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Editorial
Never Again War!
Pope Francis’ latest encyclical, Fratelli Tutti, published on
October 4, 2020, covers a wide range of topics, most of which
are secular in nature. The Vatican has released a synopsis,
which begins with its own brief outlining the primary themes:
“The Pontiff suggests that fraternity and social friendship are
two approaches to construct a better, more just, and peaceful
world, with the participation of all: individuals and institutions.
With a resounding ‘no’ to war and globalized apathy.” In this
issue of our journal, we reflect also on what he has written
regarding the inhuman wars we are capable of waging against
each other, based mainly on Fratelli Tutti.
“Pope Francis says the coronavirus pandemic has proven that
the ‘magic theories’ of market capitalism have failed and that
the world needs a new type of politics that promotes dialogue
and solidarity and rejects war at all costs.” writes Nicole
Winfield of the Associated Press (Isackson, 2020).
Cite as: Pandikattu, Kuruvilla. (2022). Editorial: Never Again War!
(Version 4.0). Jnanadeepa: Pune Journal of Religious Studies, JulySept 2022(26/3), 5-15. http://doi.org/10.5281/zenodo.6382828
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Sylvia Poggioli, a National Public Radio contributor, agrees with
Winfield that the two most important concerns Francis has addressed
are an out-of-control neoliberal economy and the overwhelming role
of war in contemporary political culture. “Francis argues the markets
cannot fix every problem,” Poggioli adds, “and he denounces what
he calls “this dogma of neoliberal faith” that “resort[s] to the
mythical ideas of’ ‘spillover’ or ‘trickle.”
Francis turns to the Catholic Church’s own doctrine on war, rejecting
it as a means of legitimate defense, writes Poggioli on the subject of
war and quotes the encyclical: “It is very difficult nowadays to
invoke the rational criteria elaborated in earlier centuries to speak of
the possibility of a ‘just war’. Never again war!” (FT 258).
The concept of just war is dated. Despite its paradoxical character,
just war has become an oxymoron that may have “made sense at a
point in history when the concept of defense was truly about defense
rather than acting as a euphemism for imperial-minded nation-states’
conquest and consolidation of power” (Isackson, 2020).

1. The Context
Military force and acts of violence, in Pope Francis’ opinion, are
linked to an economy based on the “magic” of neoliberalism.
Inequality is exacerbated by ideologies like trickle-down economics.
They, he believes, are the root of ever-increasing inequity.
Francis is far from the only analyst to draw attention to the harmful
link between the economics and the belief in legitimate conflict.
President Dwight D. Eisenhower, himself a former general,
memorably named the system the “military-industrial complex” in
January 1961, putting the problem on the map. The fact that no US
president has ventured to even mention the concept in public since
Eisenhower, let alone criticize it says a lot about the magnitude of
the situation today. Over the years, it has only become more
monstrously fat. And the general public has become increasingly
oblivious to this.
When it comes to a just war theory, we need to consider first, the
Augustinian belief that war can be justified in exceptional situations.
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The second is Francis’ belief that no war can be just today, given
the destructive power of violence (Isackson, 2020).

2. Historical Note
As Sylvia Poggioli points out, Pope Francis’ views on just wars
reflect a significant historical turning point. It’s never been
simple to justify war for a faith whose founder insisted on
turning the other cheek. Christians glorified martyrdom in the
early years, which often came as a result of turning the other
cheek.
After Emperor Constantine’s conversion in 312 CE,
Christianity became the official religion of the Roman Empire,
and the topic of legitimizing war arose as a moral issue. St.
Augustine, writing about a century after Constantine’s reign,
created his just war theory, which became the Church’s
conventional position.
Rather than refuting Augustine’s just war theory, which was
elaborated by Thomas Aquinas in the 13th century, Francis uses
Augustinian reasoning and the theory of proportionality to
suggest a new interpretation of the theory. He claims that a
rational justification for war carried out with modern weapons
is simply unthinkable. The immense destructive capacity of
contemporary weapons has pushed humanity above the point
where a nation-state can justify war.
When US President George W. Bush used the pretense of
seizing weapons of mass destruction (that didn’t exist) to inflict
immense and ongoing destruction in Iraq and the area in 2003,
Francis may have sensed the terrible irony. What more
ludicrous activity might be used to demonstrate Augustine’s
proportionality principle?
“We can no longer think of war as a solution,” Francis asserts,
“since its hazards will almost always be higher than its
ostensible benefits.” As a result, it is extremely difficult to
employ the reasonable criteria developed in previous centuries
to discuss the prospect of a ‘just war’” (Isackson, 2020).
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To put it another way, Francis has purposefully demolished decades
of established political logic held by Christian Western states and
the Catholic Church. It was frequently reduced to the basic notion
that what we do is only because we are Christians. Augustine and
Aquinas’ somewhat delicate moral concept of a just war was often
employed to cover up Christian nations’ most severe kinds of
military aggression, which were eventually followed — if not
exacerbated — by the secular versions of most of those same states.

3. After the Ukraine War
The Vatican acknowledged that Pope Francis had spoken with
Patriarch Kirill of Moscow, who had previously appeared to offer
his support to Russia’s invasion of Ukraine, in a statement released
by the Holy See press office on March 16, 2022. “There was a time,
even in our Churches, when people spoke of a holy war or a just war.
Today we cannot speak in this manner. A Christian awareness of the
importance of peace has developed.”
“Wars are always unjust,” the pope said, “since it is the people of
God who pay. Our hearts cannot but weep before the children and
women killed, along with all the victims of war. War is never the
way. The Spirit that unites us asks us as shepherds to help the peoples
who suffer from war” (Cited in Pillar, 2022)
The pope has been very active in calling for peace in Ukraine, even
going so far as to personally visit the Russian embassy in the Holy
See to ask for peace, while avoiding explicitly condemning the
Russian government by name, as papal diplomacy has always
favoured strict neutrality in order to press all parties for peace.
Ukrainian Catholic bishops, on the other hand, have frequently
decried the Russian invasion as an illegal act of aggression, as well
as the targeting of civilian population centres and the use of
weaponry such as butterfly mines and vacuum bombs. Those same
bishops have made repeated appeals for humanitarian and military
assistance to the Ukrainian people as the country tries to fight the
occupying force.
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4. Francis and Fratelli tutti
In the current age, Pope Francis has spoken about the concept
of a “just war” several times, including during the Ukraine
conflict. His encyclical Fratelli tutti included a significant
discussion on the subject.
“War is not a ghost from the past but a constant threat,” Francis
wrote, calling it “the negation of all rights and a dramatic assault
on the environment” (FT 257).
“War can easily be chosen by invoking all sorts of allegedly
humanitarian, defensive or precautionary excuses, and even
resorting to the manipulation of information. In recent decades,
every single war has been ostensibly “justified”. The Catechism
of the Catholic Church speaks of the possibility of
legitimate defence by means of military force, which involves
demonstrating that certain ‘rigorous conditions of moral
legitimacy’ have been met” (FT. 258).
Further, he adds: “Yet it is easy to fall into an overly broad
interpretation of this potential right. In this way, some would
also wrongly justify even ‘preventive’ attacks or acts of war that
can hardly avoid entailing evils and disorders graver than the
evil to be eliminated.” (FT 258).
The pope called special attention to the reality of nuclear,
chemical, and biological weapons, which have totally
transformed the deadly potential of conflict in recent decades.
To quote him again: “The truth is that ‘never has humanity had
such power over itself, yet nothing ensures that it will be used
wisely.’ We can no longer think of war as a solution, because
its risks will probably always be greater than its supposed
benefits. In view of this, it is very difficult nowadays to invoke
the rational criteria elaborated in earlier centuries to speak of the
possibility of a ‘just war.’ Never again war!” (FT 258).
This isn’t to mean that Fratelli tutti dismissed the concept of
justified self-defense. “We are called to love everyone, without
exception; at the same time, loving an oppressor does not mean
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allowing him to keep oppressing us, or letting him think that what
he does is acceptable” (FT 241).
“On the contrary,” the pope said, “true love for an oppressor means
seeking ways to make him cease his oppression; it means stripping
him of a power that he does not know how to use, and that diminishes
his own humanity and that of others. Forgiveness does not entail
allowing oppressors to keep trampling on their own dignity and that
of others, or letting criminals continue their wrongdoing” (FT 241).

5. The Catechism on War
The Catholic Church’s Catechism opens by reiterating that “the fifth
commandment prohibits the intentional loss of human life.”
“Because of the horrors and injustices that all war entails,” it states,
“the Church insistently asks everyone to pray and act so that the
divine Goodness may liberate us from the ancient bondage of war.”
“All citizens and governments have a responsibility to act to prevent
conflict. However, if all peace attempts have failed, governments
cannot be denied the right to lawful self-defense as long as the threat
of war exists and there is no international authority with the essential
competence and power.” “The tight prerequisites for justifiable
defense by armed force require thorough examination,” according to
the Catechism, which also lays forth the criteria for evaluating moral
legitimacy:





The aggressor’s harm to the nation or community of
countries must be long-lasting, severe, and certain;
All other options for stopping it must have been proven to
be useless or impractical.
There must be realistic chances of success;
The use of arms must not cause more harm and chaos than
the problem that has to be solved. The destructive capacity
of current weapons of mass destruction is a major factor in
assessing this situation.

According to the Catechism, “these are the conventional criteria
stated in what is known as the ‘just war’ doctrine,” and “the
evaluation of these prerequisites for moral validity falls to the
prudential judgment of those who have duty for the common good.”

Jnanadeepa 26/3 July-Sept 2022

9

The Catechism affirms the concept of a “just war,” but is clear
that a “just war” is possible “as long as the danger of war
persists and there is no international authority with the
necessary competence and power” to stop it. Pope Francis
effectively argues in Fratelli tutti that such international
authorities now exist: “There is a need to ensure the uncontested
rule of law and tireless recourse to negotiation, mediation and
arbitration, as proposed by the Charter of the United Nations,
which constitutes truly a fundamental juridical norm,” Francis
wrote (FT 257).
“The seventy-five years since the establishment of the United
Nations and the experience of the first twenty years of this
millennium have shown that the full application of international
norms proves truly effective, and that failure to comply with
them is detrimental” (FT 257)
“The Charter of the United Nations, when observed and applied
with transparency and sincerity, is an obligatory reference point
of justice and a channel of peace. Here there can be no room for
disguising false intentions or placing the partisan interests of
one country or group above the global common good” (FT
257).
Pope Francis appears to be saying that the concept of two
countries choosing war as a legitimate means of resolving their
differences is outdated, and that when war does break out, it
must be the result of a criminal act that necessitates a response,
such as a police action by international authorities.
He is suggesting that the international community has
developed sufficient institutions and norms that war is now a
criminal crime, victims’ resistance is moral self-defense, and
the international community’s essential intervention is a form
of “police action.”
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6. Pope Francis, John Paul II, and the Second Vatican
Council
As Francis points out in Fratelli tutti, numerous wars have been
undertaken in recent decades with the rationale that they were
essential preventive or corrective interventions – Vladimir Putin has
attempted to justify the invasion of Ukraine in this way.
Francis isn’t the first pope to condemn unilateral military action
outside of multilateral organizations. In the years leading up to the
US-led invasion of Iraq in 2003, Pope St. John Paul II made several
interventions, which were justified in part by Saddam Hussein’s
alleged possession and development of weapons of mass
destruction. The pope was emphatic about states’ moral obligation
to use international institutions and laws rather than self-justified
armed aggression.
St. John Paul II called for “respect for law” as a “certain condition”
if humanity was not to “fall into the abyss” in his address to the
Vatican diplomatic corps in January 2003. “Life within society –
particularly international life – presupposes common and inviolable
principles whose goal is to guarantee the security and the freedom
of individual citizens and of nations,” John Paul said. He added:
“These rules of conduct are the foundation of national and
international stability. Today political leaders have at hand highly
relevant texts and institutions. It is enough simply to put them into
practice. The world would be totally different if people began to
apply in a straightforward manner the agreements already signed!”
“What are we to say of the threat of a war which could strike the
people of Iraq, the land of the Prophets, a people already sorely tried
by more than twelve years of embargo? War is never just another
means that one can choose to employ for settling differences
between nations.” St. John Paul also cited the United Nations
Charter and international law as prohibiting war “even when it is a
matter of ensuring the common good,” unless it is the absolute last
resort and under very severe conditions (Pillar, 2022).
When compared to Pope Francis’ own words on the matter, the two
popes appear to hold quite similar views on the inacceptability of
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states deciding when it is okay to go to war for their own
reasons. Both are based on ideas from the Second Vatican
Council.
The idea that a “international authority” would have a role to
play in preventing war comes from Gaudium et spes, Vatican
II’s pastoral council on the Church in the Modern World. It
holds: “Divine Providence urgently demands of us that we free
ourselves from the age-old slavery of war. If we refuse to make
this effort, we do not know where we will be led by the evil road
we have set upon. It is our clear duty, therefore, to strain every
muscle in working for the time when all war can be completely
outlawed by international consent” (GS 81).
Thus, Francis’ recent remarks on Russia’s invasion of Ukraine
should not be interpreted as a type of pacifist manifesto, but
rather as an explicit expression of what the Church has been
teaching about contemporary warfare for decades.

7. The “Just War” of Augustine and Aquinas
As already indicated, the Church has traditionally promoted the
concept of a “just war,” and has offered criteria for determining
whether or not a war is just, both in terms of how it is declared
and how it is fought. However, this theory was established and
is based on a different understanding of war, when armies met
in country fields for pitched battles, before the era of weapons
of mass destruction, house-to-house urban combat, and the kind
of “total war” that saw entire towns devastated during World
War II (Pillar, 2022).
St. Augustine is credited with coining the term “just war” and
giving criteria for determining whether or not a war is just. The
Catechism’s own list substantially repeats these same
conditions. Augustine, on the other hand, never regarded war as
a good in and of itself; rather, he saw it as an unavoidable reality
between states, kingdoms, and empires that should be avoided
if possible. Francis acknowledges in a footnote of Fratteli tutti
that Augustine “forged a concept of ‘just war’ that we no longer
uphold in our own day.” He noted that he “also said that ‘it is a
12
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higher glory still to slay war itself with a word, than to slay men with
the sword, and to procure or maintain peace by peace, not by war’”
(FT FN 242).
St. Thomas Aquinas also talked about the concept of “just war”
doctrine basing on Augustine’s works. Thomas further emphasized
the need of a competent government declaring a “just war,” and
highlighted that private persons were not permitted to wage war
because the rule of law allowed them to pursue their grievances
against injustice in a legitimate forum.
Francis’ perspective, which appears to be a development of St. John
Paul’s own ideas, appears to be that, with the emergence of
international organizations, states can no longer properly declare war
as a means of resolving their complaints when there is a component
legal forum to do so (Pillar, 2022).

8. Moving Towards Peace
Individual states now, the pope appears to be arguing, are like
individuals who began military battles during Augustine’s time.
From this vantage point, countries like Ukraine are victims of a
violent crime, which they have every right to oppose and which the
international community has every right to police.
As a society we should be moving beyond war, just as we went
beyond slavery or colonialism. The collective consciousness and
wisdom of humanity should make us realise the futility and injustice
of war. Can we not collective agree on that? For, we have been
warned by John F. Kennedy: “Mankind must put an end to war, or
war will put an end to mankind.”
In this pursuit religion, spirituality, politics and education can help
us to lift our collective moral consciousness. Just like we have gone
beyond slavery, colonialism and caste discrimination we need to
move beyond “might is right” policy both at the individual and group
level.
Let us hope and pray that we have the moral, political and spiritual
will to promote our collective well-being.
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The articles in this volume of Jnanadeepa, like that of the
previous one, focusses on various aspects of Pope Francis’
powerful encyclical Fratelli Tutti, which provides us with a new
and viable lifestyle, based on the Gospel values of fraternity,
sharing and caring.
May all human beings learn to enjoy the Peace that comes from
the Risen Lord, so that we learn to treat each other as brothers
and sisters. So we can humbly listen to Martin Luther King Jr:
“We must live together as brothers or perish together as fools.”
The Editor
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Abstract: Fratelli Tutti offers specific challenges to the Indian
context. This article limits itself to church’s relation to other
religions in the light of the Encyclical’s invitation to, ‘fraternity
and social friendship.’ The Pope reminds the church that its
service is not one of waging a war of words aimed at imposing
doctrines; but simply spreading the love of God. In as much as
fraternity and social friendship has a universal scope, it is open to
the followers of every religion as well. It is an invitation “to
dialogue among all people of good will”. The vision of creating
“a single human family” cannot be left to any one religion, but
requires the collaboration of all, as fellow pilgrims. To live by the
call of Fratelli Tutti, one needs to have a prophetic imagination
that can hold together God’s values and the existing reality,
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always reducing the gap between the two. This calls for
enriching dialogue among religions and cultures.
Keywords: Fratelli Tutti, Indian Context, Interreligious
Dialogue, Theology of Religion, Kingdom of God.

Introduction
The topic of challenges to the Indian context, arguably, is
very complex in as much as every number of the Encyclical
offers a challenge to the Indian context. This article,
however, limits itself to church’s relation to other religions
in the light of the Encyclical’s invitation to, ‘fraternity and
social friendship.’ The Pope reminds the church that its
service is not one of waging a war of words aimed at
imposing doctrines; but simply spreading the love of God
(FT 4). In as much as fraternity and social friendship has a
universal scope, it is open to the followers of every religion
as well. It is an invitation “to dialogue among all people of
good will” (FT 6). The vision of creating “a single human
family” cannot be left to any one religion (FT 8), but requires
the collaboration of all, as fellow pilgrims.

1. The Indian Context
India has earned a name for its deeply religious spirit and has
the first written religious Scriptures in as much as the
Babylonian texts like Gilgamesh, though more than 4000
years old, are largely of socio-political nature. Similarly,
despite the tension between the followers of Hinduism and
Buddhism in the early stages, leading to the near
disappearance of Buddhism from the land of its origin,
traditionally India is taken to be a religiously tolerant nation
that welcomed the followers of foreign religions like
Judaism, Zoroastrianism, Christianity and Islam1. India is
1

Through the Arab traders Islam came to the southern coasts of India
already from its early history.
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home to most religions like Primal religions, Hinduism,
Buddhism, Jainism, Zoroastrianism, Christianity, Islam and
Sikhism. Traditionally these religions coexisted peacefully, until
the arrival of the Moguls and western Christian missionaries.
Today religious violence is a major phenomenon of Indian
society. In the past such conflicts were largely between the
Hindus and the Muslims, to a great extent, due to the very nature
of these religions, with regard to beliefs and practices, but got
aggravated by the expansion work of the Muslims. In recent times
the Hindu opposition to religious conversion has been extended
to Christians as well leading to many untoward instances,
including the killing of several Christians and the destruction of
numerous churches.
Enlightened Hindus would appreciate the Christian influence in
reforming Hinduism from within, to make it more extroverted,
leading to reforms like the abolition or mitigation of many of the
traditional practices such as the widow-burning (sati) or the caste
system. One cannot be blind to the Christian impact on the
making of the Constitutions of the Republic of India. I am
inclined to suggest this catalytic role, along with the educational
and other social outreaches, as the greatest service that
Christianity has imparted to the Indian society.
On the other hand, Christians, unintentionally, though, have
contributed to the current religious violence in India. Though
difficult for Christians to grasp, most Hindus would recon the
Christian conversion work as a by-product of the colonial
conquest and as an invasion on the majority community. In the
same vein, in-admissible though, many Hindus take it for granted
that the followers of the tribal religions in India are part of
Hinduism. There are also sections within the majority community
that would be happier if the traditionally weaker sections of the
Indian society are left at that situation as it would offer better
chances of exploiting them in different ways. The Christian
empowerment projects runs counter to such vested interests.
Jnanadeepa 26/3 July-Sept 2022
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Well-known as it is, India traditionally is esteemed to be a
spiritual nation, home of ancient religions like Hinduism,
Buddhism and Jainism with written scriptures. No wonder
that the late Pope Paul VI during his visit to Bombay in
December 1964 qualified India as a nation that sought God
with relentless desire, in deep meditation and silence and in
hymns of fervent prayer (AAS, 1964: 1032). All this makes
Francis’ proposal of making Religions at the service of
Fraternity in the world, as the greatest challenge that the
Encyclical offers to the Indian church. It calls for a paradigm
shift in Church’s understanding of its service in India, always
centred on the kingdom-ministry of Jesus.

2. The Papal Call
Out of conviction that all human beings are brothers and
sisters (FT 128), and from the need to think of ourselves
more and more as a single family dwelling in a common
home (FT 17), and concerned about the prevalence of a
“throwaway” world that readily approves that part of the
human family can be sacrificed for the sake of others
considered worthy of a carefree existence (FT 18), and at the
expense of the equal dignity of all human beings, the Pope
calls all to a shared passion to create a community of
belonging and solidarity.
Approvingly quoting the Bishops of India, “The goal of
dialogue is to establish friendship, peace and harmony, and
to share spiritual and moral values and experiences in a spirit
of truth and love” (CBCI, 2016) the Encyclical invites all to
a dialogue between the followers of different religions to
build fraternity and defend justice in society (FT 271).
Believers in different religions are open to the Father of all,
the basis of human fraternity and the transcendent dignity of
the human person, who as the visible image of the invisible
God, is therefore, the subject of rights that no one may
violate.
18
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The followers of different religions know how their witness to
God with a sincere heart, can enrich each other, as fellow
pilgrims. The trampling of the dignity of fellow human beings
and the violation of their rights is the result of removing God from
one’s vision (FT 273). Hinduism teaches how God is the indweller of all human beings. If so, considering another person as
ritually impure is an insult to the God in whom one believes and
worships. In the same vein, gender discrimination too goes
counter to the faith in the one God. It flows from a desensitized
human conscience, distanced from religious values (FT 275).
Interreligious dialogue in this context involves a concern for
integral human development. Church’s charitable and
educational activities have a public role, for the advancement of
humanity and of universal fraternity. The Church as a family
among families, leaves home and the places of worship “in order
to accompany life, to sustain hope, to be the sign of unity ... to
build bridges, to break down walls, to sow seeds of
reconciliation” (FT 276).
Christians, while esteeming the ways in which God works in
other religions and having high regard for the manner of life and
conduct of the followers of other religions, must be resonating
with the compassion and the tender love with a capacity for
reconciliation, springing from the Gospel (FT 277).

3. Perception of Other Religions from the Biblical
Perspective
The initial openness of Christians towards other religions in
modern times can be described as a type of ‘democratic thinking’,
i.e., since these religions are active Christians have to accept
them, tolerate them and even enter into dialogue with them.
Rarely was it the result of a biblical analysis to situate them from
the biblical perspective.
Basic to the Christian experience of God in the Bible is that God
is one who reaches out to all, especially the suffering and the
poor, those on the margin. Thus, the first experience of the
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Hebrew community in Egypt is a God who tells them through
Moses that God has seen their affliction and heard their cry
(Ex 3:7). The very nature of God as compassion, love, is to
reach out as described in the book of Genesis. Creation is the
expression of this reaching out of that desire in God
(bereshit=beginning, desire) (Gen 1:1). All human beings are
created in God’s image (Gen 1:26) and with whom God
entered into a covenant relationship (Gen 9:9). Later in the
New Testament, evangelist John will underline how all
humans are created and enlightened by God’s creative Word
(1.1-4; 9).
From this biblical declaration it follows that there is no
justification for the Christian claims of exclusive knowledge
of God or for a distinction between natural and supernatural
revelation. All religious experience anywhere in the world is
the result of this divine initiative.
This does not prejudice the divine call of individuals or
peoples for a special service. Abraham is called to be a
blessing to all humans (Gen 12:3). God makes a particular
covenant with Israel so that for God it will be a “kingdom of
priests and a holy nation” (Ex 19: 6), i.e., as a priestly and
holy people they will be a light to the rest of the nations of
the world (Is 42:6; 49:6).
This particular call is repeated in the New Testament as well
when the Word Incarnate creates a new community (Mk 3:14
par) and tells it that this community is to be a light to the
world (Mt 5:13-14). It may be noted that Jesus of Nazareth,
as God’s Word Incarnate (Lk 1:35), came from God whom
no one ever had seen, to make him known (Jn 1:38: 12:45;
14:9) through his ministry culminating on the death on the
cross and resurrection. He creates the new community as the
sacrament, servant of the Kingdom, the focus of his ministry,
through which he manifested the Father and Father’s love
and Father’s nature.
20
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Though all people receive the divine revelation through the Word,
followers of other religions cannot justifiably be described as
‘anonymous Christians,’ in so far as the Word is made Christ, in
the light of his incarnation, ministry and death, by God by raising
him from the dead (Act 2:22-33). Only the companions of the
Word Incarnate are Christians, followers of the Way (Act 11:26),
called precisely for continuing the ministry of the Lord.
The Christian approach to the followers of other religions has to
be anchored on this biblical realism and not because of a sense of
helplessness as though nothing else is possible, nor because of the
revival or growth, often associated with aggressive nationalism,
of these religions.

4. A Call to Interreligious Dialogue
It was pointed out earlier how the nature of God manifested in the
Bible is that of self-reaching out. This is what Christians have
experienced in Jesus of Nazareth, ever reaching out to the
neighbour, weather sick, hungry, sinful, demon-possessed, or the
marginalized due their profession or for whatever reasons. This
reaching out, characterized as the proclamation of the Kingdom,
along with the universal revelation, impels Christians to enter into
interreligious dialogue (IRD) by reaching out to the followers of
these religions. Dialogue is “approaching, speaking, listening,
looking at, coming to know and understand one another, and to
find common ground” (FT 198).
IRD is not an entity but a process of becoming. It is a process of
becoming a community of persons, respectful and respecting,
transforming and transformed, renewing and renewed. This
allows IRD to have a certain amount of spontaneity as well as
open-endedness. It acknowledges the need to turn to each other
and together to the ground of our being, to the goal of our
existence. Thus, it is permeated by a sense of the radical
Transcendence and at the same time, down to earth immanence
in so far as it is primarily directed to the horizontal level, in terms
of understanding and acceptance of each other and together to the
Jnanadeepa 26/3 July-Sept 2022
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marginalized of the society. It is through and through guided
by the mandate to “seek first the divine reign” (Mt 6:33). IRD
is a cooperative and constructive interaction among people
belonging to different religious traditions (Muck, 2016: 8)
leading to communion, inclusive of all.
IRD as a religious experience, is a symbol of the kingdom to
which we are pilgrimaging: it is a “diffused symbol”
(Arbuckle, 2010: 25). Its meaning depends on the different
contexts of the dialogue process: faith, religion, and
commitment to transformation:
After all, symbol is an embodiment of meaning, enabling
humans to communicate, perpetuate and develop a vision of
human life.
Symbol has the innate ability to make us feel ‘at home’. At
the same time, by the same logic, it invites us to enter into
the world of the symbols of the other and this is the mystery
of, the dynamic of IRD, ushering in the gifts of different
faiths that will serve as a reservoir of common pilgrimage –
the reality of IRD.
A symbol is any reality that by its very dynamism or power
leads to another deeper reality through a sharing in the
dynamism that the symbol itself offers (and merely by verbal
or additional explanations (Arbuckle, 2010: 25).
A good many of modern problems and conflicts, strangely
though, have religion at their root (Sacks, 2016: 99), whether
it is the Arab-Israel conflict, conflicts in the Middle East and
Syria, the Kashmir problem, Indonesian conflicts, the
conflicts in the southern Philippines and many others. In
theory at least, all religions have the inbuilt theological
underpinning for mutual understanding and collaboration.
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The belief in the antaryamin in Hinduism2, i.e., the Divine
indwells in all human beings, the Islamic vision of all humans by
nature making a self-surrender to God3, the Buddhist teaching of
universal compassion, the Christian call to love and care for the
neighbour, the basic understanding of harmony in the Chinese
and Confucian religions, the understanding of Yahweh, the
creator of all and as the Lord of History in Judaism, the vision of
the salvation of the universe as understood by the primal
religions, are all inviting religions to come closer and to
collaborate, rather than to compete and combat with each other.
Right relationship with neighbours is the focus of all religions.
This is the challenge of Inter Religious Dialogue. Christians in
particular, by their call to witness to the coming of the divine
reign in Jesus Christ, the Incarnation of the extensio Dei (Divine
self-reaching out), are called to IRD.
Prophet Isaiah’s vision described in Is 6:1-8, reminds us how our
history, our experience of God, does not begin with us. The
history of all people of God is part of our intimate relationship
with God. “All the earth is filled with his glory” (Is 6:3). Isaiah’s
vision tells us also that no one, not even Isaiah or Moses, can have
a total vision of the divine and this is an invitation for religions to
touch the Holy as experienced in the other, to be enriched by the
other. God’s dialogue with humans does not begin with any
particular religion but with creation. This divine initiative
coupled with the universal covenant God made with humans (Gen
9:9-17), challenges Christians to look into what they have in
common with others, rather than what differentiates them from
others.
It has to be acknowledged also how all religions in essence
advocate peace, love, unity and tolerance, which the colonial
Christianity, due to a narrow missionary zeal, overlooked.
Equally, there is no room to compare religions in order to
2

According to Rg Veda Reality is one but sages name it differently (ekam
sat: vipra bahudah vdanti) (Rg 1.164.46).
3
This cannot justify the killing of a fellow human being as an unbeliever!
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establish one’s own superiority. As the Benedictine nun and
author, Joan Chittister, has underlined no people is unique in
an absolute sense, in so far as anything in human condition is
common to all. “And all of these peoples have grappled with
the same kinds of questions and have arrived at their own
answers” (Chittister, 2007: xi). What is important is to realize
how each religion has a particular service to render to
humanity, and ask how together we can usher in a superior
quality of human existence. As far as the Christians are
concerned this uniqueness is the service to the Kingdom.
Already the Old Testament paves the way for inter religious
understanding leading to enrichment of one’s religion. The
Babylonian exile brought Israel into contact with the leading
religion of the Babylonian world, Zoroastrianism and to be
enriched by it, in the understanding God. We come across
strict monotheism in the Bible only towards the end of the
exile (Is 45:18) though there was already the monolatry. The
Zoroastrian understanding of the two ages facilitated the
belief in the idea of resurrection of the dead. Sean Freyne
writes: “The doctrine of the two ages is the theological
underpinning for the belief in the idea of the resurrection of
the dead – a doctrine that finds its first unequivocal
expression in Daniel: 12:2-3” (Sean, 1983: 95). Judaism’s
adaptation to a life without the temple through the institution
of the synagogue, too, results from the Zoroastrians who did
not have one central temple but a temple where a community
existed.4

4

Though one hardly comes across scholarly literature stating that the
synagogue worship rose due to the influence of Zoroastrianism,
scholars like Martin A. Cohen do recognize how the synagogue
originated during the Babylonian captivity in the 6th century BCE (Cf.
Cohen, 1987: 209-218), and this in turn supports Freyne Sean’s
position that the Jewish synagogue came into being under the
influence of Zoroastrianism (Sean, 1983: 96).
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In the gospels, as we have seen already, Jesus is not an advocate
of a religion as much as a quality of life based on love and mercy.
The early Christians were quite creative in their openness and
sensitivity to the religious world of the times manifested in doing
away with circumcision (Acts 15), in the theological
interpretation of Jesus as the Lord rather than as Christ/Messiah
(Acts 11:20 in contrast to Acts 9:22), and in similar theological
and practical developments.

5. Fratelli Tutti, a Retrieval of the Gospel Path for
Asia
The Encyclical’s greatest challenge to Indian church is IRD as the
service of the divine reign.
It has to move away from any triumphalism and behaviour to
become credible by collaborating with other religions as well as
with the poor and marginalized and, thus, to decolonize the
contours of its theology.
The gospels indicate how the religious methodology of Jesus was
not so much that of founding a new religion as much as reforming
the Judaism of his times through a hermeneutical transformation
based on love and compassion. Jesus was a faithful Jew who died
as a prophet in Jerusalem, “but God raised him up” (Act 2:24) and
“has made him both Lord and Christ, this Jesus whom you
crucified” (Act 2:36).
The encyclical unfolds that spirit and invites the church in
India/Asia to be an agent of such a transformation through
dialogue. The Christian presence in Asia is not for the sake of a
radical altering of the religious map of Asia by displacing the ageold religions of Asia but to transform the human society through
dialogue into a genuine fraternal community of love – Fratelli
Tutti. This is in keeping with the spirit of Vatican II whose two
most important contributions were the articulation of Church’s
relation to the modern world and to other religions.
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Indian reality, in general, can be described as the plurality of
religions, cultural diversity and of the many poor. Despite the
gigantic stride democracy has made in India, social
democracy still remains a far cry. Caste system in different
hues and economic disempowerment have anchored a
hierarchical structure that ensures the dominance of the
powerful, pushing the powerless to the margins. Jesus’
invitation to be converted in the context of the arrival of the
Kingdom (Mk 1:14), remains ever urgent for the Asian
context. In practice, however, this can be done only with the
collaboration of all the religions. This makes the Encyclical’s
demand for dialogue with the followers of the religions vital
for the Indian church so that it be faithful to its Lord.
In principle, at least, all Asian religions subscribe to harmony
as an Asian value. As Pope John Paul II’s Apostolic
Exhortation, Ecclesia in Asia described, “complementarity in
harmony” (FT 2) can be characterised as the evangelical
norm for Asia. Obviously, love is the foundational value for
the Christian community, spelt out as the existential practice
of the principle, Fratelli Tutti. Thus, the Encyclical goes a
long way in helping Indian church to discharge its service of
becoming a light (Mt 5:14) in Indian society.
In India the frontiers of the Kingdom and non-Kingdom lie
not between the church and other religions, but between the
margins and centre of the of Indian society, the centre
understood as those with whom the decision-making power
is vested. Advocacy in dialogue assumes an irreplaceable
role in this circumstance. What best the church can offer in
this unenviable situation of subverting the values of justice,
equality and genuine freedom, is the spread of divine
goodness and communion leading to acceptance and sharing,
rendering each his/her due. The naming of that social
repentance is the motto: Fratelli Tutti!
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It is the expression of repentance in the context of exclusion and
exploitation, ushering in a “Cosmotheandric”5 communion. The
cosmotheandropic vision, with its emphasis on trusting the other,
is the end-product of dialogue in so far as dialogue is a meeting
of persons. It is an exercise of faith, hope and love: “faith in the
ever-inexhaustible mystery beyond the reach of objective
knowledge.” (Panikkar, 1979: 6). One’s eschatological hope for
the world enters the heart of the dialogue overriding any fear or
prejudice. It is love that impels us towards our fellow human
beings. Dialogue is a ‘cosmic’ confidence in so far as we place
the trust ultimately not in humans but in the Ultimate Reality.
Humans are so made that they cannot live in isolation or find their
fulfilment except in the sincere gift of self to another. Nor can
humans find the true beauty of life without relating to others.
Largely, this is true of religions as well in so far as religions are
practiced by humans. This implies a “dialogical dialogue,” that is
to say, an in-depth experience of the spiritual experience of the
other. As we said, it is an experience of faith, hope and love,
leading to the primordial interconnectedness of all humans
(Panikkar, 1993: 77).
This, in turn, leads us to the fact that Christianity cannot be
identified with rituals, isolated from the lived experience of those
participating in the ritual. Their historical experience cannot be
separated from the rituals. The compassion and true knowledge
of God is the defining element of the Christian existence and they
form the substratum of any Christian practice. The Encyclical is
inviting Catholics to this fundamental principle of Christian life,
through the concept of borderless fraternity. In the Asian context
the concept of a borderless fraternity cannot be isolated from
justice to the margins that requires the collaboration of the

5

The expression was used by R. Panikkar, to mean the communion between
God, humans and the world. See Panikkar, 1993: 55. I prefer to speak of
cosmotheandropic experience, as Andros refers to man while Andropos is
inclusive of man and woman.
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followers of all Asian religions. Inter religious dialogue does
not remain an ivory tower but an expression of the option for
the poor.
Historically and biblically speaking, human experience is
one of plurality in every respect, including that of religions.
There is nothing to suggest that the divine plan is that of
bringing all humans under any one particular religious
umbrella, though both the Old Testament (Exo 19:5-6) and
the New Testament (Mt 5:14-15) tells of the creation of a
people as light to the rest of humanity.
Both the Encyclical, Fratelli Tutti, and the Indian Bishops
hold out the cause of universal fraternity as the Church’s
service to the modern world. In this service IRD with its
various shades, can go a long way. IRD can lead the
participants to an inter-subjective field of communication
orienting to an ever-open horizon of communion. It is both a
gift and a task in so far as the ever-open horizon includes also
the excluded ones, the visible symbols of the totally Other,
the common ground of IRD.
Dialogue is an event in history, with the inter-subjective
realm of encounter, meeting the ‘other,’ without any
intention of putting fences around the other, but allowing the
possibility to be open to the boundless horizon of what God
is doing in the world. It is a universe of divine love, divine
catholicity without exclusion, the all-inclusive Other. This is
the miracle of IRD: a new awareness of the all-inclusive
Other. Equally, it is the awareness of the truth Fratelli Tutti!
Addressing the Plenary Assembly of the Secretariat for nonChristians, Pope John Paul II on March 3, 1984 said:
“Dialogue is fundamental for the Church, which is called to
collaborate in God’s plan with its method of presence,
respect, and love towards all persons (cf. Ad Gentes 10-12;
Ecclesiam Suam 41-42; Redemptoris Hominis 11-12). … For
the Church, dialogue is based on the very life of God, one
28
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and triune God is the Father of the entire human family; Christ
has joined every person to himself (RH 19); the Spirit works in
each individual; therefore dialogue is also based on love for the
human person as such, who is primary and fundamental way of
the Church (RH 14), and on the bond existing between culture
and the religions which people profess” (John Paul II, 1984: 2).
The fruit of that 1984 Plenary Assembly, the document Dialogue
and Proclamation, declared: “The Church has the duty of
discovering and bringing to light and fullness all the richness
which the Father has hidden in creation and history, not only to
celebrate the glory of God in its liturgy but also to promote among
all humankind the movement of the gifts of the Father” (DP 22).
Obviously, promoting the truth, Fratelli Tutti, through inter
religious dialogue, is a fruition of that recommendation.
An inter religious consultation, jointly organized by the Pontifical
Council for Inter religious dialogue and the Office of Inter
Religious Dialogue of the World Council of Churches, May 1216, 2006, stated: “All of us believe that religions should be a
source of uniting and ennobling of humans, understood and
practiced in the light of the core principles and ideals of each of
our faiths, can be a reliable guide to meeting the many challenges
before humanity.” The principle Fratelli Tutti is such a core ideal
and at the same time prepares the way for the universal practice
of the respect for the dignity of the human person and the ensuing
human rights.
The end product of such a dialogue is, what Fratelli Tutti
described in terms of “a polyhedron whose different sides form a
variegated unity, in which the whole is greater than any part” (FT
215). The differences are complementary, rather than conflicting,
enriching reciprocally, illumining one another, even amid
disagreements and reservations (FT 215). Followers of each
religion can learn something from the other. All religions stand in
need of conversion and growth, in so far as religion, though based
on a divine experience, is a human reality. This makes IRD a
constant aspiration and style of life for the Indian church.
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Conclusion
The practical emphasis the Pope lays on dialogue can hardly
be exaggerated. “Let us arm our children with the weapons
of dialogue! Let us teach them to fight the good fight of the
culture of encounter,” admonishes Francis (FT 217). This can
lead to the “joy of recognizing others, with their right to be
themselves” (FT 218). The significance of such an
admonition for the Indian society can be understood in the
context of constant religious conflicts, not to speak of
religious persecution and discrimination, breeding violence
and intolerance towards those who are different. This can be
overcome only through a culture of dialogue and mutual
recognition.
To live by the call of Fratelli Tutti, one needs to have a
prophetic imagination that can hold together God’s values
and the existing reality, always reducing the gap between the
two. In contrast to the Apostolic exhortation Evangelii
Gaudium that outlined a programme for the Church in its life
and mission and Laudato Si’ that gave the world a
programme for caring for the environment, the Encyclical
Fratelli Tutti gives to the entire humanity a programme to
build a new and inclusive world of fraternity and friendship
among all, where all can live in peace and harmony and
where the rights of all are respected and accepted. In this
sense the Encyclical is a spelling out of the Kingdom prayer,
the Our Father. This is the vision guiding inter religious
dialogue that the church in India pursues.
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within our hearts; it is only in realising that God in our hearts,
do we realise the beauty of our being. This is true of both
believers and non-believers, for people of different and no
religions. So, the author concludes the article pleading for
love
beyond
limits, seeing beauty
in
everything
and seeking unity in plurality.
Keywords: Fratelli Tutti, Lennon, Sufi mystics, Swami
Vivekananda, Pope Francis, Mother Teresa, Shakespeare,
Lal Ded, Lev Tolstoy, Rabindranath Tagore, Cabuliwallah,
Habibi.
ayaṃ nijaḥ paro veti gaṇanā laghucetasām
udāracaritānāṃ tu vasudhaiva kuṭumbakam
(One is a relative, the other stranger, say the small minded.
The entire world is a family, live the magnanimous.
Be detached, large of heart, lift your mind,
Enjoy the fruit of Brahminic freedom.
Maha Upanishad 6.71–75)
On a dry hot day in May 2021, heralding the onset of
summer, the world woke up to the horror on television
screens of hundreds of thousands of bloated corpses wrapped
in white shrouds, garlanded in marigold, floating along the
banks of India’s holiest of holy rivers, Ganga.
The Covid-19 pandemic, that had been uncorked well over a
year-and-a half ago in the wet markets of Wuhan in China
selling game meat, had made its ultimate statement …
The virus was sparing no one …
The richest of the rich in the ancient city of modern Rome…
and,
The poorest of the poor, in the ancient villages of rural India.
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And we, mere mortals, were being devoured as game by an
unseen, unheard, untouched, non-living creature of dispassionate
zeal bent on demolishing the civilizational foundations of one
nation after another, uprooting faiths, coded over centuries, from
their spiritual moorings.
The spirit of the wild had finally come alive, claiming the spirit
of us, the tamed.
Sadly, for India, when the country needed its Mother Teresa
moment to bring succour to the dying destitute, its citizens were
rejoicing their dead instead, in a partisan game of one-upmanship
in a nation tearing apart, thread by thread from the warp and weft
of its cultural tapestry that had dressed its civilisation in the fabric
of oneness over millennia.
The Hindus, word went out, were finally rotting in hell, by the
riverbank, in a country they insisted was their own alone, flying
the saffron flag to future. And now, that saffron had turned into
the noose of marigold, denying victims their final rite of passage.
Hardly did the collective consciousness of a nation trapped in
hate, pause to ponder that day that a dead body, no matter to
whom it belonged, and no matter how sacred or desecrated, how
rich or poor, had to go through the putrefying process whether
claimed by earth or water or air, before merging with the
elements.
And yet, for those who pondered, the significance of words of a
much-loved monk in distant Vatican, not so long ago, could never
be more insightful than now.
“The way the Covid-19 pandemic was managed by world
countries has shown the failure in global cooperation … their
inability to work together, became quite evident. For all our hyper
connectivity, we witnessed a fragmentation that made it more
difficult to resolve problems that affect us all,” Pope Francis,
father of the Roman Catholic Church, had lamented almost eight
months earlier about the pandemic that had gripped the world.
(FT 7)
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He was challenging the way we live our faith, demanding a
change in our outlook of living, theologising and being.
Simply said, the Holy Father was demanding a paradigm
shift in our culture born of othering and hate, fragmented by
unreason, in favour of a higher universal call? (FT 38, 191)

1. Culture as Defining Ourselves
“What then is culture?” A young poet once asked an ageing
journalist in a long engagement on Hindu-Muslim divide in
the Age of Hindutva seeking to cast 21st century India in the
image of its once free and glorious past.
The point, said the journalist, is that humans are political
animals. Somewhere down the road of history, culture,
religion, and politics got intertwined. And there was a sudden
shift in discourse with all three coming into the picture.
So, where did culture start?
And how did it get defined?
And when did the original signposts of culture begin?
Culture probably started when the caveman moved out on
hunt and coloured his face with soot and ashes from his
hearth. And that war paint not only scared the hell out of the
other, but also defined the caveman as what he was not ... yet,
he did it. Because the caveman was scared.
And that face paint made way for the mask.
And the mask, as you know, is theatrical.
And the theatre is the ritual.
And so, the mask became god.
And so, the ritual became religion.
“Religious people tend to be more blinkered,” said the young
poet …
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“To make ourselves believe and make others believe who we are
not,” nodded the journalist.
And that’s the beginning of culture ...
Therefore, culture is an artificial construct to present to the world
what we are not.
Culture is acquired ... it’s not inherited like our memory.
“I don’t believe in Hindu culture. Or Muslim. Or Christian, for
that matter. I do not believe in Indian culture. Or American.
Though the ethnic mix within a spatial contour does define our
collective memory, and therefore, our DNA, over millennia,” said
the scribe.
Somewhat!
Yet, if there must be a culture to define who we are ... it must
necessarily be the universal code of one.
The culture of, say, Michael Jackson, that makes everybody
across age
groups and language divides dance to an all-embracing beat.
The culture of, say, Messi, that unites the world in joyful cheer.
It must then be …
The culture of Rumi.
The culture of Nanak.
The culture of Francis.
The culture of Chaitanya.
The culture of Tolstoy.
The culture of Tagore.
The cultural of Gibran.
The culture that is so deeply ingrained in your psyche, that you
uphold and seek to define it in different tongues, across various
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narratives. It is certainly not what we say here and now that
we seem to have redefined, somewhere along this journey,
because of the way we perceive our surroundings.
Perhaps!
Culture, if there were one, is one that must necessarily allow
us to accept the other as our own. The one that makes a
Lennon so dear to us, no matter where we belong. And a Shah
Rukh Khan our hero for all times to come, no matter what
name he sports on the silver screen.
“I agree with all of this,” said the poet, “but the world isn’t
as you see it.”
“That’s why I seek to redefine the world with more than a
little help from you,” replied the journalist.
“I would never ever root for a tyrant. Whether from my
culture or not,” said the poet.
“Neither would I,” responded the journalist.
“Culture is also what u grow up with. No matter what your
religion,” said the poet.

2. All-Pervading Oneness of the Spirit
“We grow up with many things. Yet above all else, we must
never grow up to hate one other,” said the ageing journalist.
(Roy, 2023)
How does that happen in a Universe where stars born in the
same galactic crucible are programmed to move away from
another over time and distance?” (Sagan, 2013)
The great Sufi Mystic, Shams of Tabriz, sought to answer
that question in the all-pervading oneness of the spirit.
“Some of the sages say that the spirit is eternal. Some say that
it is ‘newly arrived’ – that is, at first, it was not, then it came
to be. Nonetheless, it’s quite some time since there was the
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togetherness of the spirits. The spirits are ranked troops.
However, this togetherness is of different sorts. The tavern-goers
have a togetherness, as do workers of corruption. But here I am
speaking of the togetherness that is with the spirit. God’s
knowledge encompasses all.
But this togetherness is with God. Surely, God is with those who
are god-fearing. He also says, Surely God is with us. So, if at the
beginning of his created nature the spirit of the Tatar had been
familiar with us in that togetherness, right now he would be
familiar with us, and with Imad as well.
God addressed that togetherness: ‘I am going to bring into
existence the viceregent of water and clay, and I am going to
make you his progeny in the world of water and clay.’
They said, ‘our God, we are at ease with You in this world of
togetherness. We fear that we will become scattered and remain
far from this.’
He said, ‘I know that you do not speak these words by way of
protest and discourtesy. So, seek refuge in me, and fear lest your
togetherness be scattered. You should know that I am perfect in
power. My power has no effect. In your very clothing and veil, I
will gather you and I will give you familiarity and togetherness
with each other.’
Beyond the world of water and clay, after the mountain of the
Unseen, we were mixed like Gog and Magog. All of a sudden, we
rose up from there and came down to the call Fall down! From
far away we saw the outline of the province of existence. From
afar, the outskirts of the city and the trees were not apparent. In
the same way, during infancy we saw nothing of this world. Little
by little that came about. The harm of the bait and the trap
gradually came forth to us. The flavour of that bait overcame the
suffering of the trap. Otherwise, existence would have been
impossible.” (Chittick, 2004)
Some six-hundred-and fifty years later, that coming together of
the spirit in this eponymous conversation between Shams ad-Din
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(Shams) of Tabriz (Iran) and Mavlana Jalal ad-Din (Rumi) of
Konya (Turkey) found new expression in India when the
country’s first Nobel laureate and India’s national bard,
Rabindranath Tagore, scripted the endearing story of an
Afghan dry fruits peddler Abdurrahman and his five-year-old
Bengali soulmate Mini, bridging a centuries-old cultural
divide between a passive Hindu heartland and the aggressive
Muslim frontier on the far northwest of India’s border.
“I was hard at work … when all of a sudden, Mini left her
play, and ran to the window crying: ‘A Cabuliwallah! a
Cabuilwallah!’
I cannot tell what were my daughter’s feelings at the sight of
this man, but she began to call him loudly... At which exact
moment the Cabuliwallah turned, and looked up the child.
When she saw this, overcome by terror, she fled to her
mother’s protection, and disappeared. She had a blind belief
that inside the bag, which the big man carried, there were
perhaps two or three children like herself. The peddler
meanwhile entered my doorway and greeted me with a
smiling face …
I made some purchases, and a conversation began about
Abdurrahman, the Russians, the English, and the Frontier
Policy.
And as he was about to leave, he asked: ‘And where is the
little girl, sir?’
And I, thinking that Mini must get rid of her false fear, had
her brought out.
She stood by my chair and looked at the Cabuliwallah and
his bag. He offered her nuts and raisins, but she would not be
tempted, and only clung closer to me, with all her doubts
increased.
This was their first meeting.
40

S. Roy: Our World Is a Family

One morning, however, not many days later, as I was leaving the
house, I was startled to find Mini, seated on a bench near the door,
laughing and talking with the great Cabuliwallah at her feet. In all
her life, it appeared, my small daughter had never found so patient
a listener …” (Tagore, 2003).

3. Making Sense of Our Being by Dissolving
And so, we too, each one of us, have a ‘listener’, who knows that
far removed from the Tower of Babel, the voices in our hearts
must dissolve to make sense of our being.
“I realised that on my rounds of some of Delhi’s best hospitals in
search of a trustworthy doctor, last month. Do you know what I
saw there?” the ageing journalist quizzed the young poet.
I saw countless Afghans, Iraqis, Yemenis with amputated legs,
some Pakistanis, some Iranians too. Men in salwar, women in
burqas. Some in need of urgent blood transfusion, some kidney
or liver transplants, and many, in need of interventions of the
heart.
All staring at hope.
They were not as educated as the entitled custodians of our faith.
But they knew a thing or two about the heart. And how the red
dye effortlessly dissolves once it flows through a different vein. I
asked a couple of them, including one from Pakistan, whether it
mattered if they were being administered Hindu or Christian or
Parsi or Jewish blood, for there was no way of checking the
source.
Their answers will bewilder privileged scholars of human
behaviour, for all of them without exception said, ‘Insaan ek hai;
sab Allah ke bandey (All mankind is one; all buddies of Allah)!”
(Roy, 2023)
So, that’s Syria, Iraq, Iran, Yemen, Afghanistan, Pakistan for you.
Man fighting man, for no reason, to reclaim his uncertain past for
his certain future: Death!
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That’s also the Great War of Kurukshetra.
That’s also Asoka’s conquest of Kalinga.
That’s also the colonisation of India by Babur, claiming
20,000 war dead at Panipat alone.
That’s also the Great Bengal Famine of the Raj of 1943 that
not only claimed up to 3 million lives, but also impoverished
so many millions more for decades to come that, before long,
a Mother Teresa had to emerge to bring succour to the dead
in their moment of living.
That’s also the vanity of human being!
You hear an echo of that voice in nineteenth century Russian
realist Lev Nikolayevich Tolstoy’s commentary on his
magnum opus, Some Words about War and Peace: “Why did
millions of men kill each other, when everyone has known
since the beginning of time that it is morally and physically
wrong to do so? Because the thing was so inevitable that in
doing so, they were obeying the same elementary zoological
law as the bees when they kill each other in the autumn, and
all male animals who exterminate each other.” (Cited in
Troyat, 2001: 312)
This inevitability should have stared us in the face when the
dead came floating down the Ganga last summer,
overwhelmed by the ineptitude of the living. Humans, simply
had to die, because the virus happened to claim them. For
once in every one-hundred years or so, an unknown, unseen
virus descends upon mankind to claim millions, even as
science makes rapid strides to exterminate the one that came
before. And yet, in the floating dead, as much in the living
who floats, Tolstoy painted an eye-opener in the fullness of
us all in the nothingness of being:
“War breaks out (in 1805). The problems of each are swept
away by the problem of all. History puts an end to stories.
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The Russian army invades Austria. Bloody battles are fought, as
futile as they are inevitable … In action Prince Andrey feels
strangely relieved to be borne along by a flood over which he has
no control… Wounded at Austerlitz, Prince Andrey has a
revelation of the absurdity and purposelessness of life. Lying on
his back, he sees above him ‘a sky that was somehow vague, but
very far and high, immensely high, in which grey clouds were
drifting.’ And he says to himself, ‘How calm and peaceful, how
majestic … Everything is vain, everything is false, except this
boundless sky. There is nothing, absolutely nothing, except that
…” (Troyat, 2001)
And in this flight of fancy…
“Some run away from home.
Some escape the hermitage.
No orchard bears fruit for the barren mind.
Day and night, count the rosary of your hand,
and stay put wherever you are.
Hermit or householder: same difference.
If you’ve dissolved your desires in the river of time,
you will see the Lord is everywhere and is perfect.
As you know, so shall you be.
Some, who have closed their eyes, are wide awake.
Some who look out at the world, are fast asleep.
Some who bathe in sacred pools remain dirty.
Some are at home in the world but keep their hands clean.
Those who glow with the light of the Self
are freed from life even while they live.
But fools add knots by the hundred
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to the tangled net of the world (Lalla, 2013).
Thus spake Lal Ded, a female mystic, and Kashmir’s 14th
century wandering minstrel, claimed equally by both the
Muslim and the Hindu as their own in a land they are now
busy tearing apart with hatred.
In this sacred space of oneness, where is the scope for the
other?
More aptly where is the space for the other?

4. In the Love of the Other
Which brings us back to the purpose of this prose in the spirit
of Fratelli Tutti (FT). Writing of his namesake St. Francis of
Assisi (1181-1226), the Pope wrote, “Of the counsels Francis
offered, I would like to select the one in which he calls for a
love that transcends the barriers of geography and distance
and declares blessed all those who love their brother ‘as much
as when he is far away from him as when he is with him.’
St. Francis expressed the essence of a fraternal openness that
allows us to acknowledge, appreciate and love each other
person, regardless of physical proximity, regardless of where
he or she was born or lives. (FT 4)
Some 800 years ago, when Sufi mystic Nizamuddin Auliya
was sowing the seeds of love in Delhi right under the nose of
seven successive Turkic despots, St. Francis preached for the
cessation of all forms of hostility or conflict in distant France
and Italy, and even journeyed to Cairo seeking an end to the
Crusade, insisting, instead, that a humble and fraternal
‘subjection’ be shown to those who did not share his faith.
Francis did not wage a war of words… “He did inspire the
vision of fraternal society” (FT 4).
Centuries later, St. Francis’ doctrine of brotherhood found
resonance in the words of Swami Vivekananda, in his now
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famous address at the Chicago conference on 11 September 1893.
“Sisters and brothers of America,” the Swami exclaimed, to
thunderous applause, bringing his faith and civilization to the new
world…
“It fills my heart with joy unspeakable to rise in response to the
warm and cordial welcome which you have given us. I thank you
in the name of the most ancient order of monks in the world, I
thank you in the name of the mother of religion, and I thank you
in the name of millions of Hindu people of all classes and sects
…
I am proud to belong to a religion which has taught the world both
tolerance and acceptance. We believe not only in universal
toleration, but we accept all religions as true. I am proud to belong
to a nation which has sheltered the persecuted and the refugees of
all religions and all nations of the earth…
I quote to you brethren, a few lines from a hymn which I
remember to have repeated from my earliest boyhood, which is
repeated by millions of human beings: “As the different streams
having their sources in different places all mingle their water in
the sea, so, O Lord, the different paths which men take through
different tendencies, various though they appear, crooked or
straight, all lead to Thee.” (Vivekananda, 1907)
And in this one world, bridging 5,000 years of continuous human
civilisation on a lush green expanse on the Ganga, flushed by a
thousand streams, flowing into the sea all at once, the Sufis sang
their own song of nihilism, exterminating the self in love of ‘the
other’.
My Love you too!
My love you are, my buddy you too
My religion you are, my faith you too
My body you are, my soul you too
My warmth you are, my life you too
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My Ka’abah, qibla, mosque you are,
And steps leading to them you too
My Quran you are, my rights you too
My duties and pilgrimage you too
My doles and prayer you are
My piety too, my piety too
My knowledge …
Remembrance, contemplation
Delight,
Ecstasy and love you are
My light you too, my hope you too
My desires, gains, setbacks you too
You are all I see around,
My pride you are, my deliverance too
My faith and honour you are
My glory and shame you too
My sorrows, joys, tears and toys
My illness and remedies you too
The reason I sleep you are
My beauty, fame, luck, fortune you too.
It’s you I seek now …
And forever search
The known, knowing, knowledge you too
The chill of my breath you are
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The storm of my tears you too
My mole you are, my hair you are
My pride, my glow-up you too
My tattoo and mascara you are
My gum, tobacco and hash you too
My loneliness, excitement, craze you are
My tear too, my grief you too
You are my beginning, my end you are
My hidden revelation that too you too
You are my thunder, my rain you too
My land beloved, scorching desert
My rivulet and sand dunes you too
O Beloved, you take me, The One,
My sovereign you shall be then too
My Sultan then shall be you too
My bass rhythm and string apart
My destination you are, my destiny too. (Roy, 2023; Juejo, 2002)

5. Unity of Spirit and Duality of Thought
At the opposite end of this universal oneness, a poet and dramatist
in pre-modern England, William Shakespeare (1564-1616), split
this unity of spirit into duality of thought to uphold the oneness
of being. This was to become the hallmark of many of his sonnets
and plays.
Let me confess that we two
Must be twain
Although our undivided loves are one:
So shall those blots that do with me remain,
Jnanadeepa 26/3 July-Sept 2022

47

Without help, by me borne alone
In our two loves there is one respect,
Though in our lives a separate spite,
Which, though it alter not love’s sole effect,
Yet doth it steal sweet hours from love’s delight.
I may not evermore acknowledge thee
Lest my bewailed guilt should do the shame,
Nor thou with public kindness honour me
Unless thou take that honour from my name:
But do to so; I love thee in such sort
As thou being mine, mine is thy good report (Shakespeare,
2014).
As poet and author Linda Sue Grimes puts it in her
commentary on the structuring of Shakespeare’s Sonnet 36,
this merging into the other is “a natural fundamental unity
binding the three components of creation: the creator, the act
of creating, and the resulting created entity ... Yet, within this
paradigm also exists the phenomenon of duality versus unity,
where two aspects of creation may work together or against
each other. When duality becomes the focus, the nature of the
relationship between the creator and the created comes into
play (Grimes, 2021).
On a larger canvas, however, the dramatisation of this
separation of unity gets painted in communal tints of ‘us
versus them’. Over centuries this separation has manifested
in the rupture between the individual and the institution, as
evident from the caveman’s face paint, subverting the
accepted arbitrary authority, leading to the excommunication
of the other and, in the process, scripting the theatre of the
absurd by pitching one against its multiple dead images on
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the banks of the Ganga, where invocations of sacred love make
way for invectives born out of hatred.

6. Sacrifice as Pre-requisite for Unity?
And that theatre has mimicked the tragedy right since the time of
the Greek dramas down to the age of Shakespeare culminating in
the story of Romeo and Juliet where two rival clans finally unite
in the death of their children.
But then, is sacrifice of the one for the other a pre-requisite of the
unity of one in all?
Do people have to die so that the living may arise?
Authors of Indian wisdom literature (among them, Yoga Vasistha
and Ashtavakra Gita) maintain that our obsession with the other,
as much with the dead, are products of a derailed mind that
visualises Truth in fragments.
“Drawing on the imagery of a charioteer driving his chariot, Indic
philosophers projected the body as the chariot, the mind the rein,
the intellect the charioteer, the senses the horses, and the subject
the tract on which the chariot races.
They went on to dwell on the nature of the mind that moves at
amazing speeds, pursuing pleasures in dead bodies, that is in
perishable material objects, and is deluded by the opposites of
attachment-anger, love-hate, profit-loss, and birth-death.
And so, the mind is shaped by the determinations that inspire
human thinking. This, in turn, makes it very important for
individuals to conquer their vast mind sphere.
This can be achieved by the intellect alone that can control the
senses that draw the chariot as horses; the winning charioteer is
the one who dominates his horses and is unaffected by either joy
or sorrow from smelling, hearing, seeing, touching, and tasting.
This is easier said than done.
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For, the mind alone is the refuge of both vice and virtue. The
ancients believed that by submerging itself in its own exalted
state, the mind can rid itself of all its virtues and vices that
are accumulations of wrong teachings (Roy, 2022).
How does one do that?
John Lennon provides us the magic formula to resolving the
dilemma:
Imagine
Imagine there’s no heaven
It’s easy if you try
No hell below us,
Above us, only sky
Imagine all the people
Livin’ for today
I…
Imagine there’s no countries
It isn’t hard to do
Nothing to kill or die for
And no religion, too
Imagine all the people
Livin’ life in peace
You …
You may say I’m a dreamer
But I’m not the only one
I hope someday you’ll will join us
And the world will live as one
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Imagine no possessions
I wonder if you can
No need for greed or hunger
A brotherhood of man
Imagine all the people
Sharing all the world
You …
You may say I’m a dreamer
But I’m not the only one
I hope someday you’ll join us
And the world will live as one (Lennon, 1990).
Lennon, however, claims that this one world of his imagination is
outside the realm of religion, in the Kingdom of Man, not his
gods.
But what does god, the one and only, say to that?
The answer to this rather complex question is not for god to
answer. Pope Francis sends us a clear message on that in his
Encyclical Letter of 4 October 2020 on Fratelli Tutti: It is for Man
to create that one world in the way he sees god.
“Here we have a splendid secret that shows us how to dream and
to turn our life into a wonderful adventure. No one can face life
in isolation … We need a community that supports and helps us,
in which we can help one another to keep looking ahead. How
important it is to dream together… By ourselves, we risk seeing
mirages, things that are not there. Dreams, on the other hand, are
built together” (FT 8).
Like that beautiful dream of quintessential best friends forever,
Dodola and Zam, so beautifully portrayed in Craig Thompson’s
soul-kissing graphic novel Habibi. Thompson sketches an epic
journey of two child slaves brought together by happenstance in
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the middle of nowhere. Theirs is a blooming of love born in
the primordial desert, rooted in unshakeable faith. Zam and
Dodola’s trust in each other leaps over deep cultural chasms
between race and colour, between disbelief, make-belief, and
belief, between wilderness and civilisation. Theirs is a
lifelong bondage that bridges the past and the future here and
now. (Thompson, 2011)
And they do that by discovering the divine not high up in the
heavens above, but deep within their hearts.
And it is only in realising that god in our hearts, do we realise
the beauty of our being.
We are … Beautiful!
We are the breath we take
The heat that rises from that breath
The light that shines in that heat
The water that reflects that light
The creature that emerges from that water
The odour that emanates from that creature
The touch that defines that odour
We are beautiful!
That’s all that we are! (Roy, 2022).
A beautiful and bountiful family. Truly our world is a family
(vasudhaiva kuṭumbakam) and we live for one another with
love, forgiveness, care and compassion.
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doing good to other unconditionally, as Fratelli Tutti urges us.
The heart open to the world acknowledges the evil in all of us,
without justifying it or ignoring it. The evil in all of us, with all
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its harmful effects, calls for acceptance, forgiveness and
reconciliation. We need to do all that we can to eliminate evil
and transform its power for love and goodness.
Keywords:
Fratelli Tutti, Open Heart, Open Mind,
Embracing the Whole World, Migrants.

Introduction
Regarding the India and the world of his dreams, the Indian
nationalist leader, Rabindranath Tagore wrote already in
1910:
Where the mind is without fear and the head is held high;
Where knowledge is free;
Where the world has not been broken up into fragments by
narrow domestic walls;
Where words come out from the depth of truth;
Where tireless striving stretches its arms towards perfection;
Where the clear stream of reason has not lost its way into the
dreary desert sand of dead habit;
Where the mind is led forward by thee into ever-widening
thought and action
Into that heaven of freedom, my Father, let my country awake
(Tagore, 1988: 35).

He was dreaming of an India, which is open to the whole
world. Here the ‘arrow household walls’ refer to the barriers
of class, caste, creed, colour, and religion that separate
people. In the majority of cases, these are superstitious
beliefs that serve no purpose. It refers to the artificial walls
created to segregate mankind on the basis of their race, caste,
religion, ethnic origin, or class. These differences sever
people’s bonds. Frequently, these events result in chaos and
rioting. The foundations of law and order have been shaken.
There is a deterioration in peacefulness. Most importantly, a
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country’s productivity and advancement might be slowed or even
halted. Additionally, other powers may take advantage of this
opening to attack that country. As a result, we observe that these
are invariably destructive to a nation. Thus, the poet aspires for
humans to be free of such elements.
The most effective means of eliminating ‘narrow domestic
barriers’ is to provide appropriate information and wisdom to
individuals. Otherwise, they will be oblivious of the critical
nature of cohabitation for a happy and peaceful living. Only true
education can instil in people an understanding that divisions
between people are meaningless and serve no purpose.
Additionally, governments should take initiatives to encourage
communal and cross-sectional harmony, such as holding fairs or
exhibitions.
Given today’s fragmentary world broken through identity politics
and ideological interests, we are threatened from within. The
“divide, destroy and rule” policy is found all over the world at the
political, ethnic and bureaucratic levels, is threatening our
sustenance and survival.
In this context, we want to explore the ethics of sustainability
proposed by Pope Francis’ (2020) recent encyclical Fratelli
Tutti, which gives us all a definite sense of direction and hope.
The call to embrace the whole world, including the marginalised
and the discarded, is the core message of its ethics of
sustainability.
After introducing the analogy of a mother with open heart, we
look concretely at the issue of being warm hearted to the
migrants, as Pope Francis has always been. Then we look at the
need to embrace the whole world with both our hearts and minds.
We also look at some techniques to do so. Finally, we argue that
being open to God putting our faith in Him necessarily demands
being open to the world, in spite of its brokenness and evil, and
doing good to other unconditionally, as Fratelli Tutti urges us.
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1. A Mother with an Open Heart
Let us begin this exploration with the theme of the migrants
which lie close to the heart of Pope Francis. In the face of a
global migration crisis, Pope Francis has frequently urged
governments to welcome immigrants and refugees with open
hearts, not closed doors.
In July 2013, on his first official visit outside Rome after his
installation as Pope, the Holy Father said Mass on the small
Italian island of Lampedusa, near the Mediterranean Sea,
where about 20,000 African immigrants had drowned over
the last quarter-century. The pope described the awful
condition of those who perished trying to find a new life in
Europe as a “thorn in the heart,” and he lamented a
“globalization of indifference” toward immigrants’ suffering
(Wuerl, 2015).
Pope Francis has also condemned the “inhumanity” that has
forced hundreds of thousands of Christians and other
minorities in Iraq and Syria to escape as refugees from
Islamic State extremists who have forced them to convert,
pay a high tax, or face death. This wave of forced departure,
he recently stated, “degrades the Christian presence in the
Middle East, the region of the prophets, the earliest preachers
of the Gospel, martyrs and numerous saints, and the cradle of
hermitages and monasticism” (Wuerl, 2015).
Our own country’s southern border became a focal point last
year after it was announced that 60,000 unaccompanied
youngsters had fled Central America’s gang and drug
violence and dire poverty in search of a better life in the
United States. Nonetheless, a significant number of these
vulnerable children were harmed along the way, including
through various forms of human trafficking.
Pope Francis encourages, in his Message for the 101st World
Day of Migrants and Refugees, which was commemorated
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on Sunday, January 18, 2015, that, rather than global apathy, this
global migratory crisis should be handled with “the globalization
of charity and solidarity.” Nations and international organizations
must collaborate to address this issue, he said, noting that the
Catholic Church plays a unique role in this regard since it has
always been “a mother with an open heart to the whole world and
without boundaries.” According to the Holy Father, the solution
is not merely to embrace migrants and refugees fleeing violence
and starvation with “tolerance,” but with “a culture of encounter,”
and to treat them with solidarity and respect as God’s children
(Wuerl, 2015).
As a result, organizations such as Catholic Charities have been on
the front lines in assisting immigrants. We see immigrants as
brothers and sisters and fellow members of God’s family in
response to Jesus’ command to welcome the stranger.
However, it is critical for all members of society to remember that
at some point in our family history, we were all strangers seeking
to be welcomed, and that our nation has a history of accepting
newcomers. Such an inclusive attitude is what has traditionally
made the United States great, by making strangers neighbours and
welcoming their contributions to our country. Our history as a
nation of people from every land has been enriched by the
contributions of immigrants’ gifts, talents, and ethnic heritage
(Wuerl, 2015).
As Christians, we are heralds of this blessing, reminding others
of our shared humanity, that we are all members of the same
human family. Thus, the United States’ bishops support the
government’s attempts to enact comprehensive immigration
reform and policies that uphold the rule of law, safeguard human
life and dignity, and do not rip families apart. As Pope Francis
stated, we cannot remain indifferent to the predicament of
immigrants because they are our sisters and brothers.
The Holy Father finished his address by urging migrants and
refugees to maintain their faith and hope. “Let us keep the Holy
Family in mind as we fly through Egypt,” he remarked. “Just as
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the Blessed Virgin’s maternal heart and Saint Joseph’s
compassionate heart preserved the assurance that God would
never desert them, may the same hope in the Lord never be
wanting in you” (Wuerl. 2015).

2. A Heart Open to the Migrants
This friendly reception to the migrants is present also the
encyclical, Fratelli Tutti. A section of the second chapter and
the entirety of the fourth chapter of Pope Francis’ third
Encyclical Letter Fratelli Tutti on fraternity and social
friendship are devoted to the subject of migration. Chapter
four is titled “A heart that is open to the world.”
With their lives total ”at stake” (FT 37), fleeing war,
persecution, natural disasters, and unethical trafficking,
migrants must be welcomed, safeguarded, supported, and
assimilated.
The Pontiff maintains that unnecessary migration must be
prevented by offering concrete chances for people to live in
dignity in their places of origin. However, we must also
respect the right to seek a better life abroad. In accepting
countries, the appropriate balance will be struck between
protecting citizens’ rights and ensuring migrants’ reception
and assistance (FT 38-40; Borg, 2020)
a.The Unique Others as a Blessing
The Pope emphasizes several “critical steps,” particularly in
response to those fleeing grave humanitarian crises:
increasing and simplifying visa issuance; opening
humanitarian corridors; ensuring housing, security, and
essential services; providing opportunities for employment
and training; promoting family reunification; protecting
minors; and guaranteeing religious freedom and social
inclusion. Additionally, the Pope urges for the establishment
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of the concept of “full citizenship” in society and the abolition of
the derogatory term “minorities” (FT 129-131).
What is most urgently required – the text states – is global
governance, an international collaboration for migration that
enacts long-term planning, extending beyond single emergencies,
on behalf of the supportive development of all peoples based on
the gratuitous principle. Thus, governments will be able to think
in terms of the “human family” (FT 139-141).
Others who are unlike us are a blessing and a source of
enrichment for everyone, Francis adds, because they provide an
opportunity for progress (FT 133-135). A healthy culture is one
that is receptive to others while being true to itself, offering them
something authentic. As with a polyhedron – a symbol important
to the Pontiff – the whole is greater than the sum of its parts, but
the intrinsic value of each is recognized (FT 145-146).
b. Politics Is a Worthwhile Type of Charity
The fifth chapter’s theme is “A better sort of politics,” which is
one of the most useful forms of charity because it is oriented
around the common good (FT 180) and values people as an open
category open to discussion and dialogue. In some ways, this is
the populism Francis refers to, which opposes the “populism” that
denies the legitimacy of the concept of “people” by drawing
consensuses in order to use them for its own ends and fomenting
selfishness in order to boost its own popularity (FT 159-160).
However, a more effective politics safeguards work as a
“essential feature of social life” and works to ensure that everyone
has the opportunity to develop their own strengths (Borg, 2020)
c. The Genuine Anti-Poverty Policies
The Pope argues that the best assistance a poor person can receive
is not money, which is a temporary solution, but rather allowing
him or her to live a dignified life via labour. True anti-poverty
strategies do not seek to confine or neutralize indigents, but to
advance them in the spirit of solidarity and subsidiarity.
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Additionally, politics’ responsibility is to find a solution to
everything that violates fundamental human rights, including
social exclusion; organ, tissue, weapon, and drug selling;
sexual exploitation; slave labour; terrorism, and organized
crime. The Pope makes a strong appeal to eradicate human
trafficking, which he describes as a “source of shame for
humanity,” as well as hunger, which he describes as
“criminal” because food is a “inalienable right” (FT 188-189;
Borg, 2020)
d. Against Corruption
Francis also emphasizes the importance of a politics that says
‘no’ to corruption, incompetence, malevolent use of power,
and a disregard for the rule of law. It is a politics cantered on
human dignity that is not influenced by finance because “the
marketplace, by itself, cannot fix every problem”: as
evidenced by the “havoc” inflicted by financial speculation
(FT 168).
Thus, popular movements have acquired new significance: as
true “social poets” endowed with that “torrent of moral
energy,” they must engage in social, political, and economic
engagement, but with greater coordination. Thus, the Pope
asserts, it will be possible to transcend “with” and “of” the
poor policies (FT 169 & Borg, 2020).
Another hope expressed in the Encyclical is for UN reform:
in light of the economic dimension’s predominance, which
renders the individual state powerless, the United Nations’
task will be to give substance to the concept of a “family of
nations” working for the common good, poverty eradication,
and the protection of human rights. Rather of endlessly
reverting to “discussion, mediation, and arbitration” – as the
Papal Document urges – the UN must promote the law of
force rather than the law of force, by favouring multilateral
accords that better safeguard even the most vulnerable
governments (FT 173-175).
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3. Embrace the World with Heart and Mind
Francis call to embrace the migrants is only a symbol of his call
to embrace every disadvantaged section of the society. His is a
call based on both his religious and spiritual vision that God has
created all of us and so we are all brothers and sisters to one
another. This urges us to respect each one of us, especially the
poor and the marginalised.
In this section, inspired by the life-changing coach, Joseph
Bernard (Bernard, 2012) we investigate how we can embrace the
others both with our heart and mind, mainly from psychological
perspectives. We all know that we are living in pivotal times that
will influence humanity’s and the planet’s futures. Due to our
particular capacities, we were born to be a part of this era. These
potentials are only attainable if our brains and emotions are open.
Given the challenges we face individually and collectively, I t is
now high time for everyone to come forward with an open mind
and heart. This openness is necessary for all of us to break free
from the old, ineffective ways. Once liberated, we can collaborate
to develop new, more expanded modes of expression.
Our social structures, commercial models, economic systems,
human services, planetary activities, and political and religious
groups all require new modes of expression. They could all work
more effectively for the greater good of humanity and the earth
(Bernard, 2012).
We must be great agents of constructive change, inspired by the
Holy Father. The issue is how to accomplish this. How can we
combine the unlimited flexibility and creativity of our open minds
with the infinite loving wisdom of our open hearts for the greater
good of all life on the planet? The task is enormous, the obstacles
interminable, but happily, our options and potential are
astoundingly incredible.
Are we capable of meeting the challenge? Of course we are;
otherwise, we would not be on the earth at this same moment.
Allow us to begin by putting our egos aside. We cannot allow fear
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to dominate the debate. Increased power and control are not
the solution. We will get nowhere by blaming others. We do
not require further viewpoints based on failing ideas and
ideologies from the past. Enough is sufficient (Bernard,
2012).
We require both clarity and compassion. We require the
strength inherent in our highest consciousness. This will need
us to slow down, tune inward beyond the chattering mind, to
be mindful and alert, and to listen to our intuition and other
inner guidance.
Fortunately, in these times of global connectedness, there are
common practices that are available to everyone. There are
numerous activities that bring us into the present moment,
including meditation, mindfulness, yoga, tai chi, qigong, and
contemplative prayer. Another approach to ground us in the
present moment is through creative expression. Now is the
time when genius is realized and solutions are imagined.
The heart’s power is a critical component of the better-world
puzzle. The capacity of the heart to love, to be kind, and to
have compassion for everyone is critical. Without love and
compassion, we are a merciless mob bent on survival at any
cost, even the destruction of the future. The capacity of the
heart to care serves as a counterbalance to the mind’s ability
to rationalize away past failures (Bernard, 2012).
Keeping this in mind, how do we go from where we are now
to where we need to be in order to function more effectively
as a global family? Yes, it appears as though we do require
salvation from the dread of our ego-mind and the dominant
motivators of our day — money, power, and control.
Are we prepared to make a commitment to maintaining an
open mind and heart? Are we willing to put in the effort
necessary to keep both doors open? If this is the case, you
may find the following practices beneficial.
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Before we get to the practices, a final note or two: 1) Having an
open mind and heart is more of a purification than it is a new way
of being. 2) We become choked up by life, and returning to an
open state is more natural.
These open states are accessible to everyone. They are more
easily accessed during peaceful periods of reflection and
awareness, in the unconditional giving and receiving of love, and
in the flow of personal expression and purpose (Bernard, 2012).
a. Opening Our Hearts
These four heart openings will enable us to return to your heart’s
true desire
to love freely and to embrace everyone
compassionately (Bernard, 2012):
1. Forgive the Past: We must forgive the past, let go of any
unfinished business from the past, and move forward. The past
has passed us by, and it must be entirely released. Self- and otherforgiveness is really beneficial. Today is critical. Allow
everything else to pass. In the here and now, a heart can love
indefinitely.
2. Express Our Own Feelings: Our true feelings and emotions are
frequently suppressed due to their overwhelming nature. If we
merely acknowledge how we are feeling, those emotions quickly
transform into another. Emotions can be communicated in
healthy ways that maintain an open, giving heart. Speaking and
journaling are two examples of healthy emotional expression.
3. Shift from Judgment to Critical Acceptance: A critical mind
clogs the heart. We have been socialized to categorize everything
as “good or terrible.” We can put aside our judgments and work
toward embracing what is, accepting diversity, and valuing the
uniqueness of all beings. This restores our heart to its natural state
of openness to the infinite flow of love.
4. Sensitize Ourselves to the Feelings Our Own Body: The body
constantly communicates with us since it is either expanding or
contracting in all of its interactions with the outside world.
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Investigate what maintains the heart open and what causes it
to close. With this knowledge, you can love where
opportunities exist and work to transform bad situations into
more hopeful ones. The heart desires love.
b. Opening Our Minds
The following four mind openers will assist you in
maintaining an open mind (Bernard, 2012):
1. Examine Ideas on a Regular Basis: Outdated beliefs can
sap your vitality. Guilt, self-doubt, and feelings of
unworthiness are all learned thoughts that may wreak havoc
on your life. The majority of beliefs are false, and many
substantially impair our progress. Be cognizant of the beliefs
that shape your experiences and evaluate them with
compassion. Keep them if they represent the truth. If not,
release them.
2. Be Aware of Our Thoughts: Your experience of life is
shaped by your thoughts. Your best bet is to monitor your
thoughts, to remain cheerful and optimistic, and to do all
possible to remain present in the moment. You can let those
thoughts that are contracting your mind pass right through.
We can keep our thoughts open if we are attentive of our
thinking. An open mind continues to expand.
3. Recognize the Ego-Mind at Work: The ego-job of the
mind is to protect you from anything it fears. You can notice
the ego-mind at work when you feel the need to be correct,
when you become fixated on blaming and complaining, and
when you need increased power and control. Additionally,
the ego is adept at explaining why the intellect should be
closed. Remove yourself from the ego’s voice. Rather than
that, be receptive to new possibilities.
4. Discover Our Higher Mind: This higher mind is the voice
of the infinite and eternal Spirit that resides inside each one
of us and in the world. You can refer to it as the soul’s voice,
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your intuition, or your wise intellect. It is accessed by interior
listening, by being receptive to instruction, and by living in the
present moment. This knowledgeable intellect is inextricably
linked to the wisdom of the entire human race and the Universe.
This voice has everything you will ever need to know. All we
have to do is be receptive to the power of God (Bernard, 2012).
We can develop strategies for incorporating more mental and
emotional openness into your manner of being in the world. Our
free and complete expression is far more significant than we may
know.
We can spread compassion, consciousness, peace, and joy in a
world filled with grief, suffering, and rejection by having open
minds and hearts. All of our issues and difficulties can be resolved
creatively and resourcefully in this expanded state of awareness
(Bernard, 2012).
After having open our hearts and mind to others and to the wold,
we shall explore some techniques to open and embrace the world
with all its shortcomings and frailties.

4. Some Techniques to Open Ourselves to the
World
When terrible experiences occur in our lives, we frequently wall
ourselves off; rather than allowing the world to soften us, we
allow it to drive us deeper into ourselves. We attempt to divert the
grief and pain by pretending they do not exist, but no matter how
hard we try, we will never be able to escape from ourselves. We
must learn to open our hearts to life’s possibilities and allow the
world to soften us.
When our concerns and seriousness begin to overwhelm us, we
should take a step back and reassess our behaviour pattern. The
following are seven ways in which we can more totally and
completely open our heart based on the lifehacker, Kevin Wood
(Wood, 2013).
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a. Breathe into the Pain
Whenever a terrible event happens in our life, attempt to
accept it rather than fleeing or masking the suffering. Take a
deep breath and lean into the melancholy as it strikes. When
we flee from the blossoming sadness in our life, it grows
stronger and more genuine. We take a transient emotion and
transform it into a substantial experience, rather than
something that goes through us (Wood, 2013).
By focusing on our breath, we can help to soften our
experiences. Our lives will stagnate if we stop them, but if
we keep them flowing, more newness and bigger experiences
will develop.
b. Embrace the Inconvenient
We are all familiar with the sensation of anxiety. We are all
aware of how dread makes our bodies feel: the strain in our
necks, the tightness in our bellies, and so on. We can practice
leaning into these uncomfortable feelings and allowing them
to guide us in the right direction.
The initial impulse is to flee – to avoid confronting these
feelings. By doing so, we isolate ourselves from the aspects
of our lives that we most need to experience. When we
experience this sensation of being extremely uneasy, we can
do ourselves a favour and lean into it. Regardless of fear, we
can act decisively and drawn by the Spirit of God (Wood,
2013).
c. Inquire of Our Heart What We Truly Desire
We are frequently at a loss for the next step to take, compiling
lists of benefits and disadvantages till our eyes bleed and our
brains ache. Rather than always using this strategy, what if
we engaged a new aspect of ourselves that is not typically
involved in decision-making?
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Many a times we have all felt compelled to take decisions or
activities solely on the basis of our “gut” impulses: when pressed,
we can’t articulate why we did so - only a deep knowledge that it
needed to be done. This impulse is the part of ourselves that we
are seeking answers from.
To begin, take several long breaths and then inquire, “Heart, what
decision should I make here?” Which course of action feels the
most natural?” Consider what arises, then engage and analyse the
result (Wood, 2013).
d. Engage with Our Own Shadow
Many of us on the path of personal development become obsessed
with adopting characteristics we desire, such as happiness,
compassion, love, and passion. In the process of pursuing this
goal, we sacrifice aspects of ourselves that make us full, such as
hiding our bad characteristics rather than addressing them.
Consider the following:
What aspects of myself could I live without?
How do I obstruct my own progress?
Is there something that I’m concealing from myself?
Avoid being terrified of what comes out. We may want to flee the
answers, but instead, acknowledge them and spend as much time
as possible with them. Once we gain a better understanding of
what we been concealing, it becomes easier to shed our light on
it (Wood, 2013).
e. Follow Our Own Joys
We’re going to take a hint from renowned mythologist Joseph
Campbell for this following step. A recurring theme throughout
his art is the concept of following our bliss or joys. This entails
embracing and trusting our utmost excitement, as well as
allowing the deeper pull to lead us in a new direction, even if we
do not believe we are ready.
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The term bliss does not allude to perpetual happiness; rather,
it is a reference to a greater calling. Confidence in this will
carry us through difficult circumstances, and allow ourselves
to be filled with our own joys and hopes
f. Invest Time in Solitude
We are surrounded by people for the majority of our lives:
our friends, co-workers, peers, family members, loved ones,
and strangers. How frequently do we truly spend time by
ourselves?
When we spend time alone, we are free from outside
influences and may genuinely open up and explore whatever
we want. Take a look at where our thoughts lead us. The
golden ticket here is to avoid distractions and simply
experience what it’s like to be alone.
It may be uncomfortable or even frightening at first, but by
allowing ourselves to experience these new emotions, we
will add a new layer of depth, experience, and insight to our
lives (Wood. 2013). “All of humanity’s problems stem from
man’s inability to sit quietly in a room alone,” observed
Blaise Pascal (1670), a French philosopher. According to
him, we fear the silence of existence, we dread boredom and
instead choose aimless distraction, and we can’t help but run
from the problems of our emotions into the false comforts of
the mind, especially during this pandemic times (Le Penne,
2020,
g. Expand Our Horizons and Get Involved
This may appear to be a contradiction to the previous
suggestion, but in reality, they function in tandem. After
delving into the depths of oneself, we emerge with a fresh
perspective. Now is the time to share that with others – not
by telling them, but by being with them.
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When we are with a group of individuals, offer them our complete
attention and energy so that we can understand them just as well
as we understood ourselves. Consider their distinctiveness as if
they were an extension of our own selves. Allow ourselves to be
carried away by the beauty of others; consider what they might
tell we about ourselves.
Bear in mind that we do not have to complete all of these at the
same time. Take each one day by day, determining which ones
work best for us, and see what we uncover (Wood, 2013). But we
trust in the divine Goodness and follow the promptings of the
Spirit, we will learn to embrace the world and rejoice in it, in spite
of the pains and setbacks we may experience.
Si we are called to be involved in our world, to attempt to change
it for the better. We are challenged to be the change that the world
needs. As religious people we can base ourselves on the
psychological tips and life-hacking techniques and go further.
We need to recognise the spiritual basis that God is our common
Father and we are truly brothers and sisters. On that firm spiritual
basis, it will be easier for us to embrace the others, in spite of the
selfishness, brokenness and even evil present in them,
recognising at the same time that we too have the same tendencies
within ourselves. C. S. Lewis (1980) reminds us, “To be a
Christian means to forgive the inexcusable, because God has
forgiven the inexcusable in you.”

Concluding Remarks
The challenge for us to open to the world and to embrace is comes
directly from our openness to God, as Pope Francis puts it. Pope
Francis expresses his hopes and objectives for the future of the
Church and the world in a fruitful dialogue with Father Antonio
Spadaro over the course of 16 talks from 2013 to 2017. His
influence on the modern world is astounding and humanising. He
has flipped the Catholic Church on its head, thrown open the
Vatican’s windows, and cleansed the Augean stables of simony,
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nepotism, and financial skulduggery. But he is most
concerned with the poor, the hungry, the migrants and the
disenfranchised.
a. Open to God, Open to the World
Pope Francis does not sit in a Vatican room and write
academic books. He maintains an open line of
communication with the outer world and the international
Catholic Church. He enjoys being questioned and finds it
natural to react. This new book contains some of his most
valuable dialogues with people of all types and backgrounds.
Several of the interviews in this volume were intended to be
private. Father Spadaro first recorded these free, spontaneous
discussions for his own use, but upon re-listening, he was
struck by “a vision of the church and a vision of the world”
and collaborated with Pope Francis to bring this “rich vision”
to a broader audience.
Open to God: Open to the World, an insightful book by Pope
Francis (Francis & Spadaro, 2018) provides an enthralling
peek inside the thoughts and workings of a Pope who is quite
unlike any other. As these talks demonstrate, the Franciscan
revolution is well underway, and despite Francis’s
opponents, the revolution will continue and new vistas will
be opened for the world’s Catholics and non-Catholics.
Open to God: Open to the World is a challenging invitation,
along with FT, to make the world more humane, sustainable
and viable. It invites us to embrace even those who think
differently and the shadowy and evil dimensions of the world
through agapeic love.
For Pope Francis openness to the world is a necessary
condition for being open to God and also the other way
around!
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b. Do Good Anyway
Thus as Christians we are challenged to be open to the others, to
embrace them with their own difficulties and challenges. Here the
ten timeless principles-first articulated by Keith Kent when he
was a college student in the 1960s is relevant for us. It is his
manifesto about doing good and embracing the other in a crazy,
ungrateful world. These commandments are the basis of his
repackaged and expanded book Anyway (Keith, 2002).
1. People are illogical, unreasonable, and self-centred.
Love them anyway.
2. If you do good, people will accuse you of selfish
ulterior motives.
Do good anyway.
3. If you are successful, you win false friends and true
enemies.
Succeed anyway.
4. The good you do today will be forgotten tomorrow.
Do good anyway.
5. Honesty and frankness make you vulnerable.
Be honest and frank anyway.
6. The biggest men and women with the biggest ideas
can be shot down by the smallest men and women with
the smallest minds.
Think big anyway.
7. People favour underdogs but follow only top dogs.
Fight for a few underdogs anyway.
8. What you spend years building may be destroyed
overnight.
Build anyway.
9. People really need help but may attack you if you do
help them.
Help people anyway.
10. Give the world the best you have and you’ll get
kicked in the teeth.
Give the world the best you have anyway.
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Later, Kent himself has applied it to the Christians, since
Jesus did it anyway (Kent, 2007). May all of us live like
brothers and sister and embrace one another, so that we can
enable an ethics of sustainability that thrives on our common
good!
This necessarily implies that there is evil and brokenness in
the world. When we embrace the whole world with love,
compassion and authenticity, we do acknowledge the evil in
all of us, without justifying it or ignoring it. The evil in all of
us, with all its harmful effects, calls for acceptance,
forgiveness and reconciliation. We need to do all that we can
to eliminate evil and transform its power for love and
goodness. That could lead us collectively to an India and
world which is truly a “heaven of freedom,” as Tagore
dreamt of! Then we would be creating a world of
forgiveness, freedom, love and solidarity, where each one of
us is needed and wanted! By God and by one another!
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presents the rationale for fraternity, and declares that love builds
bridges. The definition of neighbour based on this parable could
be: See not who your neighbour is; see whose neighbour you are.
From human perspective whatever we may be, based on our caste,
creed, culture, colour, country, Jesus wants us to be the Good
Samaritan taking care of the last, the least, and the lost.
Keywords: Fratelli Tutti, Indifference, Love, Parable of the Good
Samaritan
In the context of the centenary celebration of the arrival of
Spanish Jesuits in Gujarat, I came across a snippet about the
Spanish Women Congregation called Missionary Society of the
Sacred Heart of Jesus. According to that vignette, way back in
1950 the Leprosarium in Surat (Gujarat) belonged to a Parsee
Trust. The Trust was convinced that only Catholic Nuns would
be willing to work for the lepers. So, the Trust approached the
Parish Priest of Surat, a Spanish Jesuit, with a request to arrange
for Catholic Nuns from Spain to serve in the Leprosy Hospital.
Consequently, on 30th August 1950, the Sisters in Spain received
a telegram from Surat with the message: “Be ready, the work at
the Leprosy Hospital is being given to you.” Responding to this
call, four young Spanish Nuns commenced nursing the lepers in
Surat Hospital since 11th February 1951. Not knowing the
language, culture, customs, and creed of these patients did not
matter a bit to these foreign Sisters, because they believed that
they have to be the neighbors of the needy and that Fratelli Tutti.
Seven decades have passed by since then and still the dedicated
service of the Sisters continues till date unabatedly.
“I offer this social Encyclical as a modest contribution to
continued reflection, in the hope that in the face of present-day
attempts to eliminate or ignore others, we may prove capable of
responding with a new vision of fraternity and social friendship
that will not remain at the level of words” (FT 5-6) With these
sentiments, Pope Francis pens his thoughts apropos of fraternity
and social friendship in his Encyclical Fratelli Tutti given in
Assisi on 3rd October 2020, in the eighth year of his Pontificate.
Jnanadeepa 26/3 July-Sept 2022

79

He evaluates the ongoing scenario as the hindrance to the
development of universal fraternity. In the First Part of my
project, I resonate with his judgment and endorse his theme
‘dark clouds over a closed world,’ wherein he lists seven
obstacles to social friendship. The list of seven obstacles
includes national interest, polarization, moral deterioration,
calamities, absence of human dignity, digital media, and selfcontempt. Then, in the Second Part of my project, I examine
the biblical underpinnings of his new vision of fraternity and
social friendship.

1. The Dark Clouds: Some Factors
Obstructing Fraternity
a. National Interest
The first trend that obstructs fraternity constitutes the
national interest at the cost of social good. The national
interest is highlighted and global economy is advocated. The
global economy imposes a single-culture model. “This
culture unifies the world, but divides persons and nations, for
“as society becomes ever more globalized, it makes us
neighbours, but does not make us brothers” (FT 12). The
youth are persuaded to ignore their history, to reject the
experiences of their elders, to look down on the past, and to
look forward to a future. Perchance a youth raises a
dissenting voice based on the past history, that youth might
be accused of being antinational and charged with sedition.
Nowadays, certain words like democracy, freedom, justice,
or unity have been bent, shaped, and manipulated to serve as
tools for domination, as meaningless tags that can be used to
justify any action.
b. Polarization
The second trend that hinders social friendship is the
employment of hyperbole, extremism, and polarization. A
strategy of suspicion and criticism in a variety of ways is
80
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utilized by one community to deny the right to exist of another
community. Victory consists in eliminating one’s opponents. In
such ambience, to recognize one’s neighbors or to assist those
who have fallen along the way seems impossible. To care for the
world in which human beings live means to care for the human
beings. Such care does not constitute the agenda of economic
powers. Often the objections registered in defense of the
environment are silenced. Persons are no longer counted as a
paramount value to be interested in, cared for, and respected. The
poor, disabled, not yet useful the unborn, and no more useful the
old are dispensed. “A decline in the birthrate, which leads to the
aging of the population, together with the relegation of the elderly
to a sad and lonely existence, is a subtle way of stating that it is
all about us, that our individual concerns are the only thing that
matters” (FT 19). A readiness to discard others finds expression
in racism. Every human being receives rights on account of being
born as a human being. However, in practice, human rights are
not equal for all human beings. The organization of societies
worldwide does not reflect clearly that women possess the same
dignity and identical rights as men. Today children, women, and
men of all ages are deprived of freedom and forced to live in
conditions akin to slavery. Wars, terrorist attacks, racial or
religious persecutions destroy human dignity. There exist
ancestral fears like that of ghost. Outside the ancient town walls
lies the territory of the unknown. Whatever comes from there
cannot be trusted. Fear psychosis exercises complete control. “As
a result, new walls are erected for self-preservation, the outside
world ceases to exist and leaves only “my” world, to the point
that others, no longer considered human beings possessed of an
inalienable dignity, become only ‘them’” (FT 27).
c. Moral Deterioration
The third trend that distracts fraternity forms moral deterioration.
The moral deterioration influences international action and a
weakening of spiritual values as well as responsibility. In today’s
world, the sense of belonging to a single human family is fading.
Jnanadeepa 26/3 July-Sept 2022

81

There reigns a cool, comfortable, and globalized
indifference. The gap between concern for one’s personal
well-being and the prosperity of the larger human family
seems to be stretching to the point of complete division
between individual and human community. Technology is
constantly advancing, yet “how wonderful it would be if the
growth or scientific and technological innovation could come
with more equality and social inclusion. How wonderful
would it be, even as we discover faraway planets, to
rediscover the needs of the brothers and sisters who orbit
around us” (FT 31).
d. Calamities
The fourth trend that disturbs social friendship constitutes
calamities in history.
For example, the world was
relentlessly moving toward an economy that sought to reduce
human costs. There were those who believed that freedom
of the market was sufficient to keep everything secure. Yet,
the unforeseen blow of the present uncontrolled pandemic
Covid-19 forced to recover the concern for human beings, for
everyone, rather than for the benefit of a few. “Aside from
the different ways that various countries responded to the
crisis, their inability to work together became quite evident.
For all our hyper-connectivity, we witnessed a fragmentation
that made it difficult to resolve problems that affect us all”
(FT 7).
e. Absence of Human Dignity
The fifth trend that disrupts fraternity is the absence of human
dignity on the borders. Many migrants have fled on account
of wars, persecutions, and natural catastrophes. Others
migrate speculating opportunities for themselves and their
families to be well off. Some are attracted by Western
culture, sometimes with unrealistic expectations, that expose
them to grave disappointments. Those who emigrate
experience separation from their place of origin and a cultural
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as well as religious uprooting. Fragmentation is felt by their
communities and by their children they leave behind. In some
host countries, migration causes fear and alarm. “Migrants are
not seen as entitled like others to participate in the life of society,
and it is forgotten that they possess the same intrinsic dignity as
any person” (FT 39). Some people are hesitant and fearful with
regard to migrants.
f. Digital Media
The sixth trend that interrupts social friendship forms digital
media. Digital media can expose human beings to the risk of
addiction, isolation, and a gradual loss of contact with concrete
reality. Digital media lack physical gestures, facial expressions,
moments of silence, body language, smells, trembling of hands,
blushes, perspiration, all these are parts of human
communication. Digital relationships have the appearance of
sociability, yet they do not really build community. “Digital
connectivity is not enough to build bridges. It is not capable of
uniting humanity” (FT 43). Individuals can choose a form of
constant bonding through digital media that encourages hostility,
insult, abuse, defamation, and verbal violence, destructive of
others. “Social aggression has found unparalleled room for
expansion through computers and mobile devices” (FT 44).
These closed circuits facilitate the spread of fake news and false
information, fomenting prejudice and hate. Unpleasant or
disagreeable persons or situations are deleted in today’s virtual
networks; a virtual circle is then created, isolating the human
beings from the real world in which they are living. We must
realize that “The flood of information at our finger tips does not
make for greater wisdom. Wisdom is not born of quick searches
on the internet nor is it a mass of unverified data. That is not the
way to mature in the encounter with truth” (FT 50).
g. Self-Contempt
The seventh trend that blocks fraternity constitutes self-contempt.
Certain economically prosperous countries are proposed as
cultural models to developing countries. A desire to imitate
Jnanadeepa 26/3 July-Sept 2022
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others on the part of the developing countries leads to
copying rather than creating. This aping attitude fosters low
national self-esteem. In the affluent sectors of many poor
countries, there is a resistance to native ways of thinking and
acting; there is a tendency to look down on one’s own
cultural identity. Destroying self-esteem forms an easy way
to dominate others. There exists no worst form of alienation
than to feel uprooted, belonging to no one.

2. The Paths of Hope: The Parable of the
Good Samaritan
Despite these seven dark clouds elaborated by the Pope,
which I have summarized in the First Part, he would like to
discuss new paths of hope, because he believes that God
continues to sow abundant seeds of goodness in human
family. In his attempt to search for a ray of light, he has
recourse to the parable, told by Jesus and preserved by
Evangelist Luke in 10:25-37, diffused with the title ‘The
Good Samaritan.’ This parable responds to the query made
by a lawyer, “Who is my neighbor?” (Luke 10:29)? This
parable constitutes the biblical underpinning of Fratelli Tutti.
a. Neighbour
In the Israelite society, during the time of Jesus, the locution
‘neighbor’ usually meant individuals that lived in physical
proximity of an Israelite. However, if these individuals did
not belong to the race of that Israelite, then they were not
identified as the Israelite’s neighbors. For instance, the
Samaritans were not considered members of the Israelites’
own group.1 A neighbor needs to be helped, but not the
1

In 722 B.C., Assyria (Iraq of today) attacked the Northern Kingdom
of Israel, whose capital city was Samaria and where 10 Tribes of Israel
lived. Assyrian King Sargon II defeated Samaria. He took all the
Israelite males away to Assyria and created male vacuum in Israel. He
replenished the male vacuum by placing Assyrian males in Israel.
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Samaritans. Thus, two criteria qualify someone as a neighbor:
one, that person must be living in physically close vicinity and,
two, that person must belong to the same ethnic clan. Based on
so narrow definition, the Israelite may have just a handful of
neighbors. The justification for not including the Samaritans in
the category of neighbor consists in the fact that the Samaritans
lived in a region, where non-Israelite rites were practiced. The
Israelites gauged the Samaritans as impure, detestable, and
dangerous. The Book of Sirach that came into existence in
approximately 180 B.C., which is very close to the time of Jesus,
mentions Samaria as “not even a people” (Sirach 50:25) and
refers to the Samaritans as “the foolish people that live in
Shechem” (Sirach 50:26). Such a condescending abhorrence
prevailed among the Israelites for the Samaritans. Therefore,
when Jesus requested for a drink from a Samaritan woman, she
retorted curtly, “How is it that you, a Jew, ask a drink of me, a
woman of Samaria” (John 4:9)? The epithet ‘Samaritan’ was
employed by the Israelites to discredit Jesus, when they raised the

Being always dependent on males, Israelite females were compelled to
enter into marital relationship with the Assyrian males. The generation that
was born out of this wedlock had Assyrian fathers and Israelite mothers.
The Encyclopedia recognizes this generation as the Lost Ten Tribes of
Israel. In the eyes of the Southern Kingdom of Judah, whose capital city
was Jerusalem and where 2 Tribes of Israel lived, this generation was mixed
breed and, hence, impure. The Southern Kingdom gave them an insulting
name ‘Samaritans’ based on the name of their capital city Samaria. The 2
Tribes of the Southern Kingdom count themselves pure breed. Therefore,
they do not eat with the Samaritans or have marriage contracts with them
or even touch them. The Samaritans lived primarily in Samaria Province in
the time of Jesus. They considered themselves as true Israel and the
Israelites as splinter group. The Samaritan Temple was on Mount Gerizim.
The Samaritans recognized the Jerusalem Temple of the Israelites as a
secondary sanctuary built by heretics. The Samaritans accepted only the
Pentateuch as the Scripture, which differed in key points from that of the
Israelites. Violent confrontations took place between the Israelites and the
Samaritans throughout the 1st century A.D. (See Luke 9:52, 53; John 4:9;
8:48).
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rhetorical question, “Are we not right in saying that you are
a Samaritan and have a demon” (John 8:48)?
b. No Indifference
God neither upholds nor approves discrimination among
human beings. God opposes the indifference between two
persons. The Bible makes amply clear this personality trait
of God in the primeval history (Genesis 1-11). In the
anthropogonic myth that elucidates the sibling rivalry and
ensuing fratricide, God takes the center stage when God
addresses the poignant question to Cain, “Where is your
brother Abel” (Genesis 4:9)? By this interrogation, God
leaves no room for an appeal to determinism or fatalism as a
justification for indifference. Instead, God encourages
human beings to create a counter culture, in which they
resolve their conflicts and care for one another. The rationale
for such a counter culture consists in the one Creator of all
human beings as asserted by Job in reference to his slaves,
“Did not he who made me in the womb make them? And did
not one fashion us in the womb” (Job 31:15)? Saint Irenaeus
stressed the same thought by using the image of melody,
“One who seeks the truth should not concentrate on the
differences between one note and another, thinking as if each
was created separately and apart from the others; instead, he
should realise that one and the same person composed the
entire melody” (Quoted in FT 58). The biblical underpinning
of Fratelli Tutti comes from Wisdom Literature (i.e., Job)
that all human beings are created by one and the same
Creator. The human beings could be playing distinct roles in
the society, but those roles do not provide platform for
discriminations. All human beings are equal in dignity. No
one is higher; no one is lower. No one is outsider; no one is
insider. The Creator wants a human being should have
concern for the other human being. Indifference toward the
other human being is depreciated by the Creator in Genesis.
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God asked in Genesis, “Where is your brother?” Instead of
answering that question, the lawyer counter questions in the
Gospel, “Who is my neighbor?” Pope Francis answers in his
Encyclical Fratelli Tutti and demonstrates the steps to become
brothers and sisters to each other.2
c. Love Your Neighbor
When the Israelites experienced God tangibly in their liberation
from slavery in Egypt, they entered into covenantal relationship
with God to express their gratitude. One of the stipulations the
Israelites acquiesced reads, “You shall love your neighbor as
yourself” (Leviticus 19:18). The Book of Leviticus is one of the
Five Books of the Pentateuch, which is Torah.3 Torah has the
highest authority. The neighbor in this divine dictum was
understood as referring to one’s fellow citizens. The Israelites
living outside the land of Israel gradually expanded the
boundaries of fellow citizens. One such Israelite living in the
exile is Tobit from the tribe of Naphtali. He is mentioned as the
protagonist of the book named after him. The book belongs to a
section of the Bible called Historical Books. Tobit passes on the
same command to his son Tobias as parental instruction in
negative mood, “what you hate, do not do to anyone” (Tobit
4:15). This instruction is relevant to every human being.
Commenting on this precept in 1st century B.C., Rabbi Hillel
stated, “This is the entire Torah. Everything else is commentary”
(Quoted in FT 59). Sirach, the sage of Israel, imparts the wisdom,
“The compassion of human beings is for their neighbors, but the
compassion of the Lord is for every living thing” (Sirach 18:13).
2

In the Encyclical Fratelli Tutti, the Pope writes chapters on Envisaging
and Engendering an Open World (paragraphs 87-127), A Heart Open to the
Whole World (paragraphs128-153), A Better Kind of Politics
(paragraphs154-197), Dialogue and Friendship in Society (paragraphs198224), Paths of Renewed Encounter (paragraphs 225-270), Religions at the
Service of Fraternity in our World (paragraphs 271-287).
3
Torah or Pentateuch means Genesis, Exodus, Leviticus, Numbers, and
Deuteronomy of the Old Testament.
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As a result, the desire among the Israelites to imitate God’s
modus operandi gradually replaced their tendency to love
only those who were geographically nearest to them. Along
with the passing of time, the comprehension of the Israelites
with regard to the interpersonal relationship among human
beings steadily developed. The neighbor in the statute ‘love
your neighbor’ involves every human being.
The
understanding of neighbor in the law of Leviticus is
expanded in the Historical Book of Tobit and is made to
include every human being in the Wisdom Literature (i.e.
Sirach). The definition of neighbor kept on broadening
slowly and steadily.
d. The Golden Rule
Rabbi Hillel’s ordinance is articulated positively in the New
Testament, “In everything do to others as you would have
them do to you; for this is the law and the prophets” (Matthew
7:10). This norm is called Golden Rule and is based on the
heavenly Father’s comportment, who “makes his sun rise on
the evil and on the good, and sends rain on the righteous and
on the unrighteous” (Matthew 5:45). The heavenly Father
does not discriminate any human being based on any issue.
He lets flow His mercy on every human being, irrespective
of human being’s righteousness or unrighteousness. Human
beings are summoned to emulate the heavenly Father, “Be
merciful, just as your Father is merciful” (Luke 6:36). As is
the Father, so, are His children. The New Testament counts
every human being as the child of our Father; therefore, every
human being becomes our sister or brother.
e. Rationale for Fraternity
The Old Testament provides a reason for becoming
magnanimous to embrace foreigners in the historical datum,
viz., the Israelites themselves had once lived as foreigners in
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Egypt. Exodus 20:22-23:33 is identified as Covenant Code.4 The
Covenant Code constitutes an exposition and application of the
Decalogue (Exodus 20:2-17). The Covenant Code contains
apodictic laws. An apodictic law is a genre, which deals with the
general and not particular. The apodictic laws are categorical in
texture and unconditional in formulation, making absolute
demand. Two such apodictic laws that are humanitarian in nature
attach the rationale for the demand made, “You shall not wrong
or oppress a resident alien, for you were aliens in the land of
Egypt” (Exodus 22:21) and “You shall not oppress a resident
alien; you know the heart of an alien, for you were aliens in the
land of Egypt” (Exodus 23:9).
Leviticus 17-26 is named Holiness Code. The Holiness Code
includes casuistic laws. A casuistic law is a genre, which deals
with the particular and not general. The casuistic laws are
hypothetical in texture and conditional in formulation. The
casuistic laws present specific cases that require legal decision
and prescribe appropriate verdict as well as penalty. For example,
“When an alien resides with you in your land, you shall not
oppress the alien. The alien who resides with you shall be to you
as the citizen among you; you shall love the alien as yourself, for
you were aliens in the land of Egypt” (Leviticus 19:33-34). In
this summons, reference to the exodus experience induces the
Israelites to copy the divine action in freeing them.
Deuteronomy 12-26 is termed Deuteronomic Code. The
Deuteronomic Code has more humanitarian concern than that of
the Covenant Code (Exodus 20:22-23:33). In the Deuteronomic
Code, the relationship with the marginalized is guided by Israel’s
own experience of God acting on its behalf in Egypt. This appeal
to Israel’s own experience in Egypt is emphasized by repetition
and extension. The persons, who must be paid special attention,
4

The Pentateuch contains 5 Codes of Laws as follows: Decalogue (Exodus
20:2-17), Covenant Code (Exodus 20:22-23:33), Ritual Decalogue (Exodus
34:10-26), Holiness Code (Leviticus 17-26), Deuteronomic Code
(Deuteronomy 12-26).
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subsume the least powerful members of the society such as
slaves, widows, orphans, needy, poor, and strangers.
Observance of the law is, thus, both a response to and an
imitation of what God had done for the Israelites in
emancipating them from Egypt, e.g., “When you gather the
grapes of your vineyard, do not glean what is left, it shall be
for the alien, the orphan, and the widow. Remember that you
were a slave in the land of Egypt; therefore I am commanding
you to do this” (Deuteronomy 24:21-22). Thus, Covenant
Code, Holiness Code, Deuteronomic Code of the Pentateuch
demonstrate God’s action on behalf of the Israelites, when
the latter were slaves in the land of Egypt, as the model for
the Israelites to follow vis-à-vis the non-Israelites.
f. Love Builds Bridges
Paul, a Pharisee, who obeyed all 613 commandments of the
Old Testament5 in minutest detail, had an encounter with the
Risen Lord (see Acts 9:1-19). As a consequence, Paul was
converted in his belief that no amount of works can earn
salvation. He began teaching that all Christians are free from
the law. If the law had been able to save, there was no need
for Paul to become believer in Jesus. If the law had been able
to save, Jesus Himself had died in vain. Salvation ensues not
by observing the Mosaic Law, but by an act of faith in Jesus.
Far from being called to a freedom that leads to license,
Christians are summoned to a proper use of their freedom,
which is a freedom, through the Spirit, for love. Freedom
from law is freedom for love. The contrast between freedom
that leads to license and freedom that leads to love is brought
out in the contrast between the flesh and the spirit. Paul
explicates that freedom from the law does not mean freedom
for a life of self indulgence. Those who die with Christ die
5

Later Israelite tradition enumerates 613 commandments given by
God through Moses in the Pentateuch. Out of 613 commandments,
250 prescribe “Do” and 363 prohibit “Do not.”
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to the flesh and live with the power of Jesus given through the
Spirit. The Christians must walk by the Spirit. Paul insists that
there is no eternal life without the works of the Spirit. Paul does
not contradict himself. When he declares that no works can earn
salvation, he means that strict adherence to the law per se may not
be possible, given the fragile nature of human beings. If
somebody succeeds in prevailing over her/his concupiscence,
then salvation would become her/his remuneration. The nonIsraelites, who are deprived of the Mosaic Law, may remain out
of the scope of salvation. Our God is not partisan God. Salvation
is meant for every human being. Paul exhorts to do the works of
the Spirit. These works allow the human beings to experience
salvation that is given as a gift from God. Let me offer an
analogy: Suppose I am invited to dine with the Pope, which is a
gift, I would clean myself up, dress up according to the occasion,
learn the table manners, pick up the etiquette, by heart some
vocabulary of the Pope’s mother tongue. All these works I do
because I have a banquette with the Pope; it is not on account of
these works that I will be rewarded with that dinner. These are
called the works of the Spirit. Those who receive the gift of faith
in Jesus, who is the manifestation of the Father’s love, are
expected to manifest in their lives that love. So, Paul exhorts,
“the whole law is summed up in a single commandment, “You
shall love your neighbor as yourself” (Galatians 5:14). In eternal
life, only love endures (see 1 Corinthians 13:13). If that love I
practice here in this earthly life, I anticipate the eternal life here
on earth.
In Johannine community, the call to fraternal love is echoed,
employing the metaphors of light and darkness, life and death.
For example, “Whoever loves a brother or sister lives in the light,
and in such a person there is no cause for stumbling. But whoever
hates another believer is in the darkness” (1 John 2:10-11). “We
know that we have passed from death to life because we love one
another. Whoever does not love abides in death” (1 John 3:14).
The author, then, draws the climactic conclusion, declaring,
“those who do not love a brother or sister whom they have seen,
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cannot love God whom they have not seen” (1 John 4:20).
According to this teaching, my love for the human being
whom I see manifests my love for God whom I do not see.
Such a pragmatic lesson is substantiated by a Gujarati saying
Janseva Aej Prabhuseva “Serving people is equal to serving
God.”
This imperative to love could be misunderstood.
Recognizing the temptation of the earliest Christian
communities to form clicks and isolated circles, Paul, a man
of prayer, beseeches, “may the Lord make you increase and
abound in love for one another and for all” (1 Thessalonians
3:12). Instruction to love must not engender ghetto
mentality. Love does not envisage barriers; instead, love
envisages bridges. In the Johannine community everyone is
exhorted with this dictum, “Beloved, you do faithfully
whatever you do for the friends, even though they are
strangers to you” (3 John 5). Pauline and Johannine texts
note that love does not care if a brother or sister in need
comes from one place or another. This is precisely what the
four Spanish Nuns did in 1950 when they embarked from
Spain and landed in Gujarat to work for the lepers. “Love
shatters the chains that keep us isolated and separate; in their
place, it builds bridges. Love enables us to create one great
family, where all of us can feel at home” (Quoted in FT 62).

3. The Perusal of the Parable
With the above-elucidated biblical understanding of the
neighbor and love, let us peruse the parable of the Good
Samaritan. In the parable, a priest and a Levite holding
significant social positions passed by the injured lying on the
wayside. They did not spend a couple of minutes, caring for
the injured or even in calling for the help. Only the Samaritan
stopped at the sight of the injured, approached him, cared for
him, paid for his need, and gave him his (the Samaritan’s)
time. The Samaritan might have had his plans for that day,
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his own commitments for that hour. He was able to put all that
aside, when he was confronted with someone in need.
Let us examine ourselves: Out of these three characters, viz., the
priest, the Levite, and the Samaritan, to whom do we resemble?
Like the priest and the Levite in the parable, we are constantly
tempted to ignore others, especially the weak. Though we have
made progress, we are still illiterate, when we have to accompany,
care for, and support the frailest and vulnerable members of our
societies. We have become accustomed to look the other way, to
pass by, to avoid. Looking the other way, passing by, avoiding
illustrate our approach to life that throbs in the other. Such
approach to life spells the symptom of an unhealthy community.
The parable persuades us to rediscover our vocation as citizens of
our nation, as builders of a new social bond. This summons is
grounded in a fundamental law of our being: we are called to
direct society to the pursuit of the common good. By his actions,
the Samaritan demonstrated that “life is not simply time that
passes; life is a time for interactions” (FT 66). The parable
presents the basic decision we need to make in order to rebuild
our wounded world. That decision is to imitate the Samaritan.
“The parable shows us how a community can be rebuilt by men
and women who identify with the vulnerability of others, who
reject the creation of a society of exclusion, and act instead as
neighbours, lifting up and rehabilitating the fallen for the sake of
the common good” (FT 67).
The characters in the parable transmute, once they face the
pathetic sight of the injured on the roadside. The distinction
between Israelite and Samaritan, priest and laity fades into
insignificance. Now, there are only two kinds of characters: one
kind stops, another kind passes by; one kind bends down to help,
another kind looks the other way to hurry off. Anyone, who is
neither a robber nor a passerby in the parable, is either an injured
or taking care of an injured. In this parable, Jesus does not offer
alternatives; He encourages us to persevere in love to restore
dignity to the suffering. From human perspective whatever we
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may be, based on our caste, creed, culture, color, country,
Jesus wants us to be the character taking care of the last, the
least, and the lost.
The robbers in the parable are the dark shadows of neglect
and violence, descending on our world, in the service of petty
interests of power, gain, and division. Seven such trends are
depicted in the First Part that act as robbers for our world
today. We may be functioning as robbers captured in those
seven trends, hindering social friendship. The passersby in
the parable are a priest and a Levite, who are religious and
devoted to the worship of God. Their act of passing by
evinces that belief in God and the worship of God are not
enough parameters to ensure that one is actually living in a
way pleasing to God. Saint John Chrysostom expressed the
same thought creatively, “Do you wish to honour the body of
the Saviour? Do not despise it when it is naked. Do not
honour it in church with silk vestments while outside it is
naked and numb with cold” (Quoted in FT 74). The
passersby reflect the growing gulf between ourselves and the
world around us. The passing by can be through retreating
inwards, ignoring others, being indifferent to their plight, or
looking elsewhere.
Today, we have a great opportunity to be Good Samaritans,
who bear the pain of other people’s troubles. Like the
Samaritan in the parable, we need only to have a pure and
simple desire to be a community that is constant and tireless
in the effort to include, integrate, and lift up the fallen. We
can commence to perform at the most concrete and local
level, maybe our own families, and, then, expand to the
farthest reaches of our countries and our world with the same
care and concern that the Samaritan exhibited for each of the
wounds of the injured. At micro level, the injured represents
a single victim; at macro level, the injured represents the
country. The many wounds of the injured represent
94

J. B. Dabhi: “Go and Do Likdwise”

innumerable men and women that need our nursing and
nourishing, care and concern, energy and encouragement, supply
and support. It is true what we sing: ‘The world stands in need of
liberation my Lord, it still has to feel Your power.’ The
Samaritan in the parable discovered an innkeeper, who would
care for the injured; so, we, too, are called to act not as individuals
but as a community. Let us seek out others of good will that God
has planted in human hearts. The Samaritan departed without
expecting any recognition or gratitude. All of us have a
responsibility for the wounded world. The principle of Nishkam
Karma, i.e., doing the duty without expecting any reward,
proposed by the Sacred Scripture of Hindu Religion Sheemad
Bhagvad Gita, was adopted by the Samaritan. Let us emulate this
Samaritan in our lives. While teaching His disciples, Jesus
imparted the lesson not to expect ‘thanks’ and quoted a slave’s
routine experience of not receiving ‘thanks’ from her/his master
for the work done: “So you also, when you have done all that you
were ordered to do, say, ‘We are worthless slaves; we have done
only what we ought to have done” (Luke 17:10)! Jesus counsels
us not to wait for the gesture of gratitude from beneficiaries of
our charity, for to do charity is our duty. The one in need deserves
my aid; I should not aspire for her/his acknowledgement or
recognition.
Jesus concludes the parable, instructing, “Go and do likewise”
(Luke 10:37). Jesus challenges us to put aside all differences,
divisions, denominations and, in the face of suffering, to draw
near to others with no question asked. “I should no longer say
that I have neighbours to help, but that I must myself be a
neighbour to others” (FT 81). The definition of neighbor based
on this parable could be: See not who your neighbor is; see whose
neighbor you are. Jesus admonishes us to become neighbor to
anyone, who requires our physical. psychological, emotional,
spiritual, familial, social, financial support.
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4. Jesus Identifies with the Suffering
In His Eschatological Discourse (Matthew 23-25), Jesus
dramatizes the scene of the Last Judgment through a parable
in Matthew 25:31-46. In that parable Jesus says, “I was a
stranger and you welcomed me” (Matthew 25:35). Jesus,
being sensitive to the plights and predicaments of others, can
identify Himself with a stranger. When the persecutor Saul
interrogated the identity of the complaining voice, “Who are
you, Lord?” (Acts 9:5a), the Risen Lord responded, “I am
Jesus, whom you are persecuting” (Acts 9:5b). Jesus
identifies with the persecuted Church. The victim is Jesus
and vice versa. Paul exhorts, “Rejoice with those who
rejoice, weep with those who weep” (Romans 12:15). In this
section, Romans 12:3-13:14, Paul articulates the basic
demands of Christian living. Paul indicates genuine love as
the quality distinctive of believers. Love represents the
outflow in believers’ own lives of the divine love, going
beyond mere words to embrace the enemy. Love does not
passively wait for an occasion to arise; love actively seeks
for an opportunity to operate. Such eagerness constitutes an
effect and a sign of the Spirit’s working. One finds harder to
rejoice in another’s joy than to feel sorry for her/his
misfortune. To feel what the other feels is called sympathy
(same pathos). The sympathy requires that one goes beyond
oneself and one’s own immediate concern. The sympathy
forms the basis of true agape in action. Love is not mere
emotion, but an action. Everyone is not to think exactly alike,
but legitimate diversity of view is to be encompassed with an
aspiration of unity. A Gujarati aphorism paraphrases the
same thought, which I translate into English: There can be
differences of opinions; there should not be divisions of
hearts.
Christ identifies Himself with the injured and the Christian
living demands to serve the injured; therefore, the Christians
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have to become the Good Samaritan of the parable. The words
of Jesus, “Truly I tell you, just as you did it to one of the least of
these who are members of my family, you did it to me” (Matthew
25:40), compel the Christians to recognize Christ in each of the
abandoned sisters and brothers. Believers in God, the theists,
know that God loves every human being with infinite love. We,
the Christians, believe that Christ shed his blood on the cross for
each of us and that no one is excluded from the sphere of His
universal love. The ultimate source of that love is the very life of
the triune God. We, the Christians, encounter in the community
of the three divine Persons the origin and perfect model of life in
society. “For this reason, it is important that catechesis and
preaching speak more directly and clearly about the social
meaning of existence, the fraternal dimension of spirituality, our
conviction of the inalienable dignity of each person, and our
reasons for loving and accepting all our brothers and sisters” (FT
86). God is the Creator of all human beings. Any human being
who believes in God as the Father accepts the responsibility of
becoming sister/brother of all human beings in general and of the
marginalized in particular.

Conclusion
The seven dark clouds of national interest, polarization, moral
deterioration, calamities, absence of human dignity, digital
media, self-contempt act as robbers of the parable of the Good
Samaritan. They obstruct universal fraternity and social
friendship. In the vein of the priest and the Levite of the parable,
we have the proclivity to pass by. Jesus challenges us to be the
Good Samaritan of the parable. To challenge us, Jesus amplifies
the definition of neighbor and admonishes us to see whose
neighbor we are rather than to see who our neighbor is. Love
constitutes our response to God, who expressed God’s love for us
by sending God’s only Son Jesus to us. Jesus manifests God’s
love for us in concrete actions. Love can be responded only with
love. We are called to articulate our love for God in our love for
human beings, especially the downtrodden. We are invited to
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associate with human beings of good will, sown in them by
the same God, and work as a family to reach out the wounded
world. We have the responsibility toward each other as we
are all created by God our Father, bonding us all as sisters
and brothers. In this family, the cry of the hour is: Do
become the Good Samaritan; do not become the passerby.
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pathway to a hopeful future in what amount to a set of
spiritual disciplines in the form of his reflections on dialogue,
encounter, and kindness. This essay frames the Pope’s
reflections around a brief look at the philosophy of
technomoral virtues developed by the American philosopher
Shannon Vallor in her book Technology and the Virtues.
Vallor’s work offers a promising example of careful,
detailed, yet appropriately general examination of virtue
ethics that is tailored to 21st century technological realities.
Her analysis of technomoral virtues offers a bridge to engage
Francis’s prescient thought in productive dialogue with the
emerging and badly needed debate about how national
policies can respond appropriately to current challenges. We
face an urgent call to address the potent combination of
highly useful yet deeply problematic digital technologies and
the enormously powerful tech corporations whose
unprecedented profits depend upon the ubiquitous
proliferation of their products. Together, Vallor’s and the
Francis’s ethical reflections contribute to addressing the
moral challenges of harnessing digital technologies for good
ends and minimizing their harm.
Keywords:
Technomoral Virtues, Shannon Vallor,
Technology, Encounter, Dialogue, Fratelli Tutti.
Saint Francis “heard the voice of God, he heard
the voice of the poor, he heard the voice of the
infirm and he heard the voice of nature. He made
of them a way of life. My desire is that the seed
that Saint Francis planted may grow in the hearts
of many”. (Pope Francis, Fratelli Tutti, 48)

Introduction
Recently, I was having dinner with old friends. The topic of
various technology companies and their business models
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came up. One friend who has worked in the industry for quite a
while said this when Facebook/Meta came up. He had been
courted several times by them. His reaction to these invitations
was: “If faced with the choice between taking a job with
Facebook/Meta or working to re-elect Donald Trump in 2024 – it
would be a close call”. Let’s just say, he’s no fan of the former
U.S. president. We laughed. Knowing I would be discussing
some of these questions with students soon, the words stuck with
me and I followed up with an email a few days later.
Two of the friends replied to my email, including the one with the
pithy dilemma. They offered a wealth of reflections and further
reading to flesh out the ethically problematic nature of
Facebook’s business-model in addition to decisions of its leaders.
Much could be said here, but this quotation sums up some of the
key problems with Facebook’s style according to a recent
analysis (2020) by Adrienne LeFrance of The Atlantic:
The cycle of harm perpetuated by Facebook’s scaleat-any-cost business model is plain to see. Scale and
engagement are valuable to Facebook because
they’re valuable to advertisers. These incentives
lead to design choices such as reaction buttons that
encourage users to engage easily and often, which
in turn encourage users to share ideas that will
provoke a strong response. Every time you click a
reaction button on Facebook, an algorithm records
it, and sharpens its portrait of who you are. The
hyper-targeting of users, made possible by reams of
their personal data, creates the perfect environment
for manipulation—by advertisers, by political
campaigns, by emissaries of disinformation, and of
course by Facebook itself, which ultimately
controls what you see and what you don’t see on the
site. Facebook has enlisted a corps of approximately
15,000 moderators, people paid to watch
unspeakable things—murder, gang rape, and other
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depictions of graphic violence that wind up on the
platform. Even as Facebook has insisted that it is a
value-neutral vessel for the material its users choose
to publish, moderation is a lever the company has
tried to pull again and again (LeFrance, 2020).
But there simply aren’t enough moderators who speak
enough languages to tamp down the deluge of harmful
material “because 10 times out of 10, the algorithm is faster
and more powerful than a person. At megascale, this
algorithmically
warped
personalized
informational
environment is extraordinarily difficult to moderate in a
meaningful way, and extraordinarily dangerous as a result”
(LeFrance, 2020).
The revelation of the so-called Facebook papers, reported
first in September 2021, leaked by former Facebook manager
Frances Haugen, as well as her calm and illuminating
testimony before the US Congress, has only added to the
drama. Ishaan Tharoor of The Washington Post quotes Le
France:
The Facebook Papers ‘are astonishing for two
reasons,’ wrote the Atlantic’s Adrienne LaFrance.
‘First, because their sheer volume is unbelievable.
And second, because these documents leave little
room for doubt about Facebook’s crucial role in
advancing the cause of authoritarianism in America
and around the world. Authoritarianism predates the
rise of Facebook, of course. But Facebook makes it
much easier for authoritarians to win’ (Tharoor,
2021).
How can religious communities, particularly Catholic
communities, helpfully and decisively respond to such
challenges? In his recent encyclical letter, Fratelli Tutti,
Pope Francis reflects extensively upon the challenge of
digital technologies. He outlines an array of serious
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difficulties for human solidarity linked to the explosion of such
technologies in day-to-day life worldwide. This essay frames
these reflections around a brief look at the account of
technomoral virtues developed by the philosopher Shannon
Vallor in her book Technology and the Virtues. Vallor’s work
offers a careful, detailed, yet appropriately general examination
of virtue ethics carefully tailored to 21st century technological
realities. Her analysis offers the kind of bridge needed to bring
the Francis’s prescient thought into productive dialogue with the
emerging, passionate, and much-needed debate about how
national policies can respond appropriately to the challenges of
the emerging suite of digital technologies. The urgency arises in
part because of the usefulness of many of the technologies, which
can mask their toxic effects or simply convince many such effects
are simply unavoidable collateral damage. Urgency also arises
from the enormously wealthy and powerful corporations whose
profits depend upon the ubiquitous proliferation of their products.
Together Vallor’s and Francis’s ethical and moral theological
frameworks offer a significant contribution to addressing the
moral challenges of harnessing digital technologies for good ends
and minimizing their harm.

1. Fratelli Tutti and the Critique of Digital
Technologies
Let us first note two key themes Pope Francis emphasizes
throughout the letter: the dignity of each person, and genuine
cooperation among people and communities. The former we will
explore in section 3 when we discuss his themes of dialogue and
encounter. He argues concerning the latter that if communities
globally truly work together, and this requires genuine dialogue,
genuine encounter, then we can truly build on our dreams. “No
one can face life in isolation… We need a community that
supports and helps us, in which we can help one another to keep
looking ahead. How important it is to dream together… By
ourselves, we risk seeing mirages, things that are not there.
Dreams, on the other hand, are built together” (FT 8).
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Unsurprisingly Francis aims to spur our imagination with
hope. But along the way he has some sharp words stating
the challenges.
Like so many advances in technology modern digital
technologies face the problem of the double-edged sword.
The positive promise of digital technologies has been sold for
decades. These include technologies such as the internet in
general, as well as platforms such as Google, Facebook,
Twitter, and Instagram. Surely there is much truth in such
optimistic rhetoric as Francis correctly observes. For
example, I have been able to communicate with the editor of
this publication via email making my contribution possible.
A daughter of mine recently helped open a new business and
they market their shop largely through their Instagram
account. However, Francis shines a light on the damage
being done by means of these technologies and the economic
structures bound up with them. They are at the forefront of
a gold rush. The fortunes already made will make it very
difficult to check excess damage from the technologies if
those very excesses are necessary conditions for maximizing
profits. This threatens to increase wealth gaps within the
already wealthy nations (especially where there are not
already in place the sorts of policies to check this). It
threatens also to increase the gap between wealthier more
powerful nations and those still developing.
We are more alone than ever in an increasingly
massified world that promotes individual interests
and weakens the communitarian dimension of life.
Indeed, there are markets where individuals become
mere consumers or bystanders. As a rule, the advance
of this kind of globalism strengthens the identity of
the more powerful, who can protect themselves, but
it tends to diminish the identity of the weaker and
poorer regions, making them more vulnerable and
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dependent. In this way, political life becomes
increasingly fragile in the face of transnational
economic powers that operate with the principle of
“divide and conquer” (FT 12).
Indeed, those economic powers are significant. The top
companies in the world, measured by market capitalization, are
now primarily the tech giants – Apple (1), Microsoft (2),
Alphabet (Google) (4), Amazon (5), and Facebook (6), with
Chinese company Tencent up and coming (11) (Protska, 2021).
Francis offers a litany of ills that he argues are facilitated by
digital technologies. By these he seems to mean things such as:
modes of access to the internet, laptop computers, smart pad and
smart phone technologies, Wi-Fi technology, high speed cable,
and of course, the various social media platforms that take
advantage of these tools. Among the problems he associates with
the proliferation of such technologies, foremost is a flattening of
discourse which he will address later in his discussion of dialogue
and encounter. Dialogue and encounter provide, he argues, a
model of a truly rich engagement of human beings with each other
and with Creation as a whole (something he discussed at length
in Laudato Si’). The technologies afford (i.e. make it tempting
and easy) to separate what we say from their human effects (more
on this later, but for an example of the ill effects of a loss of
dialogue with eye-contact, see, for example, Benton 2017 and
Lapidot-Lefler and Barak 2012). He discusses the emergence of
broad surveillance and a loss of privacy, but also a sense of deeper
social isolation. The technologies too easily allow for us to cut
ourselves off from that which makes us uncomfortable. We’ll
discuss briefly Vallor’s commentary on this in terms of allowing
people to avoid some necessary social friction, but in ways that
can lead to working through hard conversations. The extremes
too easily prevail between calling people out “on blast” or simply
avoiding any difficult conversation.
Let us look at some of these challenges highlighting Francis’s
own particular commentary upon each sort. He argues that the
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technologies allow for a weakening of people’s sense of
history and tradition in part by emptying important words and
concepts of their meaning. “One effective way to weaken
historical consciousness, critical thinking, the struggle for
justice and the processes of integration is to empty great
words of their meaning or to manipulate them.” He observes
that words such as “democracy, freedom, justice or unity” are
being emptied of meaning because co-opted by the powerful
(FT 14).
Related to these developments are an unending stream of
toxic exchanges and never-ending election cycles that are
increasingly partisan (surely true from my vantage point in
US politics but it seems to be a problem elsewhere too; I’ll
leave it to the reader to assess this claim in light of their local
political landscape(s)). Many comment sections of online
editions of new outlets have been taken down because of a
flood of hyperbolic scorn and otherwise harmful content. He
observes that we have come to see “ridicule, suspicion, and
relentless criticism – marketing techniques primarily aimed
at discrediting others. . . In this craven exchange of charges
and counter-charges, debate degenerates into a permanent
state of disagreement and confrontation” (FT 15). Contrary
to the repeated slogans of greater connectivity, he notes we
are “growing ever more distant from each other” (FT 16).
Surely the set of developments we call the digital age did not
invent the exploitation of people by other people and surely
my own nation, the United States is and will be struggling for
a long time with the legacy of such inhuman exploitation
from slavery to the genocidal destruction of indigenous
cultures. Nevertheless, digital technologies allow for new
powers of exploitation and a flattening of discourse and
engagement that makes it more likely to see others as less
than fully human. At least, this has been seen and remains a
serious concern. Francis argues this flattened discourse leads
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to people being “treated as disposable – from racism, othering, to
criminal networks that trade in deadly goods or human
trafficking” (FT 19). Furthermore, we see that, “a readiness to
discard others finds expression in vicious attitudes that we
thought long past, such as racism, which retreats underground
only to keep reemerging” and “continue to shame us, for they
show that our supposed social progress is not as real or definitive
as we think” (FT 20). Criminal networks use such modern
communication technologies with global reach to lure “young
men and women in various parts of the world” (FT 24).
In this lengthy paragraph, Francis powerfully consolidates his
assessment of the bitter fruits of the new technologies.
Paradoxically, we have certain ancestral fears that
technological development has not succeeded in
eliminating; indeed, those fears have been able to hide
and spread behind new technologies. Today too,
outside the ancient town walls lies the abyss, the
territory of the unknown, the wilderness. Whatever
comes from there cannot be trusted, for it is unknown,
unfamiliar, not part of the village. It is the territory of
the ‘barbarian’, from whom we must defend ourselves
at all costs. As a result, new walls are erected for selfpreservation, the outside world ceases to exist and
leaves only “my” world, to the point that others, no
longer considered human beings possessed of an
inalienable dignity, become only “them”. Once more,
we encounter “the temptation to build a culture of
walls, to raise walls, walls in the heart, walls on the
land, in order to prevent this encounter with other
cultures, with other people. And those who raise walls
will end up as slaves within the very walls they have
built. They are left without horizons, for they lack this
interchange with others” (FT 27).
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Technology is constantly advancing, yet it lacks a common
roadmap. Where is this taking us – where do we wish to go?
We’re certainly in it together whether we like it or not.
Technology is constantly advancing, yet ‘how
wonderful it would be if the growth of scientific and
technological innovation could come with more
equality and social inclusion. How wonderful would
it be, even as we discover faraway planets, to
rediscover the needs of the brothers and sisters who
orbit around us (FT 31).
Covid offered an opportunity and a window of shared
challenge, suffering, and sacrifice. But in many places this
sense of common purpose has fragmented badly.
True, a worldwide tragedy like the Covid-19
pandemic momentarily revived the sense that we
are a global community, all in the same boat, where
one person’s problems are the problems of all. Once
more we realized that no one is saved alone; we can
only be saved together. As I said in those days, “the
storm has exposed our vulnerability and uncovered
those false and superfluous certainties around
which we constructed our daily schedules, our
projects, our habits and priorities… Amid this
storm, the façade of those stereotypes with which
we camouflaged our egos, always worrying about
appearances, has fallen away, revealing once more
the ineluctable and blessed awareness that we are
part of one another, that we are brothers and sisters
of one another” (FT 32).
Francis observes that we surely have felt the paradoxes of
loss of privacy and surveillance (bringing peering “eyes” in
everywhere) while we also grow other ways more distant.
Rather than seeing other humans as humans, digital
technologies allow each of us to be a constant source of
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marketable data or mere spectacle. “Everything has become a
kind of spectacle to be examined and inspected, and people’s lives
are now under constant surveillance . . . . people’s lives are
combed over, laid bare and bandied about, often anonymously.
Respect for others disintegrates, and even as we dismiss, ignore
or keep others distant, we can shamelessly peer into every detail
of their lives” (FT 42). A toxic brew has emerged combining
huge profits to be made in the digital realm coupled with modes
of communication that allow for de-humanizing and harmful
behaviours which include: disinformation, cyber-attacks, and
organized ethnic violence. Circles of conversation become too
often cul-de-sacs of groupthink stuck with those who think like
we do. The term “stickiness” captures the economic motives
promoting the most sensational content. The algorithms of many
platforms are designed to be as sticky as they can make them.
As he notes, there’s a worry that these technologies allow for
runaway and destructive ideological feedback loops and sabotage
democratic processes. Political speech is decaying into what’s
too often little better than school-yard taunts and bullying (and
let’s be honest, owing to mass media that preceded digital
technologies, it was not starting from an august perch). And the
world-historic fortunes being made via these platforms makes the
conflicts of interest hard to rein-in.
Nor should we forget that “there are huge economic
interests operating in the digital world, capable of
exercising forms of control as subtle as they are
invasive, creating mechanisms for the manipulation
of consciences and of the democratic process. The
way many platforms work often ends up favouring
encounter between persons who think alike, shielding
them from debate. These closed circuits facilitate the
spread of fake news and false information, fomenting
prejudice and hate” (FT 45).
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Through these media one can avoid encounters with reality;
avoid unwanted friction and easily delete those we don’t like
or who “offend” us.
In the US the notion of cancel culture has become a political
tool; but it speaks to something real according to Francis –
the use of the tech to cancel, unfriend, block, etc. We think
we don’t have to deal with the human face of relational
tensions. He argues that wisdom requires that we face reality.
Today, however, everything can be created,
disguised and altered. A direct encounter even with
the fringes of reality can thus prove intolerable. A
mechanism of selection then comes into play,
whereby I can immediately separate likes from
dislikes, what I consider attractive from what I deem
distasteful. … Persons or situations we find
unpleasant or disagreeable are simply deleted in
today’s virtual networks; a virtual circle is then
created, isolating us from the real world in which we
are living (FT 47).
Furthermore, he describes what many of us have experienced
(e.g. class sessions mediated via Zoom): digital relationships
lack much of what’s crucial for deeper human connectedness.
“‘Digital media can also expose people to the risk of
addiction, isolation and a gradual loss of contact with
concrete reality, blocking the development of authentic
interpersonal relationships’. They lack the physical gestures,
facial expressions, moments of silence, body language and
even the smells, the trembling of hands, the blushes and
perspiration that speak to us and are a part of human
communication” (FT 43). And Francis goes on to note that
because of this lack of personal connection and other features
of the temporal dimension of real-life personal encounters,
that such digitally mediated relationships “do not really build
community; instead, they tend to disguise and expand the
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very individualism that finds expression in xenophobia and in
contempt for the vulnerable” (FT 43).1
As Francis winds down his syllabus of errors he previews the
invocation of dialogue and encounter as crucial antidotes. He
observes that so many of us are losing our ability to have genuine
dialogue and conversation. We are impatient, prone to interrupt,
if we even bother to engage someone face to face. We can try to
engage only what we wish and ignore or block the rest. As noted,
there is a whole set of tools helpful for avoiding friction, e.g.
difficult conversations, something that we’ll discuss more below
in the context of Shannon Vallor’s discussion of virtues. In such
avoidance we miss something deeply important.
The ability to sit down and listen to others, typical of
interpersonal encounters, is paradigmatic of the
welcoming attitude shown by those who . . . accept
others, caring for them and welcoming them into their
lives. Yet ‘today’s world is largely a deaf world… At
times, the frantic pace of the modern world prevents us
from listening attentively to what another person is
saying. Halfway through, we interrupt him and want to
contradict what he has not even finished saying. We
must not lose our ability to listen’” (FT 48).
He continues, “A new lifestyle is emerging, where we create only
what we want and exclude all that we cannot control or know
instantly and superficially. This process, by its intrinsic logic,
blocks the kind of serene reflection that could lead us to a shared
wisdom” (FT 49). But this leaves us bereft because dialogue,
encounter and challenging conversations (friction) are crucial for
developing the healthy relationships that allow for love, justice,
and peace to obtain.

1

On this there will be more below. For an example of the downside of a
loss of interpersonal contact associated with digital technologies, see
Lapidot-Lefler and Barak, 2012.
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Francis concludes this section by foreshadowing his main
response to the situation – rebuilding the culture of
encounter. “Together, we can seek the truth in dialogue, in
relaxed conversation or in passionate debate. To do so calls
for perseverance; it entails moments of silence and suffering,
yet it can patiently embrace the broader experience of
individuals and peoples. The flood of information at our
fingertips does not make for greater wisdom” (FT 50). The
internet may allow for more information at our fingertips
than we could have imagined, but it does not make for the
wisdom of what to seek, when, and how to apply it. “The
process of building fraternity, be it local or universal, can
only be undertaken by spirits that are free and open to
authentic encounters” (FT 50).
We might wish Francis had more specific proposals for how
to respond. His major strategy of reply counsels dialogue,
encounter, and kindness. These reiterate what I would call
“common sense Christian spiritual disciplines”. However,
maybe that’s one crucial proposal among others that’s
needed for us to find our way through. It may be good that
he does not pretend to have the detailed policy proposals in
hand. He is framing a spirituality and moral theology that
can guide the pursuit of more particular practices and
policies. Someone like Shannon Vallor can help mediate this
situation by offering a cross-cultural philosophical reflection
on the ethics of technology and relevant virtues. Together,
they may help frame the sort of character needed for those
who will undertake the further work of shaping an
implementing the policies needed.

2. Vallor, Technology, and the Virtues
Shannon Vallor, Professor of Philosophy at the University of
Edinburgh and of the Edinburgh Futures Institute (EFI), has
published a thorough, clear, and compelling account of virtue
ethics tailored to the 21st century era of rapid technological
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development. Technology and the Virtues: A philosophical guide
to a future worth wanting, makes the case for virtue-theoretic
account of an ethics for technology. She thus discusses character
formation in a global context. She explores in detail not just
Aristotle’s account and its Greek roots, but also Confucian as well
as Buddhist versions of virtue ethics. Discussing the three
traditions repeatedly in parallel constitutes her case that relevant
“technomoral virtues”, needed for discerning choices about
technology relevant to a future worth wanting, must come to exist
in a global context. Francis agrees. Here I will leave the three
parallel traditions, as laid out by Vallor, noted rather than
explored.
Vallor describes the ailment that we suffer globally as a widening
gap between technological power and technomoral wisdom.
Near the end of her book she states this need for a cure quite
forcefully,
Throughout the book . . . I have suggested the only
plausible first step toward a cure: to convene new
institutions, communities, and cultural alliances in the
service of global technomoral cultivation. This will
require intense, cooperative, and sustained human
efforts, many of them on a worldwide scale (Vallor,
2016: 249).
And the stakes are high. She repeatedly invokes both our very
survival and maybe more plausibly our capacity to live well as a
common community. She joins Francis consistently to invoke
the common good. Given their shared beliefs that each and every
person on earth counts as a member of the relevant community,
this is clearly a global task.
One of her main reasons to adopt a virtue ethics approach in
response to the technological explosion in the late 20 th and early
21st centuries centres on the idea of severe technosocial opacity.
This concerns the profound difficulty of projecting the expected
consequences, good or ill, of the various technological
developments and the responses of people to them. Thus, we find
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ourselves in a situation where, “on the timescale of our own
lives, this environment is increasingly unstable and
unpredictable, and it is not clear how much of our
accumulated wisdom still applies” (Vallor, 2016: 8). Part of
her critique of Kantian ethics, especially the relevance of the
categorical imperative, and versions of Millian
consequentialism, springs from the inability to calculate the
relevant rules. For example, she argues that choices about
using biological enhancement technologies, genetic or other,
face these problems in light of trying to satisfy any
application of Kant’s categorical imperative:
To will a world where all humans enhance their own
bodies with technology, won’t you first need to
know which parts of ourselves we would enhance,
in what ways, and what those changes would do to
us in the long run, for example, whether we would
end up improving or degrading our own ability to
reason morally? (Vallor, 2016: 7).
And the would-be utilitarian faces similar challenges in
calculating which course of technological actions promises
the greatest happiness for all those affected:
The problem of discerning which course of action
promises the greatest overall happiness or the
least harm—among all the novel paths of
biomedical, mechanical, and computational
development open to us—is simply incalculable.
The technological potentials are too opaque, and
too many, to assign reliable probabilities of
specific outcomes. Moreover, technology often
involves effects on humanity created by the
aggregate choices of many groups and
individuals. When we factor in the interaction
effects between converging technologies, social
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practices, and institutions, the difficulty becomes
intractable (Vallor, 2016: 7-8).
The challenge for virtue ethics will be how to frame some of the
virtues, especially phronesis (practical wisdom), or what Vallor
calls prudential judgment, given such acute technosocial opacity.
We may be in a perpetual state of trying not to let the perfect be
the enemy of the good—especially if the tools of technology keep
promising optimization but can’t tell us what we should be
optimizing for.
The heart of the book lays out what she calls the 7 core elements
of the practice of moral self-cultivation which derive from the 3
ethical and spiritual traditions and together “offer us a shared
frame of reference and a developmental scaffold for a
technomoral virtue ethic of global scope” (Vallor, 2016: 64). The
seven are: 1. Moral habituation; 2. Relational understanding; 3.
Reflective Self-examination; 4. Intentional self-direction of
moral development; 5. Perceptual attention to moral salience; 6.
Prudential judgment; 7. Appropriate extension of moral concern.
Vallor discusses each element in some detail over several
chapters. Then she develops a set of particular virtues she calls
technomoral virtues because they are particularly relevant to the
task of achieving the good life in common on a global scale in our
highly technologically mediated age. And if she’s right, the time
to focus on their wide development among people worldwide is
now. Again, Francis shares her urgent concern.
Let us take a closer look at what Vallor calls: relational
understanding, prudential judgment, and appropriate extension
of moral concern. Each of the core elements are important and
reflects the Pope’s concerns about the damage to humans and
creation otherwise that is bound up with the rapid influx of digital
technologies into so many lives. She sums up the process of
relational understanding this way: 1. The habitual pursuit of an
increasingly nuanced and holistic understanding of how one is
bound to other members of one’s moral community by friendship,
kinship, shared human being and other salient ties (83); 2. A
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lifelong effort to improve one’s understanding of these
relations and the moral concerns they generate, including
fostering empathy, care, justice and civic friendship; and 3.
The use of such understanding in prudential judgment called
for by such relationships in particular circumstances (Vallor,
2016: 83).
She discusses the importance of the technomoral virtues and
develops the ideas especially in her later focus on empathy,
care, civility, and flexibility. Francis’s concern for encounter
resonates strongly here.
Put briefly, if processes of
encounter are necessary for relational understanding to
develop, and if relational understanding is crucial for the
proper development of empathy, care, civility and the
employment of prudential judgment – then the sabotage of
encounter by digital technology is of paramount importance.
This is in part an empirical question. However, we likely
need to take action now to avoid the dangers of digital
technology and amplify its benefits, based upon (still) initial
indicators, before all the relevant data are in.2 And by the
way, young people who have grown up swimming in the seas
of digital technologies and social media platforms may well
develop the best, most innovative responses to the damaging
effects of such technologies. They have been deeply
immersed in them, while we of the baby boom, me
generation, or Generation X have not. However, if we can
be of help, we must join the voices of those like Vallor and
Francis and do some of the philosophical and theological
work to contribute.

2

Surely it would help to review much more of the relevant data, but
that must wait for another occasion. A bracing account of data
available to Facebook about the harmful effects Instagram has on
young girls can be found in Wells, Horwitz, and Seetharaman (2021).
The Wall Street Journal series “The Facebook Files” explores even
more such revelations.

116

P. McDonald: Vallor’s Technomoral Virtues

A second core element is prudential judgment. As she observes,
this captures most of what Aristotle calls phronesis. Phronesis is
often translated as “practical wisdom” which she calls “the
exemplary virtue of the morally cultivated person” (Vallor, 2016:
105). Prudential judgment is one piece of this larger whole, a
crucial one no doubt, but not the whole itself. Practical wisdom
as a general capacity ready to apply in day-to-day decisions (big
or small) rests upon the 5 core elements she discussed prior.
These range from being habituated to moral acts to intentionally
steering one’s life and character towards the good. Yet ethical
actions would often not take place without proper discernment.
She defines this prudential judgment as: “the cultivated ability to
deliberate and choose well, in particular situations, among the
most appropriate and effective means available for achieving a
noble or good end” (Vallor, 2016: 105).
We see prudential judgment at work in people whom we admire
as having good sense, who can take in a somewhat novel or
chaotic situation and find a way to make good decisions within it.
Very importantly, they are not bound by existing rules. Vallor
observes “[t]hey are not overly distressed by unexpected or novel
problems to which existing moral rules and conventions do not
easily apply, nor do they fall victim to ‘analysis paralysis’ when
those rules or conventions appear to conflict” (105). Those with
prudential judgment are able to find the right balance in a variety
of circumstances, especially in ones that challenge ordinary
decision makers, keeping their sense of self-control and finding
the right course of action. And if they have the other relevant
virtues, they take that action and ask others to do so when
relevant.
Teachers who have fixed deadlines for assigned work often face
the challenge of when to be flexible. Maybe the rule is: no late
work unless you are sick and have a doctor’s note or the like to
prove that. But then there’s the case of an otherwise diligent
student who got “food poisoning” the evening before a big
assignment was due. They were up all-night vomiting and the
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like but weren’t able to visit a doctor to get proof.
Sometimes you simply take the student’s word and grant the
extension. Some students offer too many variations on this
theme in a given term and by the 3rd or 4th time, it becomes
appropriate to hold them to the deadline.
Prudential
judgment concerns the conceptual processing part of coming
to such a correct decision. If such deliberation discerns that
several will work, but one must be decided in a timely fashion
– then that is what such a person decides. They choose one
and act.
This brings us to appropriate extension of moral concern.
Regarding such such extension, we can briefly note its key
components. “A fully cultivated person with practical
wisdom will be able to extend her moral concern
appropriately—that is, to the right beings, at the right time,
to the right degree, and in the right manner” (Vallor, 2016:
116). One of the big challenges with this occurs in the daily
balancing act of honoring competing, significant demands on
our moral concern. The emerging digital technologies
challenge us because they present such new, dramatic, and
unprecedented opportunities and pitfalls. Here there arises
the obvious question of acute technosocial opacity.
But
even so, Vallor’s gloss provides an appropriate aspirational
goal even if we substitute “excellently” for fully, and “close
to right” for “right”. This presupposes the proper integration
of the other moral habits, especially moral attention and
prudential judgment. It’s the most demanding requirement.
To do so reliably is arguably both necessary and sufficient
for practical wisdom: “the cultivated state of the exemplary
person with complete (though not perfected) virtue” (Vallor,
2016:117).
When it comes to sorting out appropriate
policies regarding digital technologies, from anti-trust law to
privacy protection, one can’t expect one with skill at this
appropriate extension to get it all right. However, our
chances of success depend upon working to cultivate such
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virtue as much as possible among present and future decisionmakers.
Vallor proceeds to outline her list of techomoral virtues,
especially important being: empathy, care, civility, flexibility.
They offer the closest set of complementary virtues to Francis’
principles of dialogue, encounter, and kindness. Here are her
basic glosses.
Empathy is “a cultivated openness to being morally moved to
caring action by the emotions of other members of our
technosocial world” (Vallor, 2016:133).
Care or loving service to other is “a skillful, attentive,
responsible, and emotionally responsive disposition to personally
meet the needs of those with whom we share our technosocial
environment” (138). This is important as a bridge between
Vallor’s approach and that of Francis because it’s here that she
explicitly mentions love. Francis clearly makes love of neighbor
a centerpiece of his moral vision. Arguably, the combination of
empathy, care, and what follows, “civility” (with its noted
synonyms: respect, tolerance, engagement, friendship) capture a
suite of concerns animating much of the relational bonding
needed according to Francis to navigate the moral challenges of
digital technologies.
Civility is “a sincere disposition to live well with one’s fellow
citizens of a globally networked information society: to
collectively and wisely deliberate about matters of local, national,
and global policy and political action; to communicate, entertain,
and defend our distinct conceptions of the good life; and to work
cooperatively toward those goods of technomoral life that we
seek and expect to share with others” (Vallor, 2016: 141).
This resonates well with what Francis means by social fraternity.
The key to civility is a disposition to live well, involving a
commitment to civil dialogue about how to pursue such, to face
real and difficult differences, and to work through them as best
one can for the benefit of everyone on earth, not simply a narrow
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few; yes, a tall order. But one that she rightly observes, “the
challenges of 21st century life demand” (Vallor, 2016:140).
Finally, there is Flexibility, which is “a reliable and skillful
disposition to modulate action, belief, and feeling as called
for by novel, unpredictable, frustrating, or unstable
technosocial conditions” (Vallor, 2016: 145).
What would be the measure? She frames the correct moral
standard around the common good over a reasonable length
of time. Sometimes our moral rules are very good at
discerning this, e.g. don’t steal, keep your promises. Other
times, they need to be flexibly re-ordered. The grounding
guideline for the classical traditionsm according to Vallor,
has been a foundation in truth, i.e. reality rather than
delusion.
Here we confront the boundary between classical
and liberal notions of tolerance, and the ‘hard
problem’ for cultivating a flexible public
technomoral character.
As we have noted,
emerging technologies from global transportation
networks to ICTs [information and communication
technologies] increase our exposure to a plurality of
conceptions of the good life, many of which are
incommensurable with one another in part or in
whole (Vallor, 2016: 146).
This challenge of moral and cultural incommensurability is
not new and the classical Aristotelian, Confucian and
Buddhist traditions reflected upon it. However, “[t]he truly
novel challenge of our contemporary technosocial
environment is the extent to which 21st century technology
networks—the speed, range, and power of which have grown
by many orders of magnitude in mere decades—ensure the
radical and virtually irreversible interdependence of these
morally incommensurable cultures and communities”
(Vallor, 2016: 146-47). Live and let live will not quite do it.
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So many people’s fates all over the world depend upon what
“humans collectively and globally practice” (Vallor, 2016: 147).
Still so many decisions are made that are grounded in parochial,
local interests. If made by authoritarian regimes, then the
challenge is for such leaders to exhibit the virtues (not impossible;
for better or worse, that is the picture of Plato’s Republic, a classic
of the Greek virtue tradition). If made by democratically elected
leaders, then the relevant will of the people in such places must
take into serious consideration broader global interests (think
globally, act locally – e.g. vote).
The virtue of technomoral flexibility calls for modulating actions
when new circumstances call for it. Vallor observes, “[w]e now
add that today, this entails something not seen as virtuous by
classical traditions: an intelligent and habituated disposition to
forbear those cultural value-systems and beliefs that do not
significantly impair the ability of their possessor to cultivate and
exercise practical wisdom in matters of global technosocial
concern” (Vallor, 2016: 147). That is—how are decisions made
within various cultures to engage in mutual tolerance in the
interests of global civility and flourishing? On the other hand,
she asks, “which norms cannot safely be tolerated because they
are objectively inimical to such agency and thus to the flourishing
of our species and planet” (Vallor, 2016: 148). She argues that
local cultures of “feminine virtue” that conflict with the education
or civic participation of women would be intolerable according to
this criterion of how to apply flexibility. The main reason is that
women play such a significant role in each culture to shape
technosocial practices that their exclusion from deliberations
aiming to guide prudently such practices “is globally selfdefeating” (Vallor, 2016: 148).
Vallor sketches a wonderful short case study where she discusses
the “Facebook Home” campaign and the notion we can avoid
friction in our relationships. It plays a key part in her important
chapter-long discussion of new social media and the technomoral
virtues. I will not do it justice here, but she describes an
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advertisement for Facebook Home depicting a teen at an
awkward family dinner using Facebook to avoid having to
listen to a lengthy and boring monologue by some elder
relation. However, this allows her to avoid occasions of
friction which are crucial for developing key virtues. “The
moral world of adulthood in any culture is one in which
relational bonds of family, friendship, work, and civic life
require us to care for, understand, and engage deeply with
people who we at least initially find to be boring, weird,
irritating, alienating, or exasperating” (Vallor, 2016: 164).
As we’ll see, this is exactly the sort of situation of friction in
relationships that Francis has in mind by exhorting us to
embrace encounter.
Encounter is easy when we’re around people we like,
especially when they do things we enjoy, such as preparing a
favorite meal for us, etc. It’s obviously more challenging
when we’re in difficult, confrontational situations such as a
public demonstration where counterdemonstrators shout
obscenities at us or worse. Vallor argues that it’s in such
situations of friction where the right amount of care and
flexibility are crucial for a world to exist that we should want
to live in. It’s part of being highly skilled at navigating
difficult conversations that really need to take place.
A fuller examination would consider the key lessons from
Vallor’s case studies in her chapter on social media. But
suffice it to say, she shares much of the urgent concern that
Francis expresses and her set of virtues are meant to frame a
response, rather than suggest particular policy or behavioral
solutions. Similarly, Francis emphasizes key virtues and
spiritual processes not to offer a particular solution, but a
framework for particular solutions and responses. Vallor’s
relational understanding along with her addition of empathy,
care, and civility capture much of the tenor of Francis’s
emphasis on social fraternity grounded in love, coupled with
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his emphasis on dialogue and encounter.
However,
unsurprisingly, the spiritual elements and single-minded focus on
certain aspects of human dignity set the Pope’s discussion apart.
Vallor’s virtues may falter or lack the urgency and sacrifice
needed to transform lives in the face of the crucial structural
difficulties of today’s tech world. The ubiquity, embeddedness,
economic, financial, and political power of the tech giants may
require something quite deep for an adequate response. A
spiritual transformation of the heart in the mode of Francis’s
framing seems necessary to avoid some significant wreckage.
Vallor importantly models ways to frame, for a technological age,
some of the Christian themes the Pope emphasizes.

3. Pope Francis on Encounter in the Digital Age.
The practices of dialogue and encounter are, for Francis, the key
factors to engaging digital technology well. We might simplify
his approach this way: to the degree that digital technologies can
be designed, implemented, engaged, and otherwise used to foster
dialogue and encounter – they will support the health of people
and communities. But, to the degree that they sabotage dialogue
and encounter, they will degrade and harm communities.
Approaching, speaking, listening, looking at, coming to
know and understand one another, and to find common
ground: all these things are summed up in the one word
“dialogue”. If we want to encounter and help one
another, we have to dialogue (FT 198).
Encounter and dialogue, when they occur, are the glue holding
communities together. And when they are lacking, communities
fail to thrive.
Because encounter and dialogue are bound together, two sides of
the same coin, it’s important to gloss what qualities good dialogue
requires. Three issues at least, are of central concern. The first
is simply for there to be real dialogue with others, especially with
those who see things differently. Such conversation builds our
skill in acknowledging each other’s common humanity. Two,
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good dialogue allows for the voices of the marginalized to be
heard and expressed, which happens too infrequently. Third,
it’s the only hopeful process for humans to engage each other
in a radically pluralistic global context – where the
alternatives to dialogue are ongoing stalemates of tension or
ultimately, violence. And we might understand encounter
fundamentally to mean: engagement with others based in real
dialogue.3
Authentic dialogue among people and communities clearly
allows for the expression of views in ways authentic to those
who hold them, as opposed to the manipulated caricatures so
common in the short bursts of digital media channels. This
can play a crucial role in allowing pluralism and diversity not
only to exist without conflict but possibly to work together to
solve mutual problems and illuminate deeper truths.
Based on their identity and experience, others have a
contribution to make, and it is desirable that they
3

As others in this volume have commented, the philosopher
Emmanuel Levinas has provided a profound account of what Francis
seems to mean here by encounter. I do not mean to suggest that
Levinas’ and Francis’s views are exactly the same, but simply that
Francis echoes some central themes developed in depth by Levinas.
For two careful and thoughtful explorations of the thought of Levinas
in light of fundamental responsibilities to our neighbour, see Kunz
(1998, especially ch. 6, 131 – 57) and Severson (2011). A tightly
argued account of the conditions for knowing persons can be found in
Benton (2017); he cites Lapidot-Lefler and Barak (2012) in arguing:
“At the very least, personal encounters can have a positive impact on
our moral behaviour toward those individuals: some empirical
findings suggest that eye-contact characteristic of our third grade of
personal involvement leads to more civil and moral behaviour toward
those individuals, compared with merely knowing someone’s name
(knowledge-who typical of our first grade) or with seeing the person
(characteristic of our second grade of personal involvement) (Benton,
2017, 828).
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should articulate their positions for the sake of a more
fruitful public debate. When individuals or groups are
consistent in their thinking, defend their values and
convictions, and develop their arguments, this surely
benefits society. . . . Indeed, “in a true spirit of
dialogue, we grow in our ability to grasp the
significance of what others say and do, even if we
cannot accept it as our own conviction. In this way, it
becomes possible to be frank and open about our
beliefs, while continuing to discuss, to seek points of
contact, and above all, to work and struggle together”
(FT 203).
With digital media, the danger of mis- and dis-information is
heightened. Genuine dialogue can help address this in a way that
supports common ethical concerns and projects.
Francis displays some hope in the potential of digital media to
afford encounter and solidarity. He notes new possibilities that
they offer. But for such possibilities to be realized, there must be
appropriate guidance. Such guidance would encourage the media
to afford encounter (i.e. be an amenable pathway; like having
prominent well-designed, attractive or “irresistible” staircases in
buildings affords the use of stairs (Bullitt Center 2022). Vallor
emphasizes such guidance as well. One approach to guidance is
that we get the right rules and policies in place. Surely policies
and rules have a role to play in certain contexts and with certain
governments, e.g. the U.S. is arguably behind the curve (see the
comments of Senators, e.g. Klobuchar and others in the
Congressional hearing with Frances Haugen, the Facebook
whistleblower, in October of 2021). Yet without a sufficient
development of the virtues (which for Francis includes certain
spiritual practices) the best policies can only help so much.
Francis realizes the tension between the positive promise and the
risk, much of which we have seen play out in too many atrocious
and tragic events (from the Jan. 6 insurrection in the US to the
attacks on the Rohingya in Myanmar, to the use of digital media
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for terrorist recruitment, and many more). He here outlines
the basic vision of how the notion of encounter must guide
digital media. “In today’s globalized world, ‘the media can
help us to feel closer to one another, creating a sense of the
unity of the human family which in turn can inspire solidarity
and serious efforts to ensure a more dignified life for all ….
The media can help us greatly in this, especially nowadays,
when the networks of human communication have made
unprecedented advances. The internet, in particular, offers
immense possibilities for encounter and solidarity. This is
something truly good, a gift from God’” (FT 205). Echoing
the recent arguments of the Bishops of Australia, he insists
that we must ensure modern forms of digital media and
communication “are in fact guiding us to generous encounter
with others, to honest pursuit of the whole truth, to service,
to closeness to the underprivileged and to the promotion of
the common good . . . we cannot accept ‘a digital world
designed to exploit our weaknesses and bring out the worst
in people’” (FT 205).
Here, Francis’ politics based on love and social solidarity
feature centrally. While the character traits of global citizens
in their use of digital media play an important role, the power
of the tools cannot be ignored. An ongoing game of cat and
mouse rages where the economics of the business models
keep the pressure on for eye-balls and clicks. This promotes
the design of sticky interfaces, platforms, and services.
Digital media make money by understanding the psychology
of the users at a whole new level of granularity. This has
been fueled by unprecedented data and allows for increased
sales (the Amazon model) or ever greater data coupled with
lots of use. This allows for advertising revenue – a model
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used by Facebook and Google.4 Amazon uses this data to “serve
its customers” in hitherto unimagined ways and intensity. In the
face of this landscape of digitally mediated manipulation,
disinformation, obfuscation, distraction, and otherwise fantasypeddling, the future heroes will be those who “can break with this
unhealthy mindset and determine respectfully to promote
truthfulness, aside from personal interest. God willing, such
heroes are quietly emerging, even now, in the midst of our
society” (FT 202).
Francis argues that real consensus must be grounded in truth and
opposition to distortions of truth. He adds that such genuine
consensus based in truth will reveal a solid, objective foundation
for shared values. He expresses faith that dialogue and encounter
are elements of the antidote to the worries of pluralistic,
incommensurable values. Here he shares Vallor’s concerns and
offers one set of practices to find a way through. Mutual inquiry
and conversation may reveal a sufficiently robust set of values
grounded in the truth of what’s necessary for the common good.
In a pluralistic society, dialogue is the best way to
realize what ought always to be affirmed and
respected apart from any ephemeral consensus. Such
dialogue needs to be enriched and illumined by clear
thinking, rational arguments, a variety of
perspectives and the contribution of different fields
of knowledge and points of view. Nor can it exclude
the conviction that it is possible to arrive at certain
fundamental truths always to be upheld.
Acknowledging the existence of certain enduring
values, however demanding it may be to discern
them, makes for a robust and solid social ethics. (FT
211).

4

For a provocative, thoughtful, and harrowing account of how Google and
Facebook have harnessed data for a new kind of surveillance capitalism,
see Zuboff (2015).
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Unsurprisingly, Francis opposes skepticism, relativism, and
reductionism in the human ability to discern moral truth,
pluralism notwithstanding. “The fact that certain rules are
indispensable for the very life of society is a sign that they
are good in and of themselves. There is no need, then, to
oppose the interests of society, consensus and the reality of
objective truth. These three realities can be harmonized
whenever, through dialogue, people are unafraid to get to the
heart of an issue” (FT 212).
Encounter is at the center of this project and allows especially
for the marginalized to illuminate important values that
otherwise would be missed if only the powerful had a
hearing. The internet, social media, and like digital
technologies
promised
a
particularly
powerful
decentralization in the flow of information. At best it has
been a mixed bag. In a suggestive gloss on encounter
Francis offers the image of a society as a polyhedron.
Life, for all its confrontations, is the art of encounter.
I have frequently called for the growth of a culture of
encounter capable of transcending our differences
and divisions. This means working to create a manyfaceted polyhedron whose different sides form a
variegated unity, in which “the whole is greater than
the part”.[205] The image of a polyhedron can
represent a society where differences coexist,
complementing,
enriching
and
reciprocally
illuminating one another, even amid disagreements
and reservations. Each of us can learn something
from others. No one is useless and no one is
expendable. This also means finding ways to include
those on the peripheries of life. They have another
way of looking at things; they see aspects of reality
that are invisible to the centres of power where
weighty decisions are made (FT 215).
128

P. McDonald: Vallor’s Technomoral Virtues

A culture of encounter means a style of living where we “should
be passionate about meeting others, seeking points of contact,
building bridges, planning a project that includes everyone” (FT
216).
To harness digital technologies to foster encounter with the
marginalized requires a commitment to many of the core
elements Vallor outlines. Users must become accustomed to
social friction and negotiating such challenges. That can happen
face to face or digitally. But it must happen early and often in a
way that mediates virtuous habits. Social peace requires
craftsmanship. “What is important is to create processes of
encounter, processes that build a people that can accept
differences. Let us arm our children with the weapons of
dialogue! Let us teach them to fight the good fight of the culture
of encounter!” (FT 217).5 Francis shares Vallor’s concern with
addressing pluralism and ethical incommensurability. His case
for encounter and healthy dialogue rests in part upon their
promise to address concerns about value pluralism and
incommensurability – i.e. one cannot find sufficient common
values to come to some sort of meaningful consensus with others.
To this end he distinguishes mere tolerance from dialogic realism.
“A false notion of tolerance has to give way to a dialogic realism
on the part of men and women who remain faithful to their own
principles while recognizing that others also have the right to do
likewise” (FT 221).
Where can the Church play a key role in this process of dialogue
and encounter? It can contribute at many levels from its own uses
of digital technologies to guidance offered by leaders (such as
Francis’s letter and that of the Australian Bishops), to what gets
discussed in churches on Sunday from the pulpit. It should
involve educational institutions from parochial schools to
universities, convents, and seminaries playing a significant role.
5

One of the most powerful articulations of a practical model of this spirit
is Loretta J. Ross’ TED talk on the culture of “calling-in” vs. calling-out
(Ross, 2021).
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Maybe they can pioneer some of the practices of encounter
that the Francis has in mind. And hopefully they are open to
learning from other communities when such have discerned
processes of encounter that support the vision outlined.
And finally, Francis emphasizes the crucial importance of
kindness, (he doesn’t say “niceness”). Of course, one can be
kind but still firm, especially in responding to injustice. This
amounts to his own take on the important technomoral
virtues of empathy, care and civility. He emphasizes the
fundamental role of basic kindness and contrasts it with a
consumerist individualism that in difficult times, e.g.
COVID, leads to an every person for themselves mentality.
“Yet even then, we can choose to cultivate kindness. Those
who do so become stars shining in the midst of darkness” (FT
222).
Illuminatingly he grounds his invocation of kindness on the
thought of St. Paul.
Saint Paul describes kindness as a fruit of the Holy
Spirit (Gal 5:22). He uses the Greek word chrestótes,
which describes an attitude that is gentle, pleasant
and supportive, not rude or coarse. Individuals who
possess this quality help make other people’s lives
more bearable, especially by sharing the weight of
their problems, needs and fears. . . . It involves
“speaking words of comfort, strength, consolation
and encouragement” and not “words that demean,
sadden, anger or show scorn” (FT 223).
Kindness is not a mere “superficial bourgeois virtue” but the
crucial “engine oil” for facilitating healthy relationships,
communities, and the pursuit of reconciliation. By itself, it
won’t succeed. Yet without it, communities fail to thrive.
Sometimes it can appear to be mere superficial politeness or
niceness. But kindness has a much deeper reality if
130

P. McDonald: Vallor’s Technomoral Virtues

cultivated and practiced out of love rather than social obligation.
Kindness “frees us from the cruelty that at times infects human
relationships” and from the anxiety and frantic activity that leaves
others on the margins and adds to our indifference (FT 224). He
notes that for various reasons people too often neglect basic social
graces such as saying “thank you”, “excuse me”, and like gestures
of polite discourse. “Yet every now and then, miraculously, a
kind person appears and is willing to set everything else aside in
order to show interest, to give the gift of a smile, to speak a word
of encouragement, to listen amid general indifference. If we make
a daily effort to do exactly this, we can create a healthy social
atmosphere in which misunderstandings can be overcome and
conflict forestalled” FT 224). Genuine kindness not only makes
things better, i.e. more enjoyable, less stressful, etc., but it can
also be part of a transformation of human relationship. “Precisely
because it entails esteem and respect for others, once kindness
becomes a culture within society it transforms lifestyles,
relationships and the ways ideas are discussed and compared.
Kindness facilitates the quest for consensus; it opens new paths
where hostility and conflict would burn all bridges” (FT 224).
Clearly Francis privileges the way physically present, face to face
encounters can cultivate the tools of genuine kindness.
Conversely, the impersonal, rapid, and ultimately “designed for
commerce” modes of digital communication can degrade
kindness. Admittedly, digital media properly designed and
pursued can afford kindness as well. Yet, it may take constant
work and vigilance to push the relevant players to make that a
priority. Among important guiding principles, Francis offers a
philosophy of technology grounded in the affordance of dialogue
and encounter. Those processes may be crucial in establishing
among people a critical mass of Vallor’s technomoral virtues of
empathy, care, civility, and flexibility.
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4. Concluding Thoughts
When I watched Frances Haugen testify in front of Congress
in October of 2021 (I saw it on YouTube – ironies abound),
I was struck by what appeared to be a strong bi-partisan
consensus among both Democrat and Republican Senators.
Any observer of recent US politics knows this is an
exceedingly rare event. We see consensus as well between
Francis, Shannon Vallor, and journalists such as Adrienne
LeFrance. It’s not simply that digital technologies threaten
significant risks and downsides that are byproducts of the
good things they offer. Rather, they pose structural barriers
to civil discourse and the ability of communities around the
world to address basic shared challenges. This dysfunction
is a very serious challenge to the integrity of democratic
institutions and peaceful conflict resolution – nearly
everywhere.
Vallor offers a philosophical analysis for a principled
response; Francis offers a moral theological and spiritual
vision. Neither delves into the policy details in any depth.
However, for the policies to succeed, some deeper character
and spiritual transformations are needed. Institutions
influenced by Francis’s leadership can help lead the way.
Philosophical and psychological education can add to these
efforts. Together we may be able to get the tiger by the tail.
We would thus achieve a genuinely kind, virtuous response
to the excesses of Facebook, Google (Alphabet), Amazon,
Apple and their kindred corporations and political allies. Our
hope is that a way can be found where platforms such as
Facebook, Instagram, Twitter, and the like can be a means
for affording kindness. Such effort will require Loretta J.
Ross’ wisdom of calling the key players in rather than calling
them out (Ross 2021). The challenge involves being kind to
those involved while we call on them to aid the rest of us in
addressing the real issues. How we negotiate these
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challenges together may be absolutely decisive for what Vallor
calls “a future worth wanting”.
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richer. Pope Francis links the environmental crisis to its roots in
economic forces and calls for certain ethical choices in economic,
social, political and psychological spheres if we are to survive in
our “common home.” In fact, the word ‘ecology’ comes from the
Greek word ‘oikos’ which means ‘house.’ This planet is a home
not only for humans but also for all that exists upon this planet. If
we do not take note of these three “e”s, such as ‘environment,
economics and ethics’ we will be in danger of losing this common
home. This paper is divided into three parts. In the first part the
author summarizes the basic insights of Laudato Si’. In the
second part he looks at it from the Indian realities and in the final
part he presents the plan of action envisaged by the Higher
Education run by the Indian Jesuits. The author argues that the
goal of Laudato Si’, is to help all of us recognize the urgent need
to become integral ecologists and for this we need to dare to
imagine a healed Earth and must be willing to put our hands,
hearts, and minds to the task and especially through our expansive
social and educational directorates.
Keywords: Laudato Si’, Environment, Economics, Ethics,
Integral Ecology.

Introduction
In the Old Testament the Great Commandment in Deut 6:5 states,
“love your God with all your heart, with all your soul and with all
your might.” There is also one insignificant commandment in the
Old Testament found in Lev 19:18 “love your neighbour as
yourself.” The creativity and the originality of Jesus Christ is that
he not only expanded the meaning of the word “neighbour”
through the parable of the Good Samaritan but also combined
these two commandments together: Love your God “and” Love
your neighbour. This conjunction ‘and’ which is in Greek “kai”
could imply (not only ‘additive’ as in English but also)
‘explanatory’ meaning “that is.” Therefore, the meaning of the
above could be this: love ‘your God’; that is, ‘your neighbour!’
In short, where is this God? This God is in your neighbour! Such
originality and creativity I see in Laudato Si’ when Pope Francis
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combined environmental crisis with economic causes. We
are all aware of the fact in the age of science that the planet
we live in is deteriorating. We also know that the economic
greediness of the rich makes the poor poorer and the rich
richer. Pope Francis links the environmental crisis to its roots
in economic forces and calls for certain ethical choices in
economic, social, political and psychological spheres if we
are to survive in our “common home.” In fact, the word
‘ecology’ comes from the Greek word ‘oikos’ which means
‘house.’ This planet is a home not only for humans but also
for all that exists upon this planet. If we do not take note of
these three “e”s, such as ‘environmental, economic and
ethical’ we will be in danger of losing this common home.
This paper is divided into three parts. In the first part I
summarize the position paper presented by the Task Force on
Environmental and Economic Justice for the delegates of the
Society of Jesus, Higher Education Directorate 2018 Meeting
in Bilbao, Spain. In the second part I look at it from the Indian
realities and in the final part I will present the plan of action
envisaged by the Higher Education run by the Indian Jesuits.

1. Integral Ecology
a. A History of the Earth, the Evolution of Biodiversity
and the Late Arrival of Humans
By “integral ecology” what Pope Francis means is that
everything is connected to everything else on this planet by
intricate plan of nature. The five elements (panchabhutas) of
air, water, earth, fire and ether mix and intermingle to create
an atmosphere for all to exist on this planet. Thus, 4.1 billion
years ago the first living organism, a prokaryotic (pro means
before and kary means nucleus) unicellular bacterial life
form on earth came into existence. From here eventually
arose all other higher forms of life. Started out as ocean
bacteria, it evolved into cyanobacteria (kyanos in Greek
means ‘blue’ and therefore is also called blue-green algae.
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They are photosynthetic prokaryotes which are able to
produce oxygen) to capture solar energy to support their own
metabolism through photosynthesis. The capacity of
cyanobacteria to produce oxygen changed our atmosphere
making it 20% oxygen and gave rise to the evolution of larger and
more complex life forms. 360 million years ago the process of
evolution gave rise to diverse forest ecosystem all over the planet.
The tree of life contributed to the evolution of higher forms of life
like reptiles and mammals. All species in the web support the
balance of the biosphere. Some become food to others, others
decompose the waste of plants and animals, some convert CO2 to
oxygen, and others convert oxygen to CO2. Such complex web
of life supports to regulate the planetary systems. 65 million years
ago our ancestral group, the primates came into existence. About
2.8 million years ago modern humans of the genus Homo first
appeared in Africa. Only 300,000 years ago our species, Homo
sapiens, the most highly evolved species of Homo came into
existence. Thus, the humans are very late arrivals in the
evolutionary timeline. Around 10,000 years ago Homo sapiens
invented agriculture in the Fertile Crescent. During this time of
primitive agriculture, the world population was 1 million people.
During the Napoleonic times, around 1810 the world population
reached 1 billion. By 1930 in only 120 years when we discovered
coal and nitrogen fertilizer, we reached our second billion. The
advent of agricultural technologies, namely the capture of
atmosphere nitrogen gas and conversion to cheap ammonia
fertilizer transformed agricultural production and increased crop
yield significantly.
The discovery of the fossil fuel energy such as coal, oil and
nitrogen gas to fuel the combustion engine multiplied the capacity
of humans to do work. The above two things together transformed
the existence of humans on the planet. Today we have 7.5 billion
people on the planet and heading for 9-10 billion by 2050. This
population explosion in just the last 100 years of the entire 2.8million-year history of humans on earth is alarming. These
technological developments with our increasing ability to use
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energy and other resources coupled with our unstoppable
desire for material riches in the capitalist economy has driven
us to exceed nature’s natural checks and balances and the
biosphere is greatly suffering as a result. Consumerism is
flooding the planet with accumulated waste and our use of
fossil fuels is changing the climate transforming the earth
into an unlivable habitat for all of the species in the
biosphere, including ourselves.
b. Planetary Boundaries
John Rockstrom from the Stockholm Resilience Centre with
many scientists and economists from around the world
developed a diagram, termed Planetary Boundaries which
helps us to understand how much damage we have done to
the planet Earth. There are nine major environmental threats
to the planet in this schema. We can do some deforestation,
emit some pollution, extract some water, fossil fuels, and
minerals from the land and fish from the oceans within a
limit, and the earth will recover. But what we see is we have
already far exceeded the planet’s ability to rebound with
regard to climate change, nitrogen flow and biodiversity loss
and these three perturbations have greatly destabilized the
earth’s major planetary systems. We cannot continue to
pollute our air, water and soil and exterminate the biosphere
and expect to be able to survive on this planet. We are
completely dependent on the goods and services of the
biological diversity on the planet. In addition to providing
100% of our food and over 80% of the world’s medicines,
the forests, grasslands and oceans grace us with the oxygen
we breathe, consume our bodily wastes, regulate the water
cycle and stabilize the climate.
c. Modern Technology, Economic Growth, and Human
Growth
In 1798 Economist T.R. Malthus urged controls on
population growth as he demonstrated that human
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populations grow exponentially while food production grows at
an arithmetic rate and a time will come when the earth will not be
able to support the needs of the numerous humans. Within 50
years of the Malthusian Theory of Population, technological
advances in energy (energy-dense coal replacing horsepower and
wood) and fertilizer (nitrogen gas from the atmosphere being
converted to cheap ammonia fertilizer) allowed us to have more
yield out of agricultural land which supported more humans.
Subsequent technological advances in food production, health,
transport, industry, etc., in turn, perpetuate the continued growth
of the human population. But today with 7.5 billion and growing,
the finite resources on our planet pose dire consequences not only
to us, but to the rest of Creation. Entire ecosystems continue to be
plowed down, species are driven to extinction to make way for
our kind, and our common atmospheric, geologic and oceanic
resources have become open dumping ground for our toxic
industrial waste. The poor and indigenous continue to be
exploited and left behind with smaller pieces of the pie. In
‘Laudato Si’ Pope Francis points out that we are leaving the poor
to be destitute with inarable land, and water and food insecurities.
On a planet with finite resources we have a fatally flawed
unidirectional economic model of growth. Our economies are
driven by extracting natural resources (mining, deforesting,
fishing, harvesting) and exploiting human workers in order to
make goods that are mass produced, sold, single-used and
disposed to purchase again and again as Starbucks’ disposable
coffee cups in developed nations. In our current economic
systems nature is depleted, natural resources dwindle, and trash
and toxins pile up. While our planet is dying, we insist on the
relentless growth of our capitalist economies turning a blind eye
to the truth that our own children will be unable to thrive. Today
we are stealing the future, selling it in the present, and calling it
gross domestic product. This does not affect only future
generations, but also the current ones, Modern economies are
becoming increasingly unequal and unfair. The rich become
richer; the poor become poorer and also suffer more from
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environmental problems. What the people desire is a clean,
healthy, civil, peaceful and just future. Yet the people’s
voices are not being heard and are not what is driving the
globalized economic machine. The multinational
corporations have the most powerful lobbying interests in the
world, and have influenced the spirit of governance away
from the people. As a result, for example, in the name of
development, most African governments have sold their
rivers, forests and land to corporations for exploitation. The
practice suggests that the economic survival of the people
depends on the destruction of their environment.
d. Global Measures Needed for a Healthy Planet,
Healthy People, Peace and Prosperity
Global problems require global leadership. In 2015 world
leaders at the United Nations adopted 17 Sustainable Global
Development Goals. Likewise in 2016 world leaders agreed
upon the Paris Climate Agreement which pledges to keep the
planet within 2 degrees Celsius of warming. In addition, the
European Commission is advancing a Strategy for a Circular
Economy to build a fair and sustainable economic
framework. However, given the lack of a true global
authority achieving these goals poses an enormous challenge.
Changes that need to take place should include a decline of
carbon emissions to zero, with a shift to renewable energy
systems leaving the remaining oil, coal and natural gas in the
ground, a sustainable use of our natural resources including
a sustainable agriculture and land use, sustainable and
inclusive cities where 70% of the population will live and
thrive, a fairer society which takes care all people and
especially the most vulnerable populations with more
equitable health, education and governance systems,
technological development that is ethical and intentional and
meets the needs of these world challenges including
information
and
communications
technologies.
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Implementation of such ambitious goals requires engagement at
all levels of society, from the individual to the global community.
It is the opportunity and responsibility of the Jesuit Higher
Education to advance this movement to rescue the planet and
humanity.

2. The Indian Context2
a. Early Indian Thought
The above ‘integral ecology’ is the insight of ‘early Indian
thought’ too. Here the emphasis is on the theology of dependence
on creation. At the opening stage of Vedic literature the Indian
Sages looked at the world in a cyclic perspective. The rain
(parjanya) is sent from heaven or by god. The rain gives forth
food (anna) on the earth. The result of this food is the survival of
human (purusha). The human offers in thanksgiving sacrifice
(yajna) which is taken up by the air to god (brahma) who survives
on it and once god is satisfied the god sends rain (parjanya) and
thus the cycle of the survival of the whole cosmos, human and
god continues. This cycle is called yajna chakra pravartana (the
wheel of sacrifice in motion). Here everything depends upon
everything else and this cycle goes on and on and never ending.
Here the human is only a part of the whole of cosmos. The human
is not above but a part of cosmos. In this process human is
heading towards bondage because of his work. Work leads to
bondage whatever it may be, according to the Indian Vedic
Thought. This is called Karma theory. Does it mean that the
human has to give up the work? No. Since everything depends
upon everything else the contribution of the human work for the
welfare of the whole (lokasangraha) is necessary. According to
Karma theory it is the fruit of the work that leads one to bondage.
In trying to solve the problem of bondage the Indian Philosophy
See my article on “Justice, Peace and the Integrity of Creation: A Biblical
Perspective,” Vidyajyoti Journal of Theological Reflection 77:2 (February
2013): 136-154 where I have elaborated the Indian ecological reality under
the title of Integrity of Creation.
2
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makes a subtle distinction between the work and the fruit of
the work. What is necessary is not karma thyaga (sacrifice of
the work) but karmaphalathyaga (sacrifice of the fruit of the
work). When we selfishly hold on to the fruit of the work it
leads us to bondage. That is why we need nishkamakarma
according to Bhagavad Gita where Krishna suggests that we
have rights only on the work or the action, and not on its
results, whether it is good or bad. Our works, our desires
should be “desireless” and we should not desire for any
pleasing (or unpleasing) result. 3 This is the theology of
dependence needed to respond to the ecological crisis
today.
b. The Current Indian Reality
At one time in India we thought that the ecological crisis is
nothing to do with economic, political and social justice and
therefore for the poorer nations, the environmental issues
were a luxury. But today we realize that the ecological
problem is our urgent issue both for the rich and for the poor
since it affects life, the life of the planet.
The economic, political and social issues are connected with
the ecological issues. The decision of the government to turn
the habitat of the poor tribals into a mining area gave rise to
the famous Chipko movement spearheaded by the poor tribal
women. The shrinking of the villages and forests and the
expansion of the slums in our cities portray the greediness of
the rich and the plight of the poor. The starting point for the
integrity of creation should begin not with scientists or with
fancy for growing trees around the houses but with the cry of

See “Nishkam karma of Bhagavad Gita,” accessed 20 September
2015; available from http://www. Swamivivekananda quotes.
org/2014/05/nishkam-karma-of-bhagavad-gita.html; Internet, 1.
3
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the poor.4 Thus, the renewal of the society and the renewal of the
earth are interconnected.
It is not an exaggeration to say that quite a number of socially
conscious committed scientists opened our eyes to the
endangered environment caused by air, water and land pollution
which threatens to wipe out the very life on earth. It is in contrast
to those scientists who took delight in taming, dominating and
subduing the objectified nature for the development of the human
beings. The fast depletion of non renewal resources and species,
the thinning of the ozone layer that exposes to the danger of
radiation, the imbalance in the building up of gases to create the
greenhouse effect, the increasing erosion of the sea coupled with
the population explosion, the subordination of women and
children to the needs of men, the wasteful affluence leading to
war, hunger and poverty5 are well known in today’s world that
requires urgent attention on the integrity of creation.
Since the modern life style caused by industrial and technological
growth leads to the exploitation of human beings and nature we
need to put a personal and communal limit to our need or rather
to our greed in our consumption in our life style. The use of power
is very important for value formation. Jesus resisted power to
dominate and utilized it to serve. Do we use power to dominate
or to serve and build solidarity? Finally whom are we listening to
in our decision makings and whose interest do we serve? Our
solidarity with the poor should make us include them in our
decision making as equal partners.6
c. The Context of Maharashtra. India
In Maharashtra where the Jesuit Jana-Deepa (JD), Pontifical
Athenaeum of Philosophy and Religion is situated, the
See K.C. Abraham, “Liberative Solidarity: Contemporary Perspectives on
Mission,” in http://www.religion-online. org/showchapter .asp?title=
1450and C=1295, accessed on 28/7/12.
5
See K.C. Abraham, “Liberative Solidarity.”
6
See K.C. Abraham, “Liberative Solidarity.”
4
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government has banned single-use plastic items including
carry bags, disposable cutlery and thermocol from June 23,
2018. The violation will attract penalty ranging from Rs
5,000 - Rs 25,000. But the good news is that there are
environment-friendly alternatives for most plastic items.
Here are a few:
1. Containers, plates, cups and trays made of betel leaf,
bamboo and wood. These are food grade with no
chemicals and binding agents, and can be decomposed
into the soil within eight weeks. Also, most are
microwavable and can be reused. Plates and bowls made
of dried leaves were used in traditional ceremonies before
plastic items took over.
2. Edible cutlery made of food grains are an interesting
option.
3. Cloth, silk, jute, canvas, muslin, wicker bags can handle
up to 3-5kg weight. Many of these bags come with bold
printed lettering that reads: “I am not a plastic bag” or
“100% compostable” and “does not contain plastic.”
4. Steel containers can be used to buy and carry milk and
other liquids, and meat.
5. Paper and compostable garbage bin liners made of potato
and corn starch.

3. Plan of Action
a. Some of the Best Practices in the Jesuit Institutions
In June 16-17, 2018 when the heads of the Indian Jesuit
Higher Education gathered together in Bangalore one of the
issues addressed was ecology. In our group sharing the
following best practices and concerns were voiced in this
regard.
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1. Intellectual: Awareness of the 3 E’s (environmental,
economic and ethical) is given through inaugural
orientations, seminars, conferences, credit and foundation
courses, research articles and alumni efforts.
2. Participation by Staff and Students: Whole hearted cooperation, seedlings and seed planting, vermin-bin, seed
bowl dhan, plants, plants instead of shawls for guests,
rallies and picture and poster campaigns, eco walks and
trekking.
3. Media Education: Short films, documentary films, slide
shows, folk songs and awareness skits, eco-topic for
competitions, publishing write ups and books on eco
issues.
4. Institutional Contributions: Solar power generation,
plastic and flex free campus, separate bins for perishable
and non-perishable waste, introducing LED lights,
planting and taking care of trees, making greener campus,
eco clubs, waste management, manure from waste, water
management, rain water harvesting, eco celebrations,
recycling waste water and installation of bio gas plant.
5. Research: publishing of papers on eco issues, getting
patent rights for eco inventions as already done in
Entomology, eco institutes and laboratories, green houses
and the appointment of co-ordinators in all our
communities to implement eco issues and practices.
b. Concerns Raised on the Continuity of the Environmental
Work
1. Most of the programmes are left to particular or
individual initiatives.
2. No continuity for many of the programmes,
3. Follow up is not done,
4. Individual consciousness is missing,
5. No Mass movement to oppose eco-unfriendly
governmental projects and machinery.
6. Alumni are taken for granted.
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c. The Plan of Indian Jesuit Universities or Colleges
In July 8-12, 2018 when the International Association of
Jesuit Universities gathered at the Deusto University, Spain
we, the Indian Jesuit Universities, pledged for the following
plan of action in this regard.
1. Every student who gets out of our colleges should have
received environmental-economic and ethical literacy
through courses, seminars, exposure programmes or
activities.
2. We will encourage community based research, so that our
students will have a global mindset. For this we will
encourage ‘Context-Text Methodology.’
3. We will make our campus ‘eco-friendly’ having ‘gogreen’ and ‘go-clean’ policy.
4. Individually and collectively we will talk the talk and
walk the walk to address the environmental-economicethical issues.
5. We will explore and have net-working with social
centres, NGOs and other universities or colleges to
research answers to the questions raised by the social
centres and others. Discovering the strengths of each
institution we will leverage them.

Conclusion
If we allow the human consumptive and growth process to
increase on the earth, more than half of the existing species
will be gone by the end of this century. There is no possible
way we can put the earth back together when we lose our
species. Since we are killing off the species on which we
completely depend for our own existence, Pope Francis
urgently asks us to attend to an Integral Ecology. Only a
small fraction of humanity is benefitting from the capitalist
economic model, while we are all speeding headlong into
crisis. We need to integrate reconciliation with Creation into
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our behaviour, university cultures and curricular teachings to
experience a positive feedback to our own health and to that of
people at the margins. The overall goal of Laudato Si’, is to help
all of us recognize the urgent need to become integral ecologists
and for this we need to dare to imagine a healed Earth and must
be willing to put our hands, hearts, and minds to the task and
especially through our expansive social and educational
directorates.
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possessing enough to get ahead. It is therefore not surprising that
many in the developed world are not keen to absorb displaced
people in their communities. Groups and organizations
appreciative of the Christian ethos and motivated by the
goodwill for displaced people, when pleading the refugee
cause, can consider employing a sound bite in public
discourse that resonates the defining theme of the miracle of
the loaves and fish - gratitude for engaging with goodness.
Keywords: Refugees, Miracle, Loaves, Fish, Gratitude, Sound
Bite

Introduction: Refugees Fleeing Ancestral Lands is
a Social Movement
The saga of besieged people seeking to run away from their
ancestral lands is not new. History and myths of countless
nations are replete with catastrophes and crises that have
compelled people to flee, simply to preserve life and limb. In
the last century alone, millions sought new homes as they
escaped the ravages of the two world wars that devastated
most of Europe and parts of Asia (China, Japan, East India,
Burma and Malaya). This is in addition to the ravages of
famines in the Africa and parts of Asia and the Americas, and
localised wars, genocides and religious, economic, ethnic and
social persecutions. In the more recent past refugees have been
forced to flee from military crackdowns in several parts of the
world, particularly in the context of conflicts over
decolonisation, state formation, and incorporation into the
bipolar world order of the Cold War (Zolberg et al. 1989).
Millions of people are also displaced every year by
development/infrastructure projects such as dams, airports,
roads, luxury housing, conservation areas and game parks. The
World Bank puts their number at 10 million a year. Some may
be able to rebuild their livelihoods, but many experience
permanent impoverishment and marginalization (Cernea &
McDowell 2000; World Commission on Dams 2000).
Jnanadeepa 26/3 July-Sept 2022

151

Typically, it is rural dwellers, ethnic minorities and
indigenous people who suffer, while elites and transnational
companies benefit from the disruptive chaos (Roy 1999). In
addition, many people have to migrate or flee because of
environmental degradation, natural disasters and industrial
accidents or pollution.
It is important to note that forced migration is not the result
of a string of unconnected emergencies. Contemporary
sociology considers refugee migration to be both a result and
a cause of social transformation in beleaguered countries.
Asylum-seeking refugees are a form of expression of global
inequalities and societal crises, which have gained in volume
and importance since the superseding of the East-West
bipolar world order.
Castles (2003) believes that refugee displacement in the
epoch of globalisation is a social movement rather than just
a geographical relocation. The sociology of refugee seeking
migration has to be seen in the broader understanding of the
social transformation processes inherent in the emerging
global social order (or disorder). These mass movements of
distraught people seeking to make a fresh start in safer
environments have often proved to be a challenge for host
countries to absorb them without fear of dislocating their
geopolitical balance. Refugee policies repeatedly fail
because policymakers refuse to see migration as a dynamic
social process linked to broader patterns of social
transformation. A moot question is whether self-obsessed
politicians, keen on pushing their own agendas, are able to
view with compassion impoverished refugees and
acknowledge that they will bring innovative approaches and
new opportunities for communities that adopt them in host
countries.
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1. United Nations Mandates Absorption of
Displaced People
Political leaders and bureaucrats frequently regard migration as
something that can be turned on and off like a tap through laws
and policies. In order to ensure that countries of the world behave
with a sense of propriety with regard to refugee protection, the
United Nations in 1951established the principle that the refugee
problem is a matter of concern to the entire international
community and must be addressed in the context of international
cooperation and burden-sharing. At the universal level, the most
comprehensive legally binding international instrument defining
standards for the treatment of refugees is the United Nations
Convention relating to the Status of Refugees of 28th July 1951.
This Convention was adopted in the immediate post-World War
II period, when the refugee problems confronting the
international community, were mainly those of refugees of
European origin. After the adoption of the 1951 Convention,
refugee situations began to arise in different regions of the world,
which were not in any way related to pre-1951 events. This led to
efforts to make the Convention fully applicable in all-new refugee
situations, based on the recognition that the 1951 Convention
should become the universal international instrument for the
protection of refugees. It resulted in the United Nations Refugee
Protocol which was opened for accession on 31st January 1967.
To date, 149 States in all regions of the world have become parties
to the 1951 UN Refugee Convention and/or to the 1967 Refugee
Protocol. These key legal documents highlighted the principle
of non-refoulment and decreed that every asylum seeker and
refugee needs to be guaranteed a safe place to live and mandated
that signatories of the convention were obliged to absorb
displaced people in their communities.
The principle of non-refoulment is the established cornerstone of
refugee protection. Under international refugee law, it prohibits
States from expelling or returning (“refouler”) a refugee in any
manner whatsoever to the frontiers of territories where their life
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or freedom would be threatened on account of their race,
religion, nationality, membership of a particular social group
or political opinion.

2. Christian Spirit of Embracing Refugees
Very early in the Bible, in Exodus 23:9 God exhorts the
Israelites who fled from Egypt to seek refuge in another land
“Do not oppress a foreigner; you yourselves know how it
feels to be foreigners because you were foreigners”. In
Leviticus 19:33-34, God once again urges Israel that “When
a foreigner resides among you in your land, do not mistreat
them. The foreigner residing among you must be treated as
your native-born. Love them as yourself, for you were
foreigners in Egypt”. In recounting the references made in
the gospels with regard to the obligation to refugees, Costello
& Kal (2018) identify Jesus himself as a refugee, when his
parents were forced to flee with the young Jesus to Egypt to
escape the murderous intent of Herod (Matt 2:13-23).
Costello et al. (2018) point out that in Jesus’ own ministry,
the duty to care for the refugee is seen in the overarching
question in Jesus’ teaching: “Who is my neighbour?” (Luke
10:29). The famous Parable of the Good Samaritan directs
the Christian to care for the stranger regardless of their
background. Similarly, in the parable of the sheep and the
goats in Matthew 25:31-46, Jesus spoke of how the righteous
should welcome the stranger. “I was hungry and you gave me
food, I was thirsty and you gave me drink, I was a stranger
and you welcomed me.”
In Christian thinking, all human beings are made in the image
of God and everyone, native citizen or refugee deserves
respect and protection. We have been created by God to love
our neighbour; it is part of the greatest commandment that
Jesus gave (Matt 22:39). In reference to refugees, this means
not turning away from the needs of the world’s refugees. The
early Christian movement continued the example of Jesus in
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this care for their neighbours. The sociologist, Rodney Stark
(1997), points out that the early church grew very rapidly during
the first centuries after the Resurrection of Jesus because the love
shown by Christians to all was genuinely persuasive. During
famine and plague, Christians, at immense cost and risk, cared for
the weak and sick who had been abandoned, not just their fellow
Christians. A hallmark of true Christian faith, according to
Costello and Kal (2018), is that it welcomes refugees with open
hearts and arms, and advocates on their behalf. Refugees too are
our brothers and sisters in the family of humanity. Since the late
1970s, Van Haran (2021) reports that Christian denominational
offices and organizations in Canada, in what is known as
Canada’s Private Sponsorship Model, have mobilised support of
private citizens and civil-society groups to resettle more than
770000 refugees. In recent years, countries including Argentina,
Australia, France, Germany, New Zealand, and Spain have
undertaken or committed to similar programs.

3. Refugees Boost Social Capital and Economies of
Adopting Countries
In the past few decades, a significant number of residence visas
have been granted to asylum seekers and refugees by western
democracies. Communities in these countries that have helped to
rehabilitate the new arrivals from crisis-torn countries have
benefited immensely from the integration of immigrants in
mainstream society. Turks in Germany, North Africans in France,
New Commonwealth immigrants in the United Kingdom, and
Mexicans in the United States all brought in new and varied
religious, cultural and social practices. From cuisine to
performing arts to sports, education and management of the body
politic it is not unusual to see the perceptible foreign influence in
the tapestry of the social fabric.
Importantly the economies of the adopting western countries have
improved significantly by the interplay of labour supply and
demand for goods and services provided by the refugee
immigrant community. Governments in the United States, Italy
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and elsewhere tacitly use asylum and undocumented
migration as a way of meeting labour needs without publicly
admitting the need for unskilled migration. Most of these
countries continue to post higher levels of GNP (Gross
National Product) and GDP (Gross Domestic Product) than
those countries that have secured themselves against the
arrival of asylum seekers and refugees (Castles, 2003).

4. Western Intervention – Agent Provocateur
of Terrorism
Often it is not realized that the western countries which
historically accommodated asylum seekers and refugees
have in some measure directly or indirectly contributed to the
case of political upheavals and turmoil that set off their
displacement.
Western economic interests (such as the trade in oil,
diamonds, coltan or arms) have played an important part in
starting or prolonging local wars. At a broader level, trade,
investment and intellectual property regimes that favour the
industrialised nations maintain underdevelopment in the
countries whose economies are already poorly managed.
During the last 25 years of unrest in the Middle East, western
mercantilism has been in its flourish and has contributed
significantly to economic growth in western economies.
Unfortunately, this aggrandisement of some of the western
nations has resulted in leaving large swathes of territory, in
which these western nations have been militarily involved, in
very impecunious condition. Castles (2003) believes that the
West does more to cause refugee migration crises than to stop
it, through enforcing an international economic and political
order that causes underdevelopment and conflict.
According to Castles (2003), impoverished economies
generally also mean these weak states foster predatory ruling
cliques who tout that western intrusion in the domestic affairs
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of their countries was essentially a grab of their country’s wealth.
Intent on avenging revenge for the loot of their country as well as
“administering justice” to those sympathetic to westerners, local
homegrown militants typically engage in a reign of terror. The
inevitable human rights abuse this terror brings in its wake is the
reason for the surge of locals fleeing their ancestral homes to seek
a safer abode in foreign countries.
Most often the terror groups do not stay localised but seek
vindication of the West’s military atrocities within western
countries against, what they consider, criminal Christian forces.
The past 20 years have witnessed some horrific crimes committed
by terrorist groups in various parts of the world claiming
ownership of the terror attacks as retaliation for western atrocities
in their countries of origin. These acts of violence have aroused
hatred of the countries from which most asylum seekers and
refugees originate.

5. Internal Security Threat is Code for Fear of
Losing Out
The hatred that has understandably taken over the mindset of
western societies when they see the carnage perpetrated by
terrorists has been a fertile ground for the far-right conservative
views that peddle xenophobia and jingoism. These groups,
canvassing themselves as looking after the national interests,
have positioned immigrants coming from countries, in which the
allies had gone to help, as potential homegrown terrorists and a
threat to the internal safety of their country. However it is not the
refugees and asylum seekers who create problems in their
counties of adoption, but they are unfortunately demonised and
get the social opprobrium of the public. Fear-mongering is a tactic
used by far-right political parties and groups to distance the
population’s sympathies from refugees. According to Castles
(2003), following the events of September 11, 2001, refugees
have been branded as a sinister transnational threat to national
security – even though none of the September 11 terrorists were
refugees or asylum seekers. The “internal threat to security” is
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used as a code for the fear that immigrant asylum seekers and
refugees will take the jobs of the locals and outshine locals
in competitive situations due to their grit and diligence.
Every time there is an attack on civilian sites in the western
world there is a suspicion that the immigrant erstwhile
refugee or asylum seeker community has been the
perpetrator, and vindicates the far right’s views of the
internal threat to security. In almost all instances these
suspicions have proved to be baseless because asylum
seekers and refugees are most thankful for the new lease of
life that their country of adoption has given them and are
generally keen on making a fist of life by actively
contributing to society. Also, treating refugees with hostility
or discriminating against them based on fear of their possible
radicalization allow militant organizations to recruit them
from within the ranks of disaffected refugee populations, thus
setting off a self-fulfilling prophecy.

6. Giving Thanks - the Defining Theme of
Miracle of Loaves and Fish
The innate fear that refugees will deplete the resources of
their host country and deprive the country’s citizens of their
privileges might be allayed by the scripture narrative (John
6:1-15) of the multitude of 5000 men, women and children
being fed by a limited resource of five loaves and two fish.
Christ was filled with compassion for the hungry disposition
of the hapless thousands who had followed him. He
dismissed the conservative views of his apostle Philip and
other apostles to turn them away and was not deterred to feed
them himself with the meagre stock available. What is often
lost in representing the storyline is the focus on the defining
moment of Jesus “giving Thanks”. Mark (6:41) in his
narrative of the loaves and fish, recounts “Taking the five
loaves and the two fish and looking up to heaven, he (Jesus)
gave thanks and broke the loaves”. Here is Jesus extolling
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his Father in an abbreviated manner of the opening of the Lord’s
prayer (which he taught his disciples how to pray, Matthew 6, 913) “Our Father, who art in Heaven, Hallowed be Thy Name, Thy
Kingdom come, Thy will be done on earth------”. By looking up
to heaven, Jesus affirms the embrace of the Father’s plan, and
expresses gratitude, which is the corollary of extolling, for
engaging with his Father’s Kingdom. St. Thomas Aquinas, an
eminent Doctor of the church in the 13th century, asserts in
Contra Gentiles, IV, xix that unequivocal acceptance of the
Divine plan is to trust that all things given by God (compassion
for the crowds that followed Jesus and stayed behind till late, the
availability of paltry provisions of five loaves and two fish) are
latently good, even when the goodness is not evident. Jesus
naturally upholds engagement with goodness (“looking up to
heaven, he gave thanks” ).
“Giving Thanks” is translated in Greek as “Eucharisto” which is
also the root of the term “Gratitude” and “Grace”. The Greek
word for gratitude is built on the word for grace, “charis”. In this
narrative the grace which was manifest in Jesus’ action to
distribute a paltry meal was the catalyst that sparked the alchemy
of multiplication of five loaves and two fish, feeding everybody
gathered, with spare food remaining to fill 12 baskets. Miserable
refugees once resettled could well spur opportunities for their
hosts to advance all things good for themselves and their
community.

7. Developed Countries Hesitant to Accommodate
Refugees
Countries in the recent past that accepted most of the world
refugees as a percentage of their population do not feature among
those which offer some of the best qualities of life. The countries
that have received the most refugees in relation to their population
during the period 2011-2020 include Lebanon 19.5%, Jordan
10.5%, Nauru 5.9 %, Liberia 4.1%, Uganda 3.7 %, Sudan 2.6 %
and South Sudan 2.5 %. These emigrant countries, despite having
to deal with vast sections of their own impoverished people, have
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opened their doors to the world’s distraught though
sometimes unwittingly. All of these countries border the
states from which the threatened people are escaping.
Invariably the refugees are housed in conditions that often
lack basic amenities, but at least provide them with a safe
haven from the life-threatening dangers they face back home.
However, not surprisingly, people escaping their homes
because of threat and fear would like to be accommodated in
politically stable countries that offer permanent settlement
without disruption rather than seek refuge in the neighbours
of their homeland who often struggle with political instability
and economic mismanagement. It is unfortunate that
countries that enjoy some of the best quality of life, as
reported by reported by Ireland, (2021), namely, US, UK,
France and Australia, are often resistant to letting in
displaced people. Schwöbel-Patel & Deger (2017) believe
that in such countries refugees are regularly framed in a
narrow way through legal images, metaphors and discursive
structures that obscure the frequent complicity of receiving
states in the plight of refugees. Such myopic framing is
exemplified by the attitude towards people fleeing countries
where Western military intervention in the name of
humanitarianism has destabilised the political and economic
situation further, and has consequently increased the flow of
people who have no choice but to leave.
Understandably, refugees consider their moral right for
permanent settlement in countries that were involved in
ostensibly bringing stability to their homelands. It is
estimated by United Nations High Commissioner for
Refugees (UNHCR) in its report of 2010 that the annual
applications of asylum seekers in Western Europe, Australia,
Canada and the US combined are close to one million. Also,
all of these countries were signatories of the Geneva
Convention of 1951 mandating the obligation of signatories
to rehabilitate refugees. However, the fairly narrow
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definition of the 1951 UN Refugee Convention applying only to
people forced to leave their countries due to individual
persecution on specific grounds has allowed the setup by
developed countries of a ‘non-arrival regime’ to prevent refugees
entering and making asylum claims. These regimes have raised
common questions around who qualifies as a refugee and
construction of distinctions between undeserving migrants
(illegals) and deserving refugees (legals). Indeed, a public debate
on who is deserving has led to accusations of ‘bogus’ asylum
seekers and ‘fake’ refugees.

8. Sound Bite Extolling the Goodness of Resettling
Impoverished Refugees
The current mood of governments of several rich nations is hardly
respectful of the principle of non-refoulment. Their policies to
restrict refugee applications appears to be influenced by
demagogues with nationalist and immigration-hostile policies. A
significant proportion of the community in these constituencies
do not acknowledge that large parts of their lifestyles carry the
flavours of refugee migrants’ contributions to the salad bowl in
which they live. The opportunities that arise for adding different
dressings to the salad are often taken for granted and go
uncelebrated.
In a capitalist world, regularly reminded of the need to acquire
more in order to measure up, there is incessant fear of not
possessing enough to get ahead. The quality of life that most
citizens of these countries enjoy is usually disregarded in their
inevitable rat race. Within large sections of these communities the
refugee is likely to be considered as ‘Schrödinger’s immigrant’,
who is ‘simultaneously stealing your job and too lazy to work’
(Rowthorn & Růžička, 2017). According to Schwöbel-Patel et
al. (2017), the public influenced by demagogues, fearing that
refugees exercise agency through labour and through making
demands on state resources, allow their concern of being deprived
of opportunities and privileges dominate their moral psyche. It is
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therefore not surprising that many in the developed world are
not keen to absorb displaced people in their communities.
Groups and organizations appreciative of the Christian
ethos and motivated by the goodwill for displaced people,
when pleading the refugee cause, can consider employing
a sound bite in public discourse that resonates the
defining theme of the miracle of the loaves and fish gratitude for engaging with goodness. The sound bite
typically appreciates the virtue inherent in resettling
impoverished refugees. According to Danielle Allen (2008),
UPS Foundation Professor in the School of Social
Science, sound bites have the capacity to be the basis of
building common understandings of who and what we are, as
well as the capacity of the principle to motivate action. Allen
(2008) further proffers that sound bites more often than not
become authoritative and part of commonly spoken
language. One of the more famous sound bites is from the
inaugural address of President J F Kennedy in 1961 “Ask not
what your country can do for you—ask what you can do for
your country.” The phrase, which has a crisp, seemingly
effortless ring to it has, inspired countless Americans and
others around the globe. The sound bite is the climax of the
overall theme of sacrifice for the cause of liberty. It suggests
that individual Americans and individual citizens of all
nations should consider what actions they can take to
advance freedom for humanity and be willing to perform
them.

Conclusion
Ben Patterson (2011), in his book Muscular Faith: How to
Strengthen One’s Heart, Mind, and Soul for the Only Test
that Matters, suggests that grace predicates gratitude. He
quotes Karl Barth, the noted Swiss theologian and wellknown Christian thinker, as asking “How else can one be but
profoundly grateful when such a thing as grace happens? It
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is grace that evokes gratitude like the voice of an echo”. It is fair
to say that politicians as a class are self-obsessed in pursuing their
vested interests and most are unlikely to canvass the cause of
hapless refugees if the agenda goes against their political
fortunes. However, when the sound bite becomes part of
vernacular, the voice from the sound bite will find an echo among
the body politic, which could compel them to consider that
resettling pitiable refugees, in the emergent social order, creates
opportunities for the good of the community. The resonance in
the echo also has the capacity to influence neoliberal political
leaders that participation of refugees in the community will not
deplete state resources but contribute to creating a distributive
surplus.
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Book Reviews
Fuchs, Ottmar. Committed Spirituality. Stuttgart,
Germany: Kohlhammer. Praktische Theologie heute,
Band 168. 2020. ISBN 978-3-17-037549-9. pp. 374. €
29/-.
The Christian faith can lead to a spirituality that provides the
power and energy needed to act justly. Human solidarity, on
the other hand, has the potential to open us up to the Christian
faith’s contents. Christian hope, in particular, invites us to
participate in a universal solidarity that does not exclude
others and never serves solely one’s own interests without
regard for others. Ottmar Fuchs, Professor emeritus of
Practical Theology, University of Tübingen, Germany, has
pointed out this relationship throughout his entire practical
theology in numerous writings, and now delivers key
outcomes of his work in an English-language collection.
The churches are at the service of this universal commitment.
The author advocates the stance of a faith that embraces all
people into God’s love and an ethics that is not bound by any
frontiers in the heated debates between identity-rootednessfundamentalism
and
openness-universalism-solidarity
formations. It is a vote for a church that is more self-giving
than victorious at the expense of others, and that profiles all
of its instruments in this manner, from the church’s social and
166

Book Reviews

ceremonial organization to its various exterior contacts. It’s about
a faith and a church format that doesn’t let the respective
exclusivistic sections of churches and society off the hook for
caring.
The writing emerges from different periods of the author’s
teaching and research at the universities of Bamberg and
Tübingen. They represent the result of his pastoral theological
and practical theological work and what he considers very
significant for contemporary times.
The major theme of this book is the connection between faith and
commitment, between spirituality and social practice, following
the Second Vatican Council (p. 13).
The book first reflects on the “Realisations of the Good News.”
Then the author reflects on “The Contexts and Challenges.” This
is followed by “The Hermeneutical Keys of Memory.” This is
followed by a reflection on “Towards a New Mission.” Then the
author takes up the issue of “The Responsibility in Church
Offices.” The final sections dwell “Spiritual Traces” (“Priest
Mothers” and “God Mothers”) on “Translations” on poetry,
sermons and meditations. The book also contains an appendix of
Publications and translation references.
For the author, it is clear here that the biblical personality of God
maintains a level of secret. In spite of the many unique stories of
encountering God in the Bible, God generally is not definable (p.
20). Still, the call of the community of believers is to serve
humanity. So he quotes Pope John XXIII, “We are oriented more
than ever today, certainly more than in the last centuries, to serve
humankind as such and not really the Catholics and are oriented
in the first instance and above all to defend the rights of
humankind and not only those of the Catholic Church” (p. 23).
In the context of assertion of religious identity and growing
fundamentalism, the author is emphatic. “I do not want to
diminish religious faith. Instead, my aim is to deepen the
Christian or Islamic faith in which religion takes place, to the
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heart of each belief. Now to an average core, or to give God
the greatness and magnanimity, God is himself and she’s to
be praised for inexhaustible mercy, for I’m sure that this
deepening of our faith will bring especially the Christian faith
to its own core and heart of identity. Tolerance will overcome
difficulties only if it is rooted in a certain realization of the
Christian faith itself. I believe every religion has its own
possibilities and resources for similar transformation and to
take responsibility to avoid fundamentalism in one’s own
complex identity” (p. 72).
The book also contains creative reflections on violence in
Biblical texts, Biblical lamentations. Church’s mission in a
pluralistic world and Eschatology. In our world where so
much is written on spirituality, some of which are
questionable and hazy, here is one book that emphasises on
the liberative and humanising potential of Christian
spirituality, with its emphasis on inclusivity, solidarity and
caring for the marginalised. This is a book highly
recommended for those interested in spirituality, Christian
faith and social involvement. As the title affirms genuine
spirituality stems from deep commitment.

Pandikattu,
Kuruvilla
SJ
(ed.)
Encountering,
Experiencing and Enabling: Towards a World-Church,
Inspired by Prof Lothar Lies, SJ. New Delhi: ISPCK.
2021. ISBN: 9789390569793 pp. 432+ xxxiv $22/-.
“It is neither a culture of confrontation nor a culture of
conflict which builds harmony within and between peoples,
but rather a culture of encounter and a culture of dialogue;
this is the only way to peace” (Pope Francis at the audience,
Sep 1, 2013). How do we visualize the Church of the future?
How can the Church become more vitalized and vibrant?
How will the world Church of the future look like? These
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are some of the questions posed in this book on the world Church,
a theme very close to Prof Lother Lies, SJ, University of
Innsbruck, Austria.
Experiencing the Other
The answer the authors of the book believe has to do with genuine
encounter and authentic experience with truly enables us. The
encounter of the other as other with diverse religious, ethnic,
political sociological and other identities is the stepping stone to
encounter the Wholly Other, God. Such an encounter of people
and God help us experience the breadth and depth of human
relationship leading to an all-inclusive and enriching experience
of God. This encounter-experience enables us as individuals and
community to embrace the other/s who are constitutive of
ourselves. The Church of the future could be visualised thus as
one that encounters the world intimately, experiences the other
warmly and in the process enables each other. That is a vision
close to Pope Francis too.
This volume is a volume written by scholars who have close ties
with the University of Innsbruck and Jnana Deepa, Institute of
Philosophy and Theology, India. It also attempts to remember
Fr Lothar Lies and pay homage to the incredible contribution he
has accomplished for the universal and local Churches in India
and Austria. This volume explores Christian living as expiring
and encounter the person of Christ and our fellow human beings
as well as the whole of nature. The emphasis on the encounter
(Begegnung) with the others and the “Wholly Other”
(“ganz Andere.”), it is hoped, will unfold deeper dimensions of
our Christian spirituality.
Such an encounter is enabling and presupposed collaboration,
networking, acceptance and understanding. The writers of this
volume, inspired by Prof Lothar Lies, believes that such an
ongoing dialogue, based on genuine encounter and mutually
enriching experiences among religious traditions is the need of
the hour for the Church and the world.
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The Themes of the Book
The first part of the book looks at encountering the other as
experiencing the other and oneself. So, the first article in this
section by Dr Paul Raj Mariapushpam, Jnana Deepa, Pune,
explores Paul’s encounter with Christ and the Damascus
experience and looks at its significance for contemporary
men and women. This is followed by the article of Dr
Alangaram Arockiam, SJ, Loyola College, Chennai, that
explores the encounter between God and human beings
through the category of covenant and looks at the Eucharist
as a covenant experience. Rev Joseph Cardozo, SJ, Jnana
Deepa, Pune, studies encountering and experiencing from the
perspective of Christ’s standards, according to St. Ignatius of
Loyola.
This is followed by Dr Richard Lopes, SJ, Jnana Deepa,
Pune, who visualized the Church of the future and an
enabling Church. The next article by Dr Herman Tirkey,
Jnana Deepa, Pune, situates the encounter of the Gospel in
the multicultural context of India.
The second section deals with the Church’s mission in the
pluri-cultural context of both India and Europe. Dr
Boris Repschinski, SJ, Leopold-Franzens-Universität
Innsbruck,
introduces this section by understanding
pluralism as the foundational principle of the New
Testament. Dr Andreas Vonach, also of Leopold-FranzensUniversität Innsbruck, studies the four existential questions
connected to pluralism from Christian perspectives. In this
context of plurality, Dr Joseph Lobo, SJ, St. Joseph’s
College (Autonomous), Bengaluru, looks at the theological
foundations of cross-credal encounters. This is followed by
Dr Thomas Karimundackal SJ, who takes up the encounter
between Jesus and the Samaritan woman as an illustration of
cross-cultural encounter.
Such an encounter also enables and empowers all the partners
involved. So the third section deals with the prophetic and
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liberative aspects of genuine encounter. Dr VM Jose, SJ, Jnana
Deepa, Pune, looks on the mission of the Indian Church towards
the tribal community providing them with dignity and liberation.
Dr Jose Thayil, SJ, explores the ecological concerns of today
and relates them to our deep experience of nature. Rev
Clement Jesudoss Santhanam, SJ, studies the practical and
epistemic authority as encountering. The next article by by Dr
Leonard Fernando, St. Joseph’s College, Tiruchirappalli, deals
with the person of Origen as a man of encounter and his
significance for today. In the final article in this section Prof
Pudota Rayappa John, Vidyajyoti College of Theology, New
Delhi, looks at the sacraments as means of encountering Christ
and fellow human beings.
The final section deal with the need for dialogue for the world
church and reflects on dialogue as a way of life for the Church.
Dr Chacko Nadakkeveliyil, Thrissur, looks at the world as a
gratuitous gift of God and explores the universe as the ultimate
free lunch, based on Stephen Hawking. Clement Valluvassery,
Pontifical Institute of Theology and Philosophy, Alwaye, then
focuses on the need for dialogue for a meaningful and harmonious
future both for the world and the church. Dr Kuruvilla
Pandikattu, SJ, Jnana Deepa, draws inspiration from Bede
Griffiths, who fostered active dialogue between Christianity and
Hinduism.
Rev Anthony Raj, Papal Seminary, Pune,
investigates experiencing as understanding, inspired by his
encounter with Dr Lothar Lies and by the Ignatian spirituality.
Finally, Rev Seraphim Stanley Tirkey pleads for an authentic
dialogue between Church and cultures going beyond relativism
and enthnocentrism. Such an approach will enable the Church to
dialogue with other wisdom traditions in a spirit of mutual respect
and dignity.
Travelling a Common Path
This volume is the product of the ongoing dialogue and
collaboration between the Theology Faculty of Innsbruck and
Jnana Deepa Pune. The aim of this volume, inspired by Prof
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Lothar Lies, who was a bridge-builder between these two
centres of theological learning, is to propose ways and means
of building a genuine world church, where the strengths of
individual churches are acknowledged, the differences are
respected and a common path is travelled to reach the goal of
genuine and joyful Christian living.
The book is enriched by messages from Rev Bernhard
Bürgler SJ, Provinzial der Zentraleuropäischen Provinz der
Jesuiten; Germany, Rev Jerome Stanislaus D’Souza SJ,
Vice-Chancellor, Jnana Deepa, Institute of Philosophy and
Theology; India, P. Dr. Christian Marte, SJ, Rector,
Jesuitenkolleg, Innsbruck, Austria, Prof. Dr Francis
Gonsalves, SJ, President, Jnana Deepa, Pune, Rev
Bhausaheb Sansare SJ, Rector, Papal Seminary, Pune and
Rev Dr Andreas Scherman SJ, Rektor, Collegium
Canisianum, Innsbruck, Austria.
The book is a remarkable contribution towards a world
Church that is vibrant, alive and based on experience and
encounter! Based on the Christian experience of the Good
News it attempts to enable humanity to live committed and
compassionate lives.
© by the authors. This is an openaccess article distributed under the
terms and conditions of the Creative
Commons Attribution (CC BY)
license. (http://creativecommons.org/
licenses/ by /4.0/).
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