XVIII

THE SUTTA NIPATA IN A SANSKRIT VERSION FROM
EASTERN TURKESTAN

By A. F. RUDOLF HOERNLE

HILE preparing a descriptive register of the
manuseript fragments recovered by Sir Aurel
Stein from the sand-buried ruins of Khadalik in the
course of his second tour of exploration in Eastern
Turkestan, I have recently discovered a portion of the
Sanskrit version of the Sutta Nipata. It is contained in
fragments of five consecutive folios! According to
Fausboll, in the reasoned statement in the Introduction
to his Translation of the Sutta Nipata (in SBE., vol. x),
certain portions of that work, including the Atthavagga,
are “ very old ”, containing as they do “some remnants of
Primitive Buddhism” (loc. cit., p. xi). It is just the
Atthavagga which happens to be preserved in the
fragments, and it is this fact which imparts a particular
interest to the discovery.

The fragments measure about 6 x 3 inches, and are
corresponding parts of the middle of their respective
folios. Their right and left ends are broken off, and with
the left end the folio numbers and string-holes are lost.
As may be seen from the first fragment (obv., 1. 5, 6;
rev., 1. 1, 2, quoted below), the maximum number of the
surviving aksaras in a line is 21-3. The text of that
fragment is written in §loka verses; and that fact enables
us, by comparing the surviving Sanskrit text with the full
Pali text, to determine that the full number of aksaras in

! By Sir A. Stein they are marked Kha. 0012. b, and belong to those
Khadalik finds which he purchased from the XKhotanese trader
Badruddin ; see his Ruins of Desert Cathay, vol. i, pp. 236-7. In the
Register they are No. 517.

JRAS. 1916. 46
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710 THE SUTTA NIPATA

a complete line of the Sanskrit text must have been from
about 56 to 60. It follows that the surviving fragments
represent about one-third of the complete folios. The
latter accordingly must have measured about 18 x 3 inches.
The lower margin (looked at from the obverse side) is
intact, but the upper margin is badly damaged, though
marks of the full width of the folio having been 3 inches
are left, showing that the page bears six lines of writing.
The writing, unfortunately, is much sand-rubbed, so as to
render it in some places only faintly visible, or even
altogether illegible. In other places, especially in the
better preserved bottom lines of the obverses and top lines
of the reverses, the writing is well preserved and thoroughly
legible, Moreover, in many places the faintly visible
writing can be confidently restored on the basis of the
corresponding Pali text, though in other places where the
two versions differ, the identity of the faintly visible
letters is very doubtful. The most severely damaged by
sand-rubbing is the fourth fragment.

In the subjoined romanized transcript the limits of
the surviving text in the several lines are indicated by
ringlets ; illegible aksaras are shown by asterisks, and semi-
legible ones are placed in round brackets, while missing
aksaras which can be readily restored from the Pali are
placed in square brackets. The Pali version is given in
parallel columns, and such portions of it as actually
correspond to portions of the surviving Sanskrit text are
printed in italics. It is extracted from the Pali Text
Society’s “ New Edition ”, published in 1913. The verse
numbers (shown in antique type), of course, are an
editorial addition; neither the Pali nor the Sanskrit
original has any continuous numbering of the verses.
In the (now discovered) Sanskrit MS. there is no
numbering of them even within each chapter (varga),
such as there appears to be in the Pali MSS. The
surviving Sanskrit version corresponds to four suttas of
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the Atthavagga, or the Fourth Section of the Sutta Nipata,
viz. the Tth, 8th, 9th, and 10th suttas, printed on pp. 160-6

of the New Edition.

Fragment I. Qbverse

1. 1. °*o0 madgibhito visva*°

1. 2. °pragnam  [prlstavan’® ||
Mai(thune)hy anu(yukta)°
°ftan ajiiatArthas ca me
¢ravak(a)  bhavisya(nt)i
stuttrapadam ca®
Ytalsyam velayam idam
artthakavarglyam satram
bhasate sma * ~ Maithu®

L. 3.

1. 4.

1. 5. °yo nisevate ~
yanam bhr(a)ntam yatha
loke hina(m ahul) prthag-

janam®

L. 6. [ka]panam dbyayato
bata :® érutba dhirasys
niagghosam®  mam(ku)r

bhavati ta(dvi)®

PTS. Edition, p. 160

[814] Methunam anuyuttassa,
ete.

[815] Methunam anuyuttassa
mussat’ evapi sasanam |
micea ca patipajjati etam
tasmim anariyax ||

[816] Eko pubbe caritvana
methunam yo nivesats |
yanam bhantam va tam
loke himam ahw puthug-
Janam ||

[817]® Yaso kitti ca ya pubbe
hayat’ evipi tassa si |
etam pi disvd sikkhetha
methunarm vippahatave |

[818] Samkappehi pareto so
kapano viya jhayati |
sutvd paresam nigghosam
mamku hott tathavidho ||

[819]° Atha satthani kurute
paravadehi codito | esa

1 Prose introductory narrative to the 7th varga, or the Tissametteyya-

sutta in PTS. ed., p. 160.

Verse 814 is included in it, similarly,

e.g., to v. 450 included in the prose narrative of the Subhasita-sutta

in the Mahavagga, PTS. ed., p. 78.

2 Prone comma and double dot as marks of interpunction, here and

elsewhere.

3 Verses 817, 819, lost in Sanskrit MS,

4 Sic, read nirgghosan.
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Reverse
°*ca sarvbagah
sa c=a1va maithune yukto

ma(ndava)t paridr(syate *)
*¥o0

L 1.

[pirvbal(pare)sada ~
ten=dnyarm n=[ailva man-
yeta (ni)rvbana®**(habha)-
Vet**o

atigato deva)*®
1. 4.
varsa*©

L 5.
L. 6.

Fragment II. Obuverse

L 1. °***¢y3 bud(dhaléara®
. 2. O¥yp ®¥¥*¥*¥hyddha* (agara)
*%%(rinam) pravraljlic

°r*atha (pra)da*i*e°

—

1. 8. °su visuddhim ahuh
yan ni(ér)[tas taltra ($u)-
[bham valda(nto) pra(tye-

kasa,)°

°ma (da)ya patracivaram ye®

THE SUTTA NIPATA

khv-assa mahagedho mo-
savajjam pagahati ||
[820] Pandito ti samafifiato
ekacariyam adhitthito |
athdpi methune yutto
mando va parikissats ||
[821]' Etam adinavam fatva
‘muni pubbapare idha |
ekacariyam dalham ka-
yirad na nisevetha methu-
nam ||
[822] Vivekatn yeva sikkhetha
etad ariyanam uttaman |
tena seftho na madsetha
sa ve nibbanasantike ||
[823] 'Rittassa munino carato
kamesu anapekhino | og-
hatinnassa pihayanti ka-
mesu gathita paja ||

. °* (tam) ekasmim sama(ye bhagavam Srava)styam var(sam

°rbhitto . bhagavata sardham sa(immoditya)*I **(na puna)

PTS. Edition, p. 161

[824] Idh’ eva suddhi iti vadi-
yanti nafifiesu dhammesu
visuddhim ahu | yam
nissitd  tattha subham
vaddnd paccekasaccesu
puthi nivittha |

1 Verses 821, 823, lost in Sanskrit MS.

2 Line 3 contains a part of the prose narrative which introduces the
8th varga, or the Pasurasutta in PTS. ed., p. 161, and which extends
down to obv. 1. 2 of frag. II. “The Tth varga must have concluded in
the lost portion of L. 2.
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L 4. °kama’pi sado viga(hya =)

Yuktah kathayam(sadaso
hi madhye)*°

L 5. °(t pa)ridevate dinamans
‘nuthayam (ya)to. ’

sya
v(a)dam (pa)rihi(na)*e

1. 6. o*ttan
etesu  c=6dgh{a)tanigha-
tam eti ~

Prasamsito va punar attra
bhal

Beverse .
°bhamir
manatimianam vadate ca
midhah evam hi drstba
na vigha(ta)°

1. 1.

713

[825] Te vadakama parisam
vigayha balam dahanti
mithu afifiamafifiat | va-
denti te afifasita kathoj-
jam pasamsakama kusala
vadang ||

[826] Yuito kathayam parisaya
magjjhe pasamsam iccham
vinighati hoti | apaha-
tasmim pana mamku hoti
nindaya so kuppati vand-
hamesi ||

[827] Yam assa vadam parihi-
nam adhu apahatam pafi-
havimamsakase | paride-
vati socati hinavdado upa-
coagaman’tianutthundtil]

[828] Ete vivada samanesu jata
etesuugghatinighats hoti |
etam pi disva virame ka-
thojjam na h’afifiadatth’
atthi pasamsalabha ||

[829] Pasamsito va pana tattha
hott akkhaya vadam pari-
siya majjhe | so hassati
unnamati-cca tena pap-
puyya tam attham yatha
mano aht ||

PTS. Edition, p. 162

[830] Ya unnati séssa vighata-
bhami mandatimanam va-
date pan'eso | etam pi
disvd na vivaddayetha na
hi tena suddhim kusala
vadanti ||

[831) Saro yatha rajakhadaya
puttho abhigajjam eti
patisiram icchamn | ye-
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714 THE SUTTA NIPATA

1. 2. o¥ n’eva g0 tena palehi sira
(dr)stim  ca manafl ca pubbevan atthi yad idam
sametya midhah yudhdya ||
Ye drstim adhahya ' viva-  [832] Ye ditthim uggayha viva-
da(yetha)®° diyanti idam eva saccan

ti ca vadiyanti | te tvam
vadassu na hi te’dha atthi
vadamhi jate patiseni-
katta ||

[833] Visenikatvd pana ye ca-
ranti ditthihi ditthim avi-

1. 8. °(tb)ad aviruddhyamana(h rugshamdnd | tesu tvam
te)san nu ki(n tham) vada kim labhetho  Pasira
Siha($u)ra (ye)sam hi® yes'idha n'atthi param

uggahitam ||

[834] Atha tvam pavitakkam
dgama manasd ditthiga-
tani cintayanto | dhonena
yugam saméagami na hi
tvam sagghas: sampaya-
tava ||

L 4. °g=iti o Asta(mo va)rgah (O° (Evam maya) §rutam
ekas/mJim sa®

1. 5. °(M)algalndi(ka] nama parivra®

1. 6. °(bh)ih (s)artha®

Fragment III. Obverse PTS. Edition, deest

1. 1. °na{ma) {jagama®

1. 2. °idarh *** (Sayyasa)yita rapam i°

1. 8. sammyak’sambuddha Sayyasayiltaril(pam idam ukte) eka-
plarléva®

1 Read udgrhya.

2 One expects vivadayanti, 3rd plur. parasm. ; but the dotted circle (&),
indicating th, preceded by e, which points to the 2nd sing. atm., is very
fairly visible.

3 Here begins the prose narrative introducing the 9th varga, or the
Magandiya-sutta in PTS. ed., p. 163, which extends down to obv. 1. 4
of frag. IV. It was the name Magandika which furnished to me the
first clue to the identity of the text of these fragments.

4 Read samyak.
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THE SUTTA NIPATA 715

1. 4.%kasya' patni Magandikam parivrajakam etad avocat)
2 *0 '
Raktasya

L. 5. °raktasya hi syad avakrstasayya madhasya $ayya sahas(4-
nupi)®®

1. 6. padesu cakkrani sahasrani s sanabhikani sanemika(ni)®

Reverse

1. 1. °Magandikasya parivrajakasya patnl tasyam velayam
gatham bha(sate)°

1. 2. °(dri¢am) padam Atha bhaga[valn utkasanagabdam * ak(alrsid
a(tha) Magandika*®

1. 3. 9ve]layam gatham bhisa(te sma) || Rakto (naro bhavati) hi
(gadga)dasvaro (dvi)°®

1. 4. Irlivrajakah (bhagavantar) ***** (gacchantam drstba ca)

punah®
5. °bhasate sma =~ || (Rakto naro bha)°®
6. °(ye)*ya**°
Frdgment IV. Obuverse PTS. Edition, p. 164

1. 1. °na (adlista 9)°"

1. 2. °(layam) **** (arthaka)-
[vargil(yam) gath(am]
(bhasita ?) © || ****o

1. 8. °Atha bhagavan asmin
nidane [a]smin pra(karane)

1
1.

alnyam arthotp(a)° [836] Etadisaii ce ratanam na
iechasi narim narindehi

L. 4. “*bahujanyam prthuséru- bahahi patthitam | ditthi-
tam yavad deva manusy (e- gatam $ilavatanujivitam

! Complete Magandikasya.

2 See Divydvadana, p. 517, L. 18 ; also PTS., Comm. on Dhammapada,
vol. i, pt. ii, p. 201 ; wvol. iii, p. 155.

3 Complete sahasdnupidita (Pali sahasdnupilita).

4 See Divyavadana, p. 517, 11. 25, 26.

5 Ibid., p. 518, 1. 1.

¢ Ibid., p. 518, L. 12.

7 Reading of faint traces uncertain ; might be asrestha.

8 The traces, though faint, seem clear enough, but are not intelligible ;
one expects bhdsate sma, or such like. The gatha in question, which
stood on the lost portion of the folio, must have been v. 835 in PTS. ed.,
p- 163.
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|

THE SUTTA

bhyah) samyak(prarth?)°?

°(gr)hitam
drstba hi drstir vya(pa)-
hiaya sarvba (hy a)dhy-
atmat(o)sa®

NIPATA

bhavipapattiii ca vadesi
kidisam ||

[837] Idam vadami’ti na tassa

hoti dhammesuniccheyya
samuggahitam | passai
ca difthisu anuggahdya
agrhattasantim pacinam
adagsam ||

[838] Vinicchaya yani pakappi-
tani te ve muni brasi
anuggahaya | ajjhatta-
santi’ ti yam etam attham
kathan nu dhirehi pave-
ditam tam ||

(839] Na ditthiya na sutiya
na fidnena silabbatendpi
na suddhim #ha | aditthi-
ya agsutiya afifiana asilata
abbata no pi tena ||

[840] Ete ca nissajja anugga-
haya santo anissdya bha-
vam na jappe | *[No ce
kira ditthiyda na sutiya
na fianena silabbatendpi
visuddhim aha | aditthiya
assutiya anhani asilata
abbatd no pi tenall]

1. 6. °(pra)vadanti santah
Na drstato na srut(i)t(o
na) c=4pi silavraten:
(aiva)®

Reverse PTS. Edition, p. 165, 1. 3

1. 1. °mando’® py aha(in) m(o)- manifie-m-aham  moma-
mu(ha) eva dharm(o) ham — eva  dhammari
(dr)stad  (i)h=dilke] plr]- ditthiya eke paccenti
(ati)lyaln[tli $uddhi(m) suddham |

! Line 4 clearly contains a paraphrase of v. 836, as part of the prose
introductory narrative.

2 The four lines, within square brackets, in the Pali version, would
seem to be an interpolation. There was, apparently, no counterpart to
them in the Sanskrit version. See below, p. 720.

3 Read manye.
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THE SUTTA NIPATA 717

[841] Ditthifi ca nissiya anu-
pucchamano samuggahi-
tesu pamoham aga | ito ca
niddakkhi anum pi safi-
fiam tasma tuvam momu-
hato dahasi ||

[842] Samo visesl uda va ni-
hino yo maiifiati so viva-
detha tena | tisu vidkasu
avikampamino samo vi-
sesi'ti na tassa hoti ||

L. 2. Satyam itly] e(va va)deta [843] Saccan’ti so brahmano
(brahma) (mrs=8ti) va kim kim vadeyya musd 't va
prava(detha ke)[na ] **%*° so vivadetha kena | yas-

mirm samai visamail capi
n’atthi sa kena vadam
patisamyujeyya ||

[(844] Oka: pahiya aniketasarl
L 8. glrJame * na sa * (pata ?) game akubbarm muni san-
FHERAR g FHEHERRIR O thavani | kamehi ritto
apurekkharanokathamna
viggayha janena kayira ||

1. 4. °***(vicareta) lokevigrhya [845] Yehi vivitto wvicareyya
*hE g FREEREKX O loke na tani wuggayha

vadeyya nago | elambu-
jam kantakam varijam
yathd jalena pamkena
¢’anapalittarn || [evam
muni santivido agiddho
kame ca loke ca antpa-
litto || ]

[846] Na vedagii ditthiya na
mutiyd sa manam eti
nahi tammayo so | na
kammana no pi sutena

1. 5. °a{niipa) ***** (nive)° neyyo anipanito so nive-

sanesu ||

[847] Safifiavirattassa na santi
ganthd pabiavimuttassa
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718 THE SUTTA NIPATA

na santi moha | safifiafi ca
ditthifi ca ye aggahesum
te ghattayantd vicaranti
loke |

L 6. 0@1 * k%% o

Fragment V. Obuverse PTS. Edition, deest
. %jagama e (tada bra)°
. °(s)ya ** éa * kramati ¢ Atha * (v)isa®
. °tamamn vrksama(lam) nisrtya nisanno di(va vi)haraya —~ a*°
. °pasamhrty-atkinte nyasidat Eka(m nya)® Vaidala kularm
(bhutva)® ya*°
1. 5. °(samhn)hrty ‘=aikdnte nyasidat Eka(in) nydyena bhagavams
te(n=4fija)lim pranami®
1. 6. °* (pr)echamo bhavantarm Gauta(marm) kaficid eva ppra-
desa(m) saved avak(a)sam kra®

e
= N

Reverse
1. 1. °* nistha na prthannistha na(nu) bhavin Gautamo nistha-
vadi vayam api ni®
1. 2. °** (na)ra nistham samjana(ti) yaduta Gautamah ndiva
(sam)jna(na)® * e *°
1. 8. °mah kim manyasi va ni(stha) Mrgasirah parive(a)jako
(nigtha) **° ’
1. 4. °hi parivra(jako) nisthaprapta(h) evam u(kt)e bhagavam va
ni(stha)°
L 5. °(va) ** ye ** (ma) Mrga(éira na) *°
1. 6. °(m ayam pa) * Mrgasi{r)am®
1. Comparing the preceding two texts, the outstanding
difference between them is the existence of prose narratives
prefixed to the verses of the several sections (varga) in
the Sanskrit text. Not that prose introductory narratives

T Here ends the 9th and begins the 10th varga. A small surviving
portion of a double concentric circle is the sole indication. The last
four lines are so badly sand-rubbed as to be practically illegible ; but the
still visible aksaras in 1. 5 point to the last line of v. 846.

2 Apparently an error for nydyena ; see l. 5.

3 The identity of these two aksaras is quite uncertain.

4 Read samhrtya.

5 Or samyndta.
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THE SUTTA NIPATA 719

are foreign to the Pali Sutta Nipata, but they are practically
restricted to its earlier sections, the Uragavagga (suttas 4,
6,7,10), Culavagga (suttas 4,5,7,12, 14),and Mahavagga
(suttas 3, 4, 5, 6, 7, 9,10,12). In its fifth, or last section,
the Parayanavagga, which comprises eighteen suttas, it
is only the 18th sutta which has a prose introduection,
and in its fourth section, the Atthavagga, none of its
sixteen suttas is introduced with a prose narrative. It is
just in this fourth section that the Sanskrit version shows
prose narrative introductions to the several varga (= Pali
sutta). What is particularly noteworthy is that in two
of these prose introductions, viz. those of the 7th and 9th
vargas, there is a specific reference to the verses of the
(Pali) Atthakavagga. Probably there was a similar
reference to the introductory narrative of the 8th varga,
which has disappeared with the damaged portion of the
obv. 1. 1 and 2 of frag. II. In the 7th varga (frag. I,
obv. L. 4), when the prose narrative comes to the point of
introducing the verses, it says, “ at this time he spoke this
arthavargiya stitra.” Similarly, in the 9th varga (frag..IV,
obv. 1. 2) it says, “ at this time he spoke this arthavargiya
gathd.” -Unfortunately the gatha itself is utterly illegible,
but no doubt it was a Sanskrit version of the 835th verse
of the Pali Magandiya Sutta (PTS. ed., p. 163), for the
Sanskrit text in 1. 4 gives the purport of v. 836. The
conclusion seems unavoidable that the Sanskrit text is
a translation from some vernacular (not necessarily the
existing Pali) original ; and that the translator, observing
the absence of an introductory narrative, himself supplied
that narrative, and pointed out the exact place where he
came to the translation of the verses of his original text.
It is significant that in this connexion he speaks of
a “sutra”, not a “ varga”; for it shows that his vernacular
original (just as the existing Pali text) used the term
sutta where the Sanskrit translator uses the term varga ;
see frag. IT, rev. 1. 4.
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720 THE SUTTA NIPATA

2. But there are also other more or less serious
differences. To dispose of some minor ones first: we
have in frag. I, rev.L 1, ca sarvbadah ; in frag. II, obv.1. 4,
pi sado, for Pali parisarn, where a double sandhi must be
assumed in kdmdapi (for kamah api) and sado renders
parisar ; ibid, rev. 1. 1, we have vighdta for Pali vivada.
Ibid., rev. L. 8, we seem to have a more serious difference.
The Sanskrit version seems to read tesan nwu kin tham
vada Sthasura (or Sthasura) for Pali tesu tvam kim
labhetha Pastira, and to suggest a different name. Ibid,,
rev. 1. 4, points to a similar difference in the use of varga
in the Sanskrit version for sutta (siitra) in Pali. Far
more important are some instances which show that the
vernacular text underlying the Sanskrit version must, in
some places, have differed considerably from the existing
Pali text. In frag. II, rev. 1. 2, the last line of v. 831,
drstim e, manam ca sametya mudhak, has no counterpart
in the Pali text. It would seem that the whole of that
verse continued the description of the disputatious fool, and
contained no advice to the non-disputatious wise. Again,
a comparison of the exceptional length of the blank
interval in frag. IV between obv. 1. 6 and rev. 1. 1, with
the length of the blank in the same place in frag. II,
suggests that the original vernacular text, underlying the
Sanskrit version, must have been much shorter than the
existing Pali text. In the latter, both of the two verses
839 and 840 consist of six lines (as printed in the PTS.
ed., pp. 164-5), while the usual number is four lines.
This shows that there must be four redundant lines some-
where. Now four of the twelve lines of those two verses
are duplicated, viz. those bracketed in my transcript
(above, p. 716, n. 2). Their excision not only reduces the
two verses to four lines each, but yields a perfectly good
text. It would seem, then, that such a shorter vernacular
text was the original of the Sanskrit translation. Further,
for a similar reason, it seems not improbable that in place
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of the two Pali verses 841 and 842 the vernacular original
of the Sanskrit version can have had only one verse.
In some other cases it is not so much a difference in the
text as in the sequence of the lines of the verses of the
text. Thus,in frag.I, rev. I. 2,the remains of the Sanskrit
version point to the lines of verses 821 and 822 having
stood in the original vernacular text in the following
order :—
Ekacariyarm dalham kayird na nisevetha methunam |
etam adinavam fiatva muni pubbapare sada ||
Tendnyam néva maiifietha nibbanasantike bhave |
vivekam yeva sikkhetha etad ariyinam uttamarm ||

Again, in frag. II, obv. IL. 4, 5, the order of the lines of
the vv. 825-7 would seem to have been as follows:—

Pasamsakama kusala vadana vadenti te afifiasitd kathojjam |

balam dahanti mithu afifamaifiamh te vadakama parisam
vigayha || 825
Yutto kathayam parisiya majjhe pasamsam iccham vinighati
hoti ||
apahatasmim pana mamku hoti nindaya so kuppati
randhamesi || 826
Upaccagi man’ti anutthunati paridevati socati hinavado |
yam assa vadam parihinam ahu apahatam panhavimamsa-
kase || 827

In v. 827, moreover, the Sanskrit translation presupposes
some variation in the reading and other peculiarities in
the original vernacular text. The ¢ before paridevate
points to the final ¢ of some preceding word ; dinamand,
for Pali hinavddo; and anuthdydm, a semi-vernacular
form for Skt. anusthaydm, in the standing behind,” “in
the inferiority ” of himself, “in his inferiority he bewails
dejectedly.”

3. Some readings involve curious scribal blunders;
e.g., in frag. I, obv. 1. 6, nagghosam is clearly a lapsus
penncee for nirgghosari (Pali nigghosam). In frag. 1I,
rev. 1. 2, we have the perfectly clear reading drstim
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adhahya for the Pali ditthim wggayha. The former
makes no sense, and I can explain it only as a thoughtless
blunder of the copyist induced by the immediately pre-
ceding mudhah; udhahkya should, no doubt, be udgrhya.
Again, in frag. IV, rev. 1. 2, we have the reading vadeta
brakhma. The Pali version shows that the reading should
be brahmano, and this is confirmed by the fact that the
line as it stands is short by one syllable. The blunder
may be due to the initial m of the following word mersa.

4. Attention may be called to the very rare word
madgibhite in frag. I, obv. 1. 1. The only other place
where it is known to occur are two passages in the
Divyavadana, p. 633, 1. 24, 27 ; and p. 636, 1. 7, where,
however, it has the form madgubhdta. Its meaning
must be “become confounded ”, as may be deduced from
the phrase wvisva[ribhatd], “ become soundless,” or (in
the Divyévadana) {uspibhita, *become silent,” with
which it is joined. Its base is madga, which itself,
however, has been found only once, in the name Puru-
madga, apparently meaning “very languid”, and the
etymology of which is unknown. If it should be a
compound of mad and ga, the alternative madgu would
be a semi-vernacular form, similar to, e.g., Pali addhaga
for Sanskrit adhvaga.!

The word ndga which occurs in the Pali verse 845 (ante,
p- 717)is found often in early Buddhist literature as an
epithet of the houseless wandering monk. Its meaning
is explained in the two verses 518 and 522 of the Sutta
Nipata (PTS. ed., p. 96). Verse 518 asks ndgo ti katham
pavuccati ? “ why is he called ndga ?” and v. 522 replies
agum ? na karoti kifici loke, ndgo tads pavuccate tathattd,

1 The M. W. Sanskrit Dictionary, rather arbitrarily, takes madgubhata
to be a false reading for mankhubhata. It appears to be connected with
the 4/ mand (mad), *“be languid.”

2 dgu for dgas, as sajju for sadyds, probably through intermediate o in
ago, sajjo. See Miller, Pali Grammar, pp. 6-7.
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“he commits nothing blameable in the world; for that
reason such a one is called ndga.” Ndga therefore means
“blameless ”, being derived from na and aga (for dgas,
cf. §ira for Siras in Mrgasira, etc.). It must not be
confounded with ndaga, “elephant,” which is sometimes
used with the meaning “eminent, chief 7, but in that case
always at the end of a compound ; the Sabdakalpadruma
says, utlarapadasthite sresthah. Ndga, with the meaning
“Dblameless ”, occurs in the Sutta Nipata also in verses 421
(naga-samgha-puraklkhato, “ attended by the congregation
of the blameless” or the bhiksus)! 573 (as an epithet of
the bhiksus), 1058 (as an epithet of Buddha). See also
Childers’ Pali Dictionary, s.v. ndga, where from the Pati-
mokkha is quoted ete ndgd mahdpasifid, « these blameless
very learned (monks).”

5. As it happens, the prose narrative introducing the
9th varga, which is absent from the Pali Magandiyasutta,
occurs in other Buddhist works, in a Sanskrit as well as
in a Pali recension. The Sanskrit recension is in the
Divyavadana, where it forms,in the Cowell & Neil edition,
the 36th section, on pp. 515-20 and 528 ff. In abstract
it runs as follows:

Buddha, wandering in the Kuru country, came to the
place Kalmasadamya. There lived at that place a brahman
parivrajaka, called Makandika, with his wife Sakali.
They had a daughter who, on account of her extraordinary
beauty, was named Anupama, “the Incomparable,” and
whom Makandika had determined to give in marriage to
none but one of equal or greater beauty. One day when
Makandika was out to gather flowers and firewood, he
saw Buddha, who was resting from his begging tour at the
foot of a tree, and was struck by his attractive appearance.

1 In this verse Fausboll (in SBE. x, p. 68) translates by ‘“chiefs”, as
if the phrase referred to the king ; but, as the technical samgha shows,
it refers to Buddha, to whom, attended by his congregation of monks,
the king promises to give wealth,
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Returning home he told his wife of his discovery of the
man whom he considered worthy of his daughter. His
wife proposed to have a look at him; so they both went,
and seeing Buddha from afar she quoted to her husband
a stanza to the effect that such a holy man was not likely
to be enamoured of a young woman. She suggested
that they had better return home. Makandika, roughly
disagreeing, opined that even a devoteec was open to the
sexual impulse. However, going home, Sakali dressed up
her daughter, and all three went back to interview
Buddha. The latter, in the meanwhile, had moved on
to another grove of trees.. Makandika, seeing him there
in the act of preparing a spread of grass, suggested to
his wife that he was preparing it for her daughter.
Thereupon she quoted the following stanza (No. I):—

Baktasya Sayya bhavati vikopita dvistasya Sayya sahasd
nipiditd |

madhasye Sayya khalu padato gatd suvitaragena nisevitd
n iyam ||

i.e., The bed of one in love is tumbled; that of one in hate is

violently pressed down ;

the bed of a fool, again, is trodden by his foot; but this is
a bed used by one quit of passion.

She again suggested to return home, but Magandika,
again disagreeing, and now noticing Buddha’s footprints,
said to his wife, « See, these are the footprints of thy son-
in-law.” She now quotes another stanza (No. II)—

Raktasya pumsah padam wipatam syan nipiditam dvesa-
vatah padam ca |

padam hi madhasya visrstadeham suvitaragasya padam tv
thédrsam ||

i.e., The footprints of a man in love should be wide-spaced ; and
those of one in hate, pressed down ;
the footprints of a fool point to an erratic body; but those
here look like the footprints of one quit of passion.
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She suggested returning, and he disagreed as before. At
this moment there came from Buddha the sound of clearing
his throat (utkasana-$abda). On Makandika calling his
wife’s attention to it, she spoke the stanza (No., I1I1)—

Ralkto naro bhavati hi gadgadasvaro dvisio naro bhavate
hi khakkhatdsvarah |

magho naro hi bhavatt samdakulasvaro Buddho hy ayam
brakmanadundubhisvarah ||

i.e., The voice of a man in love isstammering ; that of a man in

hate is harsh ;

the voice of a fool is flurried; but this Buddha has the
drumming voice of a brahman.

Again she suggests returning, and he roughly disagrees.
Buddha now saw Magandika from afar, and Magandika,
noticing that they were being observed, sald to his wife,
“There is thy son-in-law, he is looking our way.” Where-
upon she spoke the stanza (No. IV)—

Rakto naro bhavaty hi caficaléksano dvisto bhujagaghoraviso
yathéksate |

miagho maras samtamasiva pasyati dvija vitardgo yuga-
matradarss ||

i.e., A man in love has an unsteady eye; a man in hate eyes

one as does a poisonous snake ;

a foolish man sees as one in a dark place; a dispassioned
man, O brahman, sees only the length of a yuga.

She suggests returning, and he roughly disagrees, as
before. Buddha now walks to and fro. Magandika, seeing
it, says to his wife, “ There, thy son-in-law is walking to
and fro”; and she quotes the stanza (No. V)—

Yathdsya netre ca yathdvalokitam yathdsya kale sthita eva
gacchatah |
yathawa padmam stimite jale *sya netram visiste vadane
virdjate ||
i.e., As in the eye can be seen with what feelings one looks; as
one who walks stops in the course of time;
ag a lotus in still water, so the eye shines forth in a

distinguished face.
JRAS, 1916. 47
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Once more she suggests returning, and he roughly
disagrees, quoting the case of the sage Vasistha, who
succumbed to temptation. So now Magandika went up
to Buddha and tempted him with the beauty of his
daughter. Buddha, beholding her, reflected, “If I say to
her civil words, she will only become excited with passion ;
so I will say to her rude words,” and thereupon spoke the
following stanza (No. VI)—

Drsta mayd Mdarasutd hi vipre trsnd na me ndpi tathd
ratis ca |

chando na me kamagunpesu kascit tasmad imam matrapurisa-
parnam ||

Pragtum hi yattdm api nétsaheyam |

i.e., Mara's daughters I saw, O brahman; but there was no
desire in me, nor passion ;
nor any wish for sexual enjoyment; therefore her, a fill of
urine and excrements, even if she were prepared for
me, I could not endure.

Magandika replied with the following stanza (No.VII):
Sutam imam pasyast kim madiyam hindnginim rapagupair
viyuktam |
chandam na yendira karosi cdraw wviviktabhdvesv tva
kamabhogt ||

i.e., Why dost thou look upon this daughter of mine as a vile-
bodied woman, bereft of beauty’s graces,
in that thou evincest no desire for this lovely object, like
one (i.e. Vadistha) did who, in the midst of his
abstraction, enjoyed sexual pleasure ?

Buddha rejoined with the {ollowing three stanzas
(No. VIII)—

Yasmad thdrtht visayesu madhah sa prdarthayed vipra
sutam tavémam |

rapépapanndm visayesu saktam avitardgo ’‘tra jonah
pramadhak ||
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Aham tu Buddho munisattamah kyti prdpta maya bodhir
anuttard $iva |

padmam yathd varikanair aliptam carami loke 'nupalipta
eva ||

Nilambugam kardamavarimadhye yathd ca parnkena vano-
paliptam |

tathd hy aham brahmana lokamadhye carami kamesu
veviktah ||

i.e.

Because it is a fool that desires sensual pleasures; he might,
O briahman, demand this thy daughter

with her beauty and her skill in sensual pleasures; a great
fool is he who is not quit of passion. -

But I am the Buddha, a sage true and learned; I have
obtained knowledge incomparable and gracious:

like a lotus with no drop of water adhering, even so
I wander through the world undefiled.

Like a blue water-lily in the midst of slimy water remains
undefiled with mud :

even so, O brahman, I wander in the midst of the world,
pure of sexual enjoyment.

In consequence of Buddha's rude refusal, the affection
of Makandika’s daughter was turned into implacable
hatred. Her father now took her away to Kausambi
(pp. 528 f), and there married her to Udayana, the king
of Vatsa, who, in return, made him one of his chief
ministers. Now follows a long story — not relevant,
however, to the Sutta Nipata verses — describing an
intrigue of Anupama, by which, as her revenge on
Buddha, she contrived the destruction of her co-queen,
Syamavati, who was a devoted adherent of Buddha, in
a conflagration of the royal palace in the absence of the
king, though eventually she repented of her evil deed
and became a convert to Buddha.

The Pali recension is found in the PTS. edition of
the Commentary on the Dhammapada, vol. i, pt. ii,
pp- 199-203, repeated in a practically identical form in
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vol. iii, pp. 193-9. According to this recension, the girl
was the daughter of a brahman of the Magandiya sect;
her mother was known simply as Magandiya, or “a woman
of the Magandiya sect ”; and her father’s younger brother
(c@lapita, lit. junior father, uncle) was similarly known
only as calomdgandika, or “a junior Magandika man”.
On account of her great beauty, the father determined to
wed her only to a person worthy of her. One day,
meeting Buddha on his begging tour, and deeming him
worthy to marry his daughter, he went home to announce
his discovery to his wife. In the meantime Buddha
moved on to another place. Magandiya, on his return
with his wife, missing Buddha, but noticing his footprints,
pointed them out to his wife, who, seeing them, quoted
the stanza (No. IT)—

Rattassa hi ukkutikam padam bhave duithassa hoti
sahasdnupilitam |
malhassa hoti avakaddhitam padam wvivattacchadassa
idam idisam padam ||
i.e., The footprints of one in love are wide-spaced; those of one
in hate are violently pressed down ;

the footprints of a fool are dragging; these are like the
footprints of one quit of desires.

Magandiya roughly told her to “shut up”. Then,
looking about, he saw Buddha, and going up to him offered
him his daughter. Buddha refused her, and by way of
explanation quoted the stanza (No. VI) about his earlier
attitude towards Mara’s three daughters, in the exact form
as it stands at the beginning of the Magandiyasutta in
the Sutta Nipata (PTS. ed., v. 835, p. 163). On hearing
it, Magandiya’s daughter, deeply offended with Buddha's
rude description of her as “a fill of urine and excrements”,
conceived a violent hatred to him, and resolved to compass
his destruction, but her parents, becoming converts to
Buddha, adopted the life of a pravrajaka, entrusting their
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daughter to the “junior Magandika”. The latter, taking
her to Kofambi, married her to king Udena, who made
her his chief wife. Of Anupama’s subsequent revenge on
Buddha, the Pali recension knows nothing.

Of the two recensions, the Sanskrit one agrees much
more nearly with what survives of the story in our
fragment. While the Pali recension gives only one
(No. II) of the four stanzas which are quoted by
Magandiya's wife, our fragment contains remains of all
the four stanzas as given in the Sanskrit recension of the
Divyavadana. The beginning (raktasya) of the first
stanza is on L. 4 of the obverse of frag. III. The end of
the second (°dridari padarn for idrsam pa®) is on 1. 2
of the reverse. The beginning of the third (rakto naro
bhavati hi gadgadasvaro) is on 1. 3, and the beginning of
the fourth (rakto maro bha’) on L 5 of the reverse.
Particularly striking is the mention in our fragment
(rev. 1. 2) of the incident of the sound of clearing the
throat (utkasanadabda), which was heard between the
third and fourth stanzas, exactly as it is related in
the Divyavadana recension (p. 517, 1L 25, 26), while the
Pali recension makes no mention of it whatsoever. On
the other hand, the word awakrsta in our fragment
(obv. 1. 5) agrees more nearly with the Pali avakaddhita
than with the Sanskrit padato gata of the Divydvadana.

Also the name Magandiya, as our fragment has it, agrees
with the Pali recension rather than with the Divyavadana,
which has Makandika. The latter would seem to be
intended for a metronymic from Makandika,! while the
former seem clearly to imply a reference to the Magandiya
sect, as to which see Professor Rhys Davids’ Dialogues of
the Buddha, p. 220 (SBB., vol.1i), and which is much more
probable.

1 There is, however, in it also something reminiscent of the comic
story in the Kathéasaritsagara (ed. Tawney), vol. i, p. 102, of the ascetic
in the city of Makandika.
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As regards the stanzas (Nos. VI, VII, VIII) which
contain Buddha's conversation with Magandiya, and
which form the contents of the Magandiyasutta in the
Sutta Nipata, the evidence, unfortunately, is rather
indistinet owing to the mutilations in our fragments.
The stanza (No. VI) about Mara’s daughters is in the
Pali recension (loc. cit., vol. 1, p. 202; vol. iii, p. 199)
identical with the Sutta Nipata verse 835, while in. the
Divyavadana recension (ante, p. 726), though the same
in substance, it is rather different in detail. Magandiya’s
reply is much mutilated in our fragment IV, obv. L 4,
still it seems to have been substantially identical with
the Sutta Nipata verse 836, though differing in detail,
while the Divyavadana version of it (No. VII) has only
a very faint resemblance, and in the P&li recension it is
absent altogether. Buddha's rejoinder in three stanzas
(No. VIII), also, is altogether absent in the Pali
recension ; but in our fragment IV there seems to be an
indication that something like it did exist in the frag-
mentary Sanskrit recension of our manuscript. For at
the end of the obverse, l. 3, we have the mutilated word
arthépa, which probably should be completed artidpada,
“ production of meaning, explanation.” The surviving
context says: “Then the Blessed One, on that subject,
on that topie, [gave] another explanation.” It may be
suggested that this “other explanation” was some state-
ment (now lost) equivalent to those three stanzas of the
Divyavadana, though more concise, because the missing
portion of the folio is too small to admit three stanzas.
Moreover, this hypothetical statement must have come in
between verses 835 and 836, not after verse 836 as in the
recension of the Divydvadana. In the latter the sequence
is as follows: (a) Buddha's refusal of Magandiya’s
daughter, and its justification by reference to his earlier
treatment of Mara’s daughters (stanza VI), corresponding
to verse 835 of the Sutta Nipata ; (b) Magandiya’s reply
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(stanza VII), corresponding to verse 836; (c¢) Buddha’s
rejoinder in three stanzas (VIII), the contents of which
virtually express the sentiments contained in verses
837-47 ; accordingly the latter verses are omitted. The
sequence in the mutilated recension, preserved in our
fragments, may be suggested to be as follows: (a)
Buddha’s refusal, and justification, corresponding to verse
835, but missing in fragment IV, obv. 1. 2; (b) his
further explanation (anya arthépada), corresponding
probably to Divyavadana’s (c), indicated in fragment IV,
obv. L. 3; (¢) Magandiya’s reply, corresponding to verse
836, partly preserved in obv. 1. 4; (d) Buddha’s rejoinder,
and exposition, identical with verses 83747, which are
omitted in the Divyavadana. This evidence, such as it
is, gives one the impression that the introductory prose
narrative about Magandiya is the Sanskrit translator’s
own composition, and is of very early date; further, that
the recension of that narrative which we have in the
Divyavadana, is derived from that translator’s composition,
but with a somewhat altered sequence of its parts in
order to suit the omission of the verses 837—47.

6. On the fifth fragment there are the remains of
a prose narrative introduction referring to a conversation
between Mrgadiras, a parivrajaka, and Gautama (Buddha).
The only Mrgadiras who appears to be known to Buddhist
tradition is a Thera, of whom two verses (sloka) are
included in the Theragatha, viz. verses 181-2 (in the
PTS. edition, p. 24). Dharmapala, in his commentary on
the Theragatha, the Paramattha Dipani, explains that
Mrgadiras was a brahman of Kofala, who had his name
from being born under the homonymous naksatra.
Becoming tired of domestic life, he turned a parivrajaka,
and made his living by the practice of the skull-spell;
that is, by professing to be able to tell the character of
the rebirth of a dead person by tapping the latter’s skull
with his nails. Hearing about Buddha’s activities, he
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went to call on him, and told him of his divining power.
They had a conversation on their respective “skill”
(nasth@). Buddha demonstrated to him the futility of
his skill by asking him to exercise it on the skull of
a deceased bhiksu. Of course he failed to do so, and
Buddha telling him that he knew he would fail, Mrgasiras
asked him how that was; and on Buddha telling him
that the reason was his knowing that the bhiksu was an
arhat and as such not subject any longer to being reborn,
Mrgasiras acknowledged the superiority of Buddha’s
knowledge, and consented to join his order.!

I suppose there cannot be much doubt that the narrative
of our fragment and that of Dhammapala’s commentary
refer to the same Mrgadiras. And the further fact that
both Mrgaéiras’ verses 181-2 in the Theragatha and the
verses 846—61 which constitute the tenth sutta, the
Purabheda-sutta, in the Sutta Nipata (PTS. ed., pp. 166-8),
are flokas, may be taken as rendering it probable that
the narrative in our fifth fragment is the introduction to
the tenth varga or the above-mentioned Purdbheda-sutta.
In that case our fifth fragment follows immediately upon
the other four fragments, which contain the seventh,
eighth, and ninth vargas; and we have thus fragments
of five consecutive folios of a Sanskrit version of the
Sutta Nipata.

1 Dhammapala’s commentary on the Theragatha is not yet published.
The above given abstract is itself founded on an abstract by Mrs. Rhys

Davids in her Translation of the Theragatha, The Psalms of the Early
Buddhists, vol. ii, p. 138.
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