padasas tv avaropitah, (I. 82a-b) In the krta

age Dharma is four-footed and entire, and (so is) Truth. In the other (three

ages), by reason of (unjust) gains, Dharma is deprived successively of one

foot. vrso hi bhagavan d harmas... (VIII. 16a) For divine justice (is said to be)

 a bull. See also Han Chey A 30; Phimeanaka II st. 16; Prasat Tor st. 6.

(33) buddhya (Finot)

(34) rbbhi is a Buddhist term, See also Prasat Tor st. 43, 56
1) One of the ten vasitas or masteries. Cf. Mahavyutpatti no. 779; Dasa-

bhumika Sutra VIII, O; Mahayanasutralarnkara VII. 4. p. 26.,1.3; Mahayanasan-

graha, Taisho vol. 31, pp.. 129 c & 149 b; Dharmasamgraha no. LXXIV; Kegon
 Kyo Tan Gen Ki (a commentary on the Avatamsaka Sutra), Taisho vol. 35,

p. 364 a-b.
2) rddhi-pada, the (four) elements of supernatural power. Cf. Mahavyut-

patti no. 966-970; Dharmasamgraha no. XLVI; Mahayanasutralankara XI. 11.
XVIII. 50-54
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The SAY-FONG Inscription of Jayavarman VII (M. Honda) (45)

remedy in order to make mortal ones immortal.

pusyan krti krti-krtya purnaiigam yo 'karod vrsam,
(35)

raja-vaidyacikitsyanghri-bharngan tri-yuga-dosatah. (11)
(36)

As an accomplished one, he, having made the kali age the krta age,
(37)

made the bull filled with the limbs who had broken feet incurable by the

physicians of the (previous) kings because of the crime of the three

world-ages.

jitvanya-gopati-vrsam svairan tribhuvanangane,

jrmbhate ninadan dhiram vrso yat puskali-krtah. (12)
(38)

Having conquered the bull of the other kings, going autonomously in

the (entire) domain of the three worlds, he like a bull, which has been

made magnificient, spreads over resounding firmly.
(39)

dehinan deha-rogo yan-mano-rogo rujat-taram, 
(40)

rastra-duhkham hi bhartrnan duhkhari duhkkan to natmanah. (13)
(41) (42)

(Once) people have the disease of body, his (i.e. king's) disease of
(43)

mind is more painful. For the suffering of people is the suffering of
c44)

masters, not (only) the suffering of (people) themselves.
(45)

ayurvedastravedesu vaidya-virair visaradaih,

(35) rajya- (Finot), but cf. st. 42.

(36) The world is now kali, as the disasters seemed to have overcome Cambodia
at that time. He brings the others at the same level as himself. The king

accomplishes himself first (krti no. 1). Then the king makes the others (i.e.
the kali age etc.) become accomplished (krti no. 2). So he influences the others.

(37) Cf. st 9, note 32.

(38) vrsa can also mean "power", especilly military force.
(39) dehinan (Majumdar).

(40) duhkham (Finot).

(41) dehin in this inscription means "people" cf. st. 45.

(42) Take yan- as substitution for yasya (because of metre).

(43) -taram, an adverbial endings of comparison, is usually attached to partic-
 les (Whitney's Grammar lllle) or to verb-forms (ditto 473c). Here it, attached
to a participle, is used as an adjective?

(44) This stanza is said to express the spirit of this inscription (L. P. Briggs;
The Ancient Khmer Empire p. 233).
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(46) The SAY-FONG Inscription of Jayavarman VII (M. Honda)

yo 'ghatayad rastra-rujo rujarin bhesajayudhaih. (14)
(46)

By the proficient heroes versed in medical and military sciences, he
(47)h

as destroyed the troublesome enemies, who had been tormenting his

kingdom, through the weapon of medicine.

sarvesam aparadhan yas sarvatah parisodhayan,
(48)

yugaparadhena rujam aparadhan vyasodhayat. (15)
As he has encircled all around (with purifying) the faults of all his

subjects, he has eradicated (with purifying) the faults of disease together
(49)

with the fault of time.
(50)

sarogya-sala-m parito bhaisajya-sugatam vyadhat,
(51)

sarddham jinaurasabhyam yas sada-santyai praja-rujam. (16)

He has built the (statue of) Bhaisajya-sugata with a hospital all aro-
(52) d 

(his kingdom) together with two (statues of) sons of the Conqueror,

in order to tranquillize eternally the disease of people.

(45) Finot says "Pour la symetrie des comparaisons, it faudrait -vede au lieu
de -vedesu," but this emendation will break the metre.

(46) visarada could mean "confident" as a base of vaisaradya, which is an
important Buddhist term.

i) Four confidences of Tathagata, cf. Mahavyutpatti nos. 130-134; Arngut-

tara Nikaya IV. 8 Vesarajja Sutta, Taisho vol. 2, p. 645b-c.
ii) Four confidences of Bodhisattva, cf. Mahavyutpatti nos. 781-785; Maha-

prajnaparamitasastra, Taisho vol. 25, p. 99a-b; E. Lamotte, Le Traite de la
Grande Vertu du Sagesse, pp. 338-9; U. Wogihara, Bodhisattvabhumi, Lexikalis-

ches aus der Bodhisattvabhumi s. v. saradya.

(47) "troublesome enemies (rujarin)" can be translated as "enemies called
disease."

(48) -dhe na (Barth).

(49) Cf. st. 9, 11 and note 32.
(50) We would expect -salam because sala is an adjective, besides st. 23 a-b has

caturd asarogyasal asamraksi nah.

(51) -ddhan (some texts)

(52) According to Ta Prohm inscription he has built 102 hospitals in his king-
 dom. arogya-Sala visaye visaye dve Satan tatha, tatra sapta Satany asta-navatis

 carpitas surah. (117) "There are 102 hospitals in the different provinces;

and 798 divinities are founded there." Cf. G. Coedes, Etudes Cambodgiennes 34,
Les hpi taux de Jayavarman VII, BEFEO. 40, pp. 344-47
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The SAY-FONG Inscription of Jayavarman VII (M. Honda) (47)

(54)
sa vyadhad idam arogya-salam sa-sugatalayam,

bhaisajya-sugatan ceha dehamvara-hrd-induna. (17)

He has built this hospital with a temple of Sugata and Bhaisajya-
(55)

sugata here in 1108 saka (i.e. 1186 A.D.).
(56)

so 'tis thapad imau catra roginam roga-ghatinau,

srimantau surya-candradi-vairocana-jinatmajau. (18)

He also has established here two destroyers of disease for diseased

ones, the venerable Surya- and Candra-vairocana etc., sons of the Conqueror
cikitsya atra catvaro varna (19a)

(59)

Her four castes are (equally) treated medically.

As mentioned above we will pass over stanzas 19b-41. However one

thing we must not overlook is that the commodity or furnishings provi-

ded 'in the hospital (st. 27-41) look not only medicine but also food and

neccessaries of life. For example rice, grain, honey, molasses, sesame, jujube-

juice, butter, sugar, nutmeg, garlic,cinnamon, cardamom, dry ginger, mus-

tard, cumin-seed, pepper and other spices, candle, garment, mantel, clothes,

triad of vessels and so on. This fact seems to indicate that the hospital

was being used not only for healing diseased ones but also for RELIEF

OF THE POOR. This must be a manifestation of king's spirit of bene-

volence introduced from Mahavana Buddhism.
(60)

vadanya-vrndagra-saro 'pi raja

pra jartha-cinta- janitarthi-bhavah,

(53) Bodhisattva Suryavairocana and Candravairocana, cf. st. 3 & 18. jinaurasa,

jinatmaja and jinaputra are synonymous with Bodhisattva.

(54) See note 50 and a stanza from Ta Prohm quoted in note 52.
(55) In the same year he built the Ta Prohm temple (inscription of Ta Prohm

st. 36).

(56) 'tisthipad (Finot).

(57) Cf. st. 3

(58) Cf, note 53. jinatmaja appears also in Ta Prohm st. 1.

(59) An emancipation of three lower castes, cf. Phimeanaka II inscription st.
74. This also is the spirit of great Buddhist king Asoka.

(60) varanya-(Finot)
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(48) The SAY-FONG Inscription of Jayavarman VII (M. Honda)
(61)

bhuyo 'py "asau yacata" ity "ajasram

praditsatah kamvuja-raja-simhan." (42)
(62)Th

ough he leads the bountiful group, the king has the nature of a

petitioner with the thought produced by the benefit of his subjects, say-
(62')

ing again and again "This man asks incessantly to the (future) charitable 

kings of Cambodge."
"krtam mayaitat sukrta m, bhavadbhis

samraksaniyam, bhavadiyam etat,

punyasya kartuh phala-bhak prakrstam

samraksite" ty uktam idam hi vrddhaih. (43)
"This good (work) is accomplished by me, you should protect it,

(because) it belongs to you. The protector (of good work) shares the

eminent fruit of merit from one who has done it." It, indeed, said by sages.

yo raja-dhanyan nihitah prabhutve

mantri sa evatra niyojaniyah,
(63)

na presitavya iha karma-karah

karadi-danesu na canya-karye. (44)

A minister who has been placed at high rank in the capital should

be appointed (to be in charge here). Here the laborers should not be

urged to pay tax etc., nor to do (any) other (forced) labor.

pratyagra-dosa api dehinas to

na dandaniya iha ye pravistah,

te dandaniyas to na marsaniya
(64)

ye prani-himsa-nirata iha-sthah. (45)

Even those who have entered here and committed crimes repeatedly

should not be punished. But those inhabitants who are pleased with'doing

(61) According to J. S. Speyer it is not rare to put iti in the midst of words
quoted, cf. Sanskrit Syntax, Leiden, 1886, chap. 495, p. 383.

(62) Cf. Sdok Kak Thom st. 47

(62') Cf. Prah Khan st. 173
(63) presatavya (Finot)

(64) ihasthah (Finot)
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The SAY-FONG Inscription 'of Jayavarman VII (M. Honda) (49)

harm to living creatures should be punished and should not be forgiven.
(65)

jagad-dhitatyartha-krpas sa raja

punar vabhase prartidhanam etat,
"bhavavdhi -magnan janatam samastam

uttarayeyam sukrtena tena." (46)
(66)

The king, moreover, with extreme strong compassion to benefit the
(67)

world, declared this vow. "May I rescue all the mankind who have sunk
(68)

in the ocean of existence through this good (work)!"
(69)"ye kamvujendrah kusalanurakta

imam pratistham mama raksitarah,

to sanvayantahpura-mantri-mittra

niramayam moksa-puram labheran." (47)
(70)"May the (future) Cambodian kings who are attached to merit and

are protectors of my foundation, obtain, with their lineages, wives, minis-

ters and friends, the city of emancipation where there is no illness!"
"nana -divyan.ganabhir viracita-ratibhir bhuri-divyopabhogair

(71)
divyeyur divya-deha divi diti-danu-jams tejasa tejayantah,

dardhyan nitva samantad acalitam anisam raksaya svah-prayane

(65) -artha-trsas (Majumdar)

(66) krpa, a Buddhist word, cf. Nagao's Index to the Mahayanasutralankara
and U. Wogihara's Skt-Chin-Jap. Dict. See also Prasat Tor st. 46.

(67) pranidhana or pranidhi, meaning vow or prayer, is a (Mahayana) Buddh-
ist term, cf. F. Edgerton's BHS. Dict.; Nago's Index. See also Phimeanaka II

st. 64, Prah Khan st. 171, Ta Prohm st. 141

(68) Same expression is found in Ta Prohm st. 141, Prah Khan st. 171-2. Cf.
st. 3 note 20

(69) kamvujendra (some texts)

(70) kusala, a typical Buddhist term. Cf. Paul Tedesco, Sanskrit Kusala-skilful
welfare' JAOS. vol. 74, no. 3; Ekottara Agama, Taisho vol. 2, p. 642 b; Dasa-

bhumika Sutra, Bhumi 2 (J. Rahder's ed. pp. 23-25); Mahavyutpatti nos. 1685-

98; Vijflaptimatratasiddhi, Taisho vol. 31, p. 26 b, La Vallee Poussin, La Sidd ih
de Hiuan Tsang p. 292. See also Ta Prohm st. 87, Prah Khan st. 19,.171, Prasat

Tor. st. 4.

(71) disi disi tanu-jas (Finot)
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(50) The SAY-FONG Inscription of Jayavarman VII (M. Honda)

to nisreni-karisyanty akusala-dalanam punyam etan madiyam." (48)
"May they, having divine bodies, play in heaven with various celestial

women, who have produced pleasures and are abundant in celestial enjoy-

ments,...they flaming the sons of Dtand Danu by their glows,.....
they, having brought an immovable stability incessantly on all sides th-

rough this protection, will in their journey to heaven take refuge in this
(75)

merit of mine which tears evil."

(72) A daughter of Daksa and wife of Kasyapa, appearing as an enemy of god

already in the Atharvaveda, but mostly later in Epic, cf. Mahabharata I. 2520,
2525, XII. 7545, Harivamsa 169, 183 f., 8201 ff., 11521, 12447, 12457, 12910, 12913.

(73) A daughter of Daksa, wife of Kasyapa and mother of demons called Dana-
vas, cf. Mahabharata I. 2520, 2529; Harivamsa 169, 195 ff., 11521, 11552, 12447,
12462 f.

(74) When we can read disi disi tanu-jams, it will make better sense, viz.
"illuminating their off springs everywhere with their lustre." and cross out "in

heaven."

(75) akusala is also a Buddhist term, cf. note 70 and Mahavyut patti nos. 1681-4.
 Note that punya is synonymous with kusala.
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