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The Eusebian form of the Text Matth. 28, ig.
By Fred. C. Conybeare, Oxford.

Tischendorf in his eighth edition of the Greek N. T. prints Mt
28, 19. 20 thus:

(19) πορευθέντεσ μαθητεύ€ατε πάντα τα ε'θνη, βαπτίΕοντεο αύτοίκ
eic το δνομα του πατροο και -του υιού και του αγίου πνεύματος (2θ) δι-
δάαωντες αύτονκ τηρεΐν πάντα 8ca ένετειλάμην ύμΐν. και ιδού εγώ μεθ'
υμών ειμί πάοαο τάα ήμέραο &uc τήο ουντελείαο του aiiDvoc.

His apparatus criticus suggests that verse 19 Stands in all patristic
quotations in the form given above. In all MSS and versions the
passage is so read, though it may be remarked that in the oldest Syriac
MS the folio which contained the end of Matthew has disappeared.
Others beside, Tischendorf have assumed that the patristic citations of
Mt 28, 19 endorse, with no exception, the received text. Thus Dr.
A. Plummer in Hastings' Dictionary of the Bible (Art. on Baptism,
p. 252) writes: "The baptismal formula in Mat. 28, 19 is in all autho-
"rities without exception". And Renan in his work Les Evangiles eh. X
writes of this text s follows: "La formule du bapteme s'est elargie et
"comprend sous une forme assez syncr6tique les trois mots sacramentels
"de la theologie · du temps, le Pere, le Fils, le Saint-Esprit. Le germe
"du dogme de la Trinite est ainsi deposo dans un coin de la page
"sacree, et deviendra f6cond".

The following tesiimonia from works .of EtJsebius imply another
form of text:

i. Comment. in Psal. Ed. Migne Vol. 23, col. 569: πλην άλλα
πρώτουο τούο άπδ του Μοραήλ καλεί λέγων Ουκ ήλθον'εί μη είο
τα πρόβατα τα άπολωλότα οίκου Ίοραήλ (Mt 15, 24)* και TOIC άποοτόλοιο
δε αύτοΟ πρώτοιο αύτοΐο κηρύςοειν το εύαγγέλιον παρήνει φά€κων Eic
όδόν εθνών μη άπέλθητε, και εία πόλιν Σαμαρειτών μη είοέλθητε- πορεύεο-
θε δε μάλλον πρόα τα πρόβατα τα άπολωλότα οϊκου Ίοραήλ (Mt ίο, 5- 6).
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Είτα μετ εκείνους προςέταττε τοις εαυτού μαθηταΐς εύαγγελίίεςθαι
πάντα τα Ιθνη εν τφ ονόματι αύτοΟ.

2. Ibid. col. 416: ούτοι (sc. άπόςτολοι) προςταχθέντες υπ* αυτού του
ςωτήρος μαθητεΟςαι πάντα τα Ιθνη, υπό της αυτού δυνάμεως έ*μπνευ-
ςθέντες, την de πάντα τα Ιθνη πορείαν ςτειλάμενοι, διήλθον καί τα βάρ-
βαρα φυλά καί την οίκουμε*νην διέδραμον ςύμπαςαν.

3· In PS 65, 6, col. 653: cq>obpa be ακολούθως είπών Εκεί
εύφρανθηςόμεθα εν αύτφ," επιφέρει* "τφ δεοπόίοντι 4ν τη δυναςτεία
αυτού του αιώνος." vorjceic be και τούτο αυτού λέγοντος άκούων του
ctuTnpoc· "Εδόθη μοι πάοα έ Η ο υ ς ί α εν ούρανψ και έπι της γήο*
πορεύοντες1 μαθητεύοατε πάντα τα Ιθνη εν τφ ονόματι μου".
Διό κατά μεν τον Άκύλαν εϊρηται "τω έ£ουαά£οντι εν τη bυvαcτεΐα αυτού
bi* αϊώνοο".

4- In PS 67, 31—36, col. 720: ψιλή γαρ φωνή TOIC αύτοΰ μαθη-
ταΐ€ ειπών "Δεύτε ακολουθείτε μοι καΐ ποιήαύ ύμάο άλιεΐο ανθρώπων,"
bυvάμeι το ?ργον έποίει* και πάλιν έντειλάμενοα αύτοΐο και ειπών πορευ-
θέντεο μαθητεύοατε πάντα τα Ιθνη εν τφ ονόματι μου". Έργψ
την bύvaμιv έbείκvυ· και αδθιο ειπών "Δει κηρυχθήναι το εύαγγέλιον τήο
βααλείας".

5. Ibid. PS 76, 20, col. 90°: ^rwc bέ εν ΤΓ) θαλάς^ ή oboc
αυτού γέγονε και αί τρίβοι αύτοΰ εν ubaa πολλοίς και ως τα ίχνη αυτού
ου γιγνώςκεται, εϊςη έπιατηςας τη προς τους μαθητάς έπατίελία αυτού
φηςάςη "πορευθέντες μαθητέυςατε πάντα τα Ιθνη εν τω ονόμα-
τι μου" καί "ιδού εγώ μεθ' υμών πάςαο τάς ημέρας ^ως της
ςυντελείας του κόςμου",

6. In PS 94ι 3» c°l- 1222: "πορευθέντες μαθητεύςατε πάντα
τα Ιθνη". Βούλεται γαρ κ. τ. λ.

7. Comment. in Isaiam, 18; Ρ. G. tom. 24, col. 213: '/Tfopeij-
θέντες μαθητεύςατε πάντα τα Ιθνη εν τω ονόματι μου". ΤΤο-
ρευόμενοι bέ φηςι κουφοί γίνεςθε κ. τ. λ.

8. Demonstr. Evang. I, 3, p- 5: εικότως ό ςωτηρ και κύριος
ημών Ίηςους ό υιός του θεού μετά την εκ νεκρών άνάςταςιν τοις αυτού
μαθηταΐς ειπών "Πορευθέντες μαθητεύςατε πάντα τα Ιθνη" επι-
λέγει "ο^άςκοντες αυτούς τηρεΐν πάντα δςα ένετειλάμην ύμΐν".
Ου γαρ τα Μωυςέως νόμιμα bibacmv πάντα τα Ιθνη παρεκελεύςατο, αλλ1

δςα αυτός ένετείλατο. Ταύτα ο'ήν τα εν τοις εύαγγελίοις αυτού φερόμενα.
9· Demonstr. Evang. Ι, 4, ρ. 8: Tic b' v εϊη ό εκ Σιών προεληλυ-

Read tfcpuovrec and see below p. 283 f.
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θώς νόμος (Is 2, 3. 4) αλλ' F| ό ευαγγελικός λόγος ό δια του cumjpoc
ημών Ίηςου του XpiCToO και των άποςτόλων αυτού εκ της Σιών προεληλυ-
θώς και διελθών πάντα τα Εθνη; πρόδηλον γαρ ως από της Ίερουςαλήμ
και του ταύτη προαταρακειμένου Σιών δρους . . . 6 της καινής. διαθήκης
αυτού άρΗάμενος νόμος, κάκεΐθεν προελφών, de πάντας έζέλαμψεν ανθρώ-
πους ακολούθως ταΐς αυτού φιυναΐς, &ς προς τους αυτού μαθητάς πεποί-
ητο, φήςας* "Πορευθέντες μαθητεύςατε πάντα τα Ιθνη, διδάςκον-
τες αυτούς Τηρεΐν πάντα δςα ένετειλάμην ύμΐν". Τίνα δε ταύτα
ίΐν, αλλ* ή τα της καινής διαθήκης μαθήματα τε και παιδεύματα.

ίο. Ibidem ΠΙ, 6, col. 233» ρ. Ι31 D: Ό δε ςωτήρ και κύριος
ημών ουκ ένενόηςε μεν, ου τετόλμηκε δε* ένι δε βήματι και μιφ
φωνή φήςας προς τους εαυτού μαθητάς "Πορευθέντες μαθητεύςατε
πάντα τα Ι*θνη εν τφ ονόματι μου, διδάςκο ντες αυτούς τηρεΐν
πάντα δςα ένετειλάμην ύμΐν," £ργον επήγε τφ λόγψ.

The above recurs in the Syriac Theophany, see Nr. 14.
11. Ibidem col. 240, p. 136: ό δε μηδέν θνητόν και άνθρώπινον

διανοηθείς δρα ει μη ως αληθώς θεού πάλιν προήκατο φωνήν αύτολεΗει
φήςας τοις εύτελεςτάτοις έκείνοις αυτού μαθηταΐς Πορευθέντες ματη-
τεύςατε πάντα τα Ιθνη. και πώς εΐπον αν οί μαθηται τω διδαςκάλψ
πάντως που άποκρινάμενοι, τουθ" ήμΐν ^ςται δυνατόν; . . . . Ταύτα ή φη-
ςάντων 8ν κατά το εϊκός ή διανοηθέντων των τοΟ Ίηςου μαθητών, μιας
προςθήκη λέΗεως αύτοΐς ό διδάςκαλος λύςιν των άπορηθέντων ύπέθετο,
φήςας κατ* Ορθωςιν "εν τφ ονόματι μου". Ου γαρ δη απλώς και άδιο-
ρίςτως μαθητευςαι πάντα τα Ιθνη προςέταττε, μετά προςθήκης δε αναγ-
καίας της "εν τφ ονόματι αυτού". Επειδή γαρ ή δύναμις της αύτοΟ
προςηγορίας τοςαύτη τις ην, ως φάναι τον άπόςτολον δτι δη Έχαρίςατο
αύτφ ό θεός το δνομα το υπέρ πάν δνομα, ϊνα εν τφ ονόματι Ίηςου
πάν γόνυ κάμψη επουρανίων και επιγείων και καταχθόνιων. Εικότως,
της τους πολλούς λανθανούςης εν τφ ονόματι αυτού δυνάμεως την άρετήν
έμφαίνων, τοις άύτου μαθηταΐς Ιφηςε * Πορευθέντες μαθητεύςατε
πάντα τα Ιθνη εν τφ ονόματι μου.

12. Ibidem col. 244· Ρ· 13^ (After dwelling on the ecumenical
spread of Christianity Eusebius desires us): ςυνομολογεΐν μη άλλως αυτούς
κεκρατηκέναι του τολμήματος fj θειοτέρα και υπέρ άνθρωπον δυνάμει και
ςυνεργία του φήςαντος αύτοΐς· "Μαθητεύςατε πάντα τα 2θνη εν τφ
ονόματι μου". Τούτο ουν ειπών έπιςύνηψεν έπαγγελίαν, δι* ης ^μέλλον
έπιθαρρεΐν και προθύμως έπιδιδόναι ςφάς αυτούς.τοις παρηγγελμένοις.
Φης'ι γούν αύτοΐς, Και ιδού εγώ μεθ' υμών είμι πάςας τάς ημέρας
2ως της ςυντελείας του αιώνος.
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The above occurs in the Syriac Theophania v, 49, without any
diffcrence.

13. Dem. Ev. IX, col. 693, p. 445: Kai TOIC γε αυτού μαθηταΐο
μετά την εκείνων (sc. ludaeorum) παραίτηαν προστάττει* "ΤΤορευθέν-
τεο μαθητεύοατε πάντα τα Ιθνη εν τω ονόματι μου". Οοτιυ δήτα
ήμεΐο μεν τα έ*θνη τον προαναφωνηθέντα και πρόο του πατρόο άπεοταλμένον
προφήτην . . . (ίγνωμεν και κατεδε£άμεθα.

Ι4 (= ίο). Mt 28, 19. 20 is cited three times in the fifth book
of the Theophania of Eusebius, published and translated by Dr. Samuel
Lee in 1842 and 1843. Lee took his text from the Nitrian Codex of
the British museum written A. D. 411. The first citation is made in
V, 17, s follows (cp. Lee Theoph. in English p. 298): 'Ήβ (the Sa-
"viour) in one single word and in one single oracle, said to his dis-
"ciples, Go ye and make disciples of all the peoples in my name, and
"teach ye them every thing which I have commqnded you. And the deed
"he made to follow the word. And forthwith (l}t. ad instar eius) were
"made disciples in a brief time all the races of the Greeks together and
"of the barbarians. But the law was not in a book of the Saviour, but
"unwritten was by his command sown among all peoples".

15 (= u). Theophania V, 46: "But he who used nothing
"human or mortal, see how in truth he again conceded the oracle of
"God, in the word which he spake to his disciples, the weak ones, say-
"ing, Go ye and make disciples of all the peoples These things
"then (seil. How can we do this r How preach to the Romans etc.)
"his disciples of our saviour would either have said or thought, so by
"a single addition of a word, he resolved the sum of those things of
"which they doubted, the sum of them he committed to them in tliat he
"said, ye conquer in my name*. For it was not that he ordered them
"simply and without discriminating, to go and make disciples of all
"peoples, but with this important addition, that he said, In my name\
"For because of the power of his name did all this come about, even
" s the Apostle said, God has given him a name more excellent than
"all names, that at the name of Jesus every knee should how, which is
"in heaven and in earth and under the earth. Accordingly therefore -
"he displayed the excellency of the hidden power which he hid from
"the many, In his name, and he added the oracle, In my name1.

16 (== 12). Theophania V, 49, p. 336: "I am again compelled

1 lit. in nomine meo proprio.
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"to recur to tlie question of cause, and to confess that they (the
"Disciples) could not otherwise have undertaken this enterprise tlian by
"a divine power which exceeds that of man, and by the assistance of
"Hirn who said to them: "Go and make disciples of all nations in my
"name" And when he had said this to them, He attached to it the
"promise, by which they should be so encouraged s readily to give
"themselves up to tke things commanded. For he said to them Behold
"/ eun with you always, even to the end of the worid."

We now give those passages of the earlier books of the Theo-
phania in which Mat 28, 19—20 is cited. The first of these is in III, 4,
in Lee's version p. 159:

17. "Who, of those that ever existed, is the mortal man, . . . who
"bore all this preeminence ... and could effect so much, that he should
"be preached throughout the whole earth? and, that his name should
"fill the hearing and tongues of every people upon tlie face of the whole
"earth r But this no man has done excepting our Saviour alone, who
"said to his disciples by word and fulfilled it by deed: "Go1 and teach
"all peoples". — and after a little (Lee p. 160): —

"And, Who is that other (person) who, since the Hfe of man was
"set up, ever sought to constitute a people after his name — a thing
"never yet heard of — and this not in a corner or obscurely in some
"part of the earth, but in the whole earth under the sun?"

18. The next passage is in IV, 8, Lee p. 223: "That at the
"outset he said that he would make them fishers of men, and in
"the end openly after his example they should make disciples of all
"peoples, together with \\\s peculiar aid (or power). From the Gospel
"of Matthew: —

"After his resurrection from the dead, all of them together, s was
"commanded them, went to Galilee, s he told them. But when they
"saw him some of them worshipt himt but *others doubted. But he drew
"near> gazed on them and said, All power in heaven and on earth is
"given to me of my father. Go ye and make disciples of all peoples,
"and baptise them in tlie name of Father and Son and Holy Ghost.
"And teach them to observe all that I have commanded you. And, be-
4lhold> I am with you always even to the end of the worid"

1 The Greek is given below Nr. 20. It adds εν τψ όνόματί μου which must here
have stood in the original. Here then we catcli the Syriac translator in the act of
garbling his text.
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And after a little p. 225 he continues thus: —
"And on this account, he commanded his disciples, not from the

"first, bat now, that t/iey should go around and make disciples of all
"nations. But of necessity be added the mystery of cleansing. For it
"was right, that those who should be converted from among the heathen,
"should he cleansed by his power from all pollution and uncleanness;
"because they had been defiled by the error of demons, and had been
"holden by the worship of idols, and by uncleanness of all sorts but
"had now first been changed from that life of abomination and lawless
"practices. These very persons then, did he admonish to teach, — after
"this cleansing which is by the mystery of his doctrine, — not, that
"they should observe the precepts of the Jews, nor yet the law of Moses,
"but all those things which he commanded them to observe He
"necessarily therefore stirred them up, and made them readily to con-
"fide, — to undertake the circuit of all peoples and to make disciples of
"αϊ/ races of men, through the promise by which he counselled them,
"saying: Behold I myself am with you.

19. Historia Ecclesiastica III, 5, 2: επί δε ΤΓ| του κηρύγματος
διδαςκαλία την εις ςύμπαντα τα 2θνη ςτειλαμένων πορείαν ςύν δυνάμει
του Xptcro φήςαντος αύτοΐς Πορευθέντες μαθητεύςατε πάντα τα
Ιθνη εν τω ονόματι μου.

2Ο (= 17). Oratio de Laudibus Constantini 16, 8 (p. 294 sq H):
Tic πώποτε . . . . τοςουτον αρετήc άπηνέγκατο ... ως πάντων των επί
γης ανθρώπων άκοήν και γλώτταν έμπλήςαι της αυτού προοηγορίαο; άλλα
τούτο γ€ ουδείς ή μόνος εις ό ημέτερος ςωτήρ μετά την κατά του θανά-
του νίκην διεπρά£ατο* τοΐς αυτού γνωρίμοις λόγον ειπών και ^ργω τελέ-
ςας· πορευθέντες γουν μαθητεύςατε πάντα τα ^θνη εν τω ονό-
ματι μου, φήςας αύτοΐς, πρόειπών τε και άποφηνάμενος, ως ά'ρα δει το
εύαγγελιον αυτού κηρυχθήναι εν δλη τη ρίκουμένη εις μαρτυρίαν πάςι
τοΐς £θνεςιν, άμα λόγψ τουρτον έπήγαγεν. ;.

2ΐ« 22. In the Greek controversial works of Eusebius Mat 28, 19 is
cited^fully twice, viz. in the Contra Marcellum Ancyranum, p. 3, C; and
De Ecclesiastica Theologia 5,. p. 174, a. Jn both passages we have the
textus receptus, and the context also implies it.

23, In a third passage, De Eccles. Theol 3, p. I59d, it is cited,
but only s far s the word £θνη. The author of these treatises which
were written sometime after 336, and before 340, had the textus recep-
tus before him, at least in the two passages.

24. The only evidence which remains is that of tlie letter, addressed

Brought to you by | Simon Fraser University
Authenticated

Download Date | 6/3/15 7:58 PM



Fred C Cocybeare. TSte Ecsebiaaa fonn cf tbe Test Mt ^S.:» cSl

by Essebhis asber ihe cotmc of Nicea. to bis church of Caesaiea, In
this at ihe end of his baptisma! crsed, after the words sncreuouev και
de %v irvcufia erpov. is introduced a citaiion of Mt 2$, 19 in its ustial
form. This Letter has oaly come down to us through the medium
of Socrates tfee historian (L 8. 58 p. 23), who perhaps took it from
die work of Sablaus. Tfcere is hardly reason to suspecfc aa iater-
polation.

25. The evidence of these later \\Titings of Eusebiu« ernphasi-
ses by cootrast the form of text preserved in the rest of bis worfcs.
He seems to have found ia the Codices of Caesarea the followiag form
of text:

πορευθέντες μαθητεύοατε πάντα τα Ιθνη εν τψ ονόματι μου, δώάο-
KOVT€C αυτούς τι^ρεΐν πάντα 5ca ένετειλάμην ύμιν.

In passages 8 aad $. εν τω ονόματι μου has perhaps been remored
after Ιθνη by a scribe who - resented so unusuai a reading1. Both
passages occur at the very beginning of the treatise, and so caught the
eye of the casual reader. Few can ever have methodicaUy perused so
long and learaed a \votk. and therefore the work of coirecfion went no
further. It is worthy of notice that in the Greek fragment of the
Theophany given in Migne P, G. vol. 24, col. 629 tiie context in-
volves tbat verse 19 s well s iS sliould have been cited. Verse iS
however Stands aione. Verse 19 must therefore have been left out by
a copjnst

The passages from the Theophania take rank s independent evi-
dence of the text used by Eusebius, although they repeat passages of
his Demonstratio Evangelica and De Laudibus; for where a writer
deliberately incorporates entire sections of an earlier work in a later.
he must be held to endorse the character of the scripture citations
which the earlier contains.

24. Nr. iS of the above testimonies breaks the harniony of the
other citations. The Syriac translator, obliged to render so long a
consecutive passage of the Gospels, has nierely " vailed himself of Iiis
Syriac vulgate; and copied out from it the entire five verses. Those

* "Plernmque in codicibus Graecis, nbi Origenes Eusebius Apollinarius in medium
affernntur ad marginem scriptum observes, ψεύί))], meniiris. Incidi ego in centonem
Colberdnae bibliothecae manuscriptum, qui ad singula Origenis, Eusebii, Apollinarii, etc.,
loca, singularem hanc cautionem, minio exaratam, in margine affert,. άναθ€μα cot, <uui-
thema Mi. Quamobrem miror hunc Euseb commentarium ad nos usque devenisse."
Bernard de Montfaucon, Preliminaria in Euseb commentaria in Psalmos.

Zeitschrift L d. neutest. Wiss. Jahrg. IL 1901. 19
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famili r with Armenian or Syriac versions know how common was this
devicc of saving labour. At first sight the comment upon this citation
whcn it speaks of the "mystery of cleansing", seems to involve the pre-
sencc of βαπτίίοντες in the original Greek; but the definition which im-
mediately follows of this cleansing, s being "by the mystery of his doc-
trine", precludes the idea that the writer had in view the cleansing by
the watcr of baptism, and rather suggests the cxorcism at use of
the name which preceded baptism, and were specially a "cleansing by
his power" from the pollution of demons.

25. Thus we have some 17 attestations of the reading εν τψ ονό-
ματι μου, to the exclusion of the words βαπτί£οντες and του πατρός και
του υίου και του αγίου πνεύματος. We have also two passages viz.
8 and 9, favorable to it. One, viz. 18, that is doubtful. Two at least
that are neutral. As a matter of fact there are other neutral passages,
where the citation only extends s far s tfie words τα £θνη, but they
were not worth while collecting.

Against this body of testimony we h Ve three passages in the
works of Eusebius, in which the textus receptus of Mt 28, 19 is cited;
and these all belong to the last period of his literary activity which
feil after the council of Nice.

26. Two writers earlier than Eusebius, shew a knowledge of this
shorter form of text; and neither of them formally cite the passage,
but rather echo it. The first is Justinus Martyr in the Dialogue with
Tryphon 39, p. 258: 4Όν οδν τρόπον δια τους έπτακιςχιλίους εκεί-
νους την όργήν ουκ επέφερε τότε ό θεός, τον αυτόν τρόπον και νυν
ούδέπω την κρίςιν έπήνεγκεν ή επάγει, γινώςκει Ιτι καθ' ήμέραν τινάς
μαθητευμένους εις το όνομα του Χριοτου αυτού και απολείποντας
την όδόν της πλάνης οι και λαμβάνουα δόματα έκαοτοο ως άΉιοί εϊοι,
φωτιζόμενοι δια του ο νόματος του Χριςτου τούτου.

In another passage of his dialogue, c. 53, p. 272 D, Justin glances
at Mt 28, 19: Και το Δεςμεύων . . . (Gen 49, n) . . και των εθνών
ομοίως, των μελλόντων πιςτεύειν αύτω, προδήλωςις ην. Ούτοι γαρ ως
πώλος άςαγής και ίυγον επί αυχένα μη Ιχων τον εαυτού, μέχρις ό Χρις-
τός ούτος έλθών δια των μαθητών αυτού πέμψας έμαθήτευςεν
αυτούς.

Here there is no confirmation or rejection of the words έπι τω
ονόματι; nevertheless the very^ occurrence of the passage strengthens
the surmise that Justin was acquainted with Mt 28, 19, and really
glanced at it in p. 258. In this latter place the words "and abandoning
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the path of error" indicates that it was the Gentiles and not the Jews
that were daily being made disciples into the name.

The first of the bove passages has been recognised by Resch in
his Aussercanonische Parallelstellen s a citation of Mt 28, 19; but
he sets it down, along with three of the passages above adduced from
Eusebius, under the head of Abbreviaturen^ or abridgements of the

ΐ ordinary text From such an error a wider reading of Eusebius would
! have saved him.
l 27. The second passage is in the Pastor Hermae and is a less
| certain reference, Simil. IX, 17, 4: πάντα τα ί-θνη τα υπό τον ούρανόν
ί κατοικουντα, άκούςαντα και πιςτεύοαντα έπ|ί τψ ονόματι έκλήθηςαν [του
( υίου] του θεού. λαβόντες οΰν την οφραγΐδα μίαν φρόνηαν Ιςχον και

έ*να νουν.
The above might almost s well be taken to echo Lc 24, 47, al-

i though Harnack commenting 'on the words: πάντα τα εΌνη, remarks:
i "Haec vox omnes expellit dubitationes; cf. Mt 28, 19." It is to be
l remarked that Lc 24, 47 with its keynote: άρξάμενοι από Ίερουςαλήμ, is
l seldom absent from Eusebius' mind when he quotes Mt 28, 19; and
'·, the Lucan passage itself has the air of being a remaniement of the
l Eusebian text of Mt 28, 19. For Luke has merely added the words

μετάνοιαν eic αφεαν αμαρτιών, and substituted κηρυχθήναι . . . etc for
μαθητεύςατε.

28. The earliest writer who cites Mt 28, 19 in a form approximat-
ting to the text established in the manuscripts of the Gospels, is the
Gnostic Theodotus, whose. .literary activity cannot be precisely dated,

l but must have been s early s 160. It has been conjectured that he
used the Gospel according to the Egyptians. An excerpt (§ 76) from

l his writings appended to the eighth book of the Stromateis contains
l the following (Sylb. p. 987):
j Kai TOIC άποοτόλοις εντέλλεται* περιιόντεο κηρύξετε και τούο πιοτεύ-
; οντάς βαπτίζετε εις δνομα πατρόο και υίου και αγίου πνεύματος. Dr. P,

Μ. Barnard who has collected the N. T.· citations of Clement in a
volume of the Cambridge Texts and Studies suggests, perhaps witliout

. good reason, that the words εις δνομα κ. τ. λ. in the above were added
ί by Clement to the text of Theodotus. The use of the word περιιόντες
[ suggests that in the third of our excerpts from Eusebius on the psalms
:· col. 653 the impossible reading πορεύοντεο is a corruption of περιιόντεο.
\ And this conjecture is confirmed by a neighboring passage in ps. col.
: 409: του γαρ ευαγγελικού λόγου νεωοα περιιόντοο εις τον βίον, Ηενιίό-
ί 19*
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μένα τα έθνη, και την προτέραν αυτών δειαδαιμονίαν διεκδικουντα
ουνεκινήθη.

In Rufmus' Version also of Origen in Numeros Hotn. XII, 2, we
havc the following given s comment on i Pet 2, 6: Apostoli... secun-
dum praeceptum domini circtuneuntes orbem terrae et implentes, quod
mandatum est, ut doceant omnes gcnles, baptizantes in nomine patris et
filii ei Spiritus sancti etc. Here circumeuntes reflects περιιό ντεε in the
original text. It may well be that this word which well fits in with the
early belief in the περίοδοι of the Apostles was, if not original, at the
least an early variant for πορευθέντεα in Mt 28, 19.

The same reading περιιόντεο is implied in the citation Nr. 18 of
Eusebius by the Commentary which accompanies it: "he commanded
his disciples that they should go around and make disciples of all
nations", and below: "He stirred them up . . . to undertake the circuit
of all peoples and to make disciples of alfraces of men". That, in the
long extract which the Syriac translator makes from his vulgate, no
equivalent to this phrase is to be found is additional proof that that
extract is not to be relied upon s a faithful rendering of what stood
in the text of Eusebius.

29. The textus receptus of Mt 28, 19 is found in the Latin
version of Irenaeus ΙΠ, 17, i: in Tertullian de Baptismo, c. 13 and De
Praescriptione c. 8 and 20: in the Διδαχή 7, i, where however it is
suspect because of the occurrence in 9,4 of the same document of
the phrase οί βαπτιοθέντεο είο όνομα κυρίου: in the Clementine Homilies
XI, 26, and oftener in the Recognitiones s translated by Rufinus: in
Hippolytus C. Noetum: in the Acta Thornae, there balanced however
by a rival gnostic formula.

30. Clement of Alexandria never cites Mt 28, 19 in his works s
preserved to us. In the works of Origen preserved in Greek, Griesbach
in his Symbolae criticae notes three cases of explicit citation of Mt
28, 19; but in each case the citation stops short at τα ε*θνη, leaving us
in doubt how his texts continued, whether in agreement with those of
Eusebius or with the received text. An indirect reference to the text
in the contra Celsum II, 42, (L, 165 K.) points, though not conclusively, to
the former alternative. The passage is this: και αεί όρώντεο πληρού-
μενα τα είρημένα υπ* αυτού, πριν γένηται, το κηρυχθήναι το εύαγγέλιον
εν δλψ τω κόομψ, και πορευθέντας αυτού τούο μαθητοκ είο πάντα τα
2θνη τον λόγον αυτού κατηγγελκέναι. Here the last four words
answer to these: 'Teaching them all things whatsoever I have com-
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manded you'. And it is significant that Origen gives no hint of the
important precept to baptise in the triune name which in our texts
intervenes.

31. If we could trust Rufinus' versions of Origen's homilies, we would
have to admit that he used the textus receptus at Mt 28, 19 and even
set st re by it. But we cannot trust them. At the conclusion of liis
version of the commentary on Romans Rufinus boasts that he had
taken much "trouble to fill in what was lacking in Origen", laborem
adimplendi quae deerant for this reason: ne pulsatae quaestiones et
relictae, quod in homiletico dicendi genere ab illo fieri solet, latino
lectori fastidium generarent. The learned Benedictine editor deplores
in the following words the zeal shewn by Rufinus for rewriting the
author he professed to translate: Sed utinam hoc labore adimplendi
quae deerant supersedisset! Ex ejus enim licentia factum est, ut qui
legit has homilias, incertus sit utrum legat Origenem, an Rufinum.

The text Mt 28, 19 comes thrice in Rufinus' version of the
Commentar in Romanbs, in V, 2 and S; an VIII, 4. The last two
passages smack of Rufinus rather than of Origen. No sane critic
would undertake to say where Origen ends and Rufinus begins. "Vix
certo distingui potest, ubi solus Origenes loquatur, aut ubi suas merces
obtrudat Rufinus", says De la Rue (monitum in Exodum). In Hom. viii,
§ 4 in Exodum, s rendered by Rufinus comes the fourtli reference to
Mt 28, 19:

Cum ergo uenimus ad gratiam baptismi, uniuersis aliis diis et do-
minis renuntiantes, Solum confitemur Deum Patrem et Filium et Spiri-
tum Sanctum. Sed hoc confitentes, nisi toto corde diligamus Dominum
Deum nostrum . . . non sumus effecti pars Domini ... et Dominum, ad
quem confugimus, propitium non efficimus, quem non ex toto et integro
corde diligimus. Why is Dominum alone mentioned, if just before the
trine formula had* stood in the original Greek? The commentary awakes
this suspicion in us.

Thus it is only in Rufinus' work that the text Mt 28, 19 occurs;
in three cases embedded in comment which smacks of him rather than
of Origen, while in the other two the trine formula is in no way neces-
sitated by the context.

32. It is true that Origen attests the use of the trinitarian formula in
baptism, in his Greek commentary on John tom. VI, § 17 in these words
used of the person baptised: τφ έμπαρέχοντι εαυτόν τη θειότητι της
δυνάμεως των της προςκυνητής τριάδος έπικλήςεων. But because the
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trine cpiclcsis was us?ed in his ακολουθία of Baptism, it does not follow
tiiat the text Mt 28, 19 was in his copies of the N. T. anymore than
in i hose of Euscbius; and the same caution must be used in regard to
Ihe refercnces made by Ircnaeus and Justin to the use of a trine for-
mula in Baptism.

33. Cyprian of Carthage used the text: "Baptising thera in the name
of Fathcr, Son and Holy Spirit", s a battlecry in his strife with Pope
Stephen: Quomodo ergo quidam dicunt, foris extra ecclesiam, immo et
contra ecclesiam, modo in nomine Christi, ubicunque et quomodocun-
que gentilem baptizatum remissionem peccatorum consequi posse, quando
ipse Christus gentes baptizari iubeat in plena et adunata trinitate? (Epist.
73 ad lubaianum). And just before in the same letter: Insinuat trinita-
tem, cuius sacramento gentes baptizarentur. The official church of
Rome however ignored his arguments, and adopted the position that
baptism in the name of Christ alone wap„quite valid. As the canon
of the Synod of Nemours (1284) expressed it: Dicimus, infantem bapti-
zatum esse, si baptizans dicit: Baptizo te in nomine Christi.

It in some measure explains this decision of the Popes that the
text of Mt 28, 19 was not yet authoritatively fixed by the church. That
the Pneumatomachi of the fourth Century retained the Eusebian reading
can be inferred from the arguments used by and against them.

34. In his discourse: de communione sub utraque specie addressed
A. D. 1433 to the Council of B le (Mansi concilia XXXDC; col. 858),
John of Ragusa used these words: Dominus noster Jesus Christus as-
cendens in coelum praecepit apostolis dicens, Ite docete—Spiritus Sancti,
in quibus verbis dedit eis et iimitavit formam baptismi et in persona
eorum toti ecclesiae. Et tarnen non post longum tempus ipsi apostoli
et ecclesia dimittendo dictam formam, in nomine Patris etc., traditam
per Dominum baptizabaht tantum in nomine Christi dicentes: Te baptizo
in nomine Domini Jesu Christi.1 He proceeded to infer that, s the
Apostles deviated from their master's precepts in regard to baptism,
so the church had a right to set them aside s regards the Euchar-
ist, by withholding the cup from the laity. I do not know if any will
pursue his hypothesis a little further and argue that the apostles, when

1 Thomas Aquinas propounds the same argument III, 9. 66, a. b, ad. l. John
writes (1. c. col. 863): Si enim immutaverunt Apostoli formam baptismi, quae dat essen-
tiam sacramento» taliter ut si quis nunc in illa form a, qua ipsi apostoli, baptizaret, non
esset baptismus, quanti.magis potest ecclesia mutare vel tollere unam speciem etc.
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tliey "set aside the formam traditam per Dominum", also introduced the
Eusebian form of text at Mt 28, 19.

35. A different explanation of the dissonance between Mt 28, 19
and other baptismal formulas found in the New Testament has been
broached by certain scholars, whose conclusions, lest I should appear
to ignore previous workers in this field, I venture in conclusion to refer
to, although, being based on no textual research, they hung entirely in
the air and were merely happy guesses.

Canon Armitage Robinson inclines to the view (Art. Baptism in
Encyclöpaedia Biblica) that Mattliew "does not here report the ipsissi-
"ma verba of Jesus, but transfers to him the familiär language of the
"church of the Evangelist's own time and locality".

The German scholar Teller in Exe. 2 of his edition of Burnet: De
Fide et officiis christianorum, Halae, 1786, p. 262, disputed the genuine-
ness of the text. So did Evanson, vicar of Tewkesbury in his letter
to Hurd Bp of Worcester, 2nd Ed. London 1792. Harnack remarks
(Dogmengeschichte , 68): Dass Jesus die Taufe eingesetzt habe, lässt
sich nicht direct erweisen; denn Mt 28, 19 ist kein Herrnwort.

Martineau in his ''Seat of Authority" Bk. IV, eh. IV, p. 515 writes
thus: "The very account which teils us that at last, after his resurrec-
"tion, he commissioned his apostles to go and baptize among all nations,
"betrayed itself by speaking in the Trinitarian language of the next
"century, and compels us to see in it the ecclesiastical editor, and not
"the evangelist, much less the founder himself."

Socinus (opera Irenopoli 1656 vol. I, 712 and II, 438) accepted the
usual text äs genuine, but sought to expläin away its obvious meaning
by means of tortuous and special pleading.

J. H. Schölten in his work: Die Taufformel (übersetzt von Max
Gubalke, Gotha, 1885) wrote: Die gegenseitige Vergleichung der Texte
unserer drei ersten Evangelien und die'kritische Untersuchung über ihr
Alter führen somit zu dem Schlüsse, dass dem Bericht über die Ein-
setzung der Taufe durch Jesus in dem nach Matthäus benannten
kanonischen Evangelium ein relativ spätes Datum zuerkannt werden
muss.

H.'Holtzmann in an article on Baptism in the N. T. in the Zeit-
schrift f. wissenschaftliche Theol. 1879, p. 401, arrives at a similar
conclusion.

36. The following questions therefore need to be discussed.
i. Is the Eusebian and Justin's reading of Mt 28* 19 original?
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2. If so, was not the textus receptus created about 130—140?
3. Was it not due to a reaction on the text of Matthew of

liturgical, and, specially, of baptismal u sage?
4. Did it not arise, like the text of the three witnesses, in the

African old Latin texts first of all, thence creep in to the
Greek texts at Rome, and finally establish itself in the
East during the Nicene epoch, in time to figure in all sur-
viving Greek Codices?

[Abgeschlossen 16. November 1901.!
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