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In May, 1872, I was invited by my learned friend and
pandit Kewitiyagala Unnénsé, of the Malwatté Monastery in
Kahdy, to be present at an ordination service, held, according
to custom, on the full-moon day of Wesak, (May, June),
being the anniversary of the day on which Gautama Buddha
attained Nirvana, B.c. 543. I gladly availed myself of this
opportunity of witnessing the celebration of a rite of which
Englishmen have but little knowledge, and which has rarely,
if ever, been witnessed by any European in Ceylon.

Nothing could be more impressive than the order and
solemnity of the proceedings. It was impossible not to feel
that the ceremony was being conducted precisely as it was
more than two thousand years ago.

The chapter house (Sinhalese, Poya-ge) is an oblong hall,
with rows of pillars forming an inner space and leaving broad
aisles at the sides. At the top of this inner space sat the aged
Abbot (Sinhalese, Maha N4yaka), as president of the chapter;
on either side of him sat the elder priests, and down the sides
sat the other priests in number between thirty and forty.
The chapter or assembly thus formed three sides of an oblong.
The president sat on cushions and a carpet; the other priests
sat on mats covered with -white calico. - They all sat cross-
legged. On the fourth side, at the foot, stood the candidates,
behind the pillars on the right stood the deacons, the left was
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2 . THE BUDDHIST MANUAL OF THE FORM AND MANNER

given up to the visitors, and behind the candidates at the
bottom was a crowd of Buddhist laymen.

To form a chapter for this purpose not less than ten duly
ordained priests are required, and the president must be not
less than ten years’ standing from his Upasampadé ordination.
The priests attending the chapter are required to give their
undivided, unremitting, and devout attention throughout
the service. Kvery priest is instructed to join heart and
mind in the exhortations, responses, formulas, ete., and
to correct every error, lest the oversight of a single mistake
should vitiate the efficacy of the rite. Previously to the
ordination the candidates are subjected to a strict and
searching examination as to their knowledge of the discourses
of Buddha, the duties of a priest, etc. An examination and
ordination is held on the full-moon day in Wesak, and on the
three succeeding Poya days, or days of quarters of the moon.

After witnessing the celebration of this rite, I read the
Upasampadé-Kammavécs or book setting forth the form and
manner of ordering of priests and deacons, and I was subse-
quently induced to translate it. This manual was translated
into Italian in 1776, by Padre Maria Percoto (Missionary in
Ava and Pegu), under the title of “Kammuva, ossia trattato
della ordinazione dei Talapoini del secondo ordine detti Pinzi,”
and a portion of it was edited in 1841, in Pali and Latin; by
Professor Spiegel. Clough translated it in 1834, and Hardy
has given an interesting summary of it in his Eastern
Monachism ; but neither the text nor any complete transla-
tion is readily accessible, and I have therefore thought that
this edition might possibly be acceptable to those who desire
information respecting the practice of Buddhism in Ceylon,
where, as is well pointed out by Mr. Childers, in his P4l
Dictionary, (s.v. Nibb&nam, p. 272, note), ¢ Buddhism retains
almost its pristine purity.”

With regard to the transliteration, I have used the
system adopted (after Fausboll) by Mr. Childers in his
Dictionary. In the translation I have placed in italics the
rubrical directions in the text, and all explanations and

amplifications of the text I have placed in square brackets.
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OF ORDERING OF PRIESTS AND DEACONS. 3

I have thus endeavoured to give a translation of the text as
it stands, and, at the same time, to set out the ordination
service fully and completely, precisely in the form in use in
Ceylon at the present time, as I have myself witnessed it.
No one who compares this form with that given in article
XYV. of Hodgson’s “Literature and Religion of the Buddhists
in Nepaul,” can fail to be struck with the purity and simplicity-
of the Ceylon rite as contrasted with that in use among the
Northern Buddhists.

J. F. D,
Kandy, 9th January, 1873.

UPASAMPADA-KAMMAVACA.

Namo tassa bhagavato arahato sammésambuddhassa.

Okésa. Kérufifiath katvéd pabbajjarh detha me bhante. Ukkutikain
nisiditvd. Aham bhante pabbajjain ydcimi. Dutiyam pi aham bhante
pabbajjarh ydcdmi. Tatiyam pi aham bhante pabbajjari y4cimi. Sabba-
dukkhanissarananibbénasacchikaranatthdya imam késvam gahetvs
pabbéjetha math bhante anukampar upidiya. Tatiyavdrar. Sabba-
dukkhbanissarapanibbinasacchikarapatthiya etarh kisédvarh datvé pabbi-
jetha marh bhante anukamparh upaddiya. Tatiyavdram. Okésa. Vandi-
mi bhante, Sabbar aparidham khamatha me bhante. Maya katarn
puiifiarh simind anumoditabbarh. S&min4 katarh punfiam mayham d4-
tabbarh. S4dhusiddhu. Anumoddmi. Okésa. Kirufifiarh katv4 tisaranena
saha silni detha me bhante. Aham bhante saranasilarh yAcAmi. Duti-
yam pi aham bhante saranasflamh yacdmi. Tatiyam pi aham bhante
sarapasilamh ydcdmi. Iméni dasasikkhapadini samédiyimi. Okdsa.
Vandémi bhante. Anumodimi.

Okésa. Kéruiifiam katvd nissayam detha me bhante. Ukkugikar
nislditvd. Aham bhante nissayam ydcdmi. Dutiyam pi aham bhante
nissayarh yicdmi. Tatiyam pi aham bhante nissayan yicdmi. Upa-
jihéyo me bhante hobi. Tatiyavirars. Patiriparn. Okésa. Sampa-
ticchimi. Zatiyaviram. Ajjatagge déni thero mayham bhéro abam
pi therassa bhéiro. Tatiyavdras.

Okésa. Tvamn Nigonéma. OKk4sa. Amahbhante. Tuyharh upajjhéye

dyasmé Tissatthero nima. Okésa. Ama bhante.
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4 THE BUDDHIST MANUAL OF THE FORM AND'MANNER

Namo tassa bhagavato arahato sammésambuddhassa.

Pathamam upajjhariy gihdpetabbo. Uppajjhamh géhipetva pattaci-
varar 4cikkhitabbam. Ayarh te patto. Ama bhante. Ayarm sanghati.
Ama bhante. Ayarh uttarisafigo. Ama bhante. Ayam antaravisako.
Ama bhante. ‘Gaccha amumhi ok4se titthihi. Supitu me bhante
sangho. Négo 4yasmato Tissassa upasampadipekho. Yadi sanghassa
“pattakallarh aham Négamh anusiseyyam. Sunasi Néga. Ayarh te sacca-
kdlo bhitakalo. Yar jitar tars sanghamajjhe pucchante santath atthiti
vattabbam, asantara n’atthiti vattabbam. M4 kho vitthasi. M4 kho
manku ahosi. Evan tarh pucchissan ti. Santi te evar(pd 4dbadhi,
kutthah. N’atthi bhante. Gando. N’atthi bhante. Kildso. N’atthi
bhante. Soso. N’atthi bhante. Apaméro. N’atthi bhante. Manusso’si.
Ama bhante. Puriso’si. Ama bhante. Bhujiso’si. Ama bhante. Ana-
po’si. Ama bhante. N’asi r4jabhato. Ama bhante. Annfifidto’si matd-
pitihi. Ama bhante. Paripunnavisativasso’si. Ama bhante. Pari-
punnaih te pattacivaram. Ama bhante. Kinndmo’si. Aham bhante Négo
nédma. Kondmo te upajjhiyo. Upajjhiyo me bhante dyasmé Tissatthero
nima. Supdtume bhante sangho. Négo dyasmato Tissassa upasampada-
pekho. Anusittho so maya. Yadi sanghassa pattakallam Nago dgaccheyya
4gacchihiti vattabbo. Agacchéhi, Sanghati bhante upasampadar yécé-
mi. Ullumpatu marh bhante sangho anukampar upidiya. Dutiyam pi
bhante sanghaih upasampadath yacmi. Ullnmpats marh bhante sangho
anukampam upadéya. Tatiyam pi bhante sanghaih upasampadari y4c4-
mi. Ullumpatu maih bhante sangho anukamparh upddiya. Sunitu me
bhante sangho. Ayaih Nago dyasmato Tissassa upasampadépekho. Yadi
sanghassa pattakallamh ahaih Nigaih antardyike dhamme puccheyyam.
Sunasi Ndga. Ayam te saccakélo bhitakilo. Yam jatain tam pucchémi.
Santam atthiti vattabbam. Asantarh n’atthiti vattabbam. Santi te
evaripa 4bédha, kutthaih. N’atthi bhante. Gando. N’atthi bhante.
Kilaso. N’atthi bhante. Soso. N’atthi bhante. Apaméro. Natthi
bhante. Manusso’si. Ama bhante. Puriso’si. Ama bhante. Bhujisso’si.
Ama bhante. Anano’si. Ama bhante. N’asi rijabhato. Ama bhante.
Anufifidto’si matdpitihi. Ama bhante. Paripupnavisativasso’si,. Ama
bhante. Paripunnan te civaraih. Ama bhante. Kinnfmosi. Aham
bhante Négo ndma, Konfmo te upajjhiyo. Upajjhdyo me bhante
ayasmd Tissatthero ndma. Sunitu me bhante sangho. Ayarh Négo dyas-
mato Tissassa upasampadapekho. Parisuddho antariyikehi dhammehi.
Psripunpassa pattacivarath. Négo sangham upasampadar yécati

dyasmatd Tissena upajjhiyena. Yadi sanghassa pattakallah sangho
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OF ORDERING OF PRIESTS AND DEACONS. 5

Nigaih upasampddeyya dyasmat4 Tissena upajjhdyena, esd flatti. Sunstu
me bhante sangho. Ayaih Négo 4yasmato Tissassa upasampadépekho.
Parisuddho antardyikehi dhammehi. Paripunnassa pattacivarath. Nago
sanghari upasampadarh y4cati dyasmati Tissena upajjhéyena. Sangho
Niégam upasampideti 4yasmaté Tissena upajjhdyena. Yass’dyasmato
khamati Néigassa upasampadi 4yasmati Tissena upajjhiyena so
tunh’assa.  Yassa na khamati so bhiseyya. Dutiyam pi etam atthar
vadami. Supétu me bhante sangho. - Ayam Négo éyasmato Tissassa
upasampadéipekho. Parisuddho antariyikehi dhammehi, paripunn’assa
pattacivaram. Nigo sangharh upasampadarh yacati yasmats Tissena
upajjhéyena. Sangho Ndgarh upasampédeti dyasmatd Tissena upajjhi-
yena. Yass’dyasmato, khamati Nigassa upasampad4 4yasmati Tissena
upajjbdyena so tun’bassa. Yassa na khamati so bhiseyya. Tatiyam pi
etam attham vadimi. Supitu bhante sangho. Ayamh Nigo 4yasmato
Tissassa upasampadédpekho. Parisuddho antardyikehi dhammehi,
paripunn’assa pattacivarath. Nigo sangham upasampadah ydcati
4yasmatd Tissena upajjhdyena. Sangho Nigamh upasampideti dyasmatd
Tissena upajjhiyena. Yass’adyasmato khamati Négassa upasampadé
dyasmats Tissena upajjhdyena so tuph’assa. Yassa na khamati so bh4-
seyya. Upasampanno sanghena Négo éyasmati Tissena upajjhdyena.
Khamati sanghassa tasmd tunhi. Evam etarh dhérayamiti.

Tévad eva ehdys metabb4d. Utupamdnaia acikkhitabbam. Divasa-
bhégo 4cikkhitabbo. Sangiti 4cikkhitabb4. Cattéro nissayh Acikkhi-
tabb4 cattiri ca akarapiydni 4cikkhitabbdni. Pindiydlopabhojanarh
nisséya pabbajjé. Tattha te y4vajivarn ussého karaniyo. Atirekaldbho,
sanghabhattarh uddesabhattarn nimantanarh salakabhattarn pakkhikar
uposathikam pétipadikam. Ama bhante. Pansuktlacivaram nissiya
pabbajja. Tattha te yavajivarh ussdho karaniyo. Atirekaldbho khomara
kappésikah koseyya» kambalah sépam bhangam. Ama bhante
Rukkhamtlasendsanaih nisséya pabbajji. Tattha te yivajivarn ussého
karanfyo. Atirekalabho, vihdro addhayogo pasido hammiyarn guha.
Ama bhante. PGtimuttabhesajjaii nisséya pabbajji. Tattha te yavajivarn
usstho karaniyo.  Atirekalabho, sappi navanitah telaih madhupphéni-
tah. Ama bbante. Upasampannena bhikkhuni methuno dhammo
na patisevitabbo, antamaso tiracchdnagatdya pi. Yo bhikkhu methunarn
dhammaih patisevati assamano hoti asakyaputtiyo. Seyyathé pi nima

puriso sisacchinno abhabbo tena sarirabandhanena jivituh evameva
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6 THE BUDDHIST MANUAL OF THE FORM AND MANNER

bhikkhu methunarh dhammarh patisevitvd assamano hoti asakyaputtiyo.
Tarh te yévajivarn akaraniyarh. Ama bhante.

Upasampannena bhikkhun4 adinnaih theyyasankhatath na 4détabbarh,
antamaso tipasalakam upddiya. Yo bhikkhu pidar v4 pidaraharm va
atirekapddaih v4 adinnamh theyyasankhétam %4diyati assamano hoti
asakyaputtiyo.  Seyyatha pi ndma pandupaléso baudhand pamutto
abhabbo haritattiya, evameva bhikkhu padarh v4 padérahai v atireka-
padam va adinnam theyyasankhétam 4diyitvd assamano hoti asakya-
puttiyo. Tarh te yivajivarh akaraniyarh. Ama bhante.

Upasampannena bhikkhuni sancicca pino jivitd na voropetabbo, anta-
maso kunthakipillikarh upaddya. Yo bhikkhusancicca manussaviggaham
jivita voropeti, antamaso gabbhapétanar upadéya, assamano hoti asakya-
puttiyo. Seyyath4 pi nAma puthusil4 dvedhibhinng appatisandhika hoti,
evameva bhikkhu sancicca manussaviggaharh jivits voropetva assamano
hoti asakyaputtiyo. 'Tar te yvajivara akarapiyata, Ama bhante.

Upasampannena bhikkhuné uttarimanussadhammo na ullapitabbo,
antamaso sufifidgére abhiramamiti. Yo bhikkhu pdpiccho icchépakato
asantam abhltam uttarimanussadhammarh ullapati jhénam vé vimo-
khari v& saméadhith v4 maggamn v4 phalam v4 assamano hoti asakya-
puttiyo. Seyyathé pi nima tilo matthakacchinno abhabbo punavirtlhiys,
evameva bhikkhu papiccho icchdpakato asantain abhitarn uttari-
manussadhammarh ullapitid assamapo hoti asakyaputtiyo. Tam te
yavajivamh akaraniyarn. Ama bhante.

‘THE ORDINATION SERVICE.

Praise be to the Blessed One, the Holy One, to him who has arrived at
the knowledge of all Truth.

[ The candidate, accompanied by his Tutor, in the dress of a layman,
but having the yellow robes of a priest in his arms, makes the usual
obeisance and offering to the President of the chapter, and standing
says, |

Grant me leave to speak. Lord, graciously grant me admission to
deacon’s orders. Kneels down. Lord, I pray for admission as a deacon.
Again, lord, I pray for admission as a deacon. A third time, lord, I
pray for admission as a deacon. In compassion for me, lord, take
these yellow robes, and let me be ordained, in order to the destruction of

D)

all sorrow, and in order to the attainment of Nirvéna. To be repeated
Downloaded from https://www.cambridge.org/core. Oxford Brookes University, on 15 May 2018 at 04:33:21,
subject to the Cambridge Core terms of use, available at https://www.cambridge.org/core/terms.
https://doi.org/10.1017/S0035869X00016336


https://doi.org/10.1017/S0035869X00016336
https://www.cambridge.org/core/terms
https://www.cambridge.org/core

OF ORDERING OF PRIESTS AND DEACONS. 7

three times. [The President takes the bundle of robes.| In compassion
for me, lord, give me those yellow robes, and let me be ordained, in order
to the destruction of all sorrow, and in order to the attainment of Nirvéina.
To be repeated three times. [And the President then gives the bundle
of robes, the yellow band of which he ties round the neck of the
candidate, reciting the while the tacapaficakaih, or formula of meditation
on the perishable nature of the human body, as follows: kesd lomi
nakhé danté taco—taco dant4 nakh4 lom4 kes4d. Hair of the head, hair of
the body, nails, teeth, skin—skin, teeth, nails, hair of the body, hair of
thehead. The candidate then rises up, and retires to throw off the dress
of a layman, and to put on his yellow robes. While changing his dress
he recites the following :—Patisankh4 yoniso civaramh patisevimi yavad
eva sitassa patighitdya uphassa patighdtiya damsamakasavitatapa-
sirimsapasamphassanath patighdtiya yavad eva hirikopinapaticchidan-
attharh. In wisdom T put on the robes, as a protection against cold,
as a protection against heat, as a protection against gadflies and mus-
quitoes, wind and sun, and the touch of serpents, and to cover naked-
ness, 4.e. I wear them in all humility, for use only, and not for ornament
or show. Having put on the yellow robes, he returns to the side of his
tutor, and says,] Grant me leave to speak. I make obeisance to my
lord. Lord, forgive me all my faults. Let the merit that I have gained
be shared by my lord. It is fitting to give me to share in the merit
gained by my lord. It is good, it is good. I share in it. Grant me
leave to speak. Graciously give me, lord, the three refuges and the
precepts. |[He kneels down.] Lord, 1 pray for the refuges and the
precepts.

[The tutor gives the three refuges and the ten precepts as follows,
the candidate still kneeling, and repeating them after him sentence by
sentence.

L
Buddhain sarapam gacchami.
Dhammarh saranam gacchimi.
Sangham sarapam gacchami.
Dutiyam pi buddharh saranam gacchami.
Dutiyam pi dhammarh saranarm gacchimi.
Dutiyam pi saigharh saranaim gacchdmi,
Tatiyam pi buddharh saranam gacchami.
Tatiyam pi dhamman sarapaim gacchémi.

Tatiyam pi sanghath saranam gacchami. Saranattayam.
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8 THE BUDDHIST MANUAL OF THE FORM AND MANNER

2.

Pénétipats veramani sikkhipadath.

Adinnadéns veramani sikkhapadarh.

Abrahmacariyé veramani sikkhépadérh.

Musavadé veramani sikkhépadar.

Surdmerayamajjapamidatthana veramani sikkhapadarh.

Vikélabhojans, veraman{ sikkhépadari.

Naccagitavaditavisikadassand veramani sikkhdpadaih.

Mélagandhavilepanadhiranamandanavibhtsanatthdnd  veramani

sikkh4padarh.

Uccasayanamahésayané veramani sikkhépadarh.

JatarGparajatapatiggahand veramani sikkhapadah. Dasasikkha-
padarh.

1.

The Three Refuges.

I put my trust in Buddha.

I put my trust in the Law.

I put my trust in the Priesthood.

Again I put my trust in Buddha.

Again I put my trust in the Law.

Again I put my trust in the Priesthood.
Once more I put my trust in Buddha.

Once more I put my trust in the Law.

Once more I put my trust in the Priesthood.

2.

The ten precepts or laws of the Priesthood.

Abstinence from destroying life ;

Abstinence from theft ;

Abstinence from fornication and all uncleanness ;

Abstinence from lying ;

Abstinence from fermented liquor, spirits and strong drink which
are a hindrance to merit ;

Abstinence from eating at forbidden times;

Abstinence from dancing, singing, and shows;

Abstinence from adorning and beautifying the person by the use of

garlands, perfames and unguents ;
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OF ORDERING OF PRIESTS AND DEACONS. 9

Abstinence from using a high or a large couch or seat;
Abstinence from receiving gold and silver;
are the ten means (of leading a moral life).!

-

[The candidate says, |

-

I have received these ten precepts. Permit me. [He rises up, and
makes obeisance to his Tutor.] Lord, I make obeisance. Forgive me
all my faults. May the merit I have gained be shared by my lord.
Give me to share in the merit of my lord. It is good, it is good. I
share in it. .

[This completes the ordination of a deacon, and the candidate retires.]

'The foregoing ceremony is gone through previous to the ordination of
a priest in all cases, even where the candidate has already been admitted
as a deacon. If the candidate is duly qualified for the priestly office, he
can proceed at once from deacon’s to priest’s orders; otherwise he must
pass a term of instruction as a deacon : but a candidate who has received
deacon’s orders must solicit them again, and go through the above
ceremony when presented for priest’s orders. '

The candidate, being duly qualified, returns with his tutor, and goes
up to the President of the chdpter, presenting an offering, and makes
obeisance, saying, | S

Permit me to speak. Lord, graciously grant me your sanction and
support.® He Fkneels down. Lord, I pray for your sanction and
support; a second time, lord, I pray for your sanction and support;
a third time, lord, I pray for your sanction and support. Lord, be my
superior. This is repeated three times. [The President says,] It is
well. [And the candidate replies,] I am content. Zhis is repeated
three tfmes. From this day forth my lord is my charge. I am charge
to my lord. [This vow of mutual assistauce] is repeated three times.

[The candidate rises up, makes obeisance, and retires alone to the foot
of the assembly, where his alms-bowl is strapped on to his back. His
tutor then goes down, takes him by the hand, and brings him back,
placing him in front of the President. Oue of the assembled priests
stands up, and places himself on tlie other side of the candidate, who thus
stands between two tutors.” The tutors say to the assembly,] With
your permission, [and then proceed to examine the candidate as to his

1 See Khuddakapatha, by R. C. Childers, pp. 2, 3.
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10 THE BUDDHIST MANUAL OF THE FORM AND MANNER

fitness to be admitted to priest’s orders]. Your name is Néga? It is
s0, lord. Your superior is the venerable Tissa? It is so, lord. [The
two tutors together say, ] Praise be to the Blessed one, the Holy one, to
him who has arrived at the knowledge of all Truth. [They then recite
the following commands of Buddha.] First it is right to appoint a
superior. When the superior has been appointed, it is right to inquire
whether the candidate has alms-bowl and robes [which they do as
follows]. Is this your alms-bowl? It is so, lord. Is this the stole?®
It is so, lord. Is this the upper robe? It is so, lord. Is this the under
robe? It is so, lord. Go and stand there. [The candidate here retires,
going backwards in a reverential posture, and stands at the lower corner
of the assembly. The tutors remain in front of the President, and one
of them says,] Priests, hear me. The candidate desires ordination
under the venerable Tissa. Now is the time of the assembly of priests.
I will instruct the candidate. [The tutors make obeisance to the
President, and go down to the foot of the assembly, and join the
candidate, whom they instruct and examine as follows.] Listen,
Néga. This is the time for you to speak the truth, to state what
has occurred.  When asked concerning anything in the midst of the
assembly, if it be true, it is meet to say so; if it be not true, it is meet to
say that it is not. Do not hesitate. Conceal nothing. They inquire
of the candidate as follows. Have you any such diseases as these?
Leprosy? No, lord. Boils? No, lord. Itch? No, lord. Asthma? No,
lord. Epilepsy? No, lord. Are you a human being? Yes, lord. Are
you a male? Yes, lord. Are you a free man? Yes, lord. Are you free
from debt? Yes, lord. Are you exempt from military service. Yes,
lord. Have you come with the permission of your parents? Yes, lord.
Are you of the full age of twenty years? Yes, lord. Are your alms-
bowl and robes complete? Yes, lord. What is your name? Lord, I am
called Niga. What is the name of your superior? Lord, my
superior is called the venerable Tissa. [The two tutors here go to the
top of the assembly, and make obeisance to the President, and one of
them says,] Priests, hear me. The candidate desires ordination under
the venerable Tissa. He has been duly instructed by me. Now is the
time of the assembly of priests. If the candidate is here, it is right to
tell him to approach. [One of the tutors says.] Come hither. [The
candidate comes up, and stands between the tutors, makes obeisance to
the assembly, and kneels down, Priests, I ask the assembly for ordination.

Priests, have compassion on me, and lift me up." A second time, lords,
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OF ORDERING OF PRIESTS AND DEACONS. 11

I ask the assembly for ordination; lords, have compassion on me, and
lift me up. A third time, lords, I ask the assembly for ordination.
Lords, have compassion on me, and lift me up. [The candidate rises up,
and makes obeisance. 'The tutors say,] Priests, hear me. This
candidate desires ordination under the venerable Tissa. Now is the
time of the assembly of priests. I will examine the candidate
respecting the disqualifications for the priestly office. Listen, Néga,
This is the time for you to speak the truth, to state what has occurred.
I will inquire of you concerning facts. Ifa thing is, itis right to say it
is; if a thing is net, it is right to say it is not. Have you any such
diseases as these? Leprosy? No, lord. Boils? No, lord. Itch? No,
bord. Asthma? No, lord. Epilepsy? No, lord. Are you a human
being ? Yes, lord. Are you a male? Yes, lord. Are you free from
debt? Yes, lord. Are you exempt from military service? Yes, lord.
Have you come with the permission of your parents? Yes, lord. Are
you of the full age of twenty years? Yes, lord. Are your alms-bowl
and robes complete? Yes, lord. What is your name? Lord, I am
called Niga. What is the name of your superior? My superior, lord,
is called the venerable Tissa. [Hereends the examination in the midst
of the assembly, and one of the tutors reports the result as follows.] This
candidate desires ordination under the venerable Tissa. He is free
from disqualifications. He has his alms-bowl and robes complete. The
candidate asks the assembly for ordination under his superior the
venerable Tissa. The assembly gives the candidate ordination under
his superior the venerable Tissa. If any of the venerable assembly
approves the ordination of the candidate under the venerable Tissa, let
him be silent ; if any objects, let him speak. A second time I state this
matter. Priests, hear me. This candidate desires ordination under the
venerable Tissa. He is free from disqualifications for the priestly
office. His alms-bowl and robes are complete. The candidate asks
the priesthood for ordination under his superior the venerable Tissa.
The assembly gives the candidate ordination under his superior the
venerable Tissa. If any of the venerable assembly approve the ordina-
tion of the candidate under his superior the venerable Tissa, let him be
silent; if any objects, let him speak, A third time I state this matter.
Priests, listen. This candidate desires ordination under the venerable
Tissa. He is free from disqualifications for the priestly office. His
alms-bowl and robes are complete. The candidate asks the priesthood

for ordination under his superior the venerable Tissa. The assembly
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12 THE BUDDHIST MANUAL OF THE FORM AND MANNER

gives the candidate ordination under his superior the venerable Tissa.
If any of the venerable assembly approves the ordination of the candidate
under his superior the venerable Tissa, let him be silent ; if any objects,
let him speak. [The two tators here again make obeisance to the Presi-
dent, and say,| The candidate has received ordination from the priest-
hood under his superior the venerable Tissa. The assembly approves
the resolution : therefore it keeps silence. So I understand your wish.

[The ordination is here ended, and the eandidate retires to the foot of
the assembly, in which the tutors now resume their seats. The ceremony
is repeated with each candidate, and when all the candidates have been
ordained, one of the assembly (generally one of the tators) rises up, and
addresses the following exhortation to the recently ordained priests, who
stand in a reverential attitude. ]

Tt is meet to measure the shadow of the sun.® It is meet to tell the
season. It is meet to tell the division of the day. It is meet to tell all
these together. It is meet to tell the four requisites for a priest.” It is
meet to tell the four sins forbidden to priests to commit. Food collected
in the alms-bowl is a requisite of a priest. So fed, it is good for you to
strive so long as life shall last. The following exceptions are allowed :
rice offered to the whole body of the priests; rice offered to a certain
number of priests; rice offered on special invitation to a particular
priest; rice offered by lot;¥ rice offered once in fifteen, days; rice
offered on the full-moon days; rice offered on the day following full-
moon day. Yes, lord. .

Robes made of pieces of rag are a requisite of a priest. So clad, it is
good for you to strive so long as life shall last. The following ex-
ceptions are allowed: robes made of linen, of cotton, of silk, of wool,
of hemp, or of these five materials together." Yes, lord. Lodging at
the foot of a tree is a requisite for a priest. So lodged, it is good of
you to strive so long as life shall last. The following exceptions are
allowed : monasteries; large halls; houses of more than one story;
houses surrounded by walls; rock caves. Yes, lord. Cow’s urine as
medicine is a requisite for a priest. Thus provided, it is good for you
to strive so long as life shall last. The following exceptions are allowed :
cow’s butter; cream ; rape oil; honey; sugar. Yes, lord.

A priest must not indulge in sexual intercourse, in short not even with

a female of any kind. If any priest indulges in sexual intercourse, he
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OF ORDERING OF PRIESTS AND DEACONS. 13

ceases to be a priest, and is no longer a son of Sakya. Just as a man
whose head is cut off is unable to live, so does a priest who has indulged
in sexual intercourse cease to be a priest, or to be a son of Sakya. This
is to be avoided by you as long as life shall last. Yes, lord.

A priest must not take, with dishonest intent, anything which is not
given to him, not even a blade of grass. If any priest takes, with dis-
honest intent, either a quarter of a pagoda,’ or anything worth as much
or more, he ceases to be a priest, and is no longer a son of Sakya. Just
as a sere leaf loosed from its stalk can never again become green, so a
priest who, with dishonest intent, has taken anything which has not
been given to him, ceases to be a priest, or to be a son of Sakya. This
is to be avoided by you as long as life shall last. Yes, lord.

A priest must not knowingly destroy human life, in short not even
the life of an ant.* If any priest destroys human life even by causing
abortion, he ceases to be a priest, or to be a son of Sakya. Just as a
large rock once cleft in two can never be re-united, so does a priest
who has knowingly destroyed human life, cease to be a priest, or to
be a son of Sakya., This is to be aveided by you as long as lifé shall
last. Yes, lord.

A priest must not lay claim to more than human perfection, even by
saying, “1 deiight in a solitary hut.” If any priest with evil intent and
for sake of gain untruly and falsely lays claim to more than human per-
fection, whether a state of mystic meditation,' or freedom from passion,™
or perfect tranquillity,” or a state of absorption removed from all
worldly influence,” or attainment of the four paths, or of the fruition of
those paths,” he ceases to be a priest, and is no longer a son of Sakya.
Just as a palmyra tree, the top of which has been cut off, can never
sprout again, so a priest who, with evil intent and for sake of gain,
untruly and falsely has laid claim to more than human perfection, ceases
to be a priest, or to be a son of Sakya. This is to be avoided so long as
life shall last. Yes, lord.

NOTES.

% Nissayo. Without the consent and promise of assistance of a
priest of ten years’ standing, the candidate cannot obtain ordination.
Nissayo involves mutual assistance and association for at Jeast five years.
The elder who gives nisse becomes the spiritual superior or preceptor

(upajjhdyo), and the one who receives nisse becomes his co-resident or
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14 THE BUDDHIST MANUAL OF THE FORM AND MANNER

pupil (nissantevdsiko). The relative duties of the two are laid down in
detail in the Vinayapitaka. Briefly the superior is to advise and instrues
his eo-resident, and to perform towards him all the duties of a parent in
sickness and in health. The co-resident is to treat his superior with all
the respect due to a father, and to perform for him all the duties of a
personal attendant. Buddha directs that fluent-speaking and well-
informed priests shall remain as pupils for five years. They who are
not fluent-speaking shall remain as pupils as long as they live.

® Tutors (Kammandedrino). The tutors represent the assembly, and
conduct the examinations on its behalf. Compare the relations of the
proctors at Oxford to Convocation.

¢ Sanghdti. Stole. This part of the dress is a large double robe
folded to about five inches in breadth, which is thrown over the left
shoulder, and fastened close to the body by a waist-belt. This robe is
used by a priest when travelling as a cloak.

4 Lift me up (ullumpatu). The meaning of this is explained in the
commentary to be, lift me up from the slough of demerit (akusala) to the
dry land of merit (kusala), or lift me up from the lower order of a
deacon (sdmanéra) to the higher order of a fully ordained priest (upa-
sampadd).

¢ The hour, day and month are carefully recorded, to settle the
order of seniority among the newly ordained priests.

f The four nissayd or requisites are all that are necessary for an
ascetic ; but the exceptions under each head, which were allowed in early
times only occasionally, have now been generally adopted as the rule;
and the ascetic principle is, in fact, destroyed. Still the priests live
strictly by rule, and with the utmost simplicity.

€ Saldéka, by lot or tally. The practice is occasionally for several
householders to agree together to give food to the priests of a monastery.
Each householder writes his name on a piece of ola or palm-leaf; all
the names are put into an alms-bowl, and each priest draws a lot, and
goes to the house thus indicated, whether it be rich or poor.

b Bhasigam, In Childers’ Pli Dictionary this is given as “kempen
cloth,” and in Monier Williams® Sanskrit Dictionary bhangd is given as
hemp (Cannabis sativa) ; but the commentary explains it as cloth made
of the five materials mentioned in the text.

1 A quarter of a pagoda, somewhat less than two shillings. It is a
sin to take even a blade of grass, but a priest must be guilty of theft to

the value of about two shillings to be expelled from the priesthood.
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OF ORDERING OF PRIESTS AND DEACONS. 15

X Kunthakipillikarh, lit. a large-black-ant, and the-smallest-kind-of-
ant. To take life at all is a sin; but to take human life even by pro-
curing abortion is a sin involving expulsion from the priesthood.

! Jhdnan, abstract or mystic meditation. The following explanation
is taken from Childers’ P4li Dictionary, s.v. “Jhdna is a religious exercise
productive of the highest spiritual advantage, leading after death to
re-birth in one of the Brahma heavens, and forming the principal means
of entrance into the four Paths. The four Jkdnas are four stages of
mystic meditation, whereby the believer’s mind is purged from all
earthly emotions, and detached as it were from the body, which remains
plunged in a profound trance. The priest desirous of practising Jhdna
retires to some secluded spot, seats himself cross-legged, and shutting
out the world, concentrates his mind upon a single thought. Gradually
his soul becomes filled with a supernatural ecstasy and serenity, while
his mind still reasons upon and investigates the subject chosen for con-
templation ; this is the first Jhdna. Still fixing his thoughts upon the
same subject, he then frees his mind from reasoning and investigation,
while the ecstasy and serenity remain, and this is the second Jhdna.
Next, his thoughts still fixed as before, he divests himself of ecstasy,
and attains the third Jhdna, which is a state of tranquil seremity.
Lastly, he passes to the fourth Jhdna, in which the mind, exalted and
purified, is indifferent to all emotions, alike of pleasure and of pain.”

™ Vimokkho (from muficati, to loosen). The term is thus explained
in the Patisambhiddpakaranarn of the Khuddakanikiya. Pathamena
Jjhidnena nlvarapehi muccatiti vimokkho arahattamaggena sabba-
kilesehi muccatiti vimokkho. 1t is a loosening of the bonds formed by
the elemeuts of existence, and hence freedom from the ten evil passions.
It is discussed under sixty-eight heads, of which the three principal are,
1. Sufifiato vimokkho, the regarding the body as mere emptiness; the
contemplation of the Void, i.e. a state which has no self. 2. dnimittow.,
the freedom from passion which results from the contemplation of the
unconditioned, or from regarding the perishable nature of the elements
of existence. 3. Appanihito v., the freedom from longing or desire
resulting from a contemplation of the sorrow attaching to the elements
of existence. By these three the four paths and the four phala are
attained by those who have vipassand, or the power of supernatural
sight.

2 Samddhi, a state of meditation in which the mind, shut up in itself

and insensible to that which is passing around, contemplates only the
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16 THE BUDDHIST MANUAL, ETC.

virtues of Buddha, ete. The following illustration is taken from the
Mahévansa (see Turnour’s translation, pp. 261, 262): < The usurper
stripped the king naked, and casting him into iron chains, built up a
wall, embedding him in it, and exposing his face only to the East, and
plastered that wall over with clay. Thus the monarch Dhitusena was
murdered by his son in the eighteenth year of his reign. . This réja, at
the time he was improving the Kélawapi tank, observed a certain priest
absorbed in the samddhi meditation, and not being able to rouse him
from that abstraction, had him buried under the embankment he was
raising by heaping earth over him. This was the retribution manifested
in this life for this impious act.” 'The six kinds of Samddhi are 1.
Buddhdnussati s., 2. Dhammdnussati s., 3. Sanghdnussati s., 4. Stld-
nussati 8., 5. Cdgdnussati s., 6. Devatdnussati s.; abstract meditation
on Buddba, the Law, the Church, moral duties, alms-giving, the Gods.

® Samdpatti is of eight kinds, 1. Pathamajjhdnasamdpatti, 2. Duti-
yajjhdnas., 3. Tatiyajjhduas., 4. Catutthajjhinas., 5. Akdsinaficdya-
tanas., 6. Vinhananedyatanas., 7. Akificorfidyatanas., 8. Nevasafifid-
nasanfidyatanas ; the perfect accomplishment of the state of abstrac-
tion resulting from the practice of each of the four jhdnas (vide suprd
note Y, and from 5. mastering the idea that space is infinite, 6. that
thought only exists, 7. that nothing exists, 8. that there is neither
consciousness nor unconsciousness.

P Phala, the higher stages of the four paths, the fruition of the four
paths. There are thus eight grades of sanctification in the road to
Nirvépa, viz. sotdpattimoaggo, sotdpattiphalam, sakaddgdmimaggo,
sakaddgdmiphala, andgdmimaggo, andgdmiphalam, arahattamaggo,
arahattaphalam. Arahattaphala necessarily ends in Nirvdnpa, with
which it is all but identical, and it is sometimes called simply nibbdnazr.
See- Childers’ Dictionary, s.vv. maggo, nibbdnam.
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ANCIENT IMPLEMENTS OF SOUTHERN INDIA.

1. Aze. 4. Iriangular knife.
2. Grain-ear-cutter ? 5. Tweezer.
8. Arrow-head. 6. Arrow-head.

7. 8pear-blade.
W.Grig g5, Lhotolith.
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