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The Eusebian form of the Text Matth. 28, 19.
By Fred. C. Conybeare, Oxford.

Tischendorf in his eighth edition of the Greek N. T. prints Mt
28, 19. 20 thus:

(19) mopeuBévrec padntedcate mavta TG €0V, Boamrtilovrec avrolc
eic 10 Svopa ToU matpdc koi-tod viod koi ToU dyiovu mvelparoc, (20) di-
dhckovrec avtouc Tnpely mavra Oco éverahdunv Upiv. kai {0V vl ped’
Vudv el macac Tac Auépac wc thc cuvreheioc Tol aivoc.

His apparatus criticus suggests that verse 19 stands in all patristic
quotations in the form given above. In all MSS and versions the
passage is so read, though it may be remarked that in the oldest Syriac
MS the folio which contained the end of Matthew has disappeared.
Others beside. Tischendorf have assumed that the patristic citations of
Mt 28, 19 endorse, with no exception, the received text. Thus Dr.
A. Plummer in Hastings’ Dictionary of the Bible (Art. on Baptism,
p- 252) writes: “The baptismal formula in Mat. 28, 19 is in all autho-
“rities without exception”. And Renan in his work Les Evangiles ch. X
writes of this text as follows: “La formule du baptéme s'est élargie et
“comprend sous une forme assez syncrétique les trois mots sacramentels
“de la théologie.du temps, le Pére, le Fils, le Saint-Esprit. Le germe
“du dogme de la Trinité est ainsi déposé dans un coin de la page
“sacrée, et deviendra fécond”.

The following Zestimonia from works .of Elisebius imply another
form of text:

1. Comment. in Psal. Ed. Migne Vol. 23, col. 569: mAiiv dAA&
mpwrouc Tovc &md ToD ’lepanh kohel .. ... Aéywv: OOk ANOov el pn eic
76 mpbBatae Td dmohwhdTa oikou leparih (Mt 15, 24)° kai Toic dmoctéhoic
d¢ avtol mpwroic adToic knpliccey TO edayyéhov maphver Qackwv: Eic
6d0v &Ovidv i GréNONTe, Koi eic oMY Zapapatdy pi eicéNdnte: mopedec-
B¢ d¢ pdMlov mpdc T& mpbBata T dmoAwAéTa oikou *lepanh (Mt 10, 5. 6).
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Eira per’ éxelvoue mpocératre Toic éautod pubnroic eduyrehiZecOm
wavra T& ¥0vn &v 1@ dvépaTi alrod.

2. Ibid. col. 416: oltor (sc. amdcrohor) mpoctaxBévrec I’ adrod Tod
cwtipoc pudntedcar mavra T¢ EOvn, Hmd Tiic adTod duvdpewc dumvey-
cBévrec, THv elc mdvro Ta €Bvn mopeiav cralduevor, diihdov kai Ta Bap-
Bapa @OAa xoi TAV olkoupévny di€dpapov chumacav.

3. In Ps 65, 6, col. 653: cpbdpn d& dkolovBwc elmiv: ’Exel
edppavncopeda &v adtd,” ¢moépert “td decmolovm &v Th duvactel
adTod ToU allvoc.” vonceic d¢ xai ToUTO adtod Aéyovroc dxodwv TOO
cwtiipoc: “’Ed60n poir mdca tEovcia &v odpavd kai émi tiHc ThHc
mopedovrect pudnrtevcate mdvra T4 €0vn €v TY Svopari pov”.
AW katd pev TV "AkOhav elpntar “td éEouaidZovn év T} duvacteig alTod
o aidvoc”.

4. In Ps 67, 31—36, col. 720: WM} y&p Quwvfi Toic aiTOd Mudn-
Toic efmbv “Aeite dkoAouBeiTé pot kal Toujcud Qp&c ahelc dvlpwinwy,”
duvdper 1O Epyov émoiel* xoi malv évrethdpevoc avtoic kai einiy mopeu-
6évtec padnrevcarte wavra T €6vn év Td dvopati pov”. “Eprw
ThHv d0vaputy &deikvu: xai alfic elmdiv: “Ael knpuybfivar o edorréliov Tiic
Bacikeiac”.

5. Ibid. Ps 76, 20, col. goo: Omwec d¢ é&v TH Oahdceny 7 6ddc
avtol yéyove xai af Tpiot adtol &v Udact molhoic kai e T Yxvn «dtod
o0 yrrvieketan, efcy émctficac TH mPdc ToUC madnTac émaryelie avtold
eneden “mopevbévrec padntéucate mdvrta Td €6vn év TM dvopa-
Ti pov” xai “idol éyw ned’ Hpdv mhcac Tac fHpépac Ewc THC
cuvTeleiac ToU k6cpou”,

6. In Ps 94, 3, col. 1222: “mopevBévrtec padnredcarte mavra
Ta €6vn”. Bodlletar yap k. T. A :

7. Comment. in Isaiam, 18; P. G. tom. 24, col. 213: “mopev-
6évtec padnrebcate mdvra To €0vn &v T® dvéparti pouv”. Tlo-
peubuevor dé @na koot YivecOe k. 1. A.

8. Demonstr. Evang. I, 3, p. 5: elkétwe 6 cwmp xai xdproc
fipdv ’Incodic 6 vidc 100 Beol perd v &k vexpiv dvdctacy Toic alTod
pabnraic eimv “TTopeuBévrec padnrelcate mavra ta &0vn” &m-
Aever “drdackovrec avTovc Tnpelv mavra Sca &verethdpunv vpiv”.
0¥ yap & Mwucéwe vompe diddckety wdvta T E0vn mapekehetcato, GAN
Sca adtdc eveteidato. Tadta 'Av Ta &v Tolc edayyehoc adTol @epbueva.

' 9. Demonstr. Evang. I, 4, p. 8: Tic d°8v €in 6 & Zwbv mpoeAnhu-

1 Read mepuévrec and see below p. 283f.
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6wc vopoc (Is 2, 3.4) &GN B & edayyrehkdc Aéyoc & d& 100 cwrtijpoc
ARAY *Incod 100 Xpictod xai Tdv droctédAwy adtod &k Thic Tubv mpoeAnhu-
Owc kai diehOwy mwavra T €Ovn; mpddnhov ydap we amd ThAc ‘lepoucalip
kai 100 TavTy Tpocmapakepévou Tubv Gpouc . . . & Thc kauviic. drabiknc
avTol &pEdpevoc vopoc, kaxelbev mpoehdwyv, eic mavrac éEéhauyev Avopu-
Touc dxohovbwe Talc avTod Quwvaic, dc TPOC Touc adTod MudNTAC TEMOi-
nro, prcac: “TTopevBévrec padnrevcate Tdvra Ta €0vn, diddckov-
Tec avtoUc Tnpelv mwévra Sco éverethauny uiv”. Tive d¢ tadta
Ay, GAN’ R 16 ThHC xouviic dadfkne padhuata Te koi wudevpata.

10. Ibidem III, 6, col. 233, p. 131 D: 'O d¢ cwmip xai kipioc
Nudv odk &vevdnce pév, o0 Terbhunke & &vi d¢ Pipam koi il
Qwvfy eicac mpoc Tovc Eautod padntic “TTopeuOévTec padnredcarte
mavta Ta E0vn &v 7 dvépati pou, diddckovrec avTolc Tnpelv
wavrta Sca dveterthapny Uplv,” Epyov émiiye Td Aoyw.

The above recurs in the Syriac Theophany, see Nr. 14.

11. Ibidem col. 240, p. 136: & d¢ undev OvnTdV kai &veplmvov
dlavonBeic Spa el py We GAndWE Beod mahv mporikato Pwviiv adToNeEel
@icac Toic evtehectdroic éxeivoic avtod pabntaic TTopevbévTec potn-
Tevcate mwavta 16 EOvn. koi mdc eimov v of padnTai TM didackdAw
TAVTWE IOV Amokpivdpevor, To00" fuiv Ectar duvatdv; .. .. Tadrta fi on-
cavtwy &v xatd 10 elkdc B dvondévrwy TV Tod ‘Incod mabnTdv, Mmdc
mpocOiikn AéZewc avtoic & diddckaloc Auciv Tv dwopnbévtwy UméBeto,
oicac kot Spdwav “&v T dvopati pov”. OO yap d amhdc xoi ddio-
pictwe podntedcor wovra 16 ¥OVn WpocéTaTTe, META TpPOcHAKNC d¢ Gvay-
xaioc Tc “év T® dvépatt adrol”. ’Emedn yap | dUvopic Thc avtod
mpocnyopiac Tocadty Tic v, We @dvor TOV &mécrodov 81 dY ’Exapicato
adtd 6 Gedc Td Svopa 16 Umip mav dvopa, fvo &v TM Svbpatt ‘Incod
mdv Yovu xduyn émoupaviwv ki émyeiwv xai karaxBoviwv. EikéTwc,
Tiic ToUc mohhoUc AavBavoucnc év T dvopaTt avTod duvauewce TV Gpetiv
¢upaivwy, Toic adtod pabnraic ¥once “Tlopeubévrec pabnrelcarte
mdvra Ta €8vn &v T dvopaTt pov.

12. Ibidem col. 244, p. 138 (After dwelling on the ecumenical
spread of Christianity Eusebius desires us): ¢uvopoloyeiv uiy \we avtovc
kexpatnkévar 100 Tohunparoc B Beotépg kol Umep dvOpwmov duvdper kol
cuvepyiq To0 @ricavroc avtolc: “Mabntelcate mdvra T &E6vn év TP
dvopati pou”. Tolto olv eimbv &mcivnyev érayyehiav, d fic Euehlov
tmbappely kai mpoBUpwc Emdiddvar cpdc adToUc. Tolc TapnyYEAuévolc.
dnci yoiv adroic, Kai idob &yw ned’ budv elpi wdcac tac fpépoac
€wc TiHc cuvteleiac Tod aidvoc.
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The above occurs in the Syriac Theophania v, 49, without any
difference.

13. Dem. Ev. IX, col. 693, p. 445: Kai Toic e alrod padnraic
perd v &keivwv (sc. Iudaeorum) mapaitnav mwpoctdrra “TTopevOév-
Tec padntedcate wdvra TG €0vn &v Td Svépati pov”. Olrw dfita
fueic pev Ta EBvn 1OV mpoavapwvndévta xai mpdc 100 matpdc dmectakpévoy
TPOPATNY . . . EYVwHeV Kui KatedeZdueda.

14 (= 10). Mt 28, 19. 20 is cited three times in the fifth book
of the Theophania of Eusebius, published and translated by Dr. Samuel
Lee in 1842 and 1843. Lee took his text from the Nitrian Codex of
the British museum written A. D. 411. The first citation is made in
V, 17, as follows (cp. Lee Theoph. in English p. 298): ‘“He (the Sa-
“viour) in one single word and in one single oracle, said to his dis-
“ciples, Go ye and make disciples of all the peoples in my name, and
“teach ye them every thing which I kave commgnded you. And the deed
“he made to follow the word. And forthwith (2 ad instar eius) were
“made disciples in a brief time all the races of the Greeks together and
“of the barbarians. But the law was not in a book of the Saviour, but
“unwritten was by his command sown among all peoples”.

15 (= 11). Theophania V, 46: “But he who used nothing
“human or mortal, see how in truth he again conceded the oracle of
“God, in the word which he spake to his disciples, the weak ones, say-
“ing, Go ye and make disciples of all the pegples . .. .. These things
“then (sczZ. How can we do thist How preach to the Romans etc.)
“his disciples of our saviour would either have said or thought, so by
“a single addition of a word, he resolved the sum of those things of
“which they doubted, the sum of them he committed to them in that he
“said, ye conquer 7z my name*. For it was not that he ordered them
“simply and without discriminating, % go and wmake disciples of all
“pegples, but with this important addition, that he said, /n wy name:.
“For because of the power of his name did all this come about, even
“as the Apostle said, God has given him a name more excellent than
“all names, that at the name of Jesus every knee should how, which is
“in heaven and in earth and under the earth. Accordingly therefore -
“he displayed the excellency of the hidden power which he hid from
“the many, In his name, and he added the oracle, /n my name*.

16 (= 12). Theophania V, 49, p. 336: “I am again compelled

* lit. in nomine meo proprio.
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“to recur to the question of cause, and to confess that they (the
“Disciples) could not otherwise have undertaken this enterprise than by
“a divine power which exceeds that of man, and by the assistance of
“Him who said to them: “Go and make disciples of all nations.in my
“name.” And when he had said this to them, He attached to it the
“promise, by which they should be so encouraged as readily to give
“themselves up to #ke Zungs commanded. For he said to them Behold
“I am with you always, even to the end of the world”

We now give those passages of the earlier books of the Theo-
phania in which Mat 28, 1g—20 is cited. The first of these is in III, 4,
in Lee’s version p. 159:

17. “Who, of thése that ever existed, is the mortal man, ... who

“bore all this preeminence ... and could effect so much, that he should
“be preached throughout the whole earth? and, that kés mame should
“fill the hearing and tongues of ewery people upon the face of the whole
“earth? But this no man has done excepting our Saviour alone, who
“said to his disciples by word and fulfilled it by deed: “Go* and teach
“all peoples”. — and after a little (Lee p. 160): —
A “And, Who is that other (person) who, since the life of man was
“set up, ever sought to constitute a people after his name — a thing
“never yet heard of — and this not in a corner or obscurely in some
“part of the earth, but 7 the whole cart/ under the sun?”’

18. The next passage is in IV, 8, Lee p. 223: “That at the
“outset he said that he would make them fishers of men, and in
“the end openly after his example they should make disciples of all
“peoples, together with his peculiar aid (o power). From the Gospel
“of Matthew: —

“After his resurrection from the dead, all of them together, as was
“commanded them, went lo (Galilee, as he told them. But when they
“saw Jiinme some of them worshipt him, but ‘others doubted. But je drew
“near, gazed on them and said, All power in heaven and on earth is
“siven fo me of my father. Go ye and make disciples of all peoples,
“and baptise them in the name of Father and Son and Holy Ghost.
“And teacht them to observe all that I have commanded you. And, be-
“hold, I am with you always even to the end of the world”

1 The Greek is given below Nr. 20. It adds év T(d dvépatl pou which must here
have stood in the original. Here then we catch the Syriac translator in the act of
garbling his text. :
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And after a little p. 225 he continues thus: —

“And on this account, he commanded his disciples, not from the
“first, but now, zkat they should go around and make disciples of all
“nations. But of necessity be added the mystery of cleansing. For it
“was right, that those who should be converted from among the heathen,
“should he cleansed by his power from all pollution and uncleanness;
“because they had been defiled by the error of demons, and had been
“holden by the worship of idols, and by uncleanness of all sorts but
“had now first been changed from that life of abomination and lawless
“practices. These very persons then, did he admonish to teach, — after
“this cleansing which is by the mystery of his doctrine, — not, that
“they should observe the precepts of the Jews, nor yet the law of Moses,
“but all those things which he commanded them to observe...... He
“necessarily therefore stirred them up, and made them readily to con-
“fide, — to undertake zke circuit of all pecples and to make disciples of
“all races of men, through the promise by which he counselled them,
“saying: Behold I myself am with you. .

19. Historia Ecclesiastica III, 5, 2: émi 8¢ 1@ 700 KnplYMaTOC
ddackalie TV eic ciumavro T& €6vn crelhapévwy mopeiov cUv duvduel
100 Xpicrod @hcavroc avtoic TTopeubBévrec padnrelcate mavra 1é
€ovn év Td dvépati pou.

20 (= 17). Oratio de Laudibus Constantini 16, 8 (p. 204 sq H):
Tic mimote .. .. Tocoltov éperiic &nnvéykato ... Wec maviwv TV émi
TAc avBpwnmwy dxofv xai yAdtrav éumhfcarTic adTod Tpocnyopiac; GAN&
70016 Y€ ovdeic f pévoc eic 6 Muértepoc cwthp perd TV KoTG TOO Bavd-
Tou viknv dlempdEaro- Toic adtold yvwpipoic Aoyov eimbv xai Epyw Tehé-
coct TopevBévTec yolv pabnrtelcate mévta T4 Z0vn &v T® dv6-
pati pou, phcac adtoic, mpoamdy Te koi dmopnvipevoc, Wc dpo del TO
edoyyéhov adtol knpuxbfiva &v 8An T# oikoupévn eic ueptupiov méa
Toic gOyectv, Gua AOyw TolUpyov &miyayev. -

21 22. In the Greek controversial works of Eusebius Mat 28, 19 is
cited fully twice, viz. in the Contra Marcellum Ancyranum, p. 3, C; and
De FEolesiastica Theologia 5, p. 174, 2. In both passages we have the
Zextus receptus, and the context also implies it.

23, In a third passage, De Eeccles. Theol. 3, p. 1594, it is cited,
but only as far as the word &€vn. The author of these treatises which
were written sometime after 336, and before 340, had the textus recep-
tus before him, at least in the two passages.

24. The only evidence which remains is that of the letter, addressed

21, II. 190L
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by Eusebizs after the council of Nicea, to his church of Caesarea. In
this at the end of his baptismal creed, after the words mcisbouev xai
dc B metpe dnov. is introduced a citation of Mt 2§ 19 in its wsual
form.  This letter has only come down to us through the medium
of Socrates the historian (L 8. 35 p. 23), who perhaps took it from
the work of Sazbinus. There is hardly reason to suspect an iater-
polation.

23 The evidence of these later writings of Eusebius emphasi-
ses by contrast the form of text preserved in the rest of his works.
He seems to have found in the codices of Caesarea the iollowing form
of text:

wopeuBévrec pudnTedcate wavee va 6w &v T Svdparl pov, dwdac-

kovVieC abrolc mipelv mavre dca dvetrelduyy Guiv.

In passages 8 and ¢. & 7@ dvdpari pov has perhaps been removed
afier &vn by a scribe who -resented so unusval a reading®. Both
passages occur at the very beginning of the treatise, and so caught the
eye of the casual reader. Few can ever have methodically perused so
long and learned 2 work. and therefore the work of correction went no
further. It is worthy of notice that in the Greek fragment of the
Theophany given in Migne P. G. vol. 24, col. 629 the context in-
volves that verse Ig as well as 1S should have been cited. Verse 1§
however siands alone. Verse 19 must therefore have been left out by
a copyist.

The passages from the Theophania take rank as independent evi-
dence of the text used by Eusebius, althongh they repeat passages of
his Demonstratio Evangelica and De Laudibus; for where a writer
deliberately incorporates entire sections of an earlier work in a later,
he must be held to endorse the character of the scripture citations
which the earlier contains. .

24. Nr. 18 of the above testimonies breaks the harmmony of the
other citations. The Synac translator, obliged to render so long a
consecutive passage of the Gospels, has merely “availed himself of his
Syriac vulgate; and copied out from it the entire five verses. Those

1 “Plerumque in codicibus Graecis, ubi Origenes Eusebius Apollinarius in medium
afferuntur ad marginem scriptum observes, eldy, mestiris. Incidi ege in centonem
Colbertinae bibliothecae manuscriptum, qui ad singula Origenis, Eusebii, Apollinarii, etc.,
loca, singularem hanc cautionem, minio exaratam, in margine aflert, .&vdBepd coy, ana-
thema £%. Quamobrem miror hunc Eusebii commentarium ad nos usque devenisse.”

Bernard de Montfancon, Preliminaria in Eusebii commentaria in Psalmos.
Zeitschrift £ d. neutest, Wiss, Jahrg. IL 1901 19
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familiar with Armenian or Syriac versions know how common was this
device of saving labour. At first sight the comment upon this citation
when it speaks of the “mystery of cleansing”, seems to involve the pre-
sence of BamrtiZovtec in the original Greek; but the definition which im-
mediately follows of this cleansing, as being “by the mystery of his doc-
trine”, precludes the idea that the writer had in view the cleansing by
the water of baptism, and rather suggests the exorcism at use of
the name which preceded baptism, and were specially a “cleansing by
his power” from the pollution of demons.

25. Thus we have some 17 attestations of the reading &v 1 évé-
pati pov, to the exclusion of the words BantiZovrec and 100 matpdc xai
100 viod kai To0 Griou mvevparoc. We have also two passages viz.
8 and g, favorable to it. One, viz. 18, that is doubtful. Two at least
that are neutral. As a matter of fact there are other neutral passages,
where the citation only extends as far as the words & €Bvn, but they
were not worth while collecting.

Against this body of testimony we hdve three passages in the
works of Eusebius, in which the Zexfus receptus of Mt 28, 19 is cited;
and these all belong to the last period of his literary activity which
fell after the council of Nice.

26. Two writers earlier than Eusebius, shew a knowledge of this
shorter form of text; and neither of them formally cite the passage,
but rather echo it. The first is Justinus Martyr in the Dialogue with
Tryphon 39, p. 258: “Ov olv tpbmov b4 Todc éEmraxicxihiouc &xei-
vouc Tiv OpYAv ouk émépepe TéHTE 6 Oedc, TOV adrtdv TpdmOV kai VOV

~oddémw TV kpiav émfveykev R émdye, yivdicker &t ka® fuépav Tivec

paénrevpévouc eic 16 dvopa tod Xpictod adrol kai dmoheimovrac
v 6d0v TAc mAdvne, of kai AapBdvouct ddpata Ekactoc e, dZwoi elc,
pwTiZbopevor dra 1ol dvopuatoc 100 Xpictod TOUTOU.

In another passage of his dialogue, c. 53, p. 272 D, Justin glances
at Mt 28, 19: Kai 10 Aecpedwv . .. (Gen 49, 11) . . xai TdV ¢8vdyv
opoiwe, TV peANdvrwy merederv adrd, mpodAlwac fv. OFrtor yap e
ndNoc &eayfic koi Zuydv em adyéva p Ewv TV Eautod, péxpic & Xpic-
Tdc oUtoc &NOWv d1d TdV pofntdv adtol méuywac EpabdriTevcev
avTouc. .

Here there is no confirmation or rejection of the words émi T
6vopat; nevertheless the very.occurrence of the passage strengthens
the surmise that Justin was acquainted with Mt 28, 19, and really
glanced at it in p. 258. In this latter place the words “and abandoning
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the path of error” indicates that it was the Gentiles and not the Jews
that were daily being made disciples into the name.

The first of the above passages has been recognised by Resch in
his Aussercanonische Parallelstellen as a citation of Mt 28, 19; but
he sets it down, along with three of the passages above adduced from
Eusebius, under the head of Abbreviaturen, or abridgements of the
ordinary text. From such an error a wider reading of Eusebius would
have saved him. -

27. The second passage is in the Pastor Hermae and is a less
certain reference, Simil. IX, 17, 4: wdvTta T& €0vn Tad Umd TOV 0Upavdy
katokoUvTae, dxovcavta kai mcredcavra Emi T® 6vopaTt ékAfdncav [tod
uio0] To0 6eol. AaBdvrec odv TV copayida piav @pdvnav Ecxov kai
évo voiv.

The above might almost as well be taken to echo Lc 24, 47, al-
though Harnack commenting ‘on the words: mévra 14 ¥vy, remarks:
“Haec vox omnes expellit dubitationes; cf. Mt 28, 19.” It is to be
remarked that Lc 24, 47 with its keynote: apZduevor amd ‘lepoucariy, is
seldom absent from Eusebius’ mind when he quotes Mt 28, 19;- and
the Lucan passage itself has the air of being a remaniement of the
Eusebian text of Mt 28, 19. For Luke has merely added the words
petavoay elc dpeav duaptidv, and substituted xnpux8fivar . . . eic for
pobnTevcare.

28. The earliest writer who cites Mt 28, 19 in a form approximat-
ting to the text established in the manuscripts of the Gospels, is the
Gnostic Theodotus, whose literary activity cannot be precisely dated,
but must have been as early as 160. It has been conjectured that he
used the Gospel according to the Egyptians. An excerpt (§ 76) from
his writings appended to the eighth book of the Stromateis contains
the following (Sylb. p. 987):

Kai toic dmoctdloic évréNheton* mepudvrec knpUCCeTe koi TOUC TICTEU-
ovrac Pantilete eic Gvopa matpdc kai viol kai dyfov mvedparoc. Dr. P.
M. Bamard who has collected the N. T.- citations of Clement in a
volume of the Cambridge Texts and Studies suggests, perhaps without

.good reason, that the words eic 8vopa . 7. \. in the above were added

by Clement to the text of Theodotus. The use of the word mwepuévrec
suggests that in the third of our excerpts from Eusebius on the psalms
col. 653 the impossible reading mopedovrec is a corruption of TepudvTEC,
And this conjecture is confirmed by a meighboring passage in ps. col.

409: 100 Yap edayyehikod AOyou vewcti wepudvToc eic TdV Biov, Eevild-
19%
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peva T E0vn, kai TV wpotépay aiTdv decidwpoviuv dexducolvra
cuvexivion.

In Rufinus’ version also of Origen iz Numeros Hom. XII, 2, we
have the following given as comment on 1 Pet 2, 6: Apostoli . . . secun-
dum praeceptum domini circumenntes orbem terrae et implentes, quod
mandatum est, ut doceant ommnes gentes, baptizantes in nomine patris et
filii et Spiritus sancti etc. Here civcumeuntes reflects mwepudvrec in the
original text. It may well be that this word which well fits in with the
early belief in the mepiodot of the Apostles was, if not original, at the
least an early variant for mopeubévrec in Mt 28, 19.

The same reading mepudvrec is implied in the citation Nr. 18 of
Eusebius by the Commentary which accompanies it: “he commanded
his disciples ziat they should go around and make disciples of all
nations”, and below: “He stirred them up . . . to undertake #ke circuit
of all peoples and to make disciples of all’vaces of men”. That, in the
long extract which the Syriac translator makes from his vulgate, no
equivalent to this phrase is to be found is additional proof that that

. extract is not to be relied upon as a faithful rendering of what stood

in the text of Eusebius.

29. The textus receptus of Mt 28, 19 is found in the Latin
version of Irenaeus III, 17, 1: in Tertullian de Baptismo, c. 13 and De
Praescriptione c. 8 and 20: in the Awoxs 7, 1, where however it is
suspect because of the occurrence in 9,4 of the same document of
the phrase oi BanticBévrec eic dvopa kupiou: in the Clementine Homilies
XI, 26, and oftener in the Recognitiones as translated by Rufinus: in
Hippolytus C. Noetum: in the Acta Thomae, there balanced however
by a rival gnostic formula. . .

30. Clement of Alexandria never cites Mt 28 19 in his works as
preserved to us. In the works of Origen preserved in Greek, Griesbach
in his Symébolae criticae notes three cases of explicit citation of Mt
28, 19; but in each case the citation stops short at 1& #vn, leaving us
in doubt how his texts continued, whether in agreement with those of
Eusebius or with the received text. An indirect reference to the text
in the contra Celsum IJ, 42, (I, 165 K.) points, though not conclusively, to
the former alternative. The passage is this: xai del épivrec TARpOU-
peva o eipnuéva On’ adtol, mplv yévnTtar, TO Knpuxdivon TO edoyyéhov
&v 6Aw 1@ KkOcpw, kai mopeuBévrac adTod TOUC MadnTAC €ic mavra Td
tvn TOv Aoyov adtod karnyrehkévar. Here the last four words
answer to these: ‘Teaching them all things whatsoever I have com-
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manded you. And it is significant that Origen gives no hint of the
important precept to baptise in the triune name which in our texts
intervenes.

31. If we could trust Rufinus’ versions of Origen’s homilies, we would
have to admit that he used the textus receptus at Mt 28, 19 and even
set store by it. But we cannot trust them. At the conclusion of his
version of the commentary on Romans Rufinus boasts that he had
taken much “trouble to fill in what was lacking in Origen”, laborem
adimplendi quae deerant for this reason: ne pulsatae quaestiones et
relictae, quod in homiletico dicendi genere ab illo fieri solet, latino
lectori fastidium generarent. The learned Benedictine editor deplores
in the following words the zeal shewn by Rufinus for rewriting the
author he professed to translate: Sed utinam hoc labore adimplendi
quae deerant supersedisset! Ex ejus enim licentia factum est, ut qui
legit has homilias, incertus sit utrum legat Origenem, an Rufinum.

The text Mt 28, 19 comes thrice in Rufinus’ version of the
Commentar in Romanos, in V, 2 and 8; an VII, 4. The last two
passages smack of Rufinus rather than of Origen. No sane critic
would undertake to say where Origen ends and Rufinus begins. “Vix
certo distingui potest, ubi solus Origenes loquatur, aut ubi suas merces
obtrudat Rufinus”, says De la Rue (monitum in Exodum). In Hom. viii,
§ 4 in Exodum, as rendered by Rufinus comes the fourth reference to
Mt 28, 19:

Cum ergo uenimus ad gratiam baptismi, uniuersis aliis diis et do-
minis renuntiantes, Solum confitemur Deum Patrem et Filium et Spiri-
tum Sanctum. Sed hoc confitentes, nisi toto corde diligamus Dominum
Deum nostrum ... non sumus effecti pars Domini ... et Dominum, ad
quem confugimus, propitium non- efficimus, quem non ex toto et integro
corde diligimus. Why is Dominum alone mentioned, if just before the
trine formula had stood in the original Greek? The commentary awakes
this suspicion in us.

Thus it is only in Rufinus’ work that the text Mt 28, 19 occurs;
in three cases embedded in comment which smacks of him rather than
of Origen, while in the other two the trine formula is in no way neces-
sitated by the context.

32. It is true that Origen attests the use of the trinitarian formula in
baptism, in his Greek commentary on John tom. VI, § 17 in these words
used of the person baptised: 1@ éumapéxovtt éavtdv 1f Bedmmm THC
duvdpewc TV ThHc Tpockuvntiic TMAdoc émkAfcewv. But because the
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trine cpiclesis was used in his dkohoubia of Baptism, it does not follow
that the text Mt 28, 19 was in his copies of the N. T. anymore than
in thosc of Euscbius; and the same caution must be used in regard to
the refercnces made by Ircnaeus and Justin to the use of a trine for-
mula in Baptism.

33. Cyprian of Carthage used the text: “Baptising them in the name
of Father, Son and Holy Spirit”, as a battlecry in his strife with Pope
Stephen: Quomodo ergo quidam dicunt, foris extra ecclesiam, immo et
contra ecclesiam, modo in nomine Christi, ubicunque et quomodocun-
que gentilem baptizatum remissionem peccatorum consequi posse, quando
ipse Christus gentes baptizari ‘iubeat in plena et adunata trinitate? (Epist.
73 ad Iubaianum). And just before in the same letter: Insinuat trinita-
tem, cuius sacramento gentes baptizarentur. The official church of
Rome however ignored his arguments, and adopted the position that
baptism in the name of Christ alone was.quite valid. As the canon
of the Synod of Nemours (1284) expressed it: Dicimus, infantem bapti-
zatum esse, si baptizans dicit: Baptizo te in nomine Christi.

It in some measure explains this decision of the Popes that the
text of Mt 28, 19 was not yet authoritatively fixed by the church. That
the Pneumatomachi of the fourth century retained the Eusebian reading
can be inferred from the arguments used by and against them.

34. In his discourse: de communione sub utraque specie addressed
A. D. 1433 to the Council of Bile (Mansi concilia XXXIX; col. 858),
John of Ragusa used these words: Dominus noster Jesus Christus as-
cendens in coelum praecepit apostolis dicens, Ite docete—Spiritus Sancti,
in quibus verbis dedit eis et limitavit formam baptismi et in persona
eorum toti ecclesiae. Et tamen non post longum tempus ipsi apostoli
et ecclesia dimittendo- dictam formam, #% nomine Palyis etc., traditam
per Dominum baptizabant tantum in nomine Christi dicentes: Te baptizo
in nomine Domini Jesu Christi* He proceeded to infer that, as the
Apostles deviated from their master's precepts in regard to baptism,
so the church had a right to set them aside as regards the Euchar-
ist, by withholding the cup from the laity. I do not know if any will
pursue his hypothesis a little further and argue that the apostles, when

1 Thomas' Aquinas propounds the same argument IIT, 9. 66, a. b, ad. 1. John
writes (I c. col. 863): Si enim immutaverunt Apostoli formam baptismi, quae dat essen-
tiam sacramento, taliter ut si quis nunc in illa forma, qua ipsi apostoli, baptizaret, non
esset baptismus, quanti magis potest ecclesia mutare vel tollere unam speciem etc.
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they “set aside the formam traditam per Dominum”, also introduced the
Eusebian form of text at Mt 28, 19.

35. A different explanation of the dissonance between Mt 28, 19
and other baptismal formulas found in the New Testament has been
broached by certain scholars, whose conclusions, lest I should appear
to ignore previous workers in this field, I venture in conclusion to refer
to, although, being based on no textual research, -they hung entirely in
the air and were merely happy guesses.

Canon Armitage Robinson inclines to the view (Art. Baptism in
Encyclopaedia Biblica) that Matthew “does not here report the zpsissz-
“ma verba of Jesus, but transfers to him the familiar language of the
“church of the Evangelist’s own time and locality”.

The German scholar Teller in Exc. 2 of his edition of Burnet: De
Fide et officiis christianorum, Halae, 1786, p. 262, disputed the genuine-
ness of the text. So did Evanson, vicar of Tewkesbury in his letter
to Hurd Bp of Worcester, 2¢ Ed. London 1792. Harnack remarks
(Dogmengeschichte I, 68): Dass Jesus die Taufe eingesetzt habe, ldsst
sich nicht direct erweisen; denn Mt 28, 19 ist kein Herrnwort.

Martineau in his “Seat of Authority” Bk. IV, ch. IV, p. 515- writes
thus: “The very account which tells us that at last, after his resurrec-
“tion, he commissioned his apostles to go and baptize among all nations,
“betrayed itself by speaking in the Trinitarian language of the next
“century, and compels us to see in it the ecclesiastical editor, and not
“the evangelist, much less the founder himself.”

Socinus (opera Irenopoli 1656 vol. I, 712 and II, 438) accepted the
usual -text as genuine, but sought to explain away its obvious meaning
by means of tortuous and special pleading.

J. H. Scholten in his- work: Die Taufformel (iibersetzt von Max
Gubalke, Gotha, 1885) wrote: Die gegenseitige Vergleichung der Texte
unserer drei ersten Evangelien und die kritische Untersuchung iiber ihr
Alter filhren somit zu dem Schlusse, dass dem Bericht iiber die Ein-
setzung der Taufe durch ]esqs in dem nach Matthius benannten
kanonischen Evangelium ein relativ spités Datum zuerkannt werden
muss.

H. Holtzmann in an article on Baptism in the N. T. in the Zeit-
schrift f. wissenschaftliche Theol. 1879, p. 401, arrives at a similar
conclusion.

36. The following questions therefore need to be discussed.

1. Is the Eusebian and Justin's reading of Mt 28, 19 original?
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2. If so, was not the textus receptus created about 130—140?

3. Was it not due to a reaction on the text of Matthew of
liturgical, and, specially, of baptismal usage?

4. Did it not arise, like the text of the three witnesses, in the
African old Latin texts first of all, thence creep in to the
Greek texts at Rome, and finally establish itself in the
East during the Nicene epoch, in time to figure in all sur-
viving Greek codices?

[Abgeschlossen 16. November 1got.]




