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Abstract: This study presents a further investigation into the library of the so-called Haus des Beschwérungspriesters,
also known as N4 library, the largest and richest Neo-Assyrian private library. The research is based mostly on colo-
phons, and also involves other texts originating in and outside Assur. Its purpose is to investigate further the functions
of the exorcist family members in the ASSur temple and at the court and their kinship and professional relationships.

Introduction

The problem of identifying division and interaction
between two Mesopotamian scholarly professions—asipu,
the exorcist, and asil, the physician—has a long history in
research.! The present study treats this problem by inves-
tigating the prosopography of the authors and copyists of
medical and related texts rather than the content of the
texts themselves. Some colophons of the texts found at
the famous Haus des Beschworungspriesters at Assur are
examined for the connections between the individuals

1 E.g., Oppenheim (1962), Ritter (1965), Jean (2006, 4. 16), Robson
(2008, 465-470. 475f.), Maul (2010, 212-214), and Koch (academia.
edu, 1-2).

Article Note: The abbreviations used in this article are those em-
ployed by the Reallexikon der Assyriologie, and in addition BAK =
Hunger 1968. Neo-Assyrian PNs but not DNs (including those within
PNs) follow PNA. GNs follow Parpola/Porter (2001). For the translit-
eration tuppu and so forth, see Streck (2009, 136-139).
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that appear in them. All the available evidence that refers
to these individuals, including letters and documents, is
assessed. Associating colophons with the type and genre
of texts in which they appear is very important since
through the duplicates and similar texts copied by differ-
ent scholars one can detect common interests of certain
individuals and relations between scribal families and
their members. Some training methods and features in
the curriculum of apprentice exorcists and physicians in
the Haus des Beschworungspriesters library are explored.
Mapping the results of the research is another important
methodological approach for it highlights connections
between groups of scholars in various Assyrian metrop-
oleis and the relations between scholarly groups inside
each city as well as the family ties of exorcists to the schol-
arship of the court.

The House of Beschwérungspriester
and the family of exorcists

The library of the Haus des Beschwérungspriesters at
Assur, N4 in Pedersén’s nomenclature, was found in the
courtyard 10 of this house (fig. 1).2 The layout of long rec-
tangular hall 3 with symmetrical entrances on both long
sides?®, which terminates with broad room 4 at its short

2 Nr. h8:4B; detailed descriptions are: Miglus 1996, 237-239; Plan 41.
Plan 132d; Miglus 1999, 304; pl. 77, fig. 363.

3 Actually, there are three entrances: two at the long sides and one
at the short.
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Fig. 1: Find spot of the library of exorcists (hD8I, courtyard 10). After Miglus 1996, Plan 132.

north-western end, reproduces the layout of temple cellas
with the “bent axis” approach in miniature.” The broad
room is separated from the hall by protruding pillars,
as are the holy-of-holies areas of cellas.” In the corners,
under the doorjambs, and in the centre of hall 3 and room
4 boxes were found containing clay plaques and figurines

4 For Mesopotamian oblong shrines with the “bent axis” approach
and broad rooms separated by piers, see Frankfort (1979, 109), with
references to the earlier periods, and especially fig. 116 for the Ur III
period ASSur temple E. For Assyrian temples of various periods with
such a plan, see, e.g., Schmitt (2012, pls. 3-5, Nab{i temple at Assur);
Bér (2003, 404; pl. 19, 01d IStar temple at Assur), Gries (2017, pl. 7,
Sennacherib’s A$Sur temple), and Heinrich (1980, 272f; fig. 359, Seb-
ettu temple). For the bent-axis layout of the audience halls in the
Neo-Assyrian state apartments, see Turner (1970) and Miglus (1999,
pl. 85, nos. 388-394). Two Neo-Assyrian big houses are known, ap-
parently the houses of officials, with plans imitating palaces (Miglus
1999, pl. 83, figs. 383. 384). For Assyrian houses serving as offices,
see May/Steinert (2014, 13 with n. 33) and Kiihne (2000, 763. 768); for
scholars’ homes as places of learning and medical practice, see Rob-
son (2008, 459). In the Neo-Assyrian period the plans of cellas and
audience halls of palaces continued the age-old tradition, while in
private houses oblong rooms with the bent-axis access and the broad
room separated from the main space by piers are extremely rare (see
the next footnote).

5 There are only three(?) other examples of a private Assyrian house
with such plan: see Miglus 1999, pl. 73, fig. 338 and 303, Nr. f9:1; pl. 77,
fig. 361; Miglus 1996, 138; pl. 93, Nr. E7: 35, but the plans of the latter
two houses are largely restored. Miglus (1996, pl. 77, figs. 363-367)
assembled only five instances of private houses with apotropaic fig-
urines buried under the floors, all from Assur, the first of which is
the Haus des Beschworungspriesters. In all these instances the plans
are rather fragmentary. It is worth noticing that the largest number
of these figurines (14) was found in the Haus des Beschwdrungspri-
esters. In the other houses only 2-4 figurines were unearthed. See
also Klengel-Brandt (1968) and Rittig (1977: 232-237 [2.2.6-16]), and
Ismail (1982, 199f; figs. 1-6).

representing protective spirits.® To make the complex fit
for the performance of the rituals of exorcism was one of
the purposes of burying apotropaic figurines.” The walls
of hall 3 were covered with gypsum stucco and painted
red,® too lavish a decor for a space used just for mundane
purposes in the private house of scholars.

According to Pedersén (1986, 44), “most of the
approximately 631 available texts (of N4—NNM) are liter-
ary. Some 201 of them, i.e. around 1/3, have more or less

6 Apotropaic images were found everywhere in the Haus des
Beschwdorungspriesters; see Pedersén (1986, 43). However, most of
them were buried under the floor of the complex of hall 3 and room 4.
7 An apotropaic ritual was performed when the figurines were first
installed. Thereafter this space stayed continuously secured from
evil and thus fit for the exorcistic procedures. Most probably it was
some reduced variant of the ritual $ép lemutti ina bit améli parasi (“To
Block the Entry of the Enemy in Someone’s House;” Wiggermann
1992, 41-90). KAR 298 (= N4 [84]), is the excerpt of this ritual made
by Kisir-As$ur, the grandson of Babu-§umu-ibni. Wiggermann (1992,
96-101) points out that neither finds from palaces nor these from pri-
vate houses fit fully the prescriptions of $ép lemutti. He (ibid., 99f.)
further demonstrates that in the Haus des Beschworungspriesters
a rather complete set of figurines was found, but nonetheless “we
do not know whether it was a building ritual (like text IV) or a $ép
lemutti text (like I/1I) that covered their installation.”

It is unlikely that bit méseri, the copies of which were found in the
N4 library as well (N4 [254, 516, 572]) and which also involves the
installation of apotropaic figures, was performed when the prophy-
lactic genii were buried under the floor of the Haus des Beschwdrung-
spriesters. No images of Lugalgirra, who plays an important role in
bit méseri, or other gods that it involves (cf., e.g., Meier 1941-1944,
143-147: 11. 22-132 and BBR 53. 54), were found there. Of course, the
prophylactic figurines could have been made of perishable materi-
als. This further complicates the exact identification of the rites per-
formed by an exorcist on each particular occasion.

8 See Miglus (1996, 237-241) for the detailed description of the com-
plex of hall 3 and room 4; see also Maul (2010, 192).
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[...]
zabardab ESarra (BAK 200B/BAM 102)

Babu-Sumu-ibni
asip/masmas beét kissuti (KAR 31/BAK 192)
asip/masmas bét Assur (LKA 119/BAK 203C)
zabardab Esarra

/\

Nabu-bélsunu
asipu/masmassu sehru (?; KAL 4, no. 6)
asip/masmas bét Assur
asip/masmas AsSur(BAL.TILK) (LKA 109 /BAK 194)
asip/masmas ESarra (KAR 44/BAK 213C)

/\

Kisir-AsSur
Samallii sehru
Samal asipu/masmassu sehru sa |...]
(LKA 141/BAK 203D)
Samal asip/masmas "Assur”

(?; LKA 89/BAK 197C)
asipu/masmassu
asip/masmas bét AsSur

KAR 267/BAK 199B by Kisir-Assir

has a date, 658 BCE, but no title
(limmu Sa-Nabii-3u)

Samas-ibni
asipu/masmassu
asipu/masmas bét AsSur
asip/masmas ESarra (KAR 44/BAK 213C)
(mentioned ONLY in the colophons of his son!)

Kisir-Nabii
asipu/masmassu sehru
(BAM 33/BAK 209A;
asipu/masmassu
asip/masmas bét AsSur (BAM 28 [/ BAK 213A] + YBC 7120)

Abu-eriba
asip/masmas bét 4[x x| (VAT 13830)
asip/masmas Assur(BAL.TILK) (KAL 2, no. 34)

[x x x]
asip/masmas [bét Assur]
(VAT 13830)

Assur-nadin-ahhé
Samal'lii’ sehru (VAT 13830)
AfO 12, 13/BAK 210)

Fig. 2: Genealogical tree of the family of exorcists, the owners of N4 (based on Maul 2010, 203).

preserved colophons (...).” Subsequently Maul has iden-
tified 1242 texts as belonging to the N4 library; of these
316 texts, about a quarter, have colophons or remains of
them.® The most complete family tree of the N4 exorcists
has been reconstructed by Maul (2010, 203) and included
two branches.® It is reproduced here for the convenience
of the reader (fig. 2)."*

9 Maul 2010, 194f. with n. 24. Pedersén (1986, 45-46) speaks of at
least 59 texts of Kisir-ASur and 32 of Kisir-Nabi. Maul (2010, 205 with
n. 56) counts 78 texts that can be unequivocally attributed to Kisir-
AsSur and 44 written by Kisir-Nabd. Maul’s tables give an account
of how often every title was used by the members of the exorcists’
family, but they have no text numbers and apparently include some
yet unpublished texts. I was able to identify 60 texts of Kisir-AsSur
and 35 of Kisir-Nabii based on published texts only.

10 Maul also treated exhaustively the titles and careers of the exor-
cists’ family members. Interestingly, so far there are no attestations of
double titles used together for any of them.

11 In this stemma the titles appear to ascend in accordance with the
career growth; the most common titles are given without references
to the texts. The references are specified only for the single attesta-
tions.

Pedersén stated: “The first member of the family,
Babu-Sumu-ibni, is not attested in central function in
the texts of this library. In the genealogical formulas he
usually has the title zabardabbu bit AsSur, but is once (471)
called MAS.MAS bit kissiiti, the exorcist of the “House of
Might” (i.e. the Assur temple).?? It can be added that in
LKA 119 Babu-Sumu-ibni is called asip/masmas bét Assur.
Only one tablet apparently belonging to the N4 library*
was written by Babu-Sumu-ibni himself. Maul very plausi-
bly suggested that Nabii-bélSunu was not the eldest son of

12 Pedersén 1986, 45; written 1“MAS.MAS E kis-Su-ti. See also Maul
2010, 200 n. 40. 203 n. 47.

13 KAL 4, no. 36 = VAT 13943. It does not have a field number and
was not included in Pedersén’s catalogue. Since the tablet belonged
to Babu-Sumu-ibni, the family forefather, it was attributed by Maul
and Strauf} (2011, 17. 83) to the library of the exorcists. The text type—
the ritual against the spirit of a dead, a demon or an evil—testifies in
favour of this attribution, but of course the possibility that it was an
occasional find deriving from the library of some other descendant
of Babu-Sumu-ibni or even from the collection of an exorcist that did
not belong to this family cannot be totally excluded.
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Babu-Sumu-ibni, so that most of his library was inherited
by the older branch of the family.**

What was the zabardabbu/ii in the NA context?
Besides Babu-Sumu-ibni, only two other Assyrian indi-
viduals have that title: the father of this Babu-Sumu-ibni;*
and a certain Nab{i-Sumu-usur, zabardabbu/ii of Ninurta
and Nabii from Kalhu.'® Ever since its first attestation a
zabar-dab./zabardabbu always had cultic functions. In
Urlll zabar-dabh,/dab was the highest cult official and
the chief cupbearer.”” In the OB period he was one of the
highest state officials concerned with the cult.”® Charpin
has pointed out that already in OB zabar-dab; is a title
for scribes and priests in Ur and Kis.*

In Assyria, apart from being the title of the temple
officials mentioned earlier, zabardabbu/ii is attested in
NA copies of SB liver omen texts; and in lists of gods.?® In
the latter, minor gods are called the zabardabbu/iis of the
major ones. One of these liver omen tablets has the col-
ophon of the famous contemporary of Babu-Sumu-ibni,
the greatest Neo-Assyrian scholar, Nabii-zuqup-kénu.*
The Assyrian evidence we have, although meagre, cer-
tainly does not point to any role in the affairs of state for

14 Maul 2010, n. 64. It is equally possible that the one who received
the largest share of the scholarly collection of his ancestors was the
father of Kisir-Nabfi, Sama3-ibni. He is not represented in N4 even
by a single tablet and his copies were apparently stored in his own
library together with his part of Babu-Sumu-ibni’s Nachlass.
15 BAM 102: 7, the god’s name lost.
16 BAK 316, the colophon of some kind of a list (?; CT 5, 12c = 79-7-8,
190):
rev. 1 PES.GAL MmdNAT-[x X X X (x)]

2’ PES.GAL mdNA-MAN-a'-ni [x (x)]

3’ SA.BAL.BAL MINA-MU-PAP

4’ NilzABAR.DAB.BA 4MAS

5’ [x (x)] "'NA $d SA wruKal-hi

1’ the firstborn of Nabd-|[...],

2’ the firstborn of Nab{i-Sarrani,

3’ descendant of Nab{i-Sumu-usur,

4’ zabardabbu/ii of Ninurta,

5'[...] of Nabii, who is in the centre of Kalhu.
17 See Sallaberger in Sallaberger/Westenholz 1999, 186-188 with n.
219 and Sallaberger 1993, 211 with n. 997. 231 with n. 1103 and with
further literature. The fact that zabar-dab;is mentioned in Gil-
gamesh and Aga 1l. 65-84, where Aga mistakes this official for the
king (ETCSL, etcsl.orinst.ox.ac.uk, composition 1.8.1) also points to
his elevated status in the early periods.
18 See Charpin (1986, 236-240) for the review of the evidence for
zabar-dab, in Mari and Babylonia.
19 Ibid., 237-238. It is worth noticing that the scribe (dub-sar) Lu-
gal-lu-titi is the zabar-dab, dnan[na] (YOS 5, no. 52).
20 CT 30, 16 rev. 12; Rm 2, 103 iii 22; CT 25, 16:10; CT 24, 31 18.
21 This is the manzazu-commentary Rm 2, 103 iii 22. See Koch (2000,
132-150; no. 19: 72 on p. 141).
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a zabardabbii/u, nor to him having any elevated status
at the court. But it can be clearly established that in the
first millennium in Assyria the zabardabbii/u was a gran-
diloquent term for an exorcist. This is deduced from the
Neo-Assyrian catalogue of the sub-series SA.GI1G,>* which
ascribes the authorship of this text to the famed Babylo-
nian scholar Esagil-kin-apli*® and calls him ZABAR.DAB.BA
E-zi-da, and then in the next line i-$i-pu ram-ku, a puri-
fication priest.>* The family of exorcists of N4 knew well
the work of their legendary Babylonian colleague and
consequently adopted his Sumerian title. The Exorcist’s
Manual, copied by Kisir-Nabii, speaks of “incipits of the
series asipiitu according to Esagil-kin-apli” (SAG™eS £S.GAR
MAS.MAS-ti §d mE-sag-il-Du-A, KAR 44 rev. 4).> Zabardab
ESarra was an equivalent term for asipu/masmassu of
the ASSur temple. The title of the authority for exorcism,
Esagil-kin-apli, alludes also to the highest officials from
earlier periods. By using it the family of exorcists, the
descendants of Babu-Sumu-ibni, showed their intention
to stress their own importance and elevated status. In the
NA period zabardabbu/ii was an archaic and honorific
title for asipu, borrowed from the Babylonian milieu.?®

22 ND 4358+ND 4366, which has a Neo-Babylonian duplicate BM
41237+.

23 The ummadnu of the Babylonian king Adad-apla-iddina accord-
ing to the Seleucid List of Sages and Scholars (W 20030, 7: 16), ND
4358+ND 4366: 53-55 and BM 41237+: 19'-20’, see Finkel (1988, 144.
148-149); Finkel (1988, 149, n. 58) for the reference to the title of Ba-
bu-Sumu-ibni, and Heef3el (2010, 157) for the discussion of the possi-
ble date for Esagil-kin-apli.

24 ND 4358+ND 4366: 57-59; BM 41237+ rev. 22'-23’; Finkel 1988, 148—
149. In a late Neo-Assyrian fragment of a catalogue of literary texts,
Esagil-kin-apli is possibly named as the author of the Babylonian
Theodicy and an exorcist (iMaS.MAS [K. 10802: 2]). Although Lambert
(1960, 63f.) suggests restoring the totally broken name in this line
as Saggil-kinam-ubbib, he himself points out that this restoration
is uncertain. Now, when Finkel has shown that Esagil-kin-apli was
referred to as the ummanu of Adad-apla-iddina as well, it might be
that he was also the author of the Babylonian Theodicy, the exorcist
by profession.

25 The incipits of the works ascribed to him include the section KAR
44 rev. 5-20. For Esagil-kin-apli in Assyria and Babylonia, see further
Heef3el (2010, 157-164).

26 The other, much less plausible possibility would be that this word
was preserved in the Assyrian milieu since the Old Assyrian period,
when Samsi-Addu and his sons ruled in Mari, as were some other cul-
tic terms, e.g., gersu, see May (2010). The methodological approach
to the change of the semantic field of a word over time is best summa-
rised and exemplified by Robson (2008, particularly pp. 460-462).
Zabardabbu/ii could also either survive in Assyria from the Ur III
period, or be resurrected by the scribes of Sargon II, in whose reign
Babu-Sumu-ibni should be dated (Maul 2010, 205). I am indebted to
Maul for pointing out to me that this title could be revived in Assyria.
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In first millennium Babylonia, besides the aforemen-
tioned Neo-Babylonian copy of the catalogue of SA.GIG,
lizABAR.DAB.BA is found in another tablet, which is a later
copy of the text from the time of king Nabii-apla-iddina.
There "ZABAR.DAB.BA is listed among temple personnel
between the lamentation priest (“GALA) and the brewer
("LUNGA), as recipients of a share (kurummatu) in daily
sheep-offerings (ginil) to Istar and Nanaia at Eanna.”” The
zabardabbu/ii is, however, “completely absent from later
texts from Uruk as actual professional titles.”?® Jursa has
firmly identified %zZABAR with aSipu in the Late Baby-
lonian context?®* based on the lexical lists and the Late
Babylonian ritual.*® Thus, in first millennium Babylonia
lizaABAR(.DAB.BA) also meant asipu. In the early first mil-
lennium in Assyria and in Babylonia zabardabbu/ii was
a grandiloquent word for an exorcist. It disappeared in
Assyria in the later first millennium, but a term reminis-
cent of this title remained in LB, where it has the abbre-
viated form 19zZABAR for asipu and /zabariitu/ for asipitu.
Clearly, for the use of this title in Babylonia there was a
continuous tradition and the appearance of /zabaritu/
in administrative contexts indicates that in Babylonia the
term was not restricted to scholarly circles. But, because it
is absent from the post-OB second millennium, it remains
a mystery how zabardabbu/ii came to be the title of an
exorcist. Apparently, the major changes of the Kassite
period saw it being abandoned as the title of high state
and temple officials.

Nabii-bélSunu, the son of the zabardabbu/ii Babu-su-
mu-ibni, is the first in the family who left us a sufficient
amount of his texts. He is apparently attested as owner
or copyist of tablets® in seven® colophons of texts from

For the revival of archaic words and titles by Sargon’s scribes see,
e.g., May (2012, 201f., May (2011-2012), and May (2015, 91. 94. 96).
27 OECT 1, pls. 20-11 = McEwan 1983, 188-193; figs. 1-2: 13, 37, 63.
28 Ibid., 195 (refers also to the title mahhii). But zabar-dab, un-
ughki-ga-ke,is mentioned twice in Gilgamesh and Aga 65. 84 (ETCSL,
see fn. 17), which is, of course, a much earlier literary composition.
29 See Jursa (1999, 19. 22. 44. 86. 177 [BM 42498: 1] and especially
72f.) for the discussion of 1zABAR and a peculiar late term for
asiputu—'9za-bar-ru-"u'-tu as well as for further references.

30 Cagirgan/Lambert 1991-1993, 94 (BM 32206+: 12).

31 BAK 192-196. See also PNA (814f., s.v. Nab{i-bélsunu 1).

32 These are BAK 192/KAR 31 = N4 (471), BAK 193/KAR 64 = N4 (91),
BAK 194/LKA 109 = N4 (499), BAK 195/RA 18, no. 18 = N4 (627), BAK
196/BAM 95 = N4 (496), RA 18, no. 19 = DCEHPE 331 = N4 (628), and
probably KAL 4, no. 6. In the last text the name of 1“\MAS.MAS 'TUR”
is broken; Maul/Straufy (2011, 33) restore Nabii-bélsunu, which is
plausible since [mIBA.]BA.—MU—-ib-ni appears in the next line. But
the exact width of the tablet cannot be established with certainty
since only one edge of it is preserved. There could be one more name
between Babu-Sumu-ibni and “mMAS.MAS 'TUR?. On the other hand,
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the N4 library. His own colophons give evidence of stages
in his career, as the “young apprentice” ([!]"MAS.MAS
'Tur'; KAL 4, no. 6 rev. 3'),” the “exorcist of the temple
of ASSur” (MAS'.MAS £ d[ASSur]; KAR 64 rev. 24), and the
“exorcist of the city Assur,” (1“{MAS.MAS BAL.TILK; LKA
109 rev. 15").3* In the colophons of his son Kisir-AsSur and
his grandson Kisir-Nabi, he is consistently called “the
exorcist of the temple of ASSur.” It is worth noticing that
unlike other family members, but like his father, he is
never called just an “exorcist” in the material available.*
Two of his own colophons (LKA 109 and KAR 64) contain
a homophonic cryptographic writing of his name PISAN—
be-sun(BE). Nabii-bélsunu is the only person, at least in
Assyria, to write Nabii as PISAN in his name.*® Apparently
this writing plays on the homophony of the two parts of
the name: PISAN/pisannu and béssun: in the colophons of
Nabii-bélsunu and his descendants the non-theophoric
part of his name is always written béssun(u) with “s” and
never with “S,” while the final “u” is dropped in most
cases.” In the god list An: Anu Sa Améli the writing of the
divine name 9PISAN = dS1DxA for Nabii is interpreted as MIN
(=9AG) $a pi-ris-ti, “Nabil of the secret lore” (Litke 1998,
237: 216). About seven colophons of Kisir-Asur also pre-
served the writing be-sun(BE).>® These are rare instances
of cryptography in N4.%

the remains of the sign can be read as either TUR or £. The reading )
(Nabii)-be-su-"x' in BAM 50 = N4 (520)/BAK 191 should now be dis-
missed. According to Maul (personal communication) and the colla-
tion by the present author, the traces of mAMAR.UT[U]-'le?' appear on
the tablet. Thus Nabu-bélSunu never was SANGA GAL (pace Menzel
1981, 194f., and PNA, 814, s.v. Nabi-bélsunu 1a). See also Pedersén
1986, 45, ns. 22-23.

33 However, his name in this colophon is restored.

34 His brother, Abu-eriba, also had this title (KAL 2, no. 34).

35 Cf. Maul 2010, 209. Given that the name of asipu/masmassu sehru
in KAL 4, no. 6 is uncertain, it seems that only the attestations for the
rather late stages of careers of the three elder representatives of the
exorcists’ family are known.

36 To the best of my knowledge the rare writing (') UMBISAG = SIDxA,
apart from in the sign lists (MSL 3, 144, 1. 236), is in a NA context only
attested in KAR 150 = KAL 5, no. 30 rev. 18, the colophon of a trainee
of N4 (N4 [479]/BAK 232).

37 See PNA (814f. s.v. Nabu-bélSunu 1a-c). The name was apparently
pronounced “Nabii-béssun,” but the present paper follows the con-
ventions of PNA in normalising PNs.

38 BAM 121 rev. 26/BAK 198B; LAK 40 rev. 14/BAK 199C(?); BAM 303
(rev.) 26'/BAK 200D; LKA 43 rev. 17/BAK 197B; LKA 70 iv 21/BAK 203A;
KAR 80 rev. 39/BAK 203H; BAM 131 rev. 11’/BAK 203K.

39 For ASSur-Sakin-Sumi, see below with fns. 116 f. In the names, the
writing KA.SAR = zU.KESDA for kisir- found in the colophon of Kisir-
ASSur (BAM 121/BAK 198B), and probably also in that of Kisir-Nabi
(LKA 110/BAK 208G), is unusual. The peculiarity of writing and the
fact that only mka survived of Kisir-Nabfi are not reflected in BAK. Re-
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Furthermore, Nab{i-bélSunu apparently is the author
of a letter discovered at Nineveh.*® He writes to a certain
ASSur-mudammiq ordering him to give Akkullanu silver to
repair the seats of ASSur and Mullissu and to inspect the
result.* Akkullanu was the priest ({"SANGA) of the AsSur
temple and resident in Assur in the reigns of Esarhaddon
and Assurbanipal.*> He was an astrologer and one of the
most prominent scholars of his time, but he also played
an important administrative role. He corresponded with
the kings and is mentioned in a letter by Assurbanipal to
his Babylonian ally.”* He submitted astrological reports to
Esarhaddon and Assurbanipal and noted as an authority
on astrological matters in letters to the king.*

Akkullanu supervised the copying of scholarly texts
for the library of Assurbanipal. In this capacity once more
he becomes associated with the family of exorcists when
reporting to the king that Kisir-A$Sur and Dugul-pan-ili are
copying the series Urra = hubullu.* It has been suggested
by Villard (1998) that in this letter he is referring to Kisir-
A3Sur*® known from the N4 library. In favour of his sug-

markably Kisir-Nabi is written asmKA.SAR-?HE.DU, in the colophon
of the Exorcist’s Manual (KAR 44 rev. 21 = N4 [132]/BAK 213C: 2). The
reason for such a writing is not clear: probably it is a play on the sim-
ilarity of the signs KA, “mouth,” SAR, “write,” which is also z0.KESDA,
KESDA = kisru, or some allusion to their meanings. It can be also an
archaising learned writing, which is found in the NA period

primarily in scholarly texts (see CAD K 436-438 s.v. kisru, lexical
section and 1. 2). However, even KESDA for kisru is rare in the names.
Besides the aforementioned occurrences in the colophons of the
exorcists’ family members it is attested for only two witnesses on the
documents from Assur (PNA, 626 s.v. Kisir-A$3ur 58 and 60). Both
are contemporaries of the exorcist Kisir-AsSur, so it might be he
himself.

40 So PNA, 815 s.v. Nabii-bélsunu 1d. It should be noted that SAA 13,
no. 19: 1 is the only case where this name is writtemdAG—EN-$ii-nu.
However, the name is quite rare and there is no other Nab{i-bélSunu
from Assur. Given that this individual lived at the same time as
Nabii-bélsunu, the exorcist, was connected to the AsSur temple, and
was involved with the matters concerning the cult of AsSur, this
identifi-cation made by Baker is most plausible.

41 SAA 13, no. 39: 1 =K. 1396, not dated.

42 PNA, 95-96, s.v. Akkullanu 1.

43 ABL 539 rev. 14 concerns Akkullanu and two other Assyrian of-
ficials imposing a loyalty oath on this ally; CT 54, 113 probably con-
cerns the same matter. The name of the Babylonian is lost. Parpola
restores it as Nabii-u$absi, the governor of Uruk (PNA, 981f.
Nabfi-usabsi 9).

44 PNA, 95-96, s.v. Akkullanu 1c.

45 SAA 10, no. 102 = K 10908 + K 15645. The name of the author of
this letter is not preserved, but Parpola attributes it to Akkullanu.
Only Dugul-pan-[...] survived from the name of Kisir-A$Sur’s col-
league; the only Assyrian name to begin thus is Dugul-pan-ili (PNA,
386-387, particularly s.v. Dugul-pan-ili 5).

46 According to PNA, 621-626, there were 65 men named Kisir-
Assur.

DE GRUYTER

gestion, Villard pointed out that Kisir-ASSur’s colophon
shows he copied a tablet from Nineveh with an incanta-
tion ritual against evil spirits.*”

Indeed, Kisir-AsSur as an exorcist must have been an
expert in stones and stone amulets. Pedersén identified
25 lists of amulet stones in the N4 library,*® including N4
(38) with the colophon of Kisir-AsSur and N4 (307) with
the colophon of Kisir-[...]. A prayer and ritual for stone
oracle also belongs to Kisir-A$Sur.*” There are tablets of
the series DUB.NA, ™5, “Tablets of Stones,” mentioned in
the Exorcist’s Manual (N4 [132, 310]), with the colophon of
Kisir-Nab{i.>® Probably these are the lists of amulet stones
found in the N4 library. The text Abnu Sikinsu, “The Stone,
its Appearance,” (N4 [264]) is a list of short descriptions of
stones and their names.** Various kinds of Urra = hubullu
lists were also found in N4 in plenty. Pedersén said they
included an updated and shortened Urra = hubullu list,
Urra = hubullu tablet 1 with juridical terminology (N4
[598]), tablet XIV (N4 [180]) with wild animals, excerpts
from tablets III-V (N4 [573]) and from tablets XXII-XXIV
(N4 [452]), and the shortened Murgud commentary to
Urra = hubullu tablets XVI and XVII, (N4 [620]) dealing
with the stones and plants.>> Some other Urra = hubullu
lexical lists that belonged to the N4 library were among
50 tablets excavated by the State Organization of Antiqui-
ties and Heritage of Iraq.>®* Most of the Urra = hubullu lists
deriving from N4 have no colophon, except for tablet XIV
(N4 [180]). Kisir-Assur, the central figure of the N4 library
and a great specialist on stones and lexical lists, was com-
missioned to copy Urra = hubullu texts for Assurbanipal’s
library. All these facts further confirm Villard’s suggestion.
It is also highly probable that it is our exorcist Kisir-ASSur
who is mentioned in the letter to Assurbanipal (SAA 13,

47 LKA 70 = N4 (119)/BAK 203A. Villard (1998) further makes a num-
ber of important observations concerning the tablet, its colophon,
and the rarity of references to copying the originals from Nineveh.
However, it should be stressed that the pattern of this colophon of
Kisir-ASSur by no means repeats that of the Assurbanipal’s library
colophons. For Assur and Nineveh tablets copied from the same Bab-
ylonian original, see Heef3el (2007, 6-7 with n. 60).

48 N4 (7, 38, 58, 63, 64, 118, 121, 150, 167, 176, 182, 203, 205, 208, 223
253, 261, 274, 307, 311, 386, 413, 416, 428, 599); Pedersén 1986, 55. Now
that Maul has traced almost twice as many N4 texts than Pedersén,
we can suggest with certainty that there were also more stone amu-
lets lists.

49 Ass. 17721 ct; VAT 13958 = LKA 137 = N4 (529)/BAK 205.

50 BAK 213C/KAR 44.

51 Schuster-Brandis 2008, 24-38, ms C (= BAM 378).

52 Again, this is according only to Pedersén 1986, 55.

53 Pedersén 1986, n. 35; Ismail 1982, 199.
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no. 155) alongside Dari-$arru, overseer of the household of
the A3Sur temple (Sd UGU £),>* and Urdu-Ea, an official at
Assur.”® They are to perform the rites preceding the offer-
ing of sacrifices in the Inner City.

Finally, some information not from N4 is proba-
bly available for Kisir-AsSur’s brother Samas-ibni, also
asip/masmas ESarra at Assur, who is known only from
the colophons of his son Kisir-Nabii. A certain Samas-
ibni(mduTU-DU) was the official responsible for the AsSur
temple offerings of the 24th day, according to a document
about offerings in the temples of AsSur and of Dagan
(SAA 7, no. 211 = K 1131 + rev. 16, not dated).

There is a group of royal rituals for the days 17-21,
18-23, and 23-25 of the month Sabatu and for the 8th day
of the month Addaru.”® All these texts come from N4 and
relate to the cult rituals of ASSur and other gods. They
were performed at the ASSur temple. In N4 (97) the cultic
itinerary includes the palace and Beét Dagan, and in N4
(309) just Bét Dagan. The king plays the main role in all
these rites, and his assistant cultic personnel includes the
priest of AsSur (N4 [242, 97]) and the kalii chanters (N4
[97, 309, 242]). N4 (127) is a report of a ritual for Sabatu
23-25 performed by the king, by the priest of ASSur, who
is specified as such in this text,’” by other priests,*® but
also by exorcists (iMAS.MAS™eS), The latter recite an incan-
tation.®® One of these exorcists might be our Samas-ibni,
who could be responsible for the ASSur temple offerings of
Sabétu 24. This was the day, like Addaru 8, when the king
wore the tiara of ASsSur to confirm his status as the agent of
the supreme state god. In N4 (127) amAS.MAS™eS are men-
tioned showing that there were many exorcists among the
personnel of the Assur temple, and not all of them neces-
sarily had extended titles such as asip/masmas bét Assur.%°
Other members of the family of exorcists could also have
participated in the ritual of Sabatu 23-25.

54 PNA, 380 s.v. Dari-Sarru 7.

55 PNA, 1398 s.v Urdu-Aia/Urdu-Ea 10.

56 N4 (242) = SAA 20, no. 10, N4 (97) = SAA 20, no. 1, N4 (309) = SAA
20, no. 3, N4 (127) = SAA 20, no. 11, respectively. Cf. perhaps sakké
Sarriiti in the Manual, Pedersén (1986, 57). For the discussion of the
entire cycle of rituals for Sabatu-Addaru and its cultic localities, see
SAA 20, XIX-XXI. XLVII-LVI and Maul 2000. Texts relating to this cycle
were found at Nineveh as well (SAA 20, nos. 2. 4.).

57 MSANGA $d AS+Sur in N4 (127) = Menzel, no. 30: 6, 14, 16.

58 N4 (127) = Menzel, no. 30 = SAA 20, no. 11: 18, 20, rev. 38. Men-
zel (1981, T. 50) interprets them as “Sangii Sa ASSur und der Sangii
Sani’u,” but these can be also priests of other gods or other priests
that belonged to the A$Sur temple.

59 Menzel, no. 30 = SAA 20, no. 11: 25.

60 It is worth noting that the offspring of two other families of the
“exorcists of the ASSur temple” were trained at the N4 library. Their
texts were found at N4 (see Pedersén 1986, 46, N4 [16, 153, 243]); for
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A similar undated ritual text VAT 13597+, written by
ASSur-nadin-ahheé, refers torites of the cult of IStar ASSuritu
in Nisannu.®! The ritual takes place in the temple of this
goddess and involves the king and a priest (#SANGA), prob-
ably of IStar, a singer ({"NAR), and also princes (DuMumes
LUGAL). The colophons of VAT 13597+%% and of KAL 2,
no. 34, written by Abu-eriba, the grandfather of ASSur-na-
din-ahhé, are our only sources for the second branch of
the family of exorcists (fig. 2). VAT 13597+ contains four-
tier genealogy that goes back to Babu-Sumu-ibni. Of 35
texts written by another great grandson of Babu-Sumu-
ibni, Kisir-Nabi, which I could check, only two have four-
tier genealogies.®® The colophon of Abu-eriba (KAL 2, no.
34 rev. iv 14'-15') has only a two-tier genealogy like the col-
ophons of his brother, Nab{i-bélSunu.

A Family of “Physicians” at N4

Relations between the family of exorcists and some of the
other scholarly families can be traced through the colo-
phons of two almost identical copies of the incantation
series “Fever, fray, fever fight!” (EN KOM te-Su-it KOM gab-
Iu). One was written by the youngest representative of
Nabfi-bélSunu’s branch of the exorcists’ family, his grand-
son Kisir-Nabii, probably a young exorcist at the time.®
The other one reads as follows:

their genealogies, see Fadhil (2012, 37f.), but take into consideration
fn. 111 below.

61 Meinhold 2009, 367-375, pls. 30-31 (no. 12) = N4 (399); the colo-
phon is on VAT 13830. Note that SAA 20, no. 17 rev. 16 restores ™[ki-
silr*—"as+s[ur] (see SAA 20, no. 216 for the handcopy of the colla-
tion, which differs from that of Meinhold). This restoration is highly
unlikely since, so far as we know, there are neither cousins with
identical names, nor in general the use of the same name in one clan
in first millennium Assyria and Babylonia. By contrast in the Seleu-
cid period papponymy is well attested (e.g., Ossendrijver 2011, 216,
fig. 1).

62 The colophon itself is written on VAT 13830, Meinhold 2009, 369,
pl. 31.

63 BAM 106 and LKA 100.

64 BAM 147 = N4 (171)/BAK 212B. In this colophon Kisir-Nabii has
no title; Samas-ibni, however, is called 1iMAS.MAS £ AN.SAR. Thus,
according to Maul (2010, 210), Kisir-Nabii should still be “a young
exorcist” (asipu/masmassu sehru).
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Colophon of BAM 148 = N4 (562)/BAK 222:%

rev.

28'[ENKOM te-Slu-ti KOM qab-lu [EGIR]-SUi SAR nis-h[u2?-11?]%
29’ [ki-i KA #5z]u URIK Sa-t[i-ir bla-[ri hal-an-tis z[1-ha]®

30’ [tuppi ™rémiit]-4BA.'BA,! SAMAN.LA A.ZU'%®

31’ [pumu mdgula]®~NUMUN-DU liSANGA 9BA.'BA !

32'[$d qé-reb urv]BAL.TIL™M!

33’ [NIR.GAL.zZU-k]la BA.RA.TES dAMA[R.UTU]

28’ [Incantation “Fever, fr]ay; fever, fight;” written [after] it,
[2nd] excerpt.

29’ [According to] a Babylonian wo[oden tablet] wri[tten, col]-
lat[ed], (and) [ha]stily exc[erpted].

30’ [Tablet of Rémit]-Babu, apprentice physician

65 VAT 13927+14131+14179. Collated from the original tablet. I am
grateful to S. M. Maul, C. Wunsch, and J. C. Fincke for their advice
concerning the collations of this colophon and to J. C. Fincke for mak-
ing photographs on my behalf. For a brief discussion of this colophon
and the colophon of YBC 7123, see May (2017a, 97f.).

66 The copy of the apprentice physician is practically identical to
that of Kisir-Nabd, who in this case did not indicate his title. Thus,
though the differences start in the colophon, I suggest reading nis-
Thu' [2?-07] in rev. 28’ and [ki-i KA #5z]U URIM in rev. 29’ as it appears in
the colophon of BAM 147 rev. 26’'-27'. Even so, [GABA.R]I URIK for rev.
29" as suggested by Hunger is also possible. Apparently the excerpt
was made by Kisir-Nabi “for his reading” (BAM 147 rev. 30" has rather
ana [mall-'su'-[ti]-Su z1-ha than ana [sabat epési] as proposed by
Hunger [BAK 212A]). BAM 148 was copied from Kisir-Nab{i’s excerpt.
The identity of both copies brings up the possibility that the two asso-
ciates of N4, Kisir-Nabii and the apprentice physician, collated each
other’s tablets. Such a practice is attested in the MA period for the
two brothers Bél-aha-iddina and Marduk-balassu-éres, young scribes
and sons of Ninurta-uballissu, the scribe of the king, from the reigns
of Ninurta-apil-Ekur and As$ur-dan (Wagensonner 2011, 650). Moreo-
ver, they collated each other’s identical copies of Nin-Isina’s Journey
to Nippur (BAK, 11 and no. 44; Wagensonner 2008; 2011, 659—-661).
Another MA tablet (contra BAK 231 and PNA 447. 718. 733 s.v. Ham-
bizu, Marduk-kabti-marésu, and Marduk-Sumu-izkur, respectively)
VAT 5744/BAK 231, tablet III of Erim-hus (MSL 17, 45-52 source A) was
copied from two originals by the young scribe Marduk-Sumu-izkur,
son of Hambizu, royal exorcist, and proof-read by the scribe Mar-
duk-kabti-marésu. The MA(?) diagnostic-prognostic text KAR 211 =
VAT 10235/BAK 230 was written by the exorcist Ninurta-kudurri-usur,
son of the exorcist Sin-mus$épi, and collated by the exorcist Amél-Gu-
la. Thus, the system of proofreading or collating scholarly tablets by
a colleague of a copyist existed in Assur in the MA period; it was used
particularly when training apprentices. The practice may have been
sustained until the NA period.

67 It is worth noting that the colophons of Kisir-A3Sur (KAR 63 = N4
[101], KAR 267 = N4 [69], LKA 40 = N4 [519], BAM 201 = N4 (492)/
BAK 199ABCD, respectively) use exactly the same sequence Satir(ma)
bari hantis nasha with slight orthographic variations. To the best of
my knowledge this expression is not attested in this actual form else-
where.

68 As suggested by Maul (personal communication), but 'BA is also
possible here.

69 The traces of the sign before NUMUN, if there are any, are com-
pletely illegible (contra Meinhold [2017, 24]).

DE GRUYTER

31’ [Son of Gula]-zéru-ibni, priest of Babu,

32’ [who is in the midst of] Assur.

33'[(The one) trusting in yo]u, (oh) Mard[uk], will not be
deceived! (lit. will not be put to shame).

The names missing from this colophon are restored based
on the parallels and prosopographic evidence from the
other colophons. Thus “[...]-zéru-ibni, priest of Babu [who
is in the midst of] Assur” ('SANGA Sa 9BA.[BA, Sa ge-reb]
uuBAL TILMY) in BAM 148 rev. 31’ is Gula-zéru-ibni, the
father of Babu-ahu-iddina, a young apprentice and the
copyist of the Erra Epic. Two tablets of the latter now in
collection of the Istanbul Museum originate from Assur.”®
One of them, A 131, is a duplicate of A 48 = LKA 11, tablet
III of the Erra Epic, written by Rémit-Nab{i, son of the
exorcist AsSur-ibni (see below with fig. 5), and found in
the N4 library (168).”* The colophons of the tablets copied
by Babu-ahu-iddina (A 130 and 131/BAK 238B) are of the
same type as five other tablets from N4 (BAK 238ACEFH),”
of which two were also written by apprentices (BAK
238CE). These six colophons are simple and use common
expressions; but they are uniform and five of them come
from the N4 library. This suggests that A 130 and A 131,
the Erra Epic tablets of Babu-ahu-iddina, son of Gula-zé-
ru-ibni, with the sixth colophon of this type (BAK 238B),
also both stem from the N4 library, and that the young

70 A 130, the end of tablet II and A 131, the end of tablet III of the
Erra Epic. See Frankena (1957, 7. 9f., pl. 2), BAK 238B, and Cagni
(1969, 5f. 88-91. 100-103), which has no edition of the colophons.
The colophons read as follows (according to Frankena’s handcopy,
ibid., pl. 2):
A 130: 18'[...mdBA.BA,—PAP]-SUM-na !“*$AB TUR DUMU [...]

19’ [...mdgula-zéru-ibni \"*Sangii ‘BA.BA,| $d gé-reb "BAL.TILK

18’ [...Babu-ahu]-iddina, young apprentice, son of [...]
19’ [...Gula-zéru-ibni priest of Babu], who is in the midst of
Assur
A 131: 11’ [ki-m]a LIBIR-Su $a-tir-ma ba-ri SAR MBA.BA,—PAP—-SUM-na
na ]
12’ [mar md]'gu'-la-NUMUN-DU @*E.MAS dBA.BA, $d g[é-reb
WUBAL, TILK]

11’ [accor]ding to its original written and collated. Written (by)
Babu-ahu-iddina [...]
12’ [son of |Gula—zéru-ibni priest of Babu, who is in the mid[st
of Assur]
71 BAK 253. Tablet I of Erra Epic (= KAR 168) was also found in the
N4 library (521) and belonged to Rémut-Nabid’s father AsSur-ibni
(BAK 252). See also below.
72 BAM 30 = N4 (473)/BAK 238A; KAR 58 = N4 (147)/BAK 238C; KAR
236 = N4 (114)/BAK 238E; KAV 182 = N4 (358)/BAK 238F; LKA 105 = N4
(288)/BAK 238H, respectively, but one KAR 141 = N3 (36)/BAK 238D
originates from N3. The exact provenance of KAR 188/BAK 238G is
unknown.
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apprentice who copied them was trained in the school of
the Haus des Beschwérungspriesters.

We can also restore the name of the second son of
Gula-zéru-ibni. According to the colophon of a ritual text
of Babu-musési, it should be his father Rémut-Babu,”
son of Gula-zéru-ibni, grandson of Babu-Sumu-iSkun
and great grandson of Babu-Sumu-idinna. From the join
recently made by Meinhold we know that they were all
priests of Babu:

KAL 7, no. 1 (VAT 10568/BAK 251+12909):™

vi’2' ina pu-ut SUMUN-'$U' [Satirma bari]

vi’ 3" iM mdBA.BA,-mu-Se-'si' [19]'saNGA? x x'[...]
Vi’ 4’ AMAR "re-mut—9BA.[BA,!9|'SANGA 9BA.BA,
vi?5" PES mdgy-la—[NUMUN ib]-'ni' 1iSANGA 9BA.BA,
vi?6’ 'Dumu' mdBA.BA,—[MU]-GAR SANGA 9BA.BA4
vi’7' [mar] mdBA.BA,—[M]U’-AS iSANGA 9BA.BA¢

vi?2'
vi? 3’
vit4'
vi?5'
vi’6'
vi'7'

In accordance with its original [written and collated],
tablet of Babu-musési, [priest of Babu ...]

son of Rémut-Ba[bu], priest of Babu,

first born of Gula-[zéru-ib]ni, priest of Babu,

son of Babu-[Sumu]-i8kun, priest of Babu,

[son] of Babu-[$u]mu-iddina, priest of Babu.

Consequently, Rémut-Babu, the father of Babu-musési, is
the scribe of BAM 148, whose colophon is fully restored
above. Moreover, Babu-mu$ési and Babu-ahu-iddina”™
are addressed jointly in a letter written to them and all
their “brothers” by a chief scribe.

From another colophon we can deduce that Gula-zé-
ru-ibni had a third son, an apprentice physician, and the

73 There are only two more persons attested in the entire NA pe-
riod, whose names end with Babu. The first is the physician Mutak-
kil-Babu, who lived in the reign of Tiglath-pileser III. The second is a
certain Mus$allim-Babu, priest of ASSur, son of Qurdi-Nergal, “priest
("*sANGA) of Zababa and Babu, who are in the midst (Sa gereb) of
Arbail, Harran and Huzirina.” He also dealt with medical texts in the
late 7th century BCE, but was a resident of Huzirina (see Menzel 1981,
186-187 with the genealogical tree restored and PNA, 774 s.v. Musal-
lim-Babu).

74 The collation by the present author proved that the readings of
the names in lines vi’5 and 7 are as presented above. The readings
suggested by Meinhold are Gula-[Sumu(mu?)]-isSkun(GARr?) and Ba-
bu-Su[mu](M[U)]-ibni(DU). I am grateful to J. C. Fincke for providing
a second opinion concerning the doubtful signs. The sign -MU- in
vi’5 is not at all sure and could also be -NUMUN- (contra
Meinhold [2017, 24).

75 PNA, 247 s.v. Babu-ahu-iddina 6. PNA also suggests that Ba-
bu-ahu-iddina 5 and 6 (ibid.) might be the same person, as well as
Babu-musési 1 and 2 (PNA, 247f.). The identification of Babu-ahu-id-
dina 3, who lived in the time of Sargon with Babu-ahu-iddina 5 and
6, the contemporary of Esarhaddon and Assurbanipal, as suggested
in PNA, cannot be correct. There is only one more Babu-ahu-iddina
(PNA, 247 s.v. Babu-ahu-iddina 4) also from Assur in this period.

Natalie Naomi May, Exorcists and Physicians at Assur = 71

copyist of the Assur Medical Catalogue.”® Though both the
names of the son and the father are broken, a fragmentary
colophon YBC 7123 contains the title “the priest of Babu,
who is in the midst of Assur,” and this is a title attested
exclusively for Gula-zéru-ibni:”’

Colophon of YBC 7123

7 [ ... Sa-tir] BA.AN.E

8 | ..]-TGIN/-du 16Nl } (partly erased)78 5 717 TUR"®

9" [mar mdgula-zéru-ibni 'SAN|GA 9BA.BA, Sd gé-reb BAL.TILK
10’ [ ...] dgu-la
7 [ ...wrote] (and) collated
8 [ ...]-kénu, young physician,

9’ [son of Gula-zéru-ibni, pri]est of Babu, who is in the midst of
Assur,
10" [ ...] Gula.

This young physician, son of Gula-zéru-ibni, was the third
son of “the priest of Babu, who is in the midst of Assur.”
The text written by this apprentice physician apparently
also derives from the library of exorcists. Among the texts
purchased by the Yale Babylonian Collection and pub-
lished by Beckman and Foster together with this fragment
are two texts from the N4 library: YBC 7120 is a join to BAM
28 with the colophon of Kisir-Nabii (BAK 213A); YBC 7124
belonged to Kisir-A$sur.5°

76 Partly published by Scurlock (2014, 296-306) without the colo-
phon (I am grateful to N. Heef3el for this reference). See also Attinger
(2008, 8. 26).

77 Collated according to the photograph. I am most grateful to E.
Jiménez for making the photographs of this extremely difficult col-
ophon for me. Note the expression Sa gereb GN attested also in the
title of the priest of Zababa and Babu, who are in the midst (Sa gereb)
of Arbail, Harran and Huzirina (STT 300: 3 [ca. 619 BCE] and STT 64:
4-5).

78 According to E. Jiménez, who collated this sign from the original
tablet. Most probably the apprentice physician mistakenly wrote LU
twice and tried to erase the superfluous sign.

“Young physician” and “apprentice, young physician” are rare titles.
The form A.zZU TUR is not found elsewhere except probably for BAM
148, for which an alternative reading is also possible (see above with
fn. 68). But an “apprentice, yo[ung] physician” (MSAMAN.LA lA.zU
a-gla-as-gu-u)) is attested for someone whose name included Gula
as a theophoric element (KAL 2, no. 9), and whose father and grand-
father (their names are broken) were colleagues of Gula-zéru-ibni,
also priests of Babu ("£.MAS 4BA.BA,) and diviners (1Azu). The prov-
enance of the text is unknown. Schwemer (2007, 36) dates it as early
Neo-Assyrian. That means they can be priests of Babu not at Assur.
liA.7U a-ga-as-gu-u alone is attested in BAM 1iv 27 (BAK 234).

79 Cf.'%*[A.]zU se-eh-riin STT 301 v 11-vi 12 (BAK 382).

80 Beckman/Foster 1988, 1-4. 9. 11, nos. 7 and 21, respectively.
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Babu-[$u]lmu?’-iddina
liSANGA 9BA.BA, (KAL 7, no. 1/BAK 251)

Babu-[$umu]-iskun
liISANGA 9BA.BA¢ (KAL 7, no. 1/BAK 251)

Gula-zéru-ibni
WSANGA/!%"E.MAS 9BA.BA, $d qé-reb “™BAL.TILK
(A 130, 131/BAK 238B, Erra Epic;
BAM 148/BAK 222;
YBC 7123, name broken; the colophon of the Assur Medical Catalogue)
liSANGA 9BA.BA, (KAL 7, no. 1/BAK 251)
li*SANGA Sa dME.ME (SAA 6, no. 59, 684 BCE) (?)

-
-

~~

Rémiit-Babu - Babu-ahu-iddina ~~. [...]1-GIN/-du
liSAMAN.LA A."BA! JPtias 18SAB.TUR AN lipa 7U TUR
(BAM 148= N4 (562)/ BAK*ZQZ) (A 130, 131/BAK 238B), N4?, \ (YBC 7123, N4?, the colophon of
- 1
lisANGA 9BA.BA, (KAL Z-1io. 1/BAK 251) Erra Epic) ! the Assur Medical Catalogue)
,/’ Addressed jointly in ,/
7 a letter of the chief ,/
'/ scribe (VAT 9875) ol
U . ’
’ ’
K Babu-musesi e
1 KAL 17, no. 1/BAK 251, 'saNGA? x x'[...]) L
\ -

-
-
______

Fig. 3: Genealogical tree of the family of Gula-zéru-ibni, whose members copied tablets found in the N4 library

We can now reconstruct the family tree of Gula-zéru-
ibni, “priest of Babu in the midst of Assur,” who had three
sons: the young apprentice Babu-ahu-iddina; Rémit-
Babu, attested as an apprentice physician(?) and then as a
priest of Babu; and an unidentified apprentice physician
with a name ending with —GIN/-du. Babu-mus$ési, son
of Rémuit-Babu, was the grandson of Gula-zéru-ibni. All
the descendants of Gula-zéru-ibni maintained an interest
in medicine. One of his sons certainly and another most
probably became professional physicians after an appren-
ticeship: Rémiit-Babu took over the position of his father
as priest of Babu; Babu-ahu-iddina copied the Erra Epic,
a text of special importance for exorcists and physicians
(see below).

It is most significant that all family members, includ-
ing the forefathers of this family, have Babu as a theo-
phoric element in their names (fig. 3), apart from Gula-zé-
ru-ibni, himself the priest of Babu, and probably one of his
sons. Babu was a healing goddess so her priest would nat-

urally be concerned with medicine. A person named Gula-
z@ru-ibni, priest of Gula from Assur, is known at Assur in
the reign of Sennacherib (687 BCE).®! It is reasonable to
suppose that these two priests of healing goddesses, con-
temporaries with a very rare name, are in fact one and the
same person. Frankena argued in favour of identifying
Gula-zéru-ibni, priest of Babu, with Gula-zéru-ibni, priest
of Gula,® and further pointed out that no Babu temple in

81 mdME.ME-NUMUN-DU %*SANGA Sa IME.ME together with the
priests of other gods acts as a witness for Marduk-| ... | who dedicates
slaves for the life(?) of Sennacherib in 684 BCE (SAA 6, no. 59); see
PNA (81 s.v. Ahu-lamur 1).

82 In support of this identification he pointed to the amalgamation
of Bau/Babu with Gula in early periods (Frankena 1957, 10 with the
reference to Tallgvist 1938, 316: “Gula = Ba-01 ‘Schenkerin von Pflan-
zen’”). See also Bock (2014, 13f. 31f.). The most detailed discussion
of the relation between the two healing goddesses in the diachronic
perspective is suggested by Lambert (1967, 108-115) and Charpin
(2017, 31-59).
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Assur is known from the Gétteradressbuch (Frankena 1957,
10). However, a Late Assyrian temple of Zababa and Babu
was built at Assur in the time of Sennacherib.®* Apparently
Gula-zéru-ibni was the priest of Babu, and subsequently
or simultaneously of Gula in the time of Sennacherib. The
introduction of the cult of Zababa and Babu to Assur took
place in the time of this king, and their temple was built
in this ancient religious capital of Assyria.®* The temple
of Gula at Assur is well attested from the time of Tuku-
1ti-Ninurta 1.%° Some of the texts from the N4 library are
said to have been copied from tablets of the Gula temple at
Assur by Kisir-As3ur; all of them are prescriptions.3

Of the four ancient scholarly professions in Mesopota-
mia,¥ asii is the only one not attested directly as someone

Menzel agreed with Frankena’s identification (Menzel 1981, 81f.). It
is conceivable that the expression Babu Sa gereb AsSur is a grandilo-
quent epithet for ancient Gula of Assur, who was there at least from
the time of Tukulti-Ninurta I (George 1988, 30f.), and she is called so
in order to distinguish her from Babu, the spouse of Zababa, whose
temple was built at Assur by Sennacherib. Significantly for the dis-
cussion here, in takultu (SAA 20, no. 40 iii 21) the temple of Gula is
specified as “that in the centre of Assur” (£ dgu-la $4 “SA-URU) sim-
ilar to the temple of Babu “who is in the midst of Assur” ($d gé-reb
uruBAL.TILK). Note also [...]J4Ba-bag $d "BAL.TIL in VAT 12933: 6' = BAM
36: 6/, which might be an abbreviated form of the same title. Based
on paleography this text should be dated to the MA period (see also
BAM I, XVII). Further, [x x-D]U14"SANGA & d'Gu'-la, who appears as
a witness on the conveyance text SAA 14, no. 286 rev. 11', might be our
Gula-zéru-ibni as well.

83 See Menzel (1981, 81. 263-264) with the reference to KAV 39 and
the next fn.

84 See Galter (1984) for the discussion. The brick inscriptions of Sen-
nacherib commemorating the construction of the temple of Zababa,
which apparently accommodated the cult of the divine couple, were
subsequently published as RINAP 3/2 177.

85 See George (1988, 30-35) and Frankena (1957, 10) with the refer-
ence to takultu (SAA 20, no. 40 iii 10-21), and to Gotteradressbuch
(SAA 20, no. 49: 100-109). Babu-Sumu-$ukna from Assur, priest of
Gula, appears on his sales document dated to the eighth century/the
beginning of seventh (VAT 9750: 1, 11; PNA, 249 s.v. Babu-Sumu-Sukna
and George 1993a, 138, no. 946 é.sa.bad 4). However, priests of Gula
are rarely attested. Besides Gula-zéru-ibni, Babu-Sumu-$ukna, and
the individual with a broken name (fn. 82), only one anonymous
1WSANGA $d IME.ME is found in KAV 76: 2 = VAT 10497: 2.

86 BAM 99 = N4 (161)/BAK 202A is an excerpt of prescriptions
“from the original of the temple of Gula at Assur” (GABA.RI £.SA.BAD
Sa AsSur; see George (1993a, 138, no. 946 é.sa.bad 4 for the temple
name); BAM 201 = N4 (492)/BAK 199D, also an excerpt of prescrip-
tions “from a wooden board of the temple of Gula;” (TA SA s8zU $d
bul-ti $a £ ¢ME.ME; BAM 131 = N4 (601)/BAK 203K prescriptions cop-
ied “from a wooden board of the temple of Gula” ([...] $8zU $d bul-ti
Sa £ IME.ME).

87 These are barii “haruspices,” kalii “lamentation priest,” asipu
“exorcist,” and asii “physician.” TupSar Eniima Anu Enlil is the term
for an astronomer/astrologer that emerges in the 7th century. This

Natalie Naomi May, Exorcists and Physicians at Assur = 73

affiliated to a temple or as an érib biti. However, priests
of Gula and Babu were certainly healers and apparently
considered to be physicians, whether or not they were
given this title.®® Gula-zéru-ibni, the priest of Gula and
Babu, was one of them, as confirmed by the interest of his
decendants in medicine and in medical and related texts.

Naturally questions arise. Was Rémiit-Baba only
trained in the Haus des Beschwdrungspriesters, or were
the family of exorcists and the “physicians” family, so to
say “Babu family,” related? Could Gula-zéru-ibni’s father,
Babu-Sumu-iskun, be the brother of Babu-Sumu-ibni? The
date of Gula-zéru-ibni, priest of Gula, 687 BCE, suggests
that he was a contemporary of Nabu-bélSunu and Abu-
eriba. Names starting with the theophoric element Babu
were not very common in Assyria. They are attested for
22 individuals (PNA, 246-249), of which two were defini-
tely Babylonian and one was a woman.® The families of
exorcists and physicians were connected through their
professions. Their relationship is further confirmed by the
connection of the family of “physicians” to the N4 library.
The ancestors of both families have names starting with
dBabu, showing possible kinship.

One possible ancestor of the two families (fig. 4)
would be Babu-Sumu-iddina,®® who bought a field on the
1st of Ayyaru, 742 BCE.! This fits the dates of both scribal
families, but most remarkable is the list of the witnesses to
his purchase. Nine of the fourteen witnesses were priests
or scholars in high positions: a temple scribe apparently

is also the profession not necessarily affiliated with the temple, but,
e.g., an astronomer/astrologer Akkullanu was the priest of the AsSur
temple and the members of Bél-Kundi-ila’i’s family held positions of
the scribes there (see above and below).

88 For an asil associated with the temple of Gula at Nippur in the
Kassite period, see Sassmannshausen (2001, 73 with n. 1173 and
further literature). Other evidence for the priests of Gula as healers
comes from the Neo-Babylonian copy (818 BCE) of a literary compo-
sition, a comic tale originally no later than the Kassite period (George
1993b, 65). There the priest (iSANGA) of Gula at Isin, the main cultic
centre of this healing goddess, cures a patient who has been bitten by
a dog (IM 78552: 5, ibid., 1993b, 66 f.). This priest has a typical name,
Amél-Baba/u, and George is confident that he was an asii (ibid., 72).

89 Of the remaining nineteen, Babu-Sumu-ibni was the forefather
of the exorcists’ family, two occurrences of Babu-ahu-iddina refer to
the same person, and similarly two of Babu-musési (see above with
fn. 75), Babu-Sumu-iskun and Babu-Sumu-iddina are the ancestors
of Babu-musési and the priests of Babu. Babu-Sumu-$ukna was the
priest of Gula (fn. 85). Note that Urdu-Gula, an exorcist and proba-
bly the deputy of the chief physician at the royal court, grandson of
the famous Nabf{i-zuqup-kénu, also includes Gula in his name (PNA
1403, s.v. Urdu-Gula 5, 6).

90 PNA, 249 s.v. Babu-Sumu-iddina 1.

91 Eponymy of Nab@i-da”inanni. See VAT 9749 = N24 (11) edited by
Deller/Fales/Jakob-Rost (1995, 126-128) as no. 136.
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PHYSICIANS

_ _Babu-[Sulmu?-iddina 742 BCE

Babu-Sumu-ibni

P

Abu-eriba Nabu-bélsunu
[x x %] Kisir-Assar 658 BC Samas-ibni _
As3tir-nadin-ahhé I/', 1

Sioo

Babu-[Sumu]-iskun

Gula-zéru-ibni 684 BCE

............. LN

Rémut-Bébu\\’ Jtass Babu-ahu- !
iddina (N4?)'/

[...]-GIN/-du (N4?)

’
z° ’
’
-
_e=Ts .
- . R
_—— , .
.
, ’
-

’
!Babu-musési _.-”

-
_______

Fig. 4: Suggested reconstruction of the family relationships of those connected to the N4 library

from ASSur, a priest, the chief architect, the priest of
Nabfi, the chief of the cultic actors (kurgarrit), three phy-
sicians and a scribe.®” The purchaser must have had con-
nections with scholarly, priestly and medical circles and
most probably belonged in them himself. N4 from N24 are
only ca. 600 m apart.”® If indeed this Babu-Sumu-iddina
was the ancestor of both families, of the exorcists and of
the physicians, he then had two titles: zabardabbu/u of
an unknown god, most plausibly but not necessarily of
A38ur, and priest of Babu.*

Connections of N4 to the Capitals
and to the High Priests of ASSur

There is another scholarly and priestly family, all descend-
ants of Bél-Kundi-ila’1, rab tupSarré and tupSar bét ASsur
(fig. 5),% which was closely associated with the family of
exorcists.

Bél-Kundi-ila’1 had two sons, Nabt-musési and Nabi-
zér-Assur-ukin, from whom are descended two branches
of the family. All the descendants of Nabii-zér-Assur-

92 And also three gardeners, a bow-master and three persons whose
professions are not given.

93 See Pedersén (1986, fig. 7 or 1998, 133) for the findspots of the
archives and libraries.

94 There are instances of the same person having double titles (e. g.,
KAL 2, no. 9) and serving in two temples (e.g., the dynasty of the
priests of AsSur and Nergal, Fadhil 2012, 39, “Familie Nr. 3”).

95 See also Menzel (1981, 221) and Fadhil (2012, 41) for the family
tree (“Familie Nr. 4” according to Fadhil).

ukin, tupsarru assurii, the “Assyrian scribe,” wrote or
owned tablets found in the N4 library. A$Sur-ibni was also
asip/masmas bét AsSur. One of his two sons, Nabii-kabh-
ti-ahhesu, inherited his father’s title; ASSur-ibni’s other
son was called Rémit-Nabf, a young apprentice (iSAMAN.
LA BAN.DA) who copied Erra Epic III.

The tablets of the representatives of the second
branch of this family, the descendants of Nab{i-musési,
were found at Nineveh. Nabd-musési himself had the
titles tupSarru and tupSar bét AsSur, which suggests that
he was resident in Assur, even though the only tablet we
have that he probably wrote himself was found at Ninev-
eh.”® It could have been brought from Assur to Nineveh
by his sons (Frahm 2011, 270); the descendants of Nabii-
zuqup-kénu similarly brought his library there from Kalhu.
Frahm (ibid.) argued that Nab{i-mu$ési, the scribe of the
Assur temple, might be identified with Nab{i-musési,
author of seventeen astrological reports found at Nineveh
dating from 669 to 663/62 BCE.”” Frahm based this plau-
sible suggestion on SAA 8, no. 157, where Nab{-musési
declares that he comes to Nineveh to perform work or rites
(dullu) with the scribes of the citadel, showing that he did
not reside in the capital. But he could also be identified
with other important scribes with the same name,’® one
of whom was the deputy of the chief scribe.*® In the astro-
logical report of the chief scribe, Issar-Sumu-éres, himself

96 K. 11908. Only three lines of its colophon survived.

97 SAA 8, nos. 143-159; PNA, 247-248 s.v. Nabi-mus$ési 6.
98 Nos. 1-3 and 5 in PNA, 247.

99 Ibid, no. 3.
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Beél-Kundi-ila’i
lip BA [...] E
BAM 215/BAK 254 = N4 (432)
GAL A.BA MA.BA £ 44-ur,
KAR 168/BAK 252 = N4 (521)

i

Nabi-musési
A.BA F 9AN.SAR (copyist of BAK 510, K. 11908)
in the tablets of his sons:
lip BA (1904-10-9, 94/BAK 519)
lia BA[...] (K. 8510/BAK 518)
BAK 504, 508 (no titles preserved)

AsSur-mudammiq
no titles attested
K. 872/BAK 504
K. 8510/BAK 518

Marduk-Sallim-ahhé
1ISAMAN.LA [...]

(K. 6478/BAK 508)
liSAMAN.LA TUR
(1904-10-9, 94/BAK 51),
title and genealogy broken
(K. 8119/BAK 509)

Fig. 5: Family of Bél-Kundi-ila’t

an astrologer, Nab{i-musési'® is called A.BA E DINGIR,

which is a scribe of the temple of Assur (SAA 8, no. 2 rev.
6), and not “temple scribe from Nineveh,” as interpreted
by PNA.™* This is certainly our Nab{i-mu$ési, the son of
Bél-Kundi-ila’i. Thus, his branch of the Bél-Kundi-ila't’s
family started to deal with astronomy and astrology while
still based at Assur. Probably by that time astral science
was a specialty of the scribes'®? and priests'®® of the Assur
temple. Both sons of Nabt-musési, ASSur-mudammiq and
Marduk-Sallim-ahhé,'* were involved in astronomy-as-
trology and copied tablets with astrological omens,*** and

100 Ibid, no. 5.

101 PNA, 247; cf. Menzel 1981, 209-219.

102 For tupsarru as an abbreviation for tupSarru Eniima Anu Enlil,
“astrologer-astronomer,” see Radner 2009, 222; cf. SAA 10, XIII; Koch
academia.edu, 1.

103 E.g., Akkullanu, see above with fns. 42-45.

104 For the former no titles are attested. The latter was a young ap-
prentice.

105 Including K. 6478, which is Enima Anu Enlil 56(?) according to
Reiner 1998, 237 and K. 872 with excerpts from the commentary se-
ries Summa Sin ina tamartidu, which discusses omens from Enima
Anu Enlil 46 (Frazer, “CCP 3.1.u83 — Entima Anu Enlil (?),” Cuneiform
Commentaries Project, http://ccp.yale.edu/P393842, accessed 4. 8.
2016).

BAM 212/BAK 265A = N4 (153)

Nabii-zér-AsSar-ukin
owner of ritual tablet for Rubbing (mussu’u)
BAM 215/BAK 254 = N4 (432)
lip BA BAL.TILK-u
KAR 168/BAK 252 = N4 (521)

Assar-ibni
KAR 168/BAK 252 = N4 (521)
the first tablet of Erra Epic
[MAS.]MAS "E' [ASSur]
BAM 212/BAK 265A = N4 (153)

Rémiit-Nabi
1GSAMAN.LA BAN.DA
LKA 11/BAK 253 = N4 (168)
the third tablet of Erra Epic

Nabi-kabti-ahhésu
NipMAS. ' [MAS] £ dAS+Sur(?)

AsSur-mudammiq was possibly the copyist of some texts
in the N4 library.

The title tupSar bét ASSur was hereditary in this family:
both Bél-Kundi-ila’1i and his son Nab@i-mus$ési bore it. Their
case is similar to that of the close colleagues of the Bél-
Kundi-ila’’’s family—the owners of the N4 library—and
other descendants of Babu-$umu-ibni.'”” One branch of
the Bél-Kundi-ila'T’s family, not necessarily the elder one,
stayed at Assur and continued to be associated with the
Assur temple and the N4 library. The last two representa-
tives, AsSur-ibni and his son Nabii-kabti-ahhésu, became
the exorcists of the Assur temple. At least part of the other

106 Literary text A 380 = N4 (333); Suilla VAT 13632 = N4 (498; only
his name preserved), and A 2716 = N4 (190; Iqqur ipus$), but “none
of the readings (of his name—NNM) are certain” (Pedersén 1986,
47 reproduced almost literally by Capraro in PNA, 197 s.v. AsSur-
mudammiq 11).

AsSur-mudammiq, son of Nabd-mus$ési, should have been active
in Nineveh in the late reign of Assurbanipal and after. Hence it is
highly improbable that this is the same ASSur-mudammiq whom Na-
bii-bélsunu ordered to give silver to Akkullanu for repairing the seats
of ASSur and Mullissu in the reign of Esarhaddon or the early reign of
Assurbanipal (SAA 13, no. 39, see above), unless this letter was writ-
ten in the very early stage of the career of ASSur-mudammiq, son of
Nabii-musési, when he could be still a trainee at N4.

107 For the discussion of the hereditary titles of the exorcists of N4
family and of the stages of their careers, see Maul (2010, 208-211).
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ASSUR KALHU
ATTESTED AT N4 LIBRARY
Hemerology of Nazimaruta$ N4([455])

Issaran-mudammiq Issaran-mudammiq
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NINEVEH

saggamahhu of Assurnasirpal II

(883-859 BCE)
Sargon’s Letter to AsSur (714 BCE;
N4 (477))

Nabi-sallim$unu Nabi-$allim$unu

tupsar sarri of Sargon II

FAMILY OF BABU-SUMU-IBNI
(THE EXORCISTS)
Babu-Sumu-ibni
Nab{i-bélSunu
Kisir-AsSur (658 BCE)
Samas-ibni
Kisir-Naba
Abu-eriba
AsSur-nadin-ahhé

BEL-KUNDI-ILA’T FAMILY
Bél-Kundi-ila’1
Nab{i-musési
ASSur-mudammiq?
Nab{i-zér-Asur-ukin
Assur-ibni
Nabfi-kabti-ahhésu
Rémat-Nabi

Fig. 6: Connections of the family of exorcists with Kalhu and Nineveh

branch moved to Nineveh and switched to astrology, the
scholarly specialisation in fashion at the court at that time.

The connections of the family of exorcists with the
court (Fig. 6) can be traced further back than the time
of the last Sargonids. One of the rare dated pre-Sargonid
scholarly tablets, a duplicate of the so-called Hemerol-
ogy of Nazimaruta$, was found at the N4 library.'°® The
colophon states that the copyist was Issaran-mudammig,
saggamahhu® of Assurnasirpal II, a learned representa-
tive of the highest Assyrian priesthood notably of Baby-

108 KAR 147 = VAT 8780 = N4 (455)/BAK 315b; Livingstone 2013, 177 f.
181-188. There are only six firmly dated pre-Sargonid Neo-Assyrian
scholarly tablets. May (2018, 154, n. 4) contra May (2015, n. 71). In the
latter I was able to trace only four such tablets.

109 Written sag/sSag-ga-mah-hu. This very archaic Sumerian name
for a profession came to mean “exorcist,” see CAD & 1376 s.v.
Sangammahhu); for the meaning “Hauptpriester”, see AHw (1163 s.v.
Sa(n)ga(m)mahhu).

FAMILY OF THE EXORCISTS
IN LETTERS AND ADMINISTRATIVE RECORDS
SAA 13, no. 39:
,-Nabii-bélsunu
’/ Akkullanu, priest of ASSur and court astrologer

1
1

‘. SAA10, no. 102:
*~Kisir-As3ur
Akkullanu, priest of ASSur and court astrologer

SAA 7, no. 211:
Samas-ibni

BEL-KUNDI-ILA'T FAMILY
ASTROLOGICAL OMENS
Nabii-museési (K. 11908)
Assur-mudammiq (K. 872, K. 8510)
Marduk-sallim-ahhé (K. 8119)
ASTROLOGICAL REPORTS
Nab@i-musési
Report of his own: SAA 8, nos. 143-159 (669 to 663/62 BCE)
of IStar-Sumu-éres: SAA 8, no. 2

lonian descent. Probably he was a forefather of an early
dynasty of Assyrian court scholars (May 2015, n. 71). The
connection of the exorcists’ family with the court scholars
at Kalhu continued also in the time of Sargon. The copy
of Sargon’s famous Eight Campaign, his Letter to ASSur,
found at N4 (no. 477), is an exquisite literary composition
created by the royal scribe, tupsSar Sarri, Nab{i-SallimSunu
from Kalhu. His ties with Assur are also known from ND
1120 (May 2015, 100. 102).

The family of exorcists was connected through their
affiliation with the AsSur temple not only with the family
of Bél-Kundi-ila'i, the “scribes of the ASSur temple,” but
also with the high priests (Sangii rabii Sa AsSur). The tablet
with prescriptions found at N4 belonged to the son of a
high priest named Marduk-[...],"*° and it is worth notic-

110 BAM 50 = N4 (520)/BAK 191. This tablet can no longer be attrib-
uted to Nabii-bélsunu (see fn. 32).
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ing that this text deals with medical treatment for the
king (Maul 2010, 198 with n. 32). Two other texts stem-
ming from N4 belonged to the exorcist (asipu/masmasu)
and the exorcist of the ASSur temple (aSip/masmas bét
AS3ur), son(s) of the high priest(s).*** Apparently it refers
to the priesthood of A33ur, since in Assyria that position
is always associated with this god."? The title Sangii rabil,
the “high priest,” is rarely attested," so the number of
tablets related to him in N4 is significant.

The training and activity at N4 of AsSur-Sakin-Sumi,
who was to be the priest of ASSur and Ninurta, and who
was known as a descendant of four other priests with the
same title,"* has been discussed by Maul (2010, 216f.). An
abundance of texts belongs to him,*** and the spellings in
his colophons with repetitive signs are especially distinc-
tive.™® Such sign-plays in colophons are not typical for the
family of exorcists except for Nabii-bélSunu.'” Sometimes,
as in the colophons of Nab{i-zuqup-kénu, they function as
a cryptographic writing of the name."®

Conclusions

Maul (2010, 196. 198f.) pointed out that N4 was a pro-
fessional library and that the Haus des Beschwirungs-

111 Prescriptions BAM 296 = N4 (40)/BAK 265B and incantation LKA
143 = N4 (243)/BAK 265C respectively. All the names are broken. See
May (2017a, 99) and Fadhil (2012, 37). Geller (2014, 10) erroneously
ascribed the title Sangii rabii to Nabii-kabti-ahhésu by confusing BAK
265A with BAK 265B and C.

112 Menzel 1981, 194-195. However, Sumu-1&sir, a chief priest: mmu—
GIS ""SANGA GAL-U' is attested on a fragmentary conveyance docu-
ment from Nineveh, SAA 14, no. 286 rev. 8, date lost (PNA, 1294, s.v.
Sumu-1&sir 8).

113 To the best of my knowledge there are only three other attesta-
tions for the high priests: SANGA GAL GAL (name broken) in KAR 215 =
N1 (7)/BAK 266; and a certain Kisir-AS$ur in a document dated to 675
BCE (A 2527 rev. 15); PNA, 622, s.v. Kisir-AS3ur 16. The latter cannot be
Kisir-AsSur, the son of Nabii-bélsunu, who in his colophon of 658 BCE
is only "MAS.MAS £ dAS+Sur. In SAA 12, no. 9 rev. 4-5 the high priest
Abu-ul-idi and his sons receive a royal grant.

114 Fadhil 2012, 40, “Familie Nr. 3.”

115 Maul (2010, 216) now counts at least eighteen tablets of AsSur-
§akin-Sumi, but does not specify how many of them stem from N4.
According to the excavation records (Pedersén 1986, 46) only six of
the texts of this offshoot of a priestly family and the trainee of N4
were found in the German excavations.

116 KAL 2, no, 49 rev. 24; KAL 4, no. 53 rev. 17-18; KAL 4, no. 64 rev.
8'-9'; BAM 42 rev. 71-72 = N4 (605)/BAK 245B: 3- 4; LKA 145 rev. 8-9
= N4 (249)/BAK 245A: 3—4; BAM 22 rev. 16’ = N4 (583). For the similar
sign plays by Nab{i-zuqup-kénu, see May (2018, 118f.).

117 See above with fns. 36-38.

118 K. 953/BAK 310 and K. 8173/BAK 307. See also May (2018, 118f.).
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priesters functioned as a “Lehrbetrieb.”* However, it
apparently provided a specialized training for scribes in
advanced stages of their education.”® Here it has been
shown that N4 was the place for training young exor-
cists and physicians for service at the ASSur temple, the
temples of Gula and/or Babu, or elsewhere. Apprentice
exorcists and physicians copied the same tablets, some of
which were medical as in case of Kisir-Nab{i and Rémit-
Babu. The library was replenished with student copies,
including numerous excerpts prepared for the actual per-
formance of rituals and as learning exercises. This sugges-
tion is confirmed by the uniform colophons of the tablets
found in the N4 library, many of which were written by
apprentices.’?! The trainees in the Haus des Beschworungs-
priesters included those with similar specialisms, such as
physicians, especially if they were related to the school’s
central family. Some texts were loaned from the library of
the temple of Gula, the other professional library for exor-
cists and physicians at Assur, to be copied and excerpted
by trainees in N4.'?

The curriculum of exorcists and physicians included
the Erra Epic. Three of the five tablets of this literary com-
position dedicated to the god of the plague were found in
the N4 library. Tablet I (N4 [521]) belonged to A3Sur-ibni,
and tablet III (N4 [168]) was written by Rémiit-Nabii son of
ASSur-ibni of Bél-Kundi-ila’T’s family. The amulet-shaped
tablet V (N4 [120]) has no colophon. Two unprovenanced
copies of tablets II and III of the Erra Epic which were pre-
pared by Babu-ahu-iddina of the family of “physicians”
apparently also originated from N4. Erra Epic seems to be

119 On the descendants of scribal and priestly families at N4, see
Maul (2010, 216) and Fadhil (2012, 37-43).

120 We know next to nothing about NA primary education (Gesche
2001, 23f.). E tup-pi is found twice in the Neo-Assyrian texts: in SAA
3, no. 12: 8, and in SAA 16 no. 52 rev. 1-3. SAA 3, no. 12, a Late Assyr-
ian hymn to Nab{i (Lambert 1959, 129) is a literary composition and
provides no information about actual school education. However,
SAA 16, no. 52 is a letter of an official from the time of Esarhaddon
that concerns schoolboys from Kalhu and is the evidence for the ex-
istence of an institution for primary education in Assyria at least at
this time. E tup-pi in SAA 17, no. 37: 4’ relates to Babylonia. E tup-pa-
a-ti in ND 1120 rev. 21’ refers to the Middle Assyrian institution which
was an archive and not a school (see May 2017b, 140), although this
text dates to 714 BCE.

121 E.g., BAK 238, see above with fn. 72. For the trainees of the N4
library that appear in the colophons as “assistants,” see Maul (2010,
216). For the lineages of the trainees of N4, the descendants of the
various scholarly and scribal families, see Fadhil (2012, 37-43).

122 For the loans from the library of the Gula temple copied in the
library of exorcists, see Pedersén (1986, 48) and Maul (2010, 213).
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a composition of particular professional importance for
exorcists and physicians, the “epic of healers.”**?

The layout of the compound of hall 3 and room 4
reproduced in miniature the layout of the temple cellas.
It was protected from evil by apotropaic figurines buried
under the floor in the corners and by the door jambs,
regarded as points of weakness. The plan of this complex
was different from usual living quarters and was used
for practical exercises by the students there, or even for
“private practice” at the Haus des Beschworungspriesters.
All the younger members of the family at some point bore
just the title “exorcist” without any further elaboration.'**
They could have practised privately at home before being
promoted to a higher status at the temple.'?®

The family of exorcists was affiliated to the ASSur
temple. They were naturally most closely connected with
that temple and its staff. The tablets of the high priests of
the ASSur temple and many other temple associates were
found in N4. Connections with Akkullanu, the priest of
ASSur, are reflected in letters found at Nineveh.

The family of Babu-Sumu-ibni was associated with the
court scholarship and kings. This started in rather early
periods, not just in the time of Assurbanipal and his heirs
to which the majority of the N4 material belongs. The
members of both of the families from Assur, the central
family of the Haus des Beschwérungspriesters and that of
Bél-Kundi-ila’’’s family, were involved with scholarship
at the Nineveh court. Kisir-AsSur, the leading authority of
the Haus des Beschwérungspriesters, was summoned by
Assurbanipal to copy texts in his main field of expertise
for the king’s library. Tablets from the palace at Nineveh
including the vassal treaty of Sin-Sarru-i8kun'?® were also
copied and excerpted by scholars and students at the N4
library. Suillas, the “hand-lifting prayers,” for Sargon
(N4 [115]), Assurbanipal (N4 [125]), and Sin-Sarru-iSkun
(N4 [126]),** as well as a prayer for Assurbanipal (N4
[548]), exemplify the role of the Haus des Beschwdrungs-

123 This matter, however, demands further investigation. Accord-
ing to Pedersén (1986, 30), at Assur apart from at N4 the Erra Epic
was found only at N2. It is surprising that he does not provide any
further information about the field or museum numbers of the Erra
Epics tablets at N2. In N4 various tablets of Erra Epic were distributed
between several trainees.

124 See above with fn. 35.

125 Maul (2010, 210). Both Pedersén (1986, 46) and Maul (2010, 211)
suggested that the career of Kisir-Nab{i ended at the fall of Assur in
614 BCE.

126 Incantations and prescriptions N4 (173), an incantation ritual
N4 (119) and an excerpt from the treaty N4 (27) = SAA 2, no. 12.

127 See Maul (2010, 204 with n. 50) for another as yet unpublished
Suilla for Sin-8arru-iskun.

DE GRUYTER

priesters in the Assyrian establishment.’”® The Haus des
Beschwérungspriesters prepared specialists for the needs
of the temple and the state and maintained close connec-
tions with the court through professional and family chan-
nels. The main field of expertise of these specialists was
healing and protection from evil.
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