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As the Secretary General of Hezbullah, Sayyed Hassan Nasrallah has been an enduring
figure of the political landscape of Lebanon since the 1990’s. While recent articles on Nasrallah
have focused on political and religious discourse in his speech (Lahlali 2012; Matar 2010), what
can be seen as lacking is a more astute sociolinguistic analysis of language use in Nasrallah’s
political address and the implications of an analysis of this sort within the wider field of
sociolinguistics. The general aim of this paper is to examine instances of dialectical influence
and code-switching in Nasrallah’s speech and, although a full sociolinguistic analysis of
Nasrallah’s speech is outside of its scope, inroads can be made towards a fuller examination of

Nasrallah’s political speech.

It is important to note, however, that this examination includes data from only one
particular speech, in a single setting, delivered by a single speaker on August 26", 2011. This
analysis can make no definite claims regarding the wider issues of variation and in particular,
code-switching, in the context of Arabic. Through examining a speech of this nature, the hope is
to gain some insight into what kinds of variation a more thorough analysis may provide us and
how the variation present may fit into the wider theoretical framework. Additionally, examining
the speech of one of the Middle East’s more iconic political figures may aid in developing
further questions regarding code-switching, language ideology, and the influence of politics on

speech.



The speech from which the analysis of this paper draws is Hassan Nasrallah’s Al-Quds
day address delivered on August 26", 2011 and broadcast live on Al-Jadiid Television from
Lebanon (Nasrallah). Additionally, written transcripts of the speech were published on
Hezbollah’s official website and are included in appendix alongside my transcription. This
analysis focuses on ten minutes of a roughly 51 minute address. Transcription begins fifteen

minutes into the speech and continues to the 25 minute mark.

A noticeable aspect of Nasrallah’s public address is a clear speech impediment that, from
cursory examination of this speech, appears to render a great amount of the pronunciation of
what would generally be an alveolar flap or trill as an approximant. Commenting on this aspect
of Nasrallah’s speech is not one of the aims of this paper but a particular convention was noted in

the appendix regarding how this impediment is transcribed.

When speaking of the ten minutes that comprise this sample, on the whole Nasrallah
follows the general conventions of spoken Modern Standard Arabic (MSA). Although , as with
any speaker, his adherence to MSA is not categorical. Additionally within the sample it is
possible to note instances (17:26, 18:38) where Nasrallah does make use of i raab, the Arabic
system of case marking but also instances where it is a part of the written version of the speech

but was not pronounced (three examples can be noted at 17:36).

When examining Nasrallah’s use of dialectical variants in this speech excerpt, two
examples stand out for comment. The first in this regard, is the realization of the Arabic & as o=

at 21:10.

J)$i- suwaar



Variation regarding the fricative < in favor of the o~and < is a noted feature of the dialects of
the Beirut (Naim 275), where Nasrallah was born, and it is possible that is this an example of that
variation being realized in this formal address. However, within the context of the sample this
was the only token in which variation in this regard may have taken place. Further study of

Nasrallah’s speech would be needed in order to see if this is in fact the influence of dialect.

Another interesting site in which dialectical influence is apparent in Nasrallah’s speech is
an instance in which a loan word from MSA was realized with the dialectical pronunciation of
the G. At 21:45, in the middle of a brief section of code-switching , Nasrallah realizes the & of
the MSA loan word L 8 — afriigiiyya as afrii yya. This token comes from a section of code-
switching wherein Nasrallah switches into dialect when referencing Mu’ammar Qaddafi.
Nasrallah’s verb conjugation in this example is the first person and he very much appears to be

portraying or mimicking Qaddafi in this example.

It may be worth considering the potential that while switching into dialect as well as the
brief portrayal of Qaddafi that Nasrallah may have hyper corrected his speech towards the dialect
and realized the & as if it were dialect even though in general a loan word of that nature would
keep the formal pronunciation. Labov (2001) and others have noted issues of hypercorrection,
particularly in cases where ethnicity is a salient feature. | am unaware, however, of any major
works relating to hypercorrection in Arabic. In this regard, it is impossible to draw a serious
conclusion about Nasrallah’s pronunciation and without a clearer picture of Nasrallah’s speech
based in a more thorough empirical analysis any ideas relating to possible hypercorrection

remain based on cursory observation.



A final example of the potential influence of dialect in Nasrallah’s speech in this sample
relates to the marked introduction of an expression from the dialect. This example also provides
a useful segway into the discussion on code-switching in Nasrallah’s speech as it is a flagged
introduction of dialect and is subsequently defined with a continuing code-switch from MSA into
the dialect. At 17:48, Nasrallah marks his introduction of the expression in MSA and then

proceeds to offer an example of its use in dialect:

usta ‘mal ‘ibaara ‘aamiyya itnahnahit ya'ni itnaknahit masar ishwayy

The expression which Nasrallah introduces into his speech equates to a metaphorical “clearing of
the throat”. In the example which Nasrallah gives it has the communicative effect of saying that
Egypt “cleared her throat” or things were “shaken up” in some way, and then Nasrallah
continues on to cite his examples relating to Egypt’s influence in the region and that when Egypt

“moves” the region also moves.

This paper does not attempt draw hard and fast conclusions regarding code-switching in
Nasrallah’s speech or within the field of Arabic sociolinguistics more generally. However, before
examining specific examples of code-switching present in the sample, it’s necessary to offer a
general discussion on the various theories influencing the study of code-switching. Many
different theories and methods have developed throughout the scholarly discussion on code-
switching and they will be touched on here in the sense that they may offer a jumping off point

for further analysis of code-switching in Nasrallah’s speech.

One point of note before continuing forward relates to the issue of code-switching within
Arabic sociolinguistics. A number of good studies on code-switching in Arabic have been carried

out, but it is worth mentioning Clive Holes article on the political speech of Gamal Abdel Nasser



as an example (Holes 1993) as | believe it is relevant to this discussion. Holes’ article was based
on excerpts from six of the speeches of the former Egyptian president and provided a discussion
on variation between MSA and Egyptian Arabic in Nasser’s speech and how that variation
related to differences in the topic which Nasser spoke about or the potential role which he played
vis-a-vis the audience. Holes’ article does not purport to offer explanations for the motivations
behind diglossic code-switching in the case of Arabic, but rather offers potential explanations for
the variation apparent in Nasser’s speech based in socio-political and socio-historical realities
present in the background of the former Egyptian leader as well as those apparent in the region at

the time.

There is a danger apparent, however, in other work on Arabic code-switching wherein
we see examinations such as the one offered by Holes taken a step further, with explanations and
justifications for code-switching being extrapolated to the wider Arabic speaking community. It
is important to continually base analyses in an empirical framework and continuously be aware
that when examining political figures like Nasser, Nasrallah, or other regional figures such as
former Egyptian president Hosni Mubarak that they represent specific ideologies, backgrounds,
and experiences. They are a single speaker and it would be irresponsible and unwise to take an
examination of their speech and offer it as a discussion on or as evidence of the motivations for

code-switching in the Arabic language generally.

In her work, Social Motivations for Codeswitching, Carol Myers-Scotton notes that much
of the current interest in the subject of code-switching stems from Blom & Gumperz’s (1972)
study into code-switching in Norwegian (Myers 46). Gumperz offers an important point that
may be considered relevant when considering code-switching in the context of Nasrallah. Myers-

Scotton quotes Gumperz in saying that:



Rather than claiming that speakers use language in response to a fixed, predetermined set
of prescriptions, it seems more reasonable to assume that they build their own and their
audience’s abstract understanding of situational norms, to communicate metaphoric
information about how they intend their words to be understood (Gumperz quoted in

Myers-Scotton 53)

In line with Gumperz, Myers-Scotton’s own Markedness model expands on the agency of the
speaker to communicate the intended understanding of their words. Myers-Scotton discusses
that, “while norms largely determine interpretations...Speakers weigh the costs and rewards of
alternative choices and make their decisions” (Myers Scotton 110). With some of these notions
in mind it is possible to begin to look at code-switching for Nasrallah as a potential attempt to
construct an understanding of the norms within which he and his audience operate and through
that communicative framework, relaying how he wants himself to be understood. When
examining the examples of code-switching apparent in the Nasrallah sample it is at least
plausible to view those instances when he makes a flagged or marked choice towards dialect as

an attempt on his part to let the audience know how he wants to be interpreted.

Also along these lines, not only could we potentially view Nasrallah as actively working
to construct the intended understanding of his speech, but it is also worth considering Nasrallah’s
speech in the context of Bourdieu’s linguistic market (Bourdieu 1991) and Kathryn Woolard’s
comments on language ideology (Woolard 1998). When discussing the linguistic market and the
concept of legitimate language in Egypt, Nilofaar Haeri notes in that particular linguistic market
and the realm of political speech, that the primary code is often Egyptian Arabic with
interspersed MSA (Haeri 797). In contrast to this, Clive Holes notes that political speech, “is

governed by social conventions about ‘correct’ and ‘appropriate’ language use” (Holes 22),



which appears to support the idea for the dominance or “legitimacy” of MSA in political speech.
Further study in an effort to define more concretely a linguistic market for Lebanon would allow
future research on Nasrallah’s political speech to be grounded in a discussion on language

legitimacy as well as the potential for ideologies prevalent in Lebanon to influence speech.

A final point relating to theoretical aspects of code-switching as it relates to Nasrallah’s
speech comes from Monica Heller, who notes that, “code-switching can be used to appeal to the
shared understanding characteristic of co-membership, or to create distance by associating
oneself, momentarily, with the out-group” (Heller 83). When examining examples from the
sample speech which represent a marked or flagged switch from MSA into the dialect, | would
argue that we may also see a situation representing the converse of that mentioned by Heller; a
lessening of distance between Nasrallah and the audience. This lessening of distance works part
and parcel with Heller’s ideas regarding the notion of an in versus out-group and the ability of
code-switching to appeal to a shared understanding among the group. For Nasrallah, marked
code-switches could serve the dual purpose of lessening the distance between himself and his
audience and while also drawing attention to the point he puts forth and the language in which he

makes it.

Moving now to an examination of examples of code-switching in the speech sample there
are two marked or flagged instances of code-switching, occurring at 17:48 and 24:52
respectively. The first of these instances was mentioned previously with Nasrallah flagging in his
speech that he will be using an ‘aamiyya expression. After introducing the expression, Nasrallah
continues on in the succeeding sentence to provide an example of the expression in common
usage. Nasrallah’s explanation of the expression also features the use of ya‘ni as a discourse

marker, a characteristic feature of the Arabic dialects, as well as the replacement of the more



common MSA verb z 4 — kharaj ,which is noted in the written transcript, in favor of J=k - fu ‘/a.
An interesting point of note is that following his marked code-switch into dialect, the dialectical

expression is used shortly later at 18:30 as part of an un-marked code-switch:

almasri ma ‘amlu shi bas ithahnahuu ya'ni

Although after introducing this colloquial expression into the lexicon of the speech it is only
used one other time in the sample, | would be eager to know if within the remaining 30mins of
the speech it is called upon again. If that is the case, the initial use of the expression could
potentially be viewed as a signal that it has entered the lexicon of this particular speech and can
be called up repeatedly as an unmarked code-switch as it has been defined and used in the
context of his address. However, further examination of the remainder of the speech would be

necessary to see if other instances of its usage exist.

The second example of marked code switching used in this sample occurs at 24:52,
falling at the end of the section of the speech under analysis. Although it lies outside of the time
frame used for this excerpt, the speech immediately succeeding the marked code-switch was
examined and the point at which my sample stops also marks an end to that particular code-

switch. Nasrallah addresses his audience with:
khaliin nihki bil ‘aamifa] kaanat mishat itaswiia bil mansa‘a wa daa ‘at filistiin wa qadiiyat
filisziin

Nasrallah marks his intention to switch from Modern Standard Arabic into dialect with the
dialectical form Wi - khaliina “let us", favoring that over the MSA verb #Is% — patakalam which

is part of the flagged introduction of the code-switch in the official transcript. The MSA verb



carries the same general meaning as that which Nasrallah used but he opted to use the dialect to

flag the switch.

Additionally, Nasrallah’s use of misat itaswia may be seen as an effective conveyance of
the notion of a settlement to the conflict in the Middle East being snuck in. Not one that is forced
or worked towards, but one that appears to be under the table or brought in “through the back
door”. Nasrallah’s choice of verb in this example is, in my opinion, made even more effective
by the fact that the code-switch was flagged before the verb was used. This flagged introduction
drew significant attention to the succeeding line of speech and served to emphasize the point that

Nasrallah was trying to make.

Moving on to instances of code-switching in Nasrallah’s speech that are not flagged
before introduction, we find two predominant examples from the sample. The first of these
occurs at 18:56 and coincides with a topical shift from a discussion on Egypt towards one
focused on Libya. In this instance Nasrallah is heard diverging from the written script of the

speech and is offering commentary outside of the realm of his address:

nadhab ila libya ana radi ajil anu taht is sams wi tlah 'u il ’iftaar

Nasrallah is alerting the audience that he plans to quicken his speech because they are
collectively out under the sun during Ramadan, which fell in August of 2011. This unmarked
code-switch serves as a brief diversion from the speech to address Nasrallah’s awareness of the
challenge of Ramadan in August and that he plans to adjust his rate of speech in some way in

order to finish before ’iftaar.

The second noted instance of unmarked code-switching in this sample of Nasrallah’s

speech occurs at 21:42. In this particular instance Nasrallah is referencing Mu’ammar Qaddafi.



Nasrallah can be seen as assuming the character of the former Libyan leader through his code-
switch into the dialect and his use of first person verb conjugations. Nasrallah is quoted as

saying:

yawm badiyyu ala amerika latiniiyya yawm badiyyu ala afrii 'yya

Nasrallah is mocking Qaddafi’s historical tendency to change his apparent affiliations and
alignment, seemingly on a whim, thus removing his government and by proxy Libya from
concern for Palestine or the Palestinian cause. This instance was also called upon previously in
the discussion on Nasrallah’s somewhat peculiar pronunciation of the & in the MSA loan work

4 8 — afriigiyya.

This excerpt provides a number of interesting examples of code-switching in Nasrallah’s
speech. The sample illuminates varying uses of both marked and unmarked code-switching as
well as flagged introductions of the dialect into what remains to be a speech segment very much
heavily influenced by MSA. It is clear to see where it would be possible to begin to think about
Nasrallah’s potential motivations for code-switching, particularly in the case of his flagged
introductions of dialect. As noted previously, there is a potential that through his flagged
introductions of dialect Nasrallah was attempting to lessen the distance between himself as the
political figure and his audience as everyday people. Those flagged introductions also drew
attention to the speech following them, which could be seen as adding a communicative punch to
his words or potentially highlighting Gumperz’s notion regarding the construction of intended
meaning, wherein Nasrallah may be actively constructing the way in which he intends to be

understood.



As set out in the beginning of this examination, any analysis provided in this paper can
only be seen as a starting point for future work. Characterizing any of Nasrallah’s actions as
clear indications of dialectic influence on his speech or attempting to draw hard and fast
conclusions about potential motivations for Nasrallah’s code-switching requires significantly
more research. In order to begin to tackle the questions and ideas raised in this paper, a fuller
exposition of the conventions of Nasrallah’s particular dialect would need to be provided.
Additionally, a larger analysis of Nasrallah’s speech which draws from more data collected from
varying types and settings of speech is necessary. Before analyses in this regard have been
completed, work on Nasrallah’s speech falls short of being able to offer any serious conclusions,
but still allows for a meaningful look at the potential ideas and motivations that could be guiding

the speech of one of the more iconic political figures in the modern Middle East.



Appendix
Conventions —
R: Indicates the presence of a alveolar flap or trill that is potentially realized as an approximate

15:00: wa nahnu id naqif ilaan amaam ba‘d hadihi tatawwarat yajib alaina an nadfa‘a tatawwarat
ilijaabia li maslahat filistiin akthar wa ida kaana hunaak min tatawwaraat aw tahawalaat salbia
ala filistiin wa algadia filistiiniyya yajib an na‘mal ala mu‘aalajat atatawwarat asalbia bilhikma
wa bil‘agal wa bilmantiq

15:27: law bada’it min misr biba‘di kalimaat ma nushaduhu hadihi alayaam fi misr min wagfa
rasmia wa sha‘bia ayan yakun hajmuha wa ayan yakun tagiimuha wa ayan yakun hajmu
tawaqu‘aati minha wa almutaalabaat laha hiya bita’kiid mua’sir ala marhala jadiida fi misr law
kaana nizaam hosni mubaarak law kaanat giyaadat hosni mubaarak ma zaalat hiya ilmasaitare wa
al gaa’ima la kaana rad alfa‘il mukhtalifan bal la kaana alghadab alrasmi al misri sayahil ala
alfilistiiniyiin liyuhammiluhum masu’uuliyat wa tabi‘aat ‘amaliiyat ’eilat wa tabiiat istiShaad
dubaat wa januub masriyiin ala alhaduud almasria alfilistiiniyya alyawm filmawqif arasmi wa
filmawqif a-sa‘bi alaham al alaafu ladiina ma zaaluu yaftariSuun al’aRd amaama safaarat isra’iil
fil gaahira wa yutaalibuun bitard a-safiir ilfilistiini

16:45: hada lam yakun yahsal fi saabigq hunaak faaraq kabiir bein an tuwajjia misr risaala
lisahaaiyana wa tuhadiruhum min ali‘tidaa’ ala ghazza kama yajRii ilaan wa an tughati asulta
almasria ‘audwaan a ghazza kama hasal sanat alfeen iu tamaani ‘andima u’lin il‘adwaan ala
ghazza min algahira lil’asaf hunaaka faaraq kabiir beina an yatazaahir almasriyyun wa yanza‘uu
al‘alam alisra’iili ‘an asafaara almasriyya wa bein an yuwajja arisaas ila sudurihim kama kana
yajri fi zaman husni mubaarak ‘andama araaduu an yatazaahiruu tadaamunan ma‘ ghazza ‘aam
alfeen iu tamaani ‘andama tataharrak masr [fahada] ya‘ni [an] hunaak tahaawul stratiiji muhim
fil mantaga unzu[ru] ay alikhwa wa alakhawat ma jaara fi ayaam ilgaliila almaadia ana la
usammih taharuka masaria usta‘mal ‘ibaara ‘aamiyya itnahnahit ya'ni itnahnahit masar iShwayy
ihtazzat isra'iil tul'a[haithu kharaj] netanyahu bi raghm min

18:00: qasaawat wa nataa’ij ‘amaliat ’ilaat anaww‘iyya wa bi raghm min ana almujahidiin fi
gitaa‘ ghazza radu ala i‘tidaa’ bi qasf ilmusta‘maraat fi januub filistiin bil katyuusha kharaja
netanyahu li yaquul alisra‘iiliyiin la nastati‘a an nadhab ila ‘amalia barria dud ghazza waasi‘a ila
‘amalia barria waasi‘a dud ghaza li anna haada sayu‘attil aw yu’athir ala ‘alaaqaatina ma masr
almasri ma‘amlu shi bas itnahahuu ya'ni kiif ida ilmawqif almasri bada yatabaddal tadriijiyyan
bil itijaah ilafdal wa itijaah ilahsan wa hada huwa ma nuraahin ‘alayhu wa (natawaqa’uhu)
natiijat ma‘rifatina bia’saalat wa ‘azamat asa‘b almasri wa aljaish almasri

18:56: nadhab ila libya ana radi ajil anu taht i§ sams wi tlah’u il’iftaar nadhab ila libya la shak
anna nizaam algadaaffi irtakab alkathira min aljaRaa’im wa alkathira min al’akthaa bihaq asa‘bi
wa bi haq algadia alfilistiiniyya min jumla jaRaa’iimihi bi haq algadia alfilistiiniyya wa bi haq
lubnaan kan ihtijaaz alimam alqaa’id asayyid muusa sadir wa rafigai samaahat sheikh




muhammad ya‘quub wa istaad ‘abas badaR adiin fi mithl hadihi alayaam tama ihtijaazuhum wa
hum duyuuf ala gadaffi hadihi aljaRiim, aljaRiimat alihtijaazat iRtukibat khidmatan lil mashRu‘a
alisra'iili kuluna ya‘rif alimam muusa sadir mada ya‘ni muusa sadir

19:56: lilmugaawama fi lubnaan wa fi filistiin maada ya'ni lilgadia alfilistiiniyya maada ya'ni
fi/lil quds maada kaanat filistiin fi ‘aglih wa i’raadatih wa giraarih maada kaana[t] [ta‘ni]
almugaawama alfilistiiniyya lahu wa huwa ladi kaana ya’quul anani ahmi almugaawama
alfilistiiniyya bi‘amaamati wa mihraabi wa minbaRi fi tilka asanawaat aladi kaana [tata’arad] fi
almugaawama alfilistiiniyya likhatar atasfia tam ikhtitaaf alimam wa ihtijaaz alimam mima ada
ila kul ma jaRa ba‘d ihtijaaz alimam huwa min alnataa’ij allati kaana[t] tastahdif almugaawama
alfilistiiniyya wa lubnaaniyiin ala hadin sawaa’ wa la uriid an a‘uud ila tilka mar[wa]hala hadi
akbar jariima (wa tukiba) [urtukibat] law quid[r] an yabgaa imam muusa sadir haadiran fi hadihi
saaha sanat alf iu tis'a mia iu tamaan iu sab‘iin wa ma ba‘id[iha] haada kaanat hunaak
tahawwalaat kubara li maslahat ilmugaawama filistiiniyya wa almugaawama lubnaania wa
alwihda alwataniyya wa alqadia alfilastiiniyya fi lubnaan wa filmantaga alyawm nahnu
natatala‘a ila ikhwa liibiiyiin ila s[thjuwaar ila mujahidiin fi libya an yad‘auu hadan niha’iiyan li
hadihi algadia alma’saawiyya wa li haada alihtijaaz alijiRaami wa na’mal wa kuluna amal an
ya‘uud alimam wa rafiigah ila lubnaan ahyaa’ asaalimiin aghaanimiin inshallah aydan min
jaraa’im haada nizaam ana wa akhada libya ba‘iidan ‘an filistiin wa al‘aalam al‘arabi yawm
badiyyu ala amerika latiniiyya yawm badiyyu ala afrii[g]yya wa tannakar li filistiin wa algadia
alfilistiiniyya alyawm almaRjuu aydan min athaa’iriin wa almujaahidiin fi libya an yu‘iiduu
libya ila al‘aalim al‘arabi an yu‘iiduu libya ila filistiin wa nahnu na‘rif thagaafat hada sa‘b wa
wajdaan haada $a‘b la yumkin li $a‘ibin qaawim ilihtilaal ay ihtilaal wa gaddama fi
mugaawamatihi mi’aat alaaf ashuhadaa’ wa qaada ashuhadaa’ bi hajim ‘umar ilmukhtaar ila an
ya‘uud ila filistiin litakuun haadara gawiyya fi giraareh wa fi wa fi siyaasateh wa fi khutateh wa
in kuna na‘rif an asa‘b illiibi alyawm amaam mas’uuliiyyaat jasiima fi [hafaz] alaman wa
alwahda wa i‘aadat bina’ adawla wa laakin alistihqaaq alakhtar wa alistihgaaq alistiglaal wa
siyaada fi mugaabil alhajma alamerikia algharbia mutawaqa‘a li istilaab khayraat libiya wa
garaar libiya arihaan huna min jadiid ala asaalati asa‘b aliibi

23:00: asil ila tatawwaraat fi suuRiyya min zaawiyat filistiin fi yawm ilquds alhaq wa alladi yajib
an yugaal wa laa yakhaafa fih ahadu lawmat alaa’im ayan kaan haada laa'im alhaq wa alladi
yajib an yugaal wa la yajuuz an yataajahala wa ahad aw yansahu ahad huwa haqiqat mawgqa‘a
asuuRiyya wa hadihi algiyaada suuRiyya fi saRaa“ ilarabi alisra'iili wa fil gadia alfilistiiniyya bi
tahdiid yakfi fil ’ijaaza alyawm an agif amaam amarayn alamar alawal tamassuk algiyaada
suuRiyya wa min khalfiha $a‘abu suuRiyya al‘aziiz wa jaiSuha sujaa‘ bi thawaabit alwataniyya
fima ya‘ni alhaquuq asuuRiyya kul habat ramal wa kul gataRat maa’ asuuRiyya wa tamassuk
hadihi ilgiyaada bil haquuq al‘arabia haada tamassuk fi mugaabil aldughuut adawlia al’amriikia
algharbia wa khilaal al‘aquud almaadia allati $ahidat inhiyaaraat kubara min alitihaad suuviyeti
ila al‘aalam alarabi ila alghaz wa alamriiki mubashir li mantaqat alkhaliij wa mu’akharan
lil‘iraaq kulu haada lam yahuzz a‘saab hadihi ilqiyaada wa yu’ass[th]ir ‘ala tamassukiha bil



hagquuq asuuRiyya wa alhaquuq al‘arabiya law tanaazalat wa takhallat wa da'ufat algiyaada
asuuRiyya khaliin nihki bil‘aami[a] kaanat mishat itaswiia bil manta'a wa daa‘at filistiin wa
gadiiyat filistiin.
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