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ART. X.—Description of the Noble Sanctuary at Jerusalem

in 1470 A.D., by Kamal (or Shams) ad Din as Suy&ti.

Extracts Re-translated by GUY LE STRANGE, M.R.A.S.

PRELIMINARY REMARKS.

' Traduttore traditore.'—Italian Proverb.

AMONG the many useful works that have appeared under
the auspices of 'The Oriental Translation Fund of Great
Britain and Ireland,' none is perhaps more palpably open to
criticism than the Rev. J. Reynolds' History of the Temple
of Jerusalem.1 To judge from the translation, Mr. Reynolds
had, to begin with, but a very imperfect knowledge of Arabic,
and, in the second place, from the extraordinary blunders
he makes, he can have put himself to no pains whatever to
become acquainted, by means of plans, and the descriptions
of modern travellers, with the localities of which the Arab
author speaks. It is not my present purpose to re-edit
and correct Mr. Reynolds' work, for the book runs to some
550 pages, large 8vo., and it may safely be asserted that
there is not a single one of his pages that would not require
considerable alteration, to make it a tolerably exact rendering
of his author's text. Moreover, the pages of the Royal Asiatic
Society's Journal hardly afford room for so lengthy a work.
I must therefore content myself with giving the headings of
each of the seventeen chapters, and shall only translate such
passages in the text as have seemed to me of most importance
from an archaeological or architectural point of view, and
for throwing light on the vexed question of the sites of the
Holy Places.

1 The History of the Temple of Jerusalem, translated from the Arabic MS.
of the Im&m Jalal ad Din as Sifitl, with notes and dissertations by the Key. J.
Eeynolds, B.A., etc. London, 1836,
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248 THE NOBLE SANCTUARY AT JERUSALEM.

It is necessary, however, before passing on to the book
itself, to point out that Mr. Reynolds has made a first
mistake in ascribing the work to the Imam Jalal ad Din as
Suyuti. Jalal ad Din as Suyuti is an extremely well known
personage to any one who has turned over the pages of
Sale's " Koran," and is principally known by his numberless
exegetical works on the Kuran and the traditions, his
" History of the Caliphs" (translated by H. S. Jarrett, 1881),
with various dictionaries, etc., etc.; for, according to the
catalogue he himself gives of his writings, their number
exceeded 300, and they treat of every subject that came
under the cognizance of the learned in Islam. The details
of Jalal ad Din as Suyuti's life are perfectly well known.
He was born in A.H. 849 at Asiut, in Upper Egypt, and he
died in A.H. 911 as a recluse in his garden on the Island
of Roda above Cairo. With this most learned personage
Shams ad Din as Suyuti, the author of the book Mr. Reynolds
took in hand, has only in common that both were born at
Asiut. Shams ad Din as Suyuti gives a full account of
himself in the preface to the work which is now occupying
us. The date of his birth is not given, but he states that
after completing his education in the schools of Cairo, he
set out on the Pilgrimage to the Holy Cities, and reached
Mekka in A.H. 848 (A.D. 1444; that is to say, a year
before Jalal ad Din, the other Suyuti, was born). After
spending a year at Mekka, he became tired of the place and
returned to Cairo. However, a year later he sets out with
his household, and paying a flying visit to the Tomb of the
Prophet at Medina, he proceeds on to Mekka once more,
and takes up his quarters for the next nine years in the
precincts of the Ka'abah.

In the beginning of A.H. 857 we find him back in Cairo,
occupying a position of trust in the household of one of the
nobles who attended the court of the Mamluk Sultans. It
had always been Suyuti's wish to visit Jerusalem, and thus
complete his acquaintance with the Holy Cities of Islam;
when, therefore, his patron was sent on a diplomatic mission
to Aleppo, he agreed to accompany him, in the hopes that
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THE NOBLE SANCTUARY AT JERUSALEM. 249

from Aleppo they might return to Egypt, taking the Holy
City on their way. Matters, however, fell out differently,
and it was only many years later, in A.H. 874, when he again
found himself at Damascus, that he was able to carry out
his long-deferred purpose of joining the caravan that was
going south to Jerusalem; he reached the Holy City in the
month of Ramadan of that same year (A.D. 1470). At
Jerusalem he wrote the work which is the subject of the
present paper, the title of which, Ithdf al Akhissd fi faddil
al Masjid al Aksd, may be rendered ' A Gift for Intimates
concerning the Merits of the Aksa Mosque.'

Although there is no manner of doubt as to our author's
identity, his age, and the salient incidents of his biography,
some confusion, it must be allowed, exists as to his precise name.
One of the British Museum MSS.1 calls him Shaikh Ibrahim,
while in another2 he is Muhammad as Suyuti; and to render
this matter still more puzzling, Hajji Khalfa, in his Biblio-
graphical Dictionary (ed. by Fluegel, No. 42), gives the name
of the author of the Ithaf as " Kamal ad Din Muhammad ibn
Abu Sharif," while the title-page of one of the Paris MSS.3

calls him Al Minhaji as Suyuti. The point, however, is after
all of no great importance, the notable fact being that our
Suyuti has nothing whatever to do with the great com-
mentator Jalal ad Din 'Abd ar Rahman as Suyuti, who
was only born a year after our author, already of man's
estate, was making his pilgrimage to Mekka.

Turning now from the man to his work, which, as before
noted, Suyuti compiled during his sojourn in the Holy
City, the MSS. all coincide in dividing it into seventeen
chapters preceded by an introduction, in which the author
recounts the main incidents of his life, and, in conclusion,
notes the names of the books on which he has mainly
depended for his materials. The most frequently quoted are
the following:

1 B.M. Add. 7326.
2 Add. 7327.
3 Suppl. Arabe, 919. In the two other Paris MSS. (Arabe, 836, 838) he is

called Kamdl ad Din Muhammad ibn Abi Sharif.
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250 THE NOBLE SANCTUARY AT JERUSALEM.

I. Muthir al Gharam ila Ziyarat al Kuds wa ash Sham
{The Exciter of Desire for Visitation of the Holy City and
Syria), by Jamal ad Din Abu Mahmud Ahmad al Makdisi
(the Hierosolymite). Of this work I was happy to find
three excellent MSS. in the collection of the Bibliotheque
Rationale at Paris.1 From the author's own statement in his
preface, we learn that the Muthir was written at Jerusalem
in A.H. 752 (A.D. 1351). Of the writer's personal history
all we know is that he was born in A.H. 714 (A.D. 1314), that
he gave lectures in the Tenkezieh College at Jerusalem, and
that he died at Cairo in A.H. 765 (A.D. 1364).2

On comparing the Muthir with Suyuti's work, I found
that what were, to me, the most interesting portions of the
latter, namely those relating to points of archaeological,
topographical, and historical interest, had been simply copied
verbatim et literatim by Suyuti (A.D. 1470) from the Muthir
(A.D. 1351), and further that Mujir ad Din (whose description
of Jerusalem was written in A.D. 1494) had to all appearance
merely copied these same sections of the Muthir from
Suyuti. The Muthir, therefore, as the earliest authority I
have come upon for many of the more remarkable accounts
in Suyuti, has seemed to me worthy of special attention,
and as the MSS. of the Muthir are rare, I have not hesi-
tated to print the text of certain chapters or portions of
chapters of the Muthir which Suyuti has taken. Before,
however, passing on to other authorities quoted by Suyuti,
it may be worth while to give in briefest summary the con-
tents of the Paris MSS. of the Muthir. The work is divided
into two parts.

1 Anciens fonds, Nos. 716, 841, 842. I may here take occasion to express
my grateful thanks to the authorities of the Bibliotheque Nationale, and to
Monsieur Delisle, the Director, in particular, for the liberal manner in which,
under a guarantee from our Embassy, he allowed me to borrow MSS. and carry
them off to my own house for copying. I must also add my cordial acknow-
ledgment of the favour extended to me by the Director of the Royal Library
of Munich, who during the vacation, when the library is generally closed to
the public, gave me free use of the many treasures that are stored on its
shelves.

2 Wiistenfeld, Gescbichtschreiber der Araber, No. 425. Haiii Khalfa,
No. 11372.
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THE NOBLE SANCTUAKY AT JERUSALEM.

The first treats of the many excellences of Syria, the
limits of the province, the origin of the name, the political
division into districts, and is followed by a quotation of
those verses of the Kuran which celebrate its praise.
The second part treats of the many excellences of the
Aksa Mosque and what pertains thereto, in particular and in
general, from the date of its first foundation. An account is
given of its building, and what may be found therein of
wonders and remains of former days. It is from this portion
of the work that I have printed the extracts relating to
Omar's visit to the Noble Sanctuary, when it was yet covered
by an enormous dung-hill of refuse thrown here by the
Christians; also the chapter giving an account of the building
of the Dome of the Rock by 'Abd al Malik, and the service for
the same instituted by him. These accounts, as they now
stand, date from A.D. 1350, fully six centuries from 'Abd al
Malik's days, and over seven hundred years from those of
Omar; also, I must confess, that they seem to me extremely
apocryphal. The source from which they are derived is to me
quite unknown. I have given the text as found in the Muthir
—which, as before noted, has been copied in turn by both
Suyiiti and Mujir ad Din—it being the earliest version with
which I am acquainted. The story of Omar's conquest and
visit, and 'Abd al Malik's building of the Dome of the Rock,
as given by the Muslim Annalists, from Tabari down to Ibn
al Athir, is confined to a simple statement of the facts, and is
devoid of all the details which abound in the present text.
Possibly in the Muthir we have another specimen of the
romantic history-books which Islam produced during the
age of the Crusade, and of which the pseudo-Wakidi set so
agreeable an example.1 The Muthir concludes by a section
filled with short biographical notices of the various Prophets,
Saints, Patriarchs, and following them the most notable of

1 The Byzantine historian George Theophanes (died AD. 818) is generally
quoted as the authority for what may be called ' the Christian tradition' of the
events of Omar's conquest. Is it possible that his work, translated into Arabic,
may hare been the source, direct or indirect, of the very circumstantial account
furnished by the Muthir, which agrees in many points with the narrative of
Theophanes.
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252 THE NOBLE SANCTUARY AT JEKITSALEM.

the Muslim worthies, who visited the Holy City. I may add
that from this section Mujir ad Din has also freely plagiarised,
and most of the biographical notices found in his work are
taken verbatim from the Muthir.

II . A second work, also bearing the name of Muthir al
Ghar&m, is bound up with the first Muthir in the MSS. 716
and 842 of the Bibiotheque Rationale. It is the ' Muthir al
Gharam li ziyarat al Khalil,' The Exciter of Desire to the
Visitation of (the city of) the Friend (of Allah, that is,
Hebron). It was written by Abu'l Fida. Ishak al Khalili
(of Hebron), whose famity had originally come from Tadmur
(Palmyra), and hence Suyuti, who states in his preface that
this work is his chief authority for all that relates to Hebron
and the Tombs of the Patriarchs, quotes him under the
name of Tadmuri. He died in A.H. 833 (A.D. 1430). The
account he gives of an alleged visit to the Sepulchres of
Abraham, Isaac, and Jacob in the Cave of Machpelah, is
copied by both Suyuti and Mujir ad Din, and though
legendary enough in its present form, is perhaps founded on
fact. I have therefore thought it worth while to translate
the account in full, more especially as Mr. Reynolds' version
leaves much to be desired in point of accuracy.

III. An authority whose name occurs on every other of
Suyutl's pages is Ibn 'Asakir. This is not the celebrated
'Ali ibn 'Asakir who wrote the 'Chronicle of Damascus,'1

but his son Baha ad Din.2 The latter spent most of his
literary lifetime editing his father's works, and died in
A.H. 600 (A.D. 1204) at Damascus. His book ' On the
Excellences of the Aksa Mosque' (Kitab al Uns fi fadail
al Kuds),^ which Suyuti speaks of in his preface, and fre-
quently quotes, contains, in collected form, the lectures which
he gave in the Mosque at Jerusalem during the year 596 A.H.
Unfortunately I have not been able to learn that any MSS.
of this work exist in our libraries.

1 "Wiist. op. eit. No. 267.
2 "Wiist. No. 292.
5 See also Hsvjji Khalfa, No. 3964, for the Jami' al MustaksS, by the

same.
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THE NOBLE SANCTUARY AT JERUSALEM. 253

Of other, but less important, books spoken of hy Suyuti in
his preface as authorities from which he quotes, I shall need
only to give the list of titles with the reference to the numbers
of Hajji Khalfa's great Bibliographical Dictionary, and the
pages of Professor Wiistenfeld's " Geschichtschreiber der
Araber." In Mr. Reynolds' translation (pp. xiv-xx), the
names of the authors and their works are unfortunately
rendered in a way to be perfectly unintelligible ; apparently
the translator did not trouble even to write out the proper
names correctly.

IV. 'Ar Eaud al Mugharras ft fadail Bait al Mukaddas'
(Hortus plantatus de prestantiis Hierosolymorum), by Taj
ad Din 'Abd al Wahab.1

Y. 'Abd ar Rahman ibn al Jauzi's Compendium called
' Fadail al Kuds '—The Excellences of the Holy City.2

VI. Sibt ibn al Jausi 's ' Mirat az Zaman' (Mirror of the
Times).3

VII. Burhan ad Din al Farazi, whose work 'Kitab
ba'ith an Nufus ila ziyarat al Kuds al Mahrus' (Liber
animos ad Hierosolyma bene servata visitanda excitans),
is often quoted by Taj ad Din 'Abd al "Wahab above
mentioned.

VIII. The work of Abu'l Ma'ali al Musharraf ibn
al Muraja, called ' The Excellences of the Holy City and of
Syria' (Fadail Kuds wa ash Sham),5 Suyuti also quotes very
frequently.

IX. Badr ad Din Muhammad az Zarkashi, who wrote
the ' Kitab al Islam as Sajid ' (Institutio procumbentis).6

X. And, lastly, the ' Juzw latif ii fadail as Sham wa
Dirnashk'—The Sweet Booklet on the Excellences of Syria
and Damascus — by the Shaikh Abu'l Hasan 'Ali ibn
Muhammad ibn Shuja' ar Rabi'i7 the Malikite. Suyuti

1 Wiist. op. cit., No. 431. Hajji Khalfa, No. 6599.
2 "Wiist. No. 287.3 Wiist, No. 340. Hajji Khalfa, No. 11,723.
* Hajji Khalfa, No. 1610.
6 Hajji Khalfa, No. 9139.
6 Hajji Khalfa, No. 939.
7 Hajji Khalfa, No. 952.
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254 THE NOBLE SANOTtJAR? AT JERUSALEM.

adds: " Of this work the Shaikh Burhan ad Din (No. VI.)
has made an abridgment by leaving out the Isnads" (or
authorities).

Before passing on to the translation of Suyuti's text, or
rather of those passages which have appeared to me of
interest archseologically, I must devote a few paragraphs to
put my readers in mind of what is the technical signification
in Arab writings of the word ' Masjid.'

In order to turn to our profit the Arab description of the
Noble Sanctuary or Haram area of Jerusalem, it is necessary to
remember that the term Masjid (whence, through the Spanish
Mezquita, our word Mosque) denotes the ichole of the sacred
edifice, comprising the main building and the court, with its
lateral arcades and minor chapels. The earliest specimen of
the Arab mosque consisted of an open courtyard, within
which, round its four walls, run colonades or cloisters to give
shelter to the worshippers. On the side of the court towards
the Kiblah (in the direction of Mekka), and facing which the
worshipper must stand, the colonade, instead of being single,
is, for the convenience of the increased numbers of the
congregation, widened out to form the Jami' or place of
assembly. Three rows of columns with the boundary wall
will here form three transverse aisles. In the centre of the
boundary wall on the Mekka side is set the great Mihrab
of the mosque, indicating the direction of the Kiblah; and
in all descriptions of a mosque it is taken for granted that
the visitor is facing the Kiblah, and is standing in the
court (Sahn) of the mosque. Fronting him therefore is what
is called the covered part (al Mughatta) or the fore part
(al Mukaddamah) of the mosque ; while in his rear is the
colonade against the wall of the courtyard, furthest from the
Mekka side, and this is called the hinder part of the mosque
(al Mu-akhirah). Bearing these points in mind, and coming
now to the Noble Sanctuary at Jerusalem, we must remember
that the term ' Masjid' belongs not only to the Aksa
mosque (more properly the Jami' or place of assembly for
prayer), but to the whole enclosure with the Dome of the
Rock in the middle, and all the other minor domes and
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THE NOBLE SANCTtTAfiY AT JERUSALEM. 255

chapels. As M. de Vogue has pointed out, the Dome of the
Rock is not itself a mosque or place for public prayer, but
merely the largest of the many cupolas in the court of the
mosque, intended merely to cover and do honour to the Holy
Rock which lies beneath it.

Great confusion is introduced into the Arab descriptions of
the Noble Sanctuary by the loose manner in which they apply
the terms al Masjid or Masj'id al Aksd, Jami' or Jami' al Aksd.
The late Professor Palmer laid down what is the rule with
great clearness, and I cannot do better than quote his words,
premising that in point of fact nothing but an intimate
acquaintance with the locality described will prevent a trans-
lator ever and again misunderstanding the text he has
before him, since the native authorities use the technical
terms in an extraordinarily inexact manner, confounding the
whole, and its part, under a single denomination. Professor
Palmer writes1: " When the Masjid el Aksa is mentioned,
that name is usually supposed to refer to the well-known
mosque on the south side of the Haram, but such is not really
the case. The latter building is called El Jami' el Aksa, or
simply El Aksa, and the substructures are called El Aksa el
Kadimeh (the ancient Aksa), while the title El Masjid el
Aksa is applied to the whole Sanctuary. The word Jami' is
exactly equivalent in sense to the Greek avvaycoyf), and
is applied only to the church or building in which the
worshippers congregate. Masjid, on the other hand, is a
much more general term ; it is derived from the verb sejada
' to adore,' and is applied to any spot the sacred character
of which would especially incite the visitor to an act of
devotion."

In the present texts, however, the word Masjid is so con-
stantly used to denote not only the whole Haram area, but
also the main building or covered part, the Jami' or Aksa
Mosque proper, at its southern extremity, that I have thought
it better to translate al Mayid by ' the Haram Area,' or ' the

1 p. 84 of Jerusalem, the City of Herod and Saladin, by 'W. Besant and E. H,
Palmer. London, 1871.
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256 THE NOBLE SANCTUARY AT JERUSALEM.

Noble Sanctuary,' in the one case, and by 'the Aksa Mosque'
in the other, that the matter might be perfectly clear to
European readers. It may at the same time be added that
Muslim authorities speak in the same loose way of " the
Rock," when they mean "the Dome of the Rock" (Kubbat as
Sdkhrah), which covers the same; but this, after all, is only as
we speak of the " Holy Sepulchre," meaning " the Church,"
which is built to cover it.

In concluding these preliminary remarks, which I regret
have taken up more space than I had originally intended, I
would add that I have given a few quotations from Mr.
Reynolds' translation in my notes, from no motives of self-
glorification, or invidious comparison, but only since I
deemed it necessary to show cause for undertaking to re-
translate the passages which it seemed to me were of greater
importance. That my own new translation will be found
incorrect and imperfect in many parts, by those who, being
better scholars than I am, will take the trouble to examine
the texts, is a matter on which I am under no illusion;
but Mr. Reynolds' translation is too incorrect to stand
unchallenged, and unfortunately many passages from his
rendering of the misnamed ' Jalal ad Din ' have been quoted
in standard works and books of reference, notably in M. de
Vogue's most excellent work, 'Le Temple de Jerusalem,' and
in the useful compilation called 'The Dictionary of Islam'
(Allen & Co.) written by Mr. Hughes. The late Professor
Palmer was, I believe, one of the first to draw attention to
the very incorrect nature of Mr. Reynolds' work, but how
much this is the case readers may now judge of for
themselves by looking through the quotations which I have
given at the foot of many of the pages of my translation.
After all, I fear that in so thorny a matter I had best
quote, as applying to my own work, the proverb Traduttore
traditore.
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THE NOBLE SANCTUARY AT JERUSALEM. 257

REFERENCES TO THE P L A N . 1

A. Bab al Asbat (Gate of the Tribes).
B. B^b Hittah (of Eemission).
C. Bab Sharaf al Anbiya, (of the Glory of the Prophets) or Ad

Dawadariyyah (of the Secretariat).
D. Bab al Ghawanimah.
E. Bab an Mth i r (of the Inspector) or of 'Ala ad Din al Busirt.
F. Bab al Hadld (of Iron).
G. Bab al Kattanin (of the Cotton Merchants).
H. Bab al Mutawadda (of the Place for Ablution).
I . Bab as Silsilah (of the Chain) or as Sakinah (of the Shechinah).
K. Bab al Magharibah or an Nabl (of the Mogrebins, or of the

Prophet).
L. City Gate, called Bab al Magharibah; and by the Pranks the

Dung Gate.
M. City Gate, Bab Sitti Maryam, and by the Franks the Gate of

St. Stephen.
~N. Bab at Taubah (of Repentance) ) n ,•• n ,n T>«I. -o t. x. / n if \ t Golden Gate.0 . Bab ar Eahmah (of Mercy) )
P. Bab al Burak or Al Janaiz (of the Funerals).
Q. Pillar in the "Wall, marking the place of the Bridge as Sirat.
E. Jami' al Aksa.
S. Madrasah al Farsiyyah.
T. Jami' al Magharibah.
IT. Aksa al Kadimah (ancient Aksa).
V. Kursi Sulaiman (Solomon's Throne).
"W. Makam (Station of) Iliyas or Khidr (Elias or St. George).
X. Kursi 'Isa, (Throne of Jesus).
x, x, x, x. Platform of the Eock.
a. Kubbat al Alwah (Dome of the Tablets).
b. The Eock.
c. Kubbat as Silsilah (D. of the Chain).
d. Kubbat al Miraj (of the Ascension).
e. Kubbat Jibrail (Gabriel).
f. Kubbat al Khidr (St. George).
g. Mihrab Daud (David's Prayer-niche).
h. Great Mihrab of the Aksa Mosque.
i. Mimbar (Pulpit).
k. Jami' 'Omar.
1. Mihrab Zakariyyah (Prayer-niche of Zachariah).
m. Eastern Door of Mosque.
n. "Well of the Leaves.
o. Great Gate of the Mosque.
p. Mahd 'Isa, (Cradle of Jesus).

1 This represents the Haram Area as it exists at the present day; and is reduced
from the Plan of the Ordnance Survey (Pal. Expl. Fund) and the work of M.
de Vogue.
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258 THE NOBLE SANCTUARY AT JERUSALEM.

CHAPTER I.

On the names of the Mdsjid al Ahsd, its excellences, the advantages
of visitation thereunto and what may he noted thereon in general
and in particular, in individual and in cases common to all.1

CHAPTER II.

On the original foundation and beginning of the Masjid by David, and
the building thereof by Solomon after the manner that was a
wonder unto the world. Of the prayer that he prayed after the
completion of the building for the solus of all who should enter
therein, and also of the place of his praying?

It is also related that Solomon3—God's prophet—when he
had finished the building (of the Temple) sacrificed 3000
heifers and 7000 ewes at the place which is in the after (or
northern) part of the Haram area, in the vicinity of the Bab
al Asbat (the Grate of the Tribes). This is the spot which
now goes by the name of the Throne of Solomon.4

CHAPTER III.

On the excellence of the noble Mock, and, of the virtues that it possessed
during the days of Solomon. Also the height of the dome that
was built over the same in those days, and how the Rock is a
portion of Paradise, and how on the day of Resurrection it will
be turned into white coral, and the meaning of all this?

The place of the Noble Footprint6 may be seen at this day
on a stone that is separate from the Rock, and opposite to it,
on the further side, which is to the south-west. This stone
is supported on a column. The Rock, at this present day,
forms the walls enclosing the Cave (that is beneath it) on all
sides, except only the part which lies to the south, where is
the opening into the Cave; the Rock here does not come up
to the south side of the Cave, for between the two is an open

1 Reynolds, p. 1. These headings give a very exact summary of the contents
of each chapter. If the reader will take the trouble to compare any one of the
MSS. and my translation with the headings given hy Mr. Reynolds, he will see
how it was necessary even in this minor matter to do the work over again.
• 2 Reynolds, p. 26. 3 Reynolds, p. 40. 4 See Plan, V.

6 Reynolds, p. 44. 6 Reynolds, p. 52.
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THE NOBLE SANCTUARY AT JERUSALEM. 259

space. From the entrance down into the Cave lead stone steps
descending. On these stairs is a small shelf, near where the
pilgrims stop to visit the Tongue of the Rock. At this spot is
a marble column, the lower part of which rests on the south
portion of the shelf aforesaid, while its upper part abuts against
the Rock, as though to prevent its giving way towards the
south,—or may be it is for some other purpose,—and the
Rock that lies below supports it. The Place of the Angel's
Fingers is on the western side of the Rock, and is distinct
from the Place of the Noble Footstep mentioned above. It
lies close to, and over against, the western gate of the
Sakhrah (or Dome of the Rock).1

CHAPTER IV.

On the excellence of prayer in the Holy City and its counting for

double there. And whether or not this doubling of the effect of

prayer extends to the obligatory prayers as well as to those of

supererogation. Also whether this doubling of the effect would

include good actions as well as bad. Also of the excellence of

almsgiving, and of fasting in Jerusalem ; and of the calling to

prayer, and of watching there for the new moon of the months of

the greater and the lesser Pilgrimage. Also the excellence

of providing oil for the illumination of the Mdy'id, and how

so doing may stand in the place of actual visitation thereunto

for those to whom even intention so to do is an impossibility.2

1 How Mr. Reynolds has translated this curious, though not very important,
passage may be seen by those who care to refer to his pages. Suyuti's descrip-
tion corresponds exactly with what is shown at the present day. The ' ' Foot-
print " is that of the Prophet (in Crusading times it was called " Christ's Foot-
print"), when he mounted the steed Al Burak to ascend into heaven. The
"Tongue" was given to the rock when it addressed the Khalif Omar in
welcome; and the marks of the angel Gabriel's " Fingers " are those left when
the Eock, wishing to accompany the Prophet to heaven, had to be pushed down
and kept in its place. All this is of course only interesting as showing how
early these legends took their rise.

2 Reynolds, p. 54. As a specimen of how Mr. Reynolds does work, his version
of the above heading may be quoted : Upon the surpassing efficacy of Prayer in
the Buitu-l-Mukadda$, and how it becomes double, Also upon the New Moon of
Reduplication, when by prayer the Sacred Precept, and the merits of Works if
Supererogation may be diffused to the public. Also the New Moon of Reduplication,
when blessings and cursings may be communicated. Also the marvellous effect
of pious donations, and fastings and listening to preaching therein. Also the New
Moons of the Sacred Pilgrimage and the Sacred Visitation. Also the marvellous
efficacy of supplying Oil for the Lamps, and how by this the rank and merit of
pilgrimage may be made to exist for those who are unable to undertake the journey.
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260 THE NOBLE SANCTUARY AT JERUSALEM.

C H A P T E R V.

An account of the water which flows out from the foundation of the
Bock, and how the same is a river of the rivers of Paradise, and
how it is cut short in the midst of the Mdsjid on every side,
whereby none may draw of this water except such as the heavens
draw up—by Sis permission—to pour down again on the earth.
And of the good of entering this place, and how he who prays
there is answered, and how he who would enter thereto should
proceed, and what prayers are to be avoided by him who prays
over that place. Also an account of the Chain which hung there
in early times, and the cause of its removal, and description of
the Black Slab of roclc which is over the Gate of Paradise, and
how prayer thereon is answered, and the invocation of the prayer
that brings aid.1

CHAPTER VI.

Account of the night journey of the Prophet to the Holy City, and
his ascension into Heaven therefrom. Concerning the excellence
of the five prayers. Concerning the excellence of the Dome of the
Ascension and of prayer therein ; and in the Prayer Station of
the Prophet and the excellence of the Dome over the same; and
of the Prophet Muhammad's praying therein with former
Prophets and Angels on the night of his Night Journey. And
of the great worth of both these noble Domes and of prayer
therein and of continual adoration there. Also of the great
worthiness of almsgiving in the place wherefrom the Prophet
ascended, and in his Prayer Station, and of the invocation of the
prayer that brings aid.2

The3 Dome named the Dome of the Prophet is, as I
understand it, the one which lies to the east of the Sakhrah,
being also called the Dome of the Chain.4 I t was built by
the Khalif 'Abd al Malik, as will be described later on.
. . . Now5 I would point out that in the Haram area,
beside the Dome of the Ascension, there are but two domes.
One, a small dome, stands at the edge of the Sakhrah
terrace, on the right-hand side of the northernmost of

1 Eeynolds, p. 70. 2 Reynolds, p. 81. 3 Reynolds, p. 91.
* Plan, c. 5 Reynolds, p. 96.
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THE NOBLE SANCTUARY AT JEBUSALEM. 261

the steps, leading up to the Sakhrah terrace, from the west.1

I think that at the present day this is in the hands of
certain of the servants of the mosque, and is put to some
use on their part; certainly no one in the Holy City con-
siders that this is the Dome of the Prophet. The other
dome stands back at the Grate of the Noble Sanctuary, on
the northern side, near the Grate of the Glory of the
Prophets,2 called also the Bab ad Dawadariyah. It is called
the Dome of Sulaiman,—not after the Prophet Solomon,—
but perhaps after the Khalif Sulaiman, the son of 'Abd al
Malik. As to the Dome of the Ascension, it is, as every-
body knows, on the Terrace of the Sakhrah, and much
visited by the pilgrims.3 Hence, therefore, it is likely that
what Al Musharraf, and the author of the Mustaksa, and
of the Ba'ith an Nufus4 refer to when speaking of the Dome
of the Prophet is that now known as the Dome of the Chain,
which was built by the Khalif 'Abd al Malik. Now as to
the place where the Prophet prayed in the company of
Prophets and Angels, it is said that the spot is beside the
Dome of the Ascension where, on the Terrace of the
Sakhrah, there used to stand a beautiful Dome. "When,
however, they flagged the court (Sahn) of the Sakhrah, they
did away with this Dome, and set in its place a handsome
Mihrab,5 the floor of which is laid in a circle with red
marble flags after the manner of other parts of the Sakhrah
Court. This, then, as it is said, in the place occupied by
this Mihrab, is where the Prophet made his prayer with
the Angels and Prophets. He then advanced a step forward
from that place, and there rose before him a ladder of gold
and a ladder of silver, and thereby was the Ascent into
Heaven, as will be found described elsewhere.

1 At f. on the Plan.
2 See Plan, C. and X. This Dome is now called Kursi 'Isa, the Throne of

Jesus.
3 Plan, d.
4 See ahove, p. 253, VII. and VIII .
6 Or Prayer Niche, showing the direction of Mekka. At e. of the Plan.
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262 THE NOBLE SANCTUARY AT JERUSALEM.

CHAPTER VII.

Account of the walls surrounding the Nolle Sanctuary; and what is
found within the same of Mihrdbs, that are objects of visitation
and wherein prayer should be said: such as the Mihrdb DdAd,
and the Mihrdb Zakariyyd and the Mihrdb Maryam—upon her
be peace—and the Mihrdbs {of the Khalifs) Omar ibn al
Khattdb and Mu'dwiyah. Also what pertains to the gates, and
what is their number. Also an account of the stones that are
at the gate of the Saram Area. Also the measurement of the
JTaram Area in its length and breadth, and the Tradition of the
Leaves, and an account of the Wddi Jahannum which lies beyond
the wall on the eastern side thereof, and what is found therein.
Also the dwellings of Al Khidr and of Iliyds near that spot}

Now as regards the wall that surrounds the Noble Sanc-
tuary of the Aksa Mosque, and compasses it on all sides,
verily its foundations were laid by David when he built the
Temple. . . .

The Mihrabs2 worthy of visitation, which lie within the
the Noble Sanctuary, are the following, and in them prayer
should be said.

The Mihrdb Baud (of David).—There is diversity of opinion
as to its identification. Some say it is the great Mihrab,3

which is in the south wall of the Haram area ; others, that
it is the great Mihrab in the neighbourhood of the Mimbar
(or pulpit of the Aksa mosque).4 The author of the work
called 'al Fath al Kudsi'5 asserts that the Mihrab of David is
in the castle (Hisn) of the Holy City, in the place where
David stood to pray. For his dwelling being in the castle,
there also was his place of worship. Now the Mihrab,
whereof mention, by Allah, is made in the Kuran in the
words (xxxviii. 20), " "When they mounted the wall of the

1 Reynolds, p. 120.
2 Reynolds, p. 122. A Mihr&b is a prayer niche; the mihrab of a mosque is

the special niche which indicates the direction of Mekka (the Kiblah), towards
which the Muslim faces when saying his prayers. Besides the great mihrab,
there may be numerous other prayer niches, or chapels, in other parts of the sacred
precincts, dedicated to the memory of individual saints and prophets, whose inter-
cession is deemed of efficacy in the granting of prayers.

3 See Plan, q.
* See Plan, i.
5 ' The Conquest of Jerusalem,' a name common to many works.
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THE NOBLE SANCTUARY AT JERUSALEM. 263

Mihrab," is generally admitted to be the Mihrab of
David, where he prayed, and it was situated in the Castle,
that being his place of worship ; while the spot known as
the great Mihrab, which is inside the Haram area,1 is looked
upon as the place where he prayed when he came into the
Haram. When Omar came thither, he followed in David's
steps, and made his prayer in the place where David had
prayed. Hence the place came to be called the Mihrab of
Omar, from the fact of his having prayed there, for the first
time, on the day of the capitulation of Jerusalem; but
originally it had been named the Mihrab of David. In con-
firmation of this is the fact of Omar's veneration of this spot.
For when he asked of Ka'ab,2 " Which place wishest thou that
we should institute as the place of our prayer in this Sacred
Area ? "—and Ka'ab had answered, " In the hinder part
thereof, where it may be near the Sakhrah, so that the two
Kiblahs3 be united,"—Omar had said, " 0 Abu Ishak, so
thou wouldst act still in Jew fashion ? Are we not the people
to whom the fore part of the Holy Area belongs as of right?"
Then Omar marked out the Mihrab, which had been that
of David, and where had been his place of worship in the
Haram Area. Thus Omar's opinion, and his veneration for
this spot, both confirm the view that David in ancient times

1 At q or h.
2 " Ka'ab al Ahbar (or al Hibr), surnamed Abu Ishak ibn MSni' al Himyari,

was originally a Jew, and became a Muslim during the Caliphate of Abu Bakr
(some say during that of Omar). He is a celebrated authority for traditions,
and is noted as having been a very learned man. He died at Hims in A H . 32."
So says the author of the Muthlr, who devotes a few lines to his biography when
enumerating the eminent persons who visited or lived at Jerusalem. In point of
fact, Ka'ab (like his co-religionist the celebrated Jew Wahb ibn Munabbih, who
also embraced Islam, both of them becoming the great authorities among the
early Muslims in all matters of ancient history), was in time discovered to have
been a great liar.

3 The two Kiblahs are the Kiblah of Moses, the Rock on which was placed the
Ark of the Covenant, and the Muslim Kiblah, which is Mekka. In the early
days of the Hijra, after the Prophet had fled to Medina, and for a time had
thoughts of abandoning Mekka and its Kaaba, he directed his followers to pray
facing in the direction of Jerusalem. The Kiblah of Islam had therefore been
for seventeen months {i.e. down to Rajab A.H. 2) identical with that of the Jews.
Had Omar accepted the suggestion of Ka'ab, and placed the mosque on the northern
side of the Haram area, the Muslim Kiblah, which in Jerusalem points south,
would in the mosque have faced the Rock, which thus would have been in front of
the Muslim who was turning towards Mekka. As the Aksa Mosque now stands,
those who pray there turn tbeir back on the Sock.

VOL. xix.—[NEW SERIES.] 18
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264 THE NOBLE SANCTUARY AT JERUSALEM.

had fixed on this place and had chosen the same as his place
of prayer.

The Mihrdb of Zakariyya (Zacharias).—Most agree that it
is that within the (Aksa) mosque in the aisle (riwak), near
the eastern door.1

The Mihrdb of Maryam {Mary).—This is the place where
she was wont to worship. It is now called the Cradle of
Jesus (Mahd 'Isa,).2 It is notorious how prayer offered up
here is granted. . . .

The Mihrdb of Omar.—People differ as to which this may
be. Some say it is the great Mihrab, close to which now
stands the Noble Pulpit (mimbar), and fronting the Great
Gate, through which you enter the Aksa Mosque.3 Others
say that it is the Mihrab in the eastern aisle of the Aksa
Mosque, being in the (south) wall of the mosque,4 seeing
this said aisle with its adjacent parts is called the Janii' of
Omar, and that this is the very place which he cleared
of filth, he and those who were with him of the Companions,
and swept clean before they prayed thereon. "Whence it is
called the Jami' of Omar. Most, however, are of the opinion
before mentioned, namely, that the Mihrab of Omar is the
great Mihrab near the Mimbar (Pulpit). Further mention
of all this and explanation will be given later on, in Chapter
IX., relating the conquest of the Holy City, and Omar's entry
therein on the day of the capitulation.

The Mihrdb of Mu'&wiyah.—This is said to be the beautiful
Mihrab, which is, at the present time, enclosed within the
Maksurah (the part railed off) for the preacher of the
Khutbah (or Friday sermon).5 Between it and the great
Mihrab comes the beautiful pulpit aforementioned.

Within, the Aksa Mosque, and also without the same in
1 In the Muslim legend "Zacharias. the son of Barachias, whom ye slew

between the temple and the altar " (Math. xxiv. 35), and Zachariah, the son of
Jehoiada, the priest who was " stoned with stones at the commandment of the
king in the court of the house of the Lord" (II. Chron. xxiv. 22), and Zacharias,
the father of John the Baptist, are all one. The Mihrab Zakariyya' is still
pointed out at 1. on the Plan.

2 See Plan, p.
3 See Plan, h.
* See Plan, k.
5 That is to the west of i. on the Plan.
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THE NOBLE SANCTUARY AT JERUSALEM. 265

the Haram Area, but still within the boundary-wall, are
many other Mihrabs. These have been erected by people
of various ranks, to mark venerated spots. As, for example,
where a certain person may have seen in his dream that one
of the Prophets had made his prayer, or where perchance
some one of the Saints had appeared. All these are worthy
of visit. Among them is the spot cleft by the angel Gabriel,
and where he tied up the steed Al Burak. It lies outside
the Bab an Nabi (the Prophet's Gate).1 . . . There are, too,
the stones which lie in the after (or northern) part of the
Haram Area, in the neighbourhood of the Bab al Asbat
(the Gate of the Tribes); and near these is the place called
Solomon's Throne, where he prayed when he had brought
to completion the building of the Temple—as has been
described in a former chapter2—and Allah there was wont
to grant his prayers. Verily it is very worthy to make
visitation of all these Mihrabs and places.

Now as regards the gates in the walls of the Noble
Sanctuary.

The B&b ar Rahmah (the Gate of Mercy).—This lies to
the east of the Aksa Mosque, and is in the wall of which
Allah has made mention in the words3—" But between
them (the Hypocrites and the Believers on the judgment
day) shall be set a wall with a gateway, within which shall
be the Mercy, and in front, without it, the Torment." The
valley which lies beyond this gate is the Wadi Jahannum.4

The Gate of Mercy itself is inside the wall which encloses
the Haram Area ;5 and the gate referred to in the above verse
of the Kuran, as on the Wadi Jahannum, is now closed,6 and
will only be opened at some future time and by the will of
Allah—be He exalted.

1 Plan, K.
8 Plan, V, and see above, p. 258, Chapter I I .
3 Kuran lvii. 13.
4 The Muslim Wadi Jahannum is not the Jewish Yalley of Hinnon, or Gehenna,

for that is the valley to the south-east of Jerusalem, which the Arabs call Wadi
ar Rab&bi. The Wadi Jahannum is the Kedron or Valley of Jehoshaphat, and
according to Muslim tradition will be the place of the Last Judgment. This
agrees with the Jewish traditions about the Valley of Jehoshaphat derived from
Joel iii. 2.

5 Plan, 0. 6 Plan, P.
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266 THE NOBLE SANCTUARY AT JERUSALEM.

And as to Bab at Taubah (the Gate of Repentance), it
joins and makes one with the Gate of Mercy,1 but through
neither of them at the present day do men pass. Near the
Gate of Repentance, and thus between the Gate of Mercy
and the Gate of the Tribes, is the House (Maskin) of Al
Khidr and Ilyas.2 . . .

Bab al Asbat (the Gate of the Tribes) is in the hinder
(or northern) part of the Haram Area, not far from the
House of Al Khidr and Ilyas. In the work called Fadail
Bait al Mukaddas (The Excellences of the Holy City) by the
Hafid Abu Bakr al Wasiti, the Khatib, there is mention
made of the Bab Maskin al Khidr (the Gate of Al Khidr's
House), as standing here, but the author of the Muthir al
Gharam gives no indication of any such gate having existed,
although he mentions the House of Al Khidr when enume-
rating the saints who entered and dwelt in the Holy City.
The author of the Kitab al Uns, on the authority of Shahr
ibn Jaushab, states that the House of Al Khidr is in the
Holy City at a spot between the Gate of Mercy and the
Gate of the Tribes; and he continues that Al Khidr was
wont to pray every Friday in five different mosques, namely,
in the Mosque of Mekka, and the Mosque of Medina, and
the Mosque of Jerusalem, and the Mosque of Kuba, and on
every Friday night in the Mosque of Sinai.3 . . .

1 The two Gates of Mercy and Repentance together form the great tower in the
east wall of the Haram Area, generally known as the Golden Gate (Plan, N. andO.).
According to M. de Vogue (Le Temple de Jerusalem, p. 68), the architecture of
this building shows it to date from Byzantine times only, in fact probably as late
as the sixth century A.D. The denomination of the Golden Gate does not occur
apparently before the thirteenth century (Ssewulf), and the name Porta Aurea
is due to a misunderstanding by mediaeval pilgrims whose knowledge of Greek
was rudimentary of ®ipa upala, the gate called "Beautiful," mentioned in
Acts iii. 2, as the spot where St. Peter healed the lame man. The site of this
miracle, which roust in point of fact have taken place at one of the inner gates
of the Temple, the early pilgrims and the Crusaders, proceeding in their usual
arbitrary manner, saw fit to locate at this Byzantine structure.

8 St. George and Elias. Plan, "W.
3 Kub& is the name of a village two miles distant from Medina, on the road

towards Mecca, where there is a mosque celebrated as being the first in Islam to
have been called Masjid at TakwS, the Mosque of Piety. Reynolds (p. 127)
translates "and the Mosque of Kissa (near Larissa) and the Mosque of Tyre."
Kissa is certainly a false reading, all the MSS. giving Kubd, and though Masjid
at Tur may be taken to mean either the Mosque of Sinai or the Mosque of Kefr
Tur, the village crowning the Mount of Olives, ' Tur ' is certainly not ' Tyre,'
which is called ' Sur ' by the Arabs.
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THE NOBLE SANCTUARY AT JERUSALEM. 267

B&b Hittah1 (the Gate of Remission), so called because
the Children of Israel were directed to enter their House of
Prayer thereby, saying, 'Remission, 0 Lord, for our sins.' . . .
The following is given on the authority of 'Ali ibn Sallam
ibn 'Abd as Sallam,—who was told by his father that he had
heard Abu Muhammad ibn 'Abd as Sallam state as follows,
namely, that the brazen gate (al bab an nahas), which is in
the (Aksa) Mosque, is the Bab al Hamal al Ausat (the
middle Ram Gate), and is of the workmanship of the Chos-
roes; and that the brazen gate which closes the (main)
gateway2 of the Haram Area is the Gate of David through
which he was wont to go from Sion to Solomon's Market
Place; while the gate of the gateway known as the Bab
Hittah (Gate of Remission) was formerly at Jericho, which
city having come to ruin, the gate was transported thence to
the Noble Sanctuary. . . .

Bab Sharaf al Anbiyd,3 (the Gate of the Glory of the
Prophets) is that now called Bab ad Dawidariyyah.4 It opens
from the northern side of the Haram Area.

B&b al Ghawanimah (the Gate of the men of the family of
Ghanim),5 is that adjoining the Lieutenant's Palace (the
Dar an Niyabah). It is the first (or northernmost) on
the western side of the Haram Area. Anciently, it is
said, this gate was called Bab al Khalil (the Gate of
Abraham).

Bab an Nathir (the Gate of the Inspector).6—This is a gate
that is said never to have been restored. Anciently it was
called Bab Mikail (the Gate of Michael), and according to
report it is the gate to which Gabriel tied the steed Al Burak
on the occasion of the night journey.7

1 Reynolds, p. 132. Plan, B.
' Plan, I ?
3 Reynolds, p. 134.
4 Plan, C. The Dawidariyyah is the house of the Dawidar, Or Secretary, a

Persian word meaning literally ' He who carries the inkstand.'
6 Plan, D. Descendants of Shaikh Ghanim ibn 'Ali, who was horn near

Nablus in A.H. 562 (A.D. 1167), and died in A.H. P32 at Damascus. Saladin
made him chief of the Khankah Sal&hiyyah, the Derwish house founded by him
at Jerusalem.

6 Plan, E.
7 See, howerer, above, p. 265.
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268 THE NOBLE SANCTUARY AT JERUSALEM.

B&b al Hadtd (the Iron Gate).1—This is one that has been
restored. Anciently it was called after Arghiln al Kamili,2

who founded the Madrasah (College) of the Arghuniyyah,
which lies on the left hand as you go out through it.

Bab al Kaltanin (the Gate of the Cotton Merchants).3—It
is one of those that has been restored. Al Malik an Nasir
ibn Kalaun was the prince who first built it, but it after-
wards fell into complete ruin and disuse. When the late
Naib (Lieutenant) of Syria, Tankiz an Nasiri,4 built the
Colonade (riwak) which runs all along the western wall of
the Noble Sanctuary, and the Suk al Kattanin (the Cotton
Market), he rebuilt at the same time this gate with the
high portal seen here at the present day.

Bab as Sikkdyah (the Gate of the Reservoir).5—It is said to
be an ancient gate, but it had come to be destroyed. When
the late 'Ala ad din Al Busiri constructed the Tank of Abso-
lution, which he gave the people, he rebuilt too this gate.
May it not be allowed to fall again into ruin !

Bab as Sakinah (the Gate of the Shechinah or Divine
Presence). — This lies near the Gate of the Madrasah
(College), called Al Baladiyyah;6 and close by it also is the
Southern Minaret. The royal College, called Al Madrasah
al Ashrafiyyah,7 lies to the north of it.

Bab as SilsUah (the Gate of the Chain) and the Bab as
Sakinah are side by side.8 The Bab as Silsilah was anciently
called the Bab David (David's Gate).

1 Plan, P.
2 Arghun al Kamili was Lieutenant of Syria. He died in A.H. 758(A.D. 1357).
3 Plan, G.
4 Tankiz al Histtmi or an NSsiri was Lieutenant of Syria under An Nasir

Muhammad ibn Kalaun, Mamluk Sultan of Egypt. Tankiz died in A.H. 741
(A.D. 1340).

6 Plan, HP
6 The Madrasah al Baladiyyah was founded by the Amir Mankali BugM al

Ahmadi, Governor of Aleppo. He died in A.H. 782 (A.D. 1380).
7 The Madrasah Ashrafiyyah was founded by the Mamluk SultSn Kait

Bey in A.H. 885 (A.D. 1491). It stood apparently within the wall of the Haram
Area.

8 Muttahid&n, some MSS. may read Muslajidddn, which would mean 'restored.'
It would appear, however, that the first is the better reading, and that the two
portals, that of the Chain and that of the Shechinah, were so close to one another
as to form but a single gateway; as is the case at the present day at I. in
the Plan.
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THE NOBLE SANCTUARY AT JERUSALEM. 269

Bdb al Maghctribeh (the Gate of the Mogrebins or
Westerns).1—So called from its being in the neighbourhood
of the gate of the Mosque of the Mogrebins,2 where they
have their prayers. And the quarter named from this
gate lies at the south-eastern corner of the Haram Area.
This gate is also called Bab an Nabi (the Gate of the
Prophet).3

Now as to what has been said on the subject of the Noble
Sanctuary, and its length and its breadth, the author of
the Muthir al Gharam has devoted thereto one of his
chapters, giving therein all that is known as to what the
Khalif 'Abd al Malik and others built in the Haram Area,
and the same is his seventh chapter.4 ' I t is stated by Ibn
'Asakir that the length of the Haram Area is 755 ells
idhircL'), and its breadth 465 ells, the ell being the royal ell
(dhird' al Malik).6 And,' continues the author of the Muthir
al Gharam, ' so also writes Abu'l Ma'ali al Musharraf6 in
his book. Now I myself, in old times, have seen in the
northern wall of the Haram Area, above the gateway7

which adjoins the Dawidariyyah, and on the inner side
of the wall, a slab on which was inscribed the length
and the breadth of the Haram Area, and it differed from
what these two have stated. And what was inscribed on it

1 Plan, K.
2 Plan, T.
3 These paragraphs, showing how the gates of the Noble Sanctuary stood in

the middle of the fifteenth century A.D., are not without interest, and Suyuti's
account has been copied by subsequent compilers; as, for instance Mujir
ad Din. To show how little Mr. Reynolds' translation can be relied on,
I copy his version of the foregoing paragraphs (p. 134) : " The Gate of
the Glorious Prophets is now called the Gate al Dawtd&i (the Gate of the
Templars) ; it ia on the western side, but itself is in a northern direction. The
Gate of the Sheep is west of the Gate of the Guard, on the front side of the Mosque.
This gate is called the Antechapel of Abraham. The Gate of the Conqueror is
said to be the same as the Gate of the Jealousy-search ; it is now called Angel's
Gate, because Gabriel is said to have bound Al Burak there." And in a note to
this farrago of nonsense he adds : " Several gates are enumerated in the original,
which, as possessing no interest, are omitted."

4 The text of this chapter of the Muthir is given in extenso, p. 303.
6 The Dhira' al Malik, the royal ell or cubit, differs from the Dhira' al 'Amm

or common ell, in that the latter contains six Kabdah (or fists), while the royal
ell contains seven. The royal ell was instituted by one of the ancient Chosroes
of Persia (Lane, s.v. Dhira').

6 See p. 253.
' Plan, at C.
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270 THE NOBLE SANCTUABY AT JERUSALEM.

was: length 784 ells, breadth 455 ells.' The author of the
Muthir continues: ' it gives in the inscription the indication
of the ell used, but I am not sure whether this is the ell
mentioned above {i.e. the royal ell) or some other, for the
inscription has become indistinct.' The author of the Muthir
further states that ' the Haram Area was measured in his
days with a rope, and that along the eastern wall it measured
683 ells, and along the western wall 650 ells, while in the
breadth {i.e. along the northern and the southern walls)
it measured 438 ells. These measurements being exclusive
of the width of the outer walls.' So ends the account of
the author of the Muthir.1

Now as to the Tradition about the Leaves (of Paradise),
there are many and various accounts thereof. In the first
place from Abu Bakr ibn Abi Maryam, through 'Utayyah ibn
Kais, comes the tradition that the Prophet said, " Verily a
man from among my people shall enter Paradise, walking
upon his two feet (and come back again), and yet shall live."

1 The text of this passage from the Paris MSS. of the Muthir will be found on
p. 305. Reynolds (p. 134), has given us a translation that reads nonsense. The
identical slab, with the inscription mentioned by the author of the Muthir, was
discovered by Mons. Clermont-G-anneau in 1874, in the north wall of the
Haram Area. Part of the inscription, however (as noted also by our author), has
become damaged. It runs as follows: " In the name of Allah the Compassionate,
the Merciful; the length of the Masjid is seven hundred and four and . . . ty ells,
and its breadth four hundred and five-and-fifty ells, the ell being the ell of . . ."
According to Mons. Ganneau's view, the_ space for the word representing the
tens in the enumeration of the length, will only allow of the word being either
' eighty' or ' thirty.' The Persian traveller, Nasir-i-Khusrau, who visited
Jerusalem in A.H. 438 (A.D. 1047), states that he saw the inscription and read it
thus, "length 704 gez, breadth 455 ; the gez (ell =dhira') being the royal gez."
Ali of Herat, who wrote about the year A D. 1200, read the numbers of the inscrip-
tion as " 700 and 455." The earliest notice of this measurement, however, that I
have met with in Arab writers is that given in the work of the Spanish traveller,
Ibn 'Abd Eabbih (who died in A.H. 328 = A.D. 940). "Without any mention of the
inscription on the slab, he states the length and breadth of the Haram Area to be
respectively 784 and 455 ells, the ell used being the Im&m ell. Thus in his
figures he agrees with the author of the Muthir; and his ' Imam' ell. which is prob-
ably that of the Imam Ali, is possibly the same as the Malik or royal ell. Lastly,
and without any reference to Mons C. Ganneau's discovery, Mons. Schefer, on
the authority of M. Alrie Chancelier du Consulat de France a Jerusalem (p. 72
of his edition of Nasir-i-Khusrau's Travels), states that on the stone which may
still be seen in the northern wall of the Haram Area, may be read quite clearly,
"length 750 ells, breadth 455 ells, of the royal ell.'1 Mons. Ganneau, however,
is of opinion, that whatever else it be, the designation of the ' e l l ' in the
inscription cannot be read, as the word ' al Malik ' or royal, on account of the
space and also of the number of strokes, yet distinguishable. So much then is the
diversity of opinion, ancient and modern, about this very simple matter.
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THE NOBLE SANCTUARY AT JERUSALEM. 271

Now during the Caliphate of Omar a caravan of men arrived
at the Holy City to make their prayers there. And one of
them, a man of the Bani Tamlm, named Shuraik ibn Haba-
shah, went off to get water (from the well). And his bucket
falling down into the well, he descended to get it up. In
the well he found a door opening into gardens, and passing
through the door into the gardens, he walked therein. Then
he plucked a leaf from one of the trees, and placing it behind
his ear, he returned to the well and mounted up again. And
the man went to the Governor of the Holy City and related
to him of what he had seen in these gardens, and how he
had come to enter therein. So the Governor sent men with
him to the well and they descended, many people accom-
panying them, but they found not the door, neither did they
attain to the gardens. And the Governor wrote to the
Caliph Omar concerning it all, recalling how it was re-
ported on tradition that one of the people of Islam
should enter the Garden of Paradise and walk therein
on his two feet and yet live. Omar wrote in answer:
"Look ye to the leaf; whether it be green and do not
wither. If this be so, verily it is a leaf of Paradise, for
naught of Paradise can wither or change; and it is recorded
in the aforesaid Tradition of the Prophet that the leaf shall
not suffer change."

Another version of the tradition runs as follows: Shuraik
ibn Habashah al Tamimi came into the Holy City to get
water for his companions, and his bucket slipped from his
hand, so he descended (into the well) to fetch it up. And a
person called to him in the well saying, " Come thou with
me," and, taking him by the hand, he brought him into the
Garden of Paradise. Shuraik plucked two leaves, and the
person then brought him back to where he had first found
him. Then Shuraik mounted up out of the well, and when
he rejoined his companions, he told them of all that had
happened. The affair reached the ears of the Caliph Omar,
and it was Ka'ab who remarked how it had been said (by
the Prophet) A man of this people of Isldm shall enter the
Garden of Paradise and yet live, adding, " Look ye to the
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272 THE NOBLE SANCTUARY AT JERUSALEM.

leaves; if they suffer change, then are they not of the leaves
of Paradise, and if they change not, then must they verily
be of the leaves of Paradise." And 'TJtayyah asserts that
the said leaves never after did suffer change.

According to another tradition (coming from Al Walid),
Abu-n-Najm, who was Imam (leader of prayer) to the
people of Salamiyyah (Salaminias), and their Muezzin in
the year 140, and died in the year 150, related that the
people of Salamiyyah, many of whom were of the desert
tribes, told him how they had themselves been well ac-
quainted with Shuraik ibn Habashah when he was living at
Salamiyyah. And they were wont to inquire of him con-
cerning his entrance into the Garden of Paradise, and what
he saw therein, and of how he had brought leaves therefrom.
And these people continued: We inquired further whether
there yet remained by him any one of the leaves which he had
plucked there; and when he answered us affirmatively, we
asked to see the leaf, and the man called for his Kuran, and
took from between its pages a leaf that was entirely green
and gave it into our hands. When we had returned it to
him, after laying it over his eyes, he placed it back again
between the pages of his Kuran. And when he was at the
point of death, he enjoined that we should put this leaf on his
breast under the shroud, and his last words were to conjure us
that this should exactly be done. Al Walid continues: I
inquired of Abu-n-Najm whether he had heard a description
given of the leaf; he replied 'yes, that it was like the leaf of
a peach treee (Durdkin), of the size of the palm of a hand,
and pointed at the tip . . . . ' l ~Now the mouth of the Well
of the Leaf is by the Aksa Mosque, on the left hand as you
enter by the door facing the Mihrab.8

1 Many other similar accounts of the same tradition follow, for a mass of
legendary story has gathered round all that relates to the great water tanks
excavated in the rock which underlies the Haram Area.

2 Plan, n. I quote the last sentence as translated by Mr. Reynolds (p. 138),
as a specimen of his method : "This well of the Leaves is situated at the entrance
of the Mosque al Aksa, on the left of the gate of the courtyard of the towers."
Mr. Reynolds always translates Mihr&b by " Tower.1'
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THE NOBLE SANCTUARY AT JERUSALEM. 273

CHAPTER V I I I .

Account of the Spring of Bilw&n (Siloam) and of the other spring
that was near thereto, and the Well which is called after our lord
Job, and concerning the Pools. Also an account of the wonderful
events which have taken place in the Holy City, and of what
happened there at the time of the murder of 'Ali ibn Abu Tdlib
and his son Al Husain, and of him who said that it was a place
of refuge, and how he yearned for the people thereof. Also a
description of the Talisman against serpents. Also the Mount
of Olives, and the Plain called As Sdhirah, and the Holy
Mountains, with an account of Jabal Kdsiy&n in particular, and
what is to be met with there}

. . ? The author of the Kitab al Uns gives the following
account of the Well (Bir) which goes by the name of the
Prophet Job ;—' I have read a paper in the handwriting of
my cousin Abu Muhammad al Kasim,—who gave me per-
mission to make use thereof—which states that he read in a
certain book of history how once the water ran scarce among
the people of the Holy City, and in their need they went
to a well in the neighbourhood, which they descended to a
depth of eighty ells. At its mouth the well was ten or
more ells, by four ells across, and its sides were lined with
masonry of large stones, some of which might measure even
five ells, but most of those in the depth of the well were one
or two ells only in length. A wonder was it how these
stones had been set in their places. The water of the well
was cold and wholesome to drink, and the people used
thereof during all that year, getting it at a depth of eighty
ells. But when the winter was come, the water rose abund-
antly in the well, till it overflowed the brink, and ran over
the ground in the bed of the Wadi, and turned mills for
grinding flour. Now once (says Abu Muhammad), when
there was scarcity of this water and of that in the 'Am
Silwan, I descended with some workmen to the bottom of the

1 Reynolds, p. 139. The chapter opens with an account of the various
traditions connecting the Virgin Mary with the 'Ain Silwan.

2 Reynolds, p. 141, and see above, p. 252.
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274 THE NOBLE SANCTUARY AT JERUSALEM.

•well to dig there, and I saw the water flowing out from
under a rock the size of which was a couple of ells by the
like in height, and there was a cavern the entrance of which
was three ells high by an ell and a half across. From this
cavern there rushed out an extremely cold wind, which made
the lights nearly go out, and I perceived that the roof of the
cavern was lined with masonry. On entering a short distance
within it, the torches could not be kept alight by reason of
the force of the wind which blew therefrom. This well is
in the bed of the Wadi, and the cave is in its bed too, and
above and all around are high steep hills, which a man
cannot climb except with much fatigue. This also is the
well of which He spake to His prophet Job, saying,
" ' Stamp,' said we, ' with thy foot. This (fountain) is to
wash with; cool and to drink.' " 1 And so the account
ends. . . .

Regarding now the pools that are in the Holy City.2 On
the report of Damrah from Ibn Abi Sudah, it is related
that a certain king of the Kings of the Children of Israel
named Hazkil (Hezekiah) constructed six pools for the Holy
City, namely, three within the city which are the Birkat
Bani Israil, the Birkat Sulaiman, and the Birkat 'Iyad; and
three without the city which are the Birkat Mamila, and
the two Birkats of Al Marji'. And these he made to store
the water for the people of the city.3 . . . .

1 Kuran xxxviii. 41. The overflowing of the waters of Job's 'Well, down the
Kedron Valley, is of yearly occurrence. Whether this Well be the Fuller's
Spring, En Rogel,—mentioned by Joshua (xi. 7) as on the boundary-line
between the Tribes of Judah and Benjamin,—is still a matter of dispute.
Robinson (Biblical Researches, 2nd ed. i. 332) asserts this to be the case without
doubt; while Conder (Handbook to the Bible, p. 335) advocates the identifica-
tion <>f En Hogel with Virgin's Fouutains, higher up the Valley under the walls
of Jerusalem.

2 Reynolds, p. 145.
3 The Birkat (Pool) of the Children of Israel lies to the north of the Haram

Area. Which the Birkat of Solomon may be, is matter of question, as also is the
identification of the Pool of' Iyad. This last takes its name from ' Iyad ibn
Ghanam, a celebrated Companion of the Prophet (who died in A.H. 20 =
A.D.641), and has nothing to do with " Gad," as writes Mr. Reynolds (p. 145).
The Pool of Mamilla lies a short distance west of the Jaffa Gate of Jerusalem.
The Pools of Al Marji' are those known as Solomon's Pools, some miles from
Hebron; from these Pilate's Aqueduct brought the water to the city.
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CHAPTER I X .

Account of the Conquest of the Holy City by the Commander of the
Faithful ' Omar ibn al Khattdb, and what he did there in un-
covering the Noble Hock from the dirt and dung thrown thereon.
An account also of 'Abd al Malik ibn Marwdn's building, and
what he accomplished there. Also an account of the unique pearl
that was hung over the middle of the Rock, and the two horns of
Abraham's ram, and the crown of the Chosroes, all of which were
transported thence to the Noble Ka'abah, at the time when the
Caliphate passed to the Souse of 'Abbas. Also an account of the
Conquest of the Holy City by the Franks, whereby it was taken

from the hands of the Muslims, after ' Omar's Conquest; and how
long it remained in the hands of the Christians. Further, the
account of the Conquest thereof by the Sultan, the victorious king,
Saldh ad Din Yusuf ibn Ayy&b, whereby it was taken back out
of the hands of the Franks, and how he obliterated all trace of
their sojourn there, and how he restored the Masjid to what it had
been before, and to the condition in which it has remained even
unto this day, and please Allah will so remain to the Lay of
Resurrection}

. . . .2 The following is related as coming from Shadad
ibn Aus, who accompanied Omar when he entered the Noble
Sanctuary of the Holy City on the day when Allah caused
it to be reduced by capitulation. And Omar entered by the
Gate of Muhammad,3 crawling on his hands and knees, he
and all those who were with him, until he came up to the
Court (of the Sanctuary). There he looked around to right

1 Reynolds, p. 154.
2 Reynolds, p. 174. Suyuti has copied the whole of this part verhatim

out of the Muthir, the text of which, from the Paris MSS., will be found
on p. 297. From what sources this very curious account of Omar's proceed-
ings in the Holy City was taken, I am unable to state. But I must repeat that
there is nothing of all this in the works of the older annalists, from Tabari
to Ibn al Athir. The greater portion of this chapter has already been given in
English by the late Professor Palmer in the fourth chapter of his and Mr. Besant's
joint work on " Jerusalem—the City of Herod and Saladin." I make no
apology, however, for giving it again, for I am able to supply a better text than
that on which Professor Palmer worked. Extracts from Suyuti's text, with
a Latin version, had previously appeared, edited by P. Lemming, under the
title Commentatio philologies. Specimen libri Ith&f etc., auetore Kemaloddino
Muhammede etc. Kaunia M.D.CCCXVII.

s Plan, K.
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276 THE NOBLE SANCTUARY AT JERUSALEM.

and to left, and, glorifying Allah, said, " By Allah, verily
this, by Him in whose hands is my soul! must be the Mosque
of David, of which the Apostle spake to us saying, ' I was
conducted thither in the night journey.'" Then Omar ad-
vanced to the fore (or southern) part of the Haram Area
and to the western side thereof, and said, " Let us make this
the place for the Mosque."

On the authority of Al Walid ibn Muslim,1 it is reported
as coming from a Shaikh of the sons of Shadad ibn Aus,
who had heard it from his father, who held it of his
grandfather, that Omar, as soon as he was at leisure from
the writing of the Treaty of Capitulation made between him
and the people of the Holy City, said to the Patriarch of
Jerusalem, " Conduct us to the Mosque of David." And the
Patriarch agreed thereto. Then Omar went forth girt with
his sword, and with him 4000 of the Companions who had
come to Jerusalem with him, all begirt likewise with their
swords, and a crowd of us Arabs, who had come up to the
Holy City, followed them, none of us bearing any weapons
except our swords. And the Patriarch walked before Omar
among the Companions, and we all behind the Khalif. Thus
we entered the Holy City. And the Patriarch took us to
the Church which goes by the name of the Kumamah,2 and
said he, "This is David's Mosque." And Omar looked
around and pondered, then he answered the Patriarch, "Thou
liest, for the Apostle described to me the Mosque of David,
and by his description this is not it." Then the Patriarch
went on with us to a Church called that of (Sihyun)
Sion, and again he said, " This is the Mosque of David."
But the Khalif replied to him, "Thou liest." So the
Patriarch went on with him till he came to the Noble
Sanctuary of the Holy City, and reached the gate thereof,
called the Gate of Muhammad. Now the dung which was

1 Al Walid ibn Muslim, the celebrated traditionist, was a freedman of the
Omeyyads, and a native of Damascus. According to Nawawi (ed. by Wiisten-
feld, text, p. 618), he died in A.H. 194 or 195, aged 73.

2 Al Kumamah, literally, 'the Dunghill.' This is a designed corruption on
the part of the Muslims of ' Al Kayamah,' ' Anastasis,' the name given to the
Church of the Resurrection (the Holy Sepulchre) by the Christian Arabs.
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then all about the Noble Sanctuary had settled on the steps
of this gate, so that it even came out into the street in which,
the gate opened, and it had accumulated so greatly on the
steps as almost to reach up to the ceiling of the gateway.
The Patriarch said to Omar, " I t is impossible to proceed
and enter except crawling on hands and knees." Said
Omar, " Even on hands and knees be it." So the Patriarch
went down on hands and knees, preceding Omar, and we all
crawled after him, until he had brought us out into the
Court of the Noble Sanctuary of the Holy City. Then we
arose off our knees and stood upright. And Omar looked
around, pondering for a long time. Then said he, " By
Him in whose hands is my soul! this is the place described
to us by the Apostle of Allah."

And it is reported on other authority to the last, namely,
from Hisham ibn 'Ammar, who had it from Al Haitham ibn
Omar ibn al 'Abbas}, who related that he had heard his
grandfather, 'Abd Allah ibn Abu Abd Allah, tell how, when
Omar was Khalif, he went to visit the people of Syria. Omar
halted first at the village of Al Jabiyah,1 while he despatched
a man of Jadilah to the Holy City, but shortly after he became
possessed thereof by capitulation. Then Omar himself went
thither, and Ka'ab was with him. Said Omar to Ka'ab, " 0
Abu Ishak, knowest thou the position of the Rock ? " and he
answered, " Measure from the wall which is on the Wadi
Jahannum so and so many ells; there dig and ye shall dis-
cover it," adding, " At this present day it is a dungheap."
So they dug there, and the Rock was laid bare. Then said
Omar to Ka'ab, " Where sayest thou we should place the
Mosque, or rather the Kiblah ? " Ka'ab replied, " Lay out
a place for it behind the Rock, whereby you will make one
the two Kiblahs, that, namely, of Moses, and that of Muham-
mad." But Omar answered him, "Thou hast leanings still
towards the Jews, 0 Abu Ishak. The Mosque shall be in
front of the Rock (not behind it)." And so the Mosque was
erected in the fore part of the Haram Area.

1 In Jaulan.
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278 THE NOBLE SANCTUARY AT JERUSALEM.

And on the like authority as the foregoing, and as an
addition to what has been said above on the warranty of
Ibrahim ibn Abu 'Ablah al Mukaddasi, who had it of his
father, saith he: Omar then came to the Holy City, and
encamped on the Mount of Olives. And afterwards he
descended therefrom, and he entered the Noble Sanctuary
by the Gate of the Prophet. Now, when he came to stand
erect therein, he gazed to the right and to the left, and
exclaimed, " By Him than whom there is no other God! this
is the Mosque of Solomon the son of David, of which the
Apostle of Allah related to us that he had been brought
thereto by night." Then he went to the western part of the
Noble Sanctuary and said, " Let us place the Mosque for the
Muslims here, to be a place of prayer for them to pray in."
And on the authority of Sa'id ibn 'Abd al 'Aziz it is
related : When Omar conquered the Holy City, he found
on the Rock great quantities of dung that the Greeks had
thrown down here for an insult to the Children of Israel.
And Omar spread his cloak, and began to sweep together all
that dung, and so did also the Muslims who accompanied
him. . . .

Further, Al Walid adds, on the authority of Sa'id ibn
'Abd al Aziz, that the Letter of the Prophet had come
to the Kaisar (Csesar) while he was sojourning at the Holy
City.1 Now at that time there was over the Rock of the
Holy City a great dungheap, which completely masked the
Mihrab of David, and which same the Christians had put
here in order to offend the Jews, and further even, the
Christian women were wont to throw here their cloths and
clouts, so that it was all heaped up therewith.2 Now when
the Csesar had perused the letter of the Prophet,3 he

1 In the year of the Hijrah 7, the Prophet despatched envoys to the Chosroe of
Persia, and to the Csesar of Byzantium, calling on them to acknowledge his
mission as Allah's Apostle.

2 The text here appears to me to be corrupt. The general sense, however,
is plain enough.

a As a specimen of Mr. Reynolds' method of translation, the following may
be quoted from p. 179, representing the above passages :

" W e are also informed by Al Walid that Sa'ad Ibn-Abdul-Aziz said, A letter
(an epistle) of the Prophet of God.(upon whom be the mercy and peace of God!)
came to Al Kais; and this it is — In the Bait-ul-Mukaddas, and upon the
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cried and said, " 0 ye men of Greece, verily Ye are the
people who shall be slain on this dungheap, for that ye
have desecrated the sanctity of this Mosque. And it shall
be with you even as it was with the Children of Israel who
were slain for the sake of the blood of Yahya ibn Zakariyya,
(John the Baptist)." Then the Caesar commanded them to
clear the place, and so they began to do, but when the Muslims
invaded Syria only a third part thereof had been cleared.
So when Omar had come to the Holy City and conquered
it, and saw how there was a dungheap over the Rock, he
regarded it as horrible, and ordered that it should be entirely
cleared. And to accomplish this they forced the Nabathaeans
of Palestine to labour without pay. On the authority of
Jablr ibn Nafir it is related that when Omar first exposed
the Rock to view, by removing the dungheap, he com-
manded them not to pray there until three showers of heavy
rain should have fallen. Al Walid further relates, as coming
from Kulthum ibn Ziyad, that Omar asked of Ka'ab, " Where
thinkest thou that we should put the place of prayer for
Muslims in this Holy Sanctuary ? " Said Ka'ab, in answer,
"In the hinder (or northern) portion thereof, in the part
adjoining the Gate of the Tribes," but Omar said, " Not so;
seeing that, on the contrary, to us belongs the fore part of the
Sanctuary," and he then proceeded to the fore part thereof.
Al Walid again relates—on the authority of Ibn Shaddad,
who had it of his father—" Omar proceeded to the fore part
of the Sanctuary Area to the side adjoining the west (i.e. to
the south-west part), and there began to throw the dung
by handfulls into his cloak, and we all who were with him
did likewise. Then he went with it—and we following him
to do the same—and threw it into the Wadi which is called

Sakhrii of the Bait-ul-Mukaddas, there shall be a great sewer, whereby the
tower of David (on whom be salutation!) is spoiled by the injurious abuse of
the lying Christians, in order to hurt the Jews, until those changing times shall
come that the cities be stirred up to wrest the precinct from Greece. Then
shall the Sakhrah be met with. Therefore said Al Kais, when he read this epistle
of the Prophet of God," etc., etc.

There is here a specimen of nearly every kind of blunder. A whole passage
is interpolated, the very common word Kaisar, Caesar, is read twice over as an
Arab proper name, Al Kais.

VOL. XIX.—[NEW SERIES.] 19
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280 THE NOBLE SANCTUARY AT JERUSALEM.

Wadl Jahannum. Then we returned to do the like over
again, and yet again,—he, Omar, and also we who were with
him,—until we had cleared the whole of the place where
the Mosque now stands. And there we all made our prayers,
Omar himself praying among us

. . . -1 Now when Omar made the capitulation with the
people of the Holy City, and entered among them, he was
wearing at that time two long tunics (kamis) of the kind
called Sumbulani.2 He prayed in the Church of Mary, and
when he had done so he spat on to one of his tunics. And
it was said to him, " Dost thou spit here, because that this
is a place in which the sin of polytheism has been com-
mitted ?" and he answered, " Yea, verily the sin of poly-
theism hath been committed herein, but now in truth the
name of Allah hath been pronounced here." It is further
reported that Omar did carefully avoid praying near the
Wadi Jahannum

3 The Khalif 'Abd al Malik it was who built the Dome of
the Hock and the (Aksa) Mosque of the Holy City, and
according to report he devoted to the expenses of the same
the revenues (kharaj) of Egypt for the space of seven years.
The historian Sibt al Jauzi states in his work, the Mirat az
Zaman, that 'Abd al Malik began the building here in the
year 69 of the Hijrah, and completed the same in the year 72.
(A.D. 687-690). But others say that he who first built the
Dome (of the Rock) of the Holy City was Sa'id the son of the
Khalif 'Abd al Malik, and that he afterwards too restored
it. Now on the authority of Rija ibn Hay ah, and of
Yazid ibn Sallam,* 'Abd al Malik's freedman, it is reported

1 Reynolds, p. 182. The text of this passage is not from the Muthir, and
where Suyuti obtained it I do not know.

2 Lane, in his great Dictionary (v. snb voce) says that the Kamis Sumbuluni
is a shirt ample in length, so as to reach down to the gronnd, and adds that it is
so called in relation to a town or district in the Greek Empire. The Church of
Mary (Kanisah Maryam), here mentioned, may be the Church of the Virgin
described by Prooopius.

3 This is the beginning of the sixth chapter of the Muthir (see p. 300 for the
text). Reynolds, p. 184.

4 Abu'l Mikdam Rija ibn Hayah ibn Jarul, of the Kendall tribe, was a man
celebrated for his learning, and a great friend of the Khalif Omar (II.) ibn 'Abd
al Aziz. Yazid ibn Sallam, his colleague, was a native of Jerusalem.
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THE NOBLE SANCTUARY AT JERUSALEM. 281

that on the occasion of the building the Dome of the
Rock of the Holy City and the Aksa Mosque, the Khalif
came himself from Damascus to Jerusalem, and thence
despatched letters into all the Provinces, and to all the
Governors of cities, as follows: " 'Abd al Malik doth wish
to build a Dome over the Eock in the Holy City, whereby
to shelter the Muslims from heat and cold; as also a Mosque.
But he wisheth not to do this thing without knowing the
will of his subjects. Therefore let his subjects write to him
their desires and whatever may be their will."l And letters
came back to him from the governors of the Provinces which
assured the Commander of the Faithful of the full approval of
all men, and that they deemed his intention a fitting and pious
one. And said they: " We ask of Allah to give completion
to what the Khalif doth undertake in the matter of building
in the Noble Sanctuary, and the Dome therein and the
Mosque; and may it succeed under his hand, for it is a
noble deed both for him and for those who follow after him."
Then the Khalif brought together craftsmen from all parts
of his empire, and commanded that they should set forth
the proportions and elevation of the building before
they began to build the Dome itself. So they laid out
the plan thereof in the Court of the Haram Area.2 And
he commanded them to build a Treasure House on the
east side of the Rock, and the same is the building which
stands close beside the Rock.3 So they began to build;
And the Khalif set apart great sums of money, and insti-
tuted to be overseers thereof Rija, ibn Hayah, and Yazid
ibn Sallam, commanding them to spend the same, and giving

1 The text as given in the Muthir (p. 300) is, I think, corrupt; but there can
be no doubt of the general import.

2 I am by no means sure of my translation of this passage. If we read Suffat-
al-Kubbat, it would mean " the porch of the Dome," i.e. one of the porches at
the four gates. I prefer, however, to read Sifat, and to translate as I have done.
Mujir ad din in the corresponding passage (p. 241 of the Bul&k text, printed in
A.H. 1283) gives quite a different reading. AVhat he says is: "And'Abd al
Malik carefully described to the artificers what he wished to be built, and how
it should stand. And while he remained in the Holy City, the architects built
for him the small Dome which stands to the east of the Dome of the Rock, and
is now called the Dome of the Chain. And this he so much admired that he
ordered the Kubbat as Sakhrah (the Dome of the Rock) to be built like it."

3 Now called the Dome of the Chain, Plan, c.
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282 THE NOBLE SANCTUAEY AT JERUSALEM.

them authority therein. So they made expenditure for
digging the foundations, and building up the structure, until
the moneys were near to be all expended. Now when the
edifice was complete and solidly constructed, so that not a
word could be said for improvement thereto, they wrote to
the Khalif at Damascus: " Allah hath given completion
to what the Commander of the Faithful commanded con-
cerning the building the Dome over the Rock of the Holy
City, and the Aksa Mosque also. And no word can be said
to suggest improvement thereto. And verily there remaineth
over and above of what the Commander of the Faithful did set
apart for the expense of the same,—the building being now
complete and solidly built,—a sum of 100,000 (gold) dinars.
Let the Commander of the Faithful expend the same in
whatever matter seemeth good to him." And the Khalif
wrote to them in reply: " Let this then be a gift unto
you two for what ye have accomplished in the building
of this noble and blessed house." But to this they sent
in answer:—" Nay rather, first let us add to this the orna-
ments of our women and the superfluity of our wealth, and
then do thou expend the whole in what seemeth best to
thee." So the Khalif wrote to command them to melt
down the sum and apply it to the adornment of the Dome.
And all this sum was melted down and laid out to adorn the
Dome of the Rock, to such an extent that it was impossible
by reason of the gold thereon for any one to keep the eye
fixed and look at it.

They prepared also two coverings to go over the Dome, of
felts and of skins of animals, and the same was put over it in
the winter to preserve it from the rains and the winds and
the snows. Rija ibn Hayah and Yazid ibn Sallam also
surrounded the Rock with a lattice-screen of Sasim (or
ebony wood), and outside the screen they hung between the
columns curtains of brocade.1 Each day fifty-and-two

1 Mr. Reynolds' translation (p. 187) of the foregoing passages is so remarkable
that I quote it, in further proof of my assertion that his work needs emendation.
' Then he [the Caliph] wrote to them, " A great sum hath been expended and paid
by the public for the chapel; therefore I will spend and lay out upon it (money
for the purchase of) that which every one may look at—gold work, and ornament
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THE NOBLE SANCTUARf AT JERUSALEM.

persons were employed to pound and grind down saffron,
working by night also, and leavening it with musk and
ambergris, and rose-water of the Juri rose. At early dawn
the servants appointed entered the Bath of Sulaiman * ibn
'Abd al Malik, where they washed and purified themselves
before proceeding to the Treasure Chamber (al Khazanah),
in which was kept the (yellow perfume of saffron called)
Khuluk. And, before leaving the Treasure Chamber, they
changed all their clothes, putting on new garments made of
the stuffs of Marv and Herat, also shawls (of the striped
cloths of Yaman) called 'Asb, and taking jewelled girdles
they girt them about their waists. Then bearing the jars of
KhuKik in their hands, they went forth and anointed there-
with the stone of the Hock, even as far as they could reach up
to with their hands, spreading it all over the same. And for
the part beyond that which they could reach, having first
washed their feet, they attained thereto by mounting on the
Rock itself, anointing all that remained thereof, and by this
the jars of Khuluk were completely emptied. Then they
brought censers of gold and of silver filled with aloes wood
of Kimar (in Java), and the incense called Nadd, compounded
with musk and ambergris, and letting down the curtains
between the columns, they swung to and fro the censers, and
the incense would rise into all the space between the columns
and the Dome above by reason of the quantity thereof. Which
done and the curtains again drawn up, the censers were
carried outside the building, whereby the sweet smell went
abroad, even to the entrance of the market beyond, so that
all who passed therein could scent the perfume. After this
the censers were extinguished. Proclamation then was made
by criers from before the screen,—" The Sakhrah, verily, is

a sort of common part (which all may he permitted to behold), of mosaic, out-
side ; and there also, a second, to he a covering against rain and wind and snow."
But Rijah-ibn-Haywah and Tazid ihn Salam had already surrounded it with a
screen of latice-work, with small interstices, and a curtain of silk hanging loosely
between pillars.'

1 The MSS. of Suyutt give " Hammam Sulaiman " only, as though it were
King Solomon. I have found no notice of this bath elsewhere. The Juri rose
is named from the town of Jur or Giir, in Persia, afterwards called Fairuzabad,
which was so celebrated for its roses as to be surnamed Balad al Ward, the City
of Eoses (see Yakut, ii. 147).
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284 THE NOBLE SANCTUARY AT JERUSALEM.

open for the people, and he who would pray therein, let him
come." The people hastened to come and make their prayer
in the Sakhrah, the most of them performing two Eika'ahs,1

while some few acquitted themselves of four. And after,
he who had thus said his prayers had gone forth again, they
would perceive on him the perfume of the incense, and say,
" Such a one has been in the Sakhrah." (After the prayer-
time is over, the servants) wash ofi' with water the marks left
by the people's feet, cleaning everywhere with green myrtle
(brooms), and drying with cloths.2 Then the gates are
closed, and for guarding each were appointed ten chamber-
lains, since none might enter the Sakhrah, except the ser-
vants thereof, on other days than the Monday and the Friday.

On the authority of Abu Bakr ibn al Harith, it is reported
that during the Caliphate of 'Abd al Malik the Sakhrah
was entirely lighted with (oil of) the Midian Ban (the Tama-
risk or Myrobalan) tree, and oil of Jasmin,3 of a lead colour.
And the chamberlains had said to the Khalif, " 0 Abu Bakr,
command for us candelabra with lamps (kandil) in which we
may put oil, for the same would be more agreeable unto us."
And the Khalif granted them their request. Such are the
matters which pertain to the days of the Caliphate of 'Abd al
Malik.

Saith Al "Walid, it hath been related to me by 'Abd ar
Rahman ibn Mansur ibn Thabit, who said, I have it of my
father, who had it of his father, and he from his grandfather,

1 Prayer prostrations.
3 What Mashuni or Mas&ni mean I do not know ; the word is omitted in the

MSS. of Suyuti. Mr. Reynolds has completely misunderstood these paragraphs.
I quote a single passage (p. 189), that, namely, which is supposed to give the
translation of the above sentence. " Then the men went out; and whosoever
smelt the smell of their incense said, This is from some one who has entered the
Sakhra; and they washed the soles of their feet, and slightly passed a moistened
hand over their face, at the threshold of St. George, and napkins were wetted,
and gates were split open (i.e. although they only slightly wetted their faces, and
then wiped them with a napkin, yet, from the number who did this, the napkins
were entirely wet, and from the rush of their entrance the gates were split open).
Also at every gate were ten beadles," etc. I need hardly point out that the com-
mentary introduced with " i .e ." is as much beside the mark as the remainder of
the translation. The text of all this may be seen on p. 302.

3 The MSS. read, some Zambak, which is ' Oil of Jasmin,' and some Zibak,
which is ' Quicksilver.' If the latter be right, and it concords better with ar-rasasi
' of lead,' I fail to comprehend how the Mosque was lighted with ' Quicksilver of
lead.' Mr. Reynolds offers no solution, for he leaves these words out.
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THE NOBLE SANCTUARY AT JERUSALEM. 285

that in the days of 'Abd al Malik there was suspended
from the chain hanging down in the middle of the Dome
of the Rock a single unique pearl, also the two horns
of the Ram of Abraham, and the Crown of the Cosroes.
But when the Caliphate passed to the Abbasides, they
had all these transported to the Ka'abah, which may Allah
preserve.

On the authority of the Hafidh ibn 'Asakir, the testimony
going back to Abul Ma'ali Al Mukaddasi,1 it is related how
'Abd al Malik built the Dome of the Rock and the Aksa
Mosque; which, further, is inserted by the author of the
Muthlr al Gharam in his seventh chapter,2 citing 'Ukbah as
his authority, and continuing to the following effect: Now
in those days there were iu use in the Mosque 6000 beams
of wood for the ceilings, besides the beams for the wooden
pillars. And the doors were 50 in number. There were
600 pillars of marble, and seven Mihrabs, and of chains for
suspending the candelabra 400 minus 15 (i.e. 385), of which
230 were in the Aksa Mosque, and the remainder (i.e. 155)
in the Dome of the Rock. The length of all these chains
put together was 4000 ells, and their weight 43,000 Syrian
(pounds or) ratls.3 There were 5000 lamps, and in addition
to these they were wont to light 2000 wax candles on Friday
nights, and on the middle nights of the months of Rajab,
Sha'aban, and Ramadhan, as also on the nights of the Two
(Great) Festivals. (In the various parts of the Haram Area)
are 15 (small) Domes, besides the (Great) Dome of the Rock,
and on the Mosque roof there were 7700 sheets of lead, each
sheet weighing 70 ratls, Syrian measure, and this did not
include what was on the roof which covered the Dome of the
Rock. All this was of that which was done in the days of
'Abd al Malik. And this Khalif appointed for the perpetual
service of the Noble Sanctuary 300 servants, who were
(slaves) purchased with moneys of the Royal Fifth from the
Treasury ; and as these servants in time died off, each man's

1 See above, p. 253.
2 See p. 303.
3 The ratl (from the Greek \irpa) is of about 6 lbs. English.
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286 THE NOBLE SANCTUARY AT JERUSALEM.

son, or his son's son, or some member of his family, was
appointed in his place. And so the service has continued on
for all time, generation after generation; and they receive
their rations from the public treasury. In the Haram Area
there are 24 great water cisterns, and of minarets 4, to wit,
three in a line on the west side of the Noble Sanctuary, and
one that rises above the Bab al Asbat (Gate of the Tribes).
And among the servants of the Haram there were Jews,
from whom was exacted no poll-tax; originally there were
ten men, but their families increasing the number rose to
twenty, and it was their business to sweep up the dust left
by the people at the times of visitation both in summer and
in winter, and also to clean the places of ablution that lay
round the Aksa Mosque. There were also ten Christian
servants of the Noble Sanctuary, whose office went by inheri-
tance likewise. These made and likewise swept the mats of
the Mosque. They also swept out the conduits which carried
the water into the cisterns, and as well attended to the keep-
ing clean of the cisterns themselves, and other such service.
And among the servants of the Sanctuary, too, were another
company of Jews who made the glass plates for the lamps,
and the glass lantern bowls, and glass vessels and rods. And
it was appointed that from these men also no poll-tax
was to be taken, nor from those who made the wicks for
the lamps, and this exemption continued in force for all
time, both to them and their children who inherited the
office after them, even from the days of 'Abd al Malik, and
so for ever.

On the authority of 'Abd ar Rahman ibn Muhammad ibn
Mansur ibn Thabit from his father, who had it from his
grandfather, it is reported that in the days of 'Abd al Malik
all the gates of the Mosque were covered with plates of gold
and of silver. But during the reign of Abu Ja'afar al Mansur,
in the year 130 (A.D. 746), both the eastern and the western
portions of the Mosque fell down, and it was reported to
the Khalif, saying, " 0 Commander of the Faithful, the earth-
quake hath thrown down the eastern part of the Mosque
and the western part thereof also, now therefore give orders
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to rebuild the same and raise it again." And the Khalif
replied that as there were no moneys in his treasury, (to
supply the lack of coin) they should strip off the plates
of gold and of silver that overlaid the gates. So they
stripped these off and coined therefrom dinars and dirhems,
which were expended on the rebuilding of the Mosque, even
till it was completed. Then occurred the second earthquake,
and the building that Al Mansur had commanded to be built
fell to the ground. In the days of Al Mahdi, who succeeded
him, the Mosque was still lying in ruins, which, being
reported to him, he commanded them to rebuild the same,
adding that the Mosque had been (of old) too narrow, and of
too great a length,—and for this reason it had not been used
by the people,— so now in rebuilding it they were to
curtail its length and increase its breadth. The restoration
of the Mosque was completed on this plan during his reign.
In the year 452 (A.D. 1060) the Great Lantern (Tannur)
that hung in the Dome of the Rock fell down, and there
were in it 500 lamps. Those of the Muslims who were
there augured evil therefrom, saying, " Of a surety there
will happen some portentous event in Islam."

Al Walid further writes, on the warranty of Abu 'Amir
ibn Damrah, who said it on the authority of 'Ata, who had
it of his father, that in early days it was the Jews who were
appointed to light the lamps in the Noble Sanctuary, but
that when Omar ibn 'Abd al Aziz1 came to reign, he deprived
them of this office, and set in their place servants who had
been purchased with moneys of the Eoyal Fifth. And a
certain man of these servants, a slave bought of the Royal
Fifth, came once to him and said, " Give me manumission, 0
Khalif!" but Omar answered, "How then! for verily I can-
not emancipate thee ! but shouldst thou depart (of thine own
accord), behold I have no power over a hair even of the
hairs of thy dog!" 2

1 The Omeyyad Khalif, who reigned at Damascus A.H. 99-101 (A.D. 717-720).
2 The remainder of this chapter is devoted to an account of the taking of

Jerusalem by the Crusaders, and its re-conquest by Saladin ; the details of which
being matters of history, and fully treated of in other works, need not detain us
here.
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288 THE NOBLE SANCTUARY AT JERUSALEM.

CHAPTER X.

An account of those who have entered the Holy City, of the various
Prophets, and also of the Companions of the Prophet and of their
Followers, and others besides. Further, an enumeration of such
of them as have died and been buried in the Holy City. Also
how all nations—with the exception of the Samaritans—do hold
in honour the Holy City.1

CHAPTER XI.

Concerning the excellence of our lord Abraham the Friend, and the
excellence of visitation to Ms abode. And an account of Ms birth,
with the story of how he was thrown into the fire. Also of Ms
hospitality and generosity. Also how he is the Friend of Allah,
and how this title is peculiar to Mm. Account of his circum-
cision, and of Ms wearing breeches, and of the greyness of Ms
hair; also of Ms Mndness and goodness to all men, and of Ms
benevolent ways and agreeable manners, such as none before him
had ever shown forth, and which may be as an ensample and rule
of conduct to all who come after him. Also an account of his
life and the story of his death, and of the garment he shall put
on on the Day of Resurrection?

CHAPTER XII.

Concerning Abraham's temptation in the matter of the Sacrifice, and
of his own son who was the victim. Also the life of Isaac, and
the age that Ms father and mother had attained at the time of his
birth. An account of his mother Sarah, and the exception in
her favour as to her prophesying, and as to her being able to
prophesy; also notice of such other women beside her who did
so. The story of Jacob and his life, also incidents from the
history of his son Joseph, his appearance, and how many years he
was parted from Ms father Jacob, and how long he was estranged
from him. And of Ms sepulture, and what time elapsed between
him and Moses?

1 Reynolds, p. 280.
2 Reynolds, p. 320.
3 Reynolds, p. 354.
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THE NOBLE SANCTUARY AT JERUSALEM. 289

C H A P T E R X I I I .

Description of the Cave in which Abraham and his children were
buried; and how the same was bought from the Icing of that
country by name Afr&n (JSphron the Sittite). And who was
the first to be buried in that cave, and what are the monuments
over the graves therein, and what proof there is of the genuineness
of the graves. Mow Solomon luilt the Sepulchre that is there,
and of the advantages to be derived from visiting the above-
mentioned tombs. The discovery of the place of Joseph's sepulture ;
also how the place around the tombs came to be a Mosque, and of
permission to enter therein, and how it was called the Mar am.
Also of the lands given in fief by the Prophet to Tamim ad Ddri
and those of his tribe who came with him, and the deed which the
Prophet wrote for them in witness thereof.

. . .J It is reported by Ibn 'Asakir, on a chain of tradition
going back to Ka'ab al Ahbar, that the first person who died
and was buried at Hebron was Sarah. . . . Then Abraham
himself died and was buried at her side. Then Isaac's wife
Rebecca died and was buried there, and Isaac himself later
was buried beside his wife. "When Jacob died, he was buried
at the mouth of the cave, and when his wife Lika (Leah)
came also to die, she was buried beside him. Then the sons
of Jacob met together, and also Esau and his brethren, and
they said, "Let us leave the entrance of the cavern open,
so that when any die he may be buried therein." But after-
wards a dispute arose among them, and one of the brothers
of Esau, or, as some say, one of the sons of Jacob, raised
his hand and struck Esau a blow that caused his head to
fall off and roll into the cave. And they carried forth his
body and buried it without the head, for the head remained
within the cave. And the cave they closed by a wall. Then
over each grave they erected a monument, inscribing on
each severally " This is the tomb of Abraham," " Thia is
the tomb of Sarah," and so forth, after which they all
departed, closing the gates 2

1 Reynolds, p. 359.
2 The following curious account of a visit to the Cave of Machpelah has been

copied hy Suyuti verbatim from Chapter XV. of Ishak al Khalili's " History
of Hebron," mentioned above, p. 252.
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290 THE NOBLE SANCTUABY AT JERUSALEM.

Muhammad ibn Bakran ibn Muhammad al Khatib, who
was Khatib (Preacher) of Abraham's station, has reported as
having heard Muhammad ibn Ahmad the grammarian relate
the following; and it is given in his own words: Once I went
with the Kadi Abu 'Amr 'Othman ibn Ja'far ibn Shadhan
to visit the tomb of Abraham—upon him peace. We had
sojourned there for the space of three days, when, on the
fourth, the Kadi approached the inscription which is facing
the tomb of Rebecca, Isaac's wife, and ordered it to be
washed, that the writing thereon might be made clear; and
he set me to copy all that was on. the stone, in exact fac-
simile, on a roll of paper that we had brought. And after
this he returned to Ar Ramlah;1 where he brought together
men of all tongues to read what was thereon, but no one
among them was able to interpret i t ; but they agreed that
the same was in the language of the ancient Greeks, and that
if any one there were who knew how to read it, it would be a
certain Shaikh of Aleppo. So the Kadi Abu 'Amr sent ex-
pressly to this Shaikh requesting his presence at Ar Ramlah,
and when he had arrived he caused me also to be present.
And behold he that was come was a very ancient man ; and
this Shaikh from Aleppo dictated to me as follows, being the
translation of what I had copied : " In the divine and adored
Name, the sublime, the mighty, the well-directing, the
strong, the powerful! Verily the mound which is facing
this is the Tomb of Rebecca, the wife of Isaac, and that
which lies near thereto is the Tomb of Isaac. The great
mound over against this is the Tomb of Abraham the Friend,
and the mound which faces it on the eastern side is the Tomb
of Sarah his wife. The further mound, which lies beyond
that of the Tomb of Abraham the Friend, is the Tomb of
Jacob, and the mound adjoining it is the Tomb of Iliya
(Leah), Jacob's wife. And Esau wrote this with his own
handwriting."

2 [Further, Muhammad ibn Bakran speaks of another

1 At that time the capital of Filastin.
2 This second account is omitted by Suyutt.
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THE NOBLE SANCTUARY AT JERUSALEM. 291

account, and that the copy of the inscription cut on
the above-mentioned stone, lying to the east, stated that
the head of Adam—peace be on him—was therein, the
interpretation thereof being as follows :—" In the divine
and adored Name, the high, the mighty, the victorious, the
strong, the puissant—this mound which lies near this in-
scription is the Tomb of Rebecca, the wife of Isaac, and
the mound thereto adjacent westwards is the Tomb of Isaac.
The great mound which lies on the opposite side, and cor-
responding thereto, is the Tomb of Abraham, and the mound
which is facing this to the east thereof is the Tomb of his
wife Sarah. The mound that lies farthest off, but in a line
with the Tomb of Abraham the Friend, is the Tomb of
Jacob, and the mound adjacent thereunto and to the east
thereof, is the Tomb of his wife lliya—the benediction of
Allah and His mercy and His blessing be upon them all,
for purity lieth in His grace."

These then are the two accounts.] Muhammad ibn Bakran
Al Khatib notes that the name of (Leah) Jacob's wife is
lliya, but that in some books her name is written Laya, (or
Liya), and she is known also as Lika, but Allah knows alone
the truth thereof. The Kadi mentioned in the first account
—Abu Amr 'Othman ibn Ja'afar ibn Shadhan—was a judge
of high renown and well known; the narrator of the account,
however, was not certain as to the exact name of his father;
I have reason to believe that he was 'Othman son of Muham-
mad ibn Shadhan. He was Kadi (Judge) of Ar Ramlah
during the Khalifate of Ar Eadi billah, in the year 320 and
odd (A.D. 932), and the years following. He is an authority
for Traditions, which he held at many hands, and a great
number of very learned Traditionists also cite him as their
authority.

The Hafiz Ibn 'Asakir writes : In a certain book of
Traditions I read and copied the following: ' Muhammad
ibn Bakran ibn Muhammad al Khatib—who was Khatib of
the Masjid of Abraham the Friend—states (having heard
it from Muhammad ibn Ahmad ibn 'Ali ibn Ja'afar al
Anbari, who himself had heard Abu Bakr al Askafi give the
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292 THE NOBLE SANCTUARY AT JERUSALEM.

account), as follows: "With me it is of a surety that the Tomb
of Abraham is at the spot now shown as the same, for I have
looked on it and seen it with my own eyes. And it was after
this manner:—I had expended great sums, amounting to nearly
4000 dinars, on the Holy Place and its Guardians, hoping
thereby to obtain favour of Allah—may He be exalted—and
I wished also to convince myself of the exactitude of what
was reported concerning (Abraham's tomb). So when the
hearts (of the Guardians of the Holy Place) were won by all
that I had done there in the way of pious deeds and generous
giving, and in the making of presents, and honourably
entreating of them, and other such bounties, I proposed to
get at the root of the truth which my heart desired to know.
So, on a certain day, I said to the Guardians, when we were
all assembled together, ' I would fain ask of you to conduct
me to the door of the Cave, that I may descend therein and
be a witness for myself (of the tombs) of the Prophets. The
Benediction of Allah and His mercy be upon them.' The
Guardians answered me, 'We would certainly agree to do
this for thee, for thou hast put us greatly in thy debt, but
at this present time the matter is impossible, for travellers
are constant in arriving,—but do thou have patience till
the winter shall have come.' And when the month of the
II. Kanun (January) was entered, I went to them again, but
they said to me,.' Remain with us yet awhile until the snow
falls.' So I remained with them till the snow fell. Now
when the travellers had ceased coming, the Guardians
brought me to where was the stone which lies between the
Tomb of Abraham the Friend and that of Isaac,— Peace
be on them both,—and they raised this slab, and one of
them, a man of the name of Sa'luk, a just man, who did
many pious works, prepared to descend to guide me. And he
descended, and I with him and following him. We went
down seventy-two steps, until we came to a place on the
right as it were a great bier built of black stones—even
like a merchant's stall in the bazaar—whereon lay the body
of an aged man, on his back, long-bearded and hairy of
cheek, with clothes of a green colour upon him. Said
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THE NOBLE SANCTUARY AT JERUSALEM. 293

Sa'luk to me, ' This is Isaac—peace be on him!' Then we
went a little further, and came to a yet larger bier than
the first, and upon it extended on his back lay an aged man,
the hair on his breast already whitened with age, and his head
and beard and eyebrows and eyelashes white also. Under his
white hair there appeared green garments, which covered his
body and also the greater part of the bier, and the wind blew
about his white locks to right and to left. Said Sa'luk to me,
' This is Abraham the Friend,' and I threw myself upon my
face glorifying Allah—may He be praised and magnified—
for what He had vouchsafed to me. Then we continued on
yet again and came to a smaller bier, on which lay an old
man, with a face much browned by the sun, and a thick
beard. On his body there were green clothes, which
covered him over. Said Sa'luk to me, 'This is Jacob, the
Prophet—on him be Peace!' Then we turned to go to the
right, as though to go to the Harem." "At this point (says
Muhammad al Anbari) Abu Bakr al Askafi swore to me
that his story must end. So I arose from beside him, the
time of the visit and his telling me of all this having drawn
to a close. But at my convenience I went later to the Masjid
Ibrahim (Hebron), and, coming to the Mosque, inquired for
Sa'luk. Said they to me, ' In an hour he will be here.'
And when he came, I went to him, and sitting down beside
him, began to tell him part of the story. But he looked
on me with an eye that would have denied all knowledge
of the circumstances related by me. Then I turned towards
him to gain his favour, and showed him that I was free of
evil intent, for that Abu Bakr al Askafi was as my paternal
uncle, whereby he began to incline to me. And I said to
him, ' 0 Sa'luk, by Allah! when ye did turn as though to go
towards the Harem, what happened, and what was it that ye
saw?' And he said to me, 'But did not Abu Bakr tell
thee thereof?' I answered, ' I desire to hear of it from
thee.' Then said he, 'We heard, as coming from out near
the Harem, a voice of one crying—Depart ye from the
Harem ! and Allah have mercy on you—and we fell down
and lost all sense. After a time we came to ourselves again
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294 THE NOBLE SANCTUARY AT JERUSALEM.

and arose, but we despaired of life, and our companions
(above) had despaired of us also.'

The Shaikh further told me that Abu Bakr al Aska.fl lived
on but a few days after he had related to him this account,
and Sa'luk also died shortly after—Allah have mercy on
them both." l

1 I have given this curious account in extenso, for it has been copied by many
later Arab historians and abridged. The following version of this and also a
notice of another visit to the Cave has appeared to me worth translating from the
pages of Yakut's great Geographical Dictionary (ed. "Wustenfeld, vol. ii. p. 468,
s.v. Al Khalil).

The place is called Al Khalil; originally, however, it was named Habrun,
and also Habra; and in the Books of Moses it is written how Al Khalil
(the Friend of God, Abraham) bought a piece of ground from Afrun ibn SuhSr
al HaitM (Ephron the son of Zochar the Hittite) for four hundred dirhems of
silver, and buried therein Sarah. Many of the Traditionists are of this town;
and it is a pleasant, wholesome, and agreeable place, wherein many blessed sights
are to be seen. It is said that its fortress was built by Solomon the son of David.
Al Harawi relates as follows : " I went to Jerusalem in the year 567 (A.D. 1172),
and both there and at Hebron I made the acquaintance of certain Shaikhs, who
informed me that in the year 513 (A.D. 1119), during the reign of King Bardawil
(Baldwin II.) a certain part over the Cave of Abraham had given way, and that a
number of the Franks had, by the King's permission, made their entrance therein.
And they found (the bodies of) Abraham and Isaac and Jacob—peace be upon them
—their shrouds having fallen to pieces, lying propped up against a wall. Over each
of their heads were lamps, and their heads were uncovered. Then the King, after
providing new shrouds, caused the place to be closed once more." Al Harawi
continues: " I once read, when attending the lectures of As Sufli, that a certain man,
who is called the Armenian, being of a mind to make his visitation at Hebron,
gave large sums in presents to the Guardians (of the shrine), and had asked one
of them whether it were not possible for him to take him down to see the (body of
the) Patriarch—on whom be peace. The man replied that at that time it was not
possible, but that if he would wait till the press of pilgrims was over, that he
could do it. And so (when the time of the pilgrimage) was passed, he raised up
a stone flag (in the floor of the Mosque), and taking a lamp with him, he and the
other descended some seventy steps to a spacious cavern. The air here was blowing
freely, and there was a platform on which lay extended (the body of) Abraham,
peace be on him, clothed in green garments, and the wind as it blew tossed about
his white locks. At his side lay Isaac and Jacob. And the guide went on with
him to the walls of the cavern, telling him that behind the wall lay Sarah, and he
had in intention to show him what was beyond the wall, but lo ! a voice cried
out, saying, ' Beware, for it is the Haram !' The narrator adds that he returned
and came up by the way he had gone down."

The person quoted by Yakut is Abu'l Hasan AH al Harawi (of Her&t), who
died in A.H. 611 (A.D. 1215) at Aleppo, and wrote a book describing the Holy
Places of Palestine, of which work a MS. exists in the Bodleian Library. In
Ibn al Athir's Chronicle, under tbe events of the year 513 (A.D. 1119), that is
in the very year mentioned by Al Harawi, there is the notice "That in this year
was opened the Tomb of Abraham, and those of his two sons Isaac and Jacob, at
a place near the Holy City. Many people saw them. Their limbs had nowise
been disturbed, and beside them were placed lamps of gold and of silver.''

All the extant notices of visits to the sepulchres of the Patriarchs at Hebron
are ably brought together and discussed by Comte Riant, in a paper inserted at
p. 411 of the Archives de l'Orient Latin, vol. ii. 1884. On Hebron in general,
the note given by M. Quatremere in the Appendix (p. 239) to vol. i. part ii. of
his Histoire des Sultans Mamlouks (one of the most useful of the Oriental Trans-
lation Fund Publications), may with advantage be consulted.
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CHAPTER XIV.

Concerning the birth of Ishmael and how he went to Mekkah, also how
our lord Abraham rode thither on the steed Al Bur&k to visit him
and his mother Hagar. Also of Sugar's death and burial, and
IshmaeTs age and his burial, and how many were the years that
elapsed between his death and the birth of the Prophet Muhammad.1

CHAPTER XV.

The story of Lot, and the place of his sepulture. Also description of
the Cave which is below the Old Mosque, and facing it on the
west. And of the Mosque al Takin, and the Cave which lies
to the west thereof

The Shaikh Abu 'TTkbab. 'Abd Allah ibn Muhammad, the
Hanifite, of Marv, says, I have read in certain of the Lives
of the Prophets that Lot lies buried in a village called Kafar
Barik, lying about a farsakh from Masjid al KhalU (Hebron);
and that in the cave to the west, beneath the Old Mosque, lie
60 Prophets, of whom 20 were also Apostles. And Lot's
tomb has been a place of visitation and veneration from
ancient times, the men of the age succeeding those who have
gone before.

The author3 of the Kitab al Badl< fi Tafsll al Mamlakat al
Islam, says that at a distance of a farsakh from Hebron is a
small mountain which overhangs the Lake of Zughar. This
is the site of Lot's Villages, and a Mosque has been built
here by Abu Bakr as Sabahi, in which is preserved Abra-
ham's bedstead; it is sunk in the earth to the depth of an
ell. It is related that when Abraham perceived the Villages
of Lot before him in the air, he stood still there (or lay down),
and cried out, " I testify that He is the Truth, the Certain
(Al Yakin)." Hence this Mosque was named Masjid al
Yakin.

At Tadmuri,4 however, states that he never found any one
whose works he had read, among the writers of history, who

1 Reynolds, p. 370.
2 Reynolds, p. 377.
3 That is, the well-known geographer Al Mukaddasi.
4 At Tadmiiri, the Palmyrene, is Abu'l Fida Ishak al Khalilt, mentioned

above, p. 252.

VOL. XIX.—[NEW 8EBIB8.] 20
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296 THE NOBLE SANCTUARY AT JERUSALEM.

mentioned aught of Lot's death, or of his life, or of his tomb.
Here ends the account. . . .

CHAPTER XVI.

As to what is related concerning the burial-place of our lord Moses,

and concerning his life, and his prayer at his place of sepulture.

Also his benevolence to the people and his compassion for them.

And mention of certain of his miracles and why he was called

Moses, besides other matters}

CHAPTER XVII.

Concerning the excellence of Syria, and what has been said thereon of

old and in the chronicles. Also the reason of its being called Ash

Shdm (Syria), and the delineation of its frontiers. Also the

Traditions of the Prophet relating to this land and its inhabitants,

and its being the home of true believers and the centre pillar of

Isldm. Also the prayer of the Prophet in favour of this land,

and an account of all the places therein that are desirable places

for visitation and holy places where prayers are granted. Also a

general and particular advertisement of all that concerns the same?

1 Reynolds, p. 378.
2 Reynolds, p. 391. Suyuti's description of Damascus, and his account of the

building of the Mosque by the Khalii al Walid is too lengthy to insert here.
Besides, Suyuti is not an original authority on these points, and nearly all the
information he gives may be found, in a slightly different form, translated into
French, and inserted by Quatremfere in a long note (vol. ii. pt. iii. p. 262) to his
Mistoire des Sultans Mamlouks. It may, however, be worth while to give what
Suyuti writes of the political divisions of Syria, noting that on this subject he
merely copies word for word what the author of the Muthir had written in
A.D. 1361. Mr. Reynolds has given not a few misreadings (p. 394, el srq.).
The first town of Syria, says the_ Muthtr, is Balis (not Bayas, as in R.), and the
last Al 'Arish of Egypt. Syria is divided into five districts, namely—1. Filastin,
whose capital is Iliya (.iElia), eighteen miles from Ar Ramlah, which is the Holy
City, the metropolis of David and Solomon. Of its towns are Ascalon. Hebron,
Sibastiah, and N^bulus. 2. Haura"n, whose capital is Tiberias, with its lake,
whereof mention occurs in the Traditions anent Gog and Magog ; and 'tis said
that at the time of the birth of him {i.e. the Prophet), whom Allah bless and
keep in peace {ft wakti wilddatihi sallA Allahu 'alaihi w sattama, which Mr.
Reynolds renders, " in the time of WalSdat"), the Lake overflowed. Of its
territories are those of the Gh6r, the Yarmuk (Hieromax), and of Baissln
(Bethshean, Scythopolis), which is the town of whose palm trees the Antichrist
(ad Dajjal) will enquire (Reynolds has, "from whose palm trees pitch is sought,
whence its name Al Dijjalat, the Tigris " ) . Also the Jordan, more often called
AshShari'ah. 3. The Ghutah. Its capital is Damascus; Tripoli is on its coast.
4. Hims (Emessa; the name of the province, and of its chief town). Of its
dependencies is the city of Salamaniah (Salaminias. Reynolds writes ' Salamit').
5. Kinnasrin (not ' Kinnarin' as in Reynolds). Its chief town is Aleppo, and of
its dependencies are Sarmin (not ' Sanvwil,' as in Reynolds) and Antioch.
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EXTRACTS FROM THE MUTHIR AL GHARAM.1

From the Fifth Chapter of the Muthir al Ghardm.

1 The text is taken from the following MSS.:
Muthir al GharSm : A. Paris MS. Arab. 716

B. „ „ „ 841
C „ „ „ 142

Collated with Suyutt's IthSf: S. a. Brit. Mus. Add. MS. 7326.
S. b. „ „ „ „ 23339.
S. e. Paris MS. Suppl. Arab. 919.
S. d. „ „ Arab. 836.
S.e. „ „ „ 838.

2 The translation of the following will be found on p. 275 et seq.
s SJ U
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The Sixth Chapter of the Muthir al Qhar&m.
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*ij w! ^ U J *U! J L J
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The translation will be found on p. 280.
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The Seventh Chapter of the Muthir al Ghar&m.1
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1 The translation of this chapter will be found on p. 285.
2 A.B.J/UII, but C. and S. atytays rtUll
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1 The translation of this concluding paragraph is that given on p. 269.

Core terms of use, available at https://www.cambridge.org/core/terms. https://doi.org/10.1017/S0035869X00019420
Downloaded from https://www.cambridge.org/core. INSEAD, on 13 Oct 2018 at 07:50:46, subject to the Cambridge

https://www.cambridge.org/core/terms
https://doi.org/10.1017/S0035869X00019420
https://www.cambridge.org/core

