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XXIV.

THE PAHIAVI TEXTS OF YASNA XIV, XV,
XVI, XX, XXI,

FOR THE FIRST TIME CRITICALLY TRANSLATED.1

BY PROFESSOR LAWRENCE MILLS.

YASNA XIV (Sp.).

Appeals and Invocations.

R the sake of3 (or as 'belonging t o ' ) Auharmazd
I proclaim (or ' I address')3 that Chief, the House-chief

of the House, and also that Chief, the Vis-chief of the Vis
(the village), the Zand-chief of the Zand (the sub-province
or ' county'), and the Dahyu-chief4 of the Province.

(2) And I proclaim (or ' I address') the Chief of women,5

1 The texts upon which these translations have been made appeared in the
Zeitschrift der Deutschen Morgenlandischeti Gesellsohaft, in the first Heft of 1903
and second of 1904 as edited with all the MSS. collated. Translations into
Sanskrit, Parsi-Persian, and Gujrati from texts not collated, and otherwise of an
uncritical character, have alone preceded this. The glosses are enclosed within
brackets [ ] , my own explanations within parenthetical curves ( ).

2 Rai is rather a clumsy rendering for the a of amruve. C , the Parsi-Pers.,
MS. om. rai. Ner. has the dative.

3 Hardly in the full sense of ' invoke.' Ner. has, however, bravimi with the
accusative = ' I address.' See Ner.'s svamine mahajnanine.

4 The Parsi-Pers. translator has ' rad ' here. He has sahib for-pat. Ner.'s
' collection of fifteen men and women' as an explanation of the Vis (the Pers.
here merely renders Vis), of ' thirty men and women' as that of the Zantu, and of
' fifty men and women' as that of the Dahyu, are entirely artificial and incorrect.
Grama is also an inadequate word for Dahyu. The Parsi-Pers. has only Vis here
for Vis, shahr for Zantu, and padsah = ' king' for dahyupat (so B.).

5 Why the ' Den' in general should be especially called ' the Chief of women,'
so the orig. also, is not clear; perhaps that part of the Den which refers to the
following1 names in the feminine is meant, or the mere feminine form of the word
B(a)ena,
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658 THE PAHLAVI TEXTS OF

the Den of the MazdayasniansJ and Aharisvang (Asi
Vahghuhi), the Gfood Riches (so here meaning; see the
original also and Ner.) and (?) (or ' even') Parendi.2 [That
is,3 I proclaim (or ' I address') them as Chiefs of women
(especially watching over their lives and happiness), (3) and
her who is the holy one 4 of bipeds (i.e. ' of human beings');
that is to say, her do I proclaim (or ' address') who is
a (typical) good woman,5 the Chief of human females] ; and
I proclaim (or ' I address') this Earth also, which is our
supporter,6 [her also do I proclaim (or ' address') as the
Chief of female objects of creation in general].

(4) And I proclaim or ('I address') the Fire of Auharmazd,
the Chief of (i.e. 'representing') the friendly supporting
person (stois). This was the fire of Auharmazd, [which is
endeared7 to (or 'which is the friend of) Auharmazd; also
in His body8 it is the guest; also I proclaim (or ' I address')
the Chief of the Fire as His].

(5) And I proclaim the one most abundantly coming to
the struggle9 (of our toil), the most efficient worker in our
agriculture, the Chief of the saintly husbandmen.10

(6) And I proclaim (or ' I address') him who has the

1 The Parsi-Pers. has '-yasnan'; waa this accidental ? so the orig. and E. (K5).
2 Parendi (so the Pers.) seems to refer the A.V. in the original, which is

important aa showing the advanced concept in the concrete. Ner. has
arQicavangha laksmim . . . parinda-namni nik'ataraksaka = ' guardian of
treasures.'

3 The Pers. has ae for aey.
1 Ner. fails to see the general force of the position of dopatistan; see the

original, the Parsi-Pers. has no ' one.'
6 Ner. adds Qudd'attadayam, 'merciful,' as the Chief of human females.
6 C , the Parsi-Pers., has 'dar, ' reading yansegun for dahesn'.
7 Ner. has also -mitra (-tro) again for the dost' of the original; the 'fire Vazist'

of the original is omitted by the translators.
8 'His body' should refer to the person of the faithful disciple, though by

syntax rather to Ahura.
9 Ner. has bahukleijaharsatamam karyakartrtamamca nareb'yah (sic) pun-

yatmah'yah sasyam sphitayatam kutumbinam gurum bravfmi, ' the one who
cheers the most much trouble.' C , the Pers., has: ' u bisyar ranz* rasldantar
(so),' taking ' r an j ' too literally, and the most efficient one for the doers of
duty (so more flatly, but meaning 'agriculture'). Or did he consider 'more
efficient than other doers of duty' ? ' The Chief of the fatteners,' ' ripeners, or
growers' of agricultural produce, the agriculturists.

10 The Pers. has kar yarzldartar az mardan [(so) (I) asoan yastryosan rad
guyam.
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YASNA XIY, XV, XVI, XX, XXI. 659

most shot1 [arrow (sic), i.e. the best archer), the Chief of
Warriors (literally of 'charioteers')].

(7) And I proclaim (or ' address') him2 who has (or ' that
which is') the knowledge of the greatest3 ones which is
in accordance with the Den of the Mazdayasnians, the Chief
of the Fire-priests, which is the most a teacher4 of those
(i.e. ' of them all ' )5 ; (8) and I proclaim (or ' I address')
the (ritual) Chief of6 the Amesaspends, and I would cause7

him (the Chief) to be present and remain (literally ' to
stand') here, that Chief8 the most intelligent (probably
meaning ' endowed with supernatural intelligence '), the
most truth-speaking, the one most coming on (to help us),
the one who most exercises great wisdom.

(9) And I declare (or ' I address') that which has been
said9 to be the greatest power10 in accordance with the Law
of the Mazdayasnians (or 'him who possesses the greatest
power,' ' mahist'-amavandlh' as a possessive compositum),

1 Read sustotartum (better ' sust'tartum'), ' the most having the shot
(arrow)'; reading a hvastema (so) for hastema. As to a possible vindltartum
(so) = ' most found,' as ' seated' on the bow-string,' it will hardly do, had = sad
seeming to have been seen in hastema, which is possible; so C , the Parsi-Pers.,
may have vala min nisast vadartHm = ' the one most turning from the occupied
(' seated on' string)' again to ' had' (or was -sust) meant for this nisast ? If he
has ' nisust,' he would then translate nisust guzastar (?sic). JSTer. has lag'u-
hastatamam . . . . 9astrena, 'the one most light-handed with his weapon'
(' arrow' not indicated). C , the Parsi-Pers., has merely ' t i r ' for tlr.

2 So, failing to see the instruction of the original, or regarding it as
a 'sociative,' which may be an improvement on my former version; see S.13.E.
xxxi, p. 251.

3 Head my text 'mahlstan' here ; (a hasty false emendation was made).
* The original looks more like ' the pupils of them'; but ' the teachers' is

also possible here; so the Parsi-Pers. Panl. text, casldartum (sic). Ner. has
parijfiapkatamamca.

5 Notice Ner.'s ablative after the superlative in the sense ' than them'; or is it
'of them'; see 'min.'

6 The ' min' is not correct for the accusative of the original.
' Ner. misses the causative form of the original and of the Parsi-Pers. He

has gurauca samtist'ami. The Parsi-Pers. also has its peculiar ' estam.'
8 The original has the plural throughout; but Ner. gives us the singular,

beginning with jnanitamam, as qualifying gurum understood ; yet see the
original plurals, and in fact we have no signs of the plural in the Pahl. after
sutemandan = 'beneficent,' ' bringing advantage,' so I hardly venture to render
the plural.

9 So curiously for amruve, but Ner. bravimi.
10 Ner. saw a form of ' man'—to think in aman (sic); hence his mahamanasam,

which also contains a second rendering of the maz-, no uncommon occurrence;.
no trace of it in the Parsi-Pers.
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660 THE PAHLAVI TEXTS OF

the Mobed of the Mobeds1; that is to say, [the Chief] of
the Fire-priests, the Warriors, and the husbandmen.2

Dedications to the Amesaspentas.

(10) Forth3 to You, 0 ye Amesaspends, who are the
right-rulers, the well-disposers, do I give my body and that
which is my very life4 (literally ' my own': see the original
'life,' or possibly 'my life itself').5

(11) Yea, all the amenities of life [root and fruit] (so
with great error).

(12) Thus, I think6 in my mind; thus I say7; and thus
I do.8

Dedication to Ahura.

(13) So therefore as thou, 0 Auharmazd,9 art occupied
in reflection concerning the two (interests) [the heavenly
and the earthly] ; that is to say, Thine object of chief
interest is to receive careful attention from Thee (to be
•closely thought out); and as Thou art occupied in speech,
[that is to say, as Thy (supreme) interest is to be expressed
in (revealed) words of doctrine and precepts], and as Thou
art occupied as regards giving, [that is to say, the person

1 So the Parsi-Pers. Ner. has acaryanamca (= 'teacher') for magopatan.
3 Ner. adds gloss referring to his mahamanasam above; sa mahamana . . .

yo dinau visaye kasya'pi sahayyam na'pe'ksate. ' He is the magnanimous one
who, the Den being his sphere (of action and of duty), does not regard the
friendship of anyone.' Did he really mean ' having no respect of persons' ?

3 Bara somewhat clumsily renders pairi; Ner. has, as usual, prakrstam.
* Ner. nijamca. See Y. XXXIII, 14; S.B.E. xxxi, p. 252; Ga0as,

pp. 130, 497.
5 The Parsi-Pers. has simply nek!, or nek (so); the rest was omitted by

accident, as he has elsewhere zayisni.
6 The Parsi-Pers. follows it, as does Ner.
' Ner. has samuccarami for yemalelunam.
8 This translation is one of the worst conceivable, entirely missing the rare

dual form of the original, which is itself one of the finest expressions of its kind
in the Avesta. Yet, with this failure, it affords us the root ideas present. Ner.
follows it without suspicion, as does C , the Parsi-Pers. For the original see
S.B.E. xxxi, p. 252: ' thus the two spirits thought; thus they spoke; and thus
they did.'

9 Notice that the translator sees Auharmazd as the ' One occupied in word,
thought, and deed' here, whereas in 12 he missed the dual sense which includes
Auharmazd as the thinker, speaker, and doer; such fluctuations are common.
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YASNA XIV, XV, XVI, XX, XXI. 661

(on the other hand) is to be presented to Thee (fully given
up to Thee, hardly 'by Thee')]; and (as Thou art occupied
in) action [that is to say, the matter (which supremely
concerns) Thee is to be thoroughly executed] (the interest)
which is beneficial [and which is the business (possibly
that of ' agriculture') is for ever againx (to be carried out
under Thine administration)],

(14) so to Thee do I give myself; and so do I inculcate
[upon others] ; and so do I assiduously (^al) sacrifice to
Thee in my advance,2 [when I would go forward in the
world, and when I would go (or 'come'3) (to Thee)], so
I would assiduously sacrifice to Thee.

Reciprocations.

(15) So also do Thou4 make (?) me praise5 [the benefits
of the world] (or possibly on the contrary, ' so also do Thou
praisei me with the benefits of the world; i.e. assign them
to me with approbation')] ; so also do Thou4 bring5 me into
debt (or, on the contrary, express a debtor's obligation5

to me), [that is to say, upon me (or 'toward me') may
there be a debt as (0 Aiiharmazd) regards Thee].

1 Ner. om. this gloss after sapir, which the Parsi-Pers. has, omitting
however, kar.

2 Ais, so rendered as if from a form of i, ae—' to g o ' ; so elsewhere
frequently; NSr. follows, and C. (the Parsi-Pers.).

8 Vazlunam looks as if it were here used as ' come' in antithesis to yatiinesn ;
cf. the use of sattm = ' raftan' in the same sense in T. X L I I ; and Ner. adds
dinya gatah san . . . . 'having arrived with ' (or ' through, 'meaning'at ' )
the Din; Pers. om. it.

4 Mistaking a 1st plural in -mahl for a, 2nd singular in -ahi; so in each verb,
as elsewhere; also the indicative for the imperative.

6 The grammatical form is either a causative or a denominative, more probably
the latter, offering a reason for an expected return benefit for the assiduous
sacrifice on the present occasion; see yal yezbexunam. In the original, however,
the sense is that of ' praise,' gifts and confessions of debt offered to Ahura; so Ner.
also, with his mam pranaminam kuru. C , the Parsi-Pers., is no more decisive,
but looks more like the sense of the causative than the Pahl. translation, mara
Edun niyayis i neki(i)getl; mara edun avam; ku avam pah tu bad Hormuzd.
Does the Pers. translator purposely avoid expressing the blundering 2nd personal
of the Pahl. and of Ner. f Not altogether. Niyayesnenih is not here probably
a nominal form. His Pahl. text seems meant for myayesln with no -en
infixed; but this form in -in (-en) might be meant for a 2nd sing, imperative,,
and he has avamlnl (for -menih) in his text, rendered apparently, however, avam,
which certainly looks as if he avoided a 2nd singular.
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'662 THE PAHLAVI TEXTS OP

Results.

(16) For the sake of the good relationship1 and continuous
progress in this relationship (or possibly meaning 'for the
sake of the good possession and continued progress in the
possession of its advantages'), [thus your own1 I am
(meaning ' in order that I may be thus your own')], and,
for the above reason, in Thee (or ' in a stable relation to
Thy (Cause)) do I take my stand; and for the good
consideration (of the reward) will I come on to Thee,
[that is to say, for the good consideration in regard to that
interest which is Thine will I do good (or ' effect a benefit')

(17) And for the sake of (or 'in accordance with') the
good Chieftainship2 [of Haurvatat3 and Ameretatat3 (would
I thus come on)], and in accordance with perfect-mindedness
(in accordance with Ar(a)maiti), [that is to say, for the sake
of an interest which is beneficial will I be of perfect mind]
(or, with the text of A. (D.J.): ' for him who is the good
Chief of Haurvatat and A. for him who is the good one of
perfect mind' 4 etc. . . . ).

(18) And I sacrifice to the Fravasi of the Herd5 which
is of bountiful gift,6 and to that of Graya-maretan (the
Life-man, the Iranian Adam), the Holy; (19) and I sacrifice
here to the Fravasi of Zara#ustra Spitama, the holy
personality,7 and to Asa8 also, [that is to say, to Asa which
is his duty done and his good works . . . ] .

1 Ner.'s svad'inataya may mean ' in relationship.' Aside from this, original
' possession' would be more natural; the Parsi-Pers. has xv«s, u xves raftani.

a Fseratavo, so rendered; so Her., no account of fse- ; so the Pers.
3 Not in the Av. text of Sp.
4 Notice that no suggestion of the meaning 'earth' is here made for Ar(a)maiti.
s The genitive in the original shows that ' The Fravassi of the Herd' was

also meant.
6 No sign of 'butter' here; but see note in S.B.E. xxxi, p. 252.
7 So xay^> ' body,' to be read as after aharuv'.
8 So for asimca of the original; should this mean in the original ' his wealth';

' I sacrifice to the wealth and to the Fravasi of Z.S. Ner., who elsewhere
renders Asi with laksmi, 'wealth,' at least when accompanied with vaiighuhi,
has here punyam . . . .
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YASNA XIV, XV, XVI, XX, XXI. 663

YASNA XV (Sp.).

Acknowledgments.

(1) I would accept1 (going on, as it were, with reciprocating
affection to meet the honour of your) praising (which ye
permit to me), 0 ye Amesaspends, and the office of Zaotar
and the invocation (of your presence) at our sacrifices, and
the (official) intoning of the Yasts, and the recitals2 of the
Yasna which are from3 you (that is to say, inspired and
authorised by you (so Ner., or simply ' which are yours')),
O ye Amesaspends, and I would thoroughly fulfil a complete
acceptance4 of your sacrifice5 and praise,5 ye who are the
August Immortals.

(2) And this is (so, as the dative is not expressed; see,
however, Ner.,—and this is) done as (or ' this subserves')
our enlightenment of soul6 and in, or 'for' our sanctity,7

(ours) who [are] the Holy Benefactors (of the Saints).

The Offering of All

(3) Forth8 to you, 0 ye Amesaspends, the well-ruling
and the well-giving, do I offer this my person and even
mine own (meaning ' my very') body 9;

(4) even forth to you (I offer) all the (blessings of)
amenity [root and fruit (in return for what ye give me)10].

1 Visai, Ner. 's pratikurve must also be so understood, the invitation of Ahura
being reciprocated with affectionate acceptance.

2 Fravamesn', better here aa genitive; so elsewhere.
5 So Ner., but was not min lekum here meant merely to express the genitive;

so elsewhere.
4 A great blunder, seeing some verb = ' to take' in the root of jareta = singer.

Ner. follows, as does C , the Parsi-Pers.
5 No datives as in Ner. and as in the original, but the genitive by position

was seen.
6 So hu + ahu in this sense rather better than 'good conscience,' which is

somewhat advanced for the document. Ner. uttatnohaya = 'for our highest
(meaning ' our good') reasoning,' so preserving the dative.

' Notice aharuv'ih for asavastaica.
8 Fraz is hardly good for ' pairi,' which latter is a mere auxiliary term. Ner.

follows fraz.
9 Xaya, and not ais (?). Ner. jlvam, so for ustanem, which looks as if it were

meant for ustanem, ud-tanem = 'the stretched-out (skin).' See T. XXXIII, 14.
10 Ner. prakrstam vicvab sujlvanih samagram mulam p'alam . . . .
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664 THE PAHLAVI TEXTS OF

Invocations to the Sacrifice.

(5) With this Zaoflra (Zohar) l and baresman I bid2

every holy [and heavenly3] Yazat as a Chief (for the
moment) to this sacrifice; (yea) every Chief of Asa (as the
ritual, whomsoever, whether heavenly or earthly) do I bid
to it.

(6) And I bid (so meaning) Havani4 at the ritual time
(of it) and Savanghi and Vlsya at this, the proper ritual
time, and the Chiefs, all who (are) great, at (this5 their)
ritual time . . . .

Proclamations of Devotion.

(7) I proclaim the Mazda-Yast-worship of Zartust6 (or
' I proclaim as an adherent to the Mazda-worship of Z.6)
[that is to say, I interdict7 the wicked (or, with the 'V
of Sp. ' I declare it among (?) the wicked ' ) ] , 8 (I), as demon-
free and demon-severed, (so proclaim it) . . . (yet
Ner. has the ace. in both cases; and, as Pahlavi aside from
the Av. text, we should undoubtedly render: ' . . .
I proclaim the Mazdayast system,' which is (vendldad,
i.e.) severed from the Demons); [that is to say, in connection

1 Notice Ner.'s pranena for 'pavan zoharak',' as if he saw(P) a form of zan =
' to produce' in z. ; or did he merely see a zavar = zor in the sense of ' vital
strength' ?

2 ' I desire.'
3 Notice the gloss menavad (so), added since Ner. wrote his text, which does

not show it. I t was inserted to differentiate the concluding sentence.
4 Ner., naturally led away by the positions, puts their names in the genitive.
5 Ner. may have understood: 'from (i.e. 'on account of) the Chieftainship'

more immediately than ' at the time,' but ' the time' was the moment of the
especial sacrifice to each as the 'ritual Chief.'

6 The nominative case was naturally missed by Ner., but the adjective force
of -Oris was seen. This nominative of the original recalls the strikingly repeated
' I who' of Y. XXVIII and elsewhere. We must, of course, render all the forms of
the Pahl. as nominative, in accordance with the original, where it may be at all
possible, even if we hold that the last redactor of the Pahl. texts did not understand
them thus, as did not also Ner. For Ner. 7-10 here see Y. 1, 65-68, incl.

7 Ner. has the very doubtful and spiritless: kila mad'ye papakarminam bravlmi.
I repeat the above translation from J.R.A.S., Oct., 1904, as being treated more
fully and alternatively varied.

8 Notice the reiteration of abjurations. Was this occasioned by the over-
shadowing presence of the Deva-worship in Bombay and elsewhere in India?
I should say ' hardly'; it is an echo from the Gathic places.
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YASNA XIV, XV, XVI, XX, XXI. 665

with him, the reciter (or 'with it, the M. system), the
Demons do not exist,'—(I) ?, as an Auharmazd-lore (man),
proclaim it (or ' I proclaim it as the system with A.'s lore
and legal opinion'); [that is to say, his 'the reciter's system'
(or ' its (the system's itself') religious opinion) is totally
Auharmazd's].

(8) Also for the sacrifice, praise, and propitiation, and
the continuous blessing-prayers of Havani1 do I proclaim
(it?), the holy, the Chief of Asa . . . . (9) and for
the sacrifice, praise, and propitiation and continuous blessing-
prayer of Savanghi2 and Vlsya,3 the holy Chief (s) of Asa
(as the ritual law),

(10) and also for those of (see the original) the ritual
Chief3 of this (particular) day, and hour (of the day-
divisions, the Asnya) (and for those) of the (particular)
month-Chiefs (which correspond) ; [and (for those of) the
(particular) Grasambars], and (of this particular) year, which
are (necessarily involved) for the sacrifice, praise, propitiation,
and continuous blessing-prayer (afrln) (of each).

Intervening Antiphonals.

The Zot (Zaotar) speaks: " As is the will of the Lord,
as is the will of Auharmazd, 0 Zot, speak4 forth to me."
Response. The Ratu: " As is the will of the (Ahu) Lord, as
is the will of Auharmazd, Thou who art the Zot speak forth4

1 Ner. has hauananamnyah pratahsand'yayah punyatmakayah punyagurvyah
arad'anaya namaskaranaya mananaya prakaQanaya ; see Y. 1. 66, using the
genitive intelligently for the datives of the original, so correctly recognising
the form of the Pahl. as being genitive by position; cf. pavan yazesn' va
nlyayesn' va snayenitarlh va fraz afrlganlh. Aside from the original and Ner.
we should, of course, render: ' I proclaim Havan, S. and V.'

2 So upon 9 he continues in the genitive, amplifying sauanghanamnya(;ca ya
samam hauanasand'yaya samakaryini ya ca yut'ani gavam pravard'ayati vlsi-
namnyaQca punyatmakayah punyagurvyah ya manusyesu moibadesu mad'ye
satkaryini a. na. ma. pra. . . . Sauangha—is Savanghi, ' who is co-operative
with Havani, and who increases the herds of cattle . . . vlsi . . . who
is co-operative in the midst of priestly men' (or meaning ' men (and) priests,
mobeds').

3 Ner. is closer to the original with his gurunam sand'yanamca dinanamca
masanamca gahathbaranamca samvat saranamca a. na. ma. pra.

* Notice that mriiite is rendered by the Pahl.'s imperative; did the translator
regard mruite as an infinitive for imperative ? Ner. has bruhi.

J.K.A.S. 1905. 44
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666 THE PAHLAVI TEXTS OF

to me." The Zot: " So with ritual exactness and with
priestly legal authority in every particular forth do I address
the Saints with knowledge; that is to say, ' I declare this
to be knowledge, that duty and good works are so ever to
be done in accordance with the Destoor's authority, as
Auharmazd desiresl that they should be done.'"

YASNA XVI (Sp.).

Appeals to the Amesas.

(1) With learning,2 since I am instructed in (or 'since
I have learnt') the proper3 matter3 (of our religious interest),
and with the friendship [of the Amesaspends], and with my
own (that is to say, ' with my personal and spontaneous')
joy (partaking of the delight of the holy act and not with
stolid thoughtlessness),

(2) I call upon the Amesaspends by4 their beautiful [and
good] name(s),

(3) and I sacrifice to them with (fervent) desire5 for the
desired (aim) of the good Asa [which is the desire for
duty and good works (the longing willingness to perform
them)], and with the desire of a good Mazdayasnian [with
a thoroughly (regulated) desire in accordance with this Den
(the Holy Faith)].

Citation from Y. LI, 22.

(4) He6 whose best (act) is for me in accordance with
the accompanying aid of Asa, [that is to say, on account

1 Kotice avayat in an active sense. This text appears in B. (D., Pt. 4).
2 So also Ner., Qikisayaca; the original, however, indicates ' with teaching'

3 The Pers. has a cS for clz (so elsewhere), for a translation of the Pahl.
mindavam. Ner. renders sapir with uttama-, meaning merely ' good,' and nevak'
with sundara-, hardly meaning by it the usual Sanskrit definition ' handsome,' but
merely another word for ' good.' I should not here prefer ' for a benefit.'

4 I still render the original 'together with th beautiful ones in name,'
(meaning merely ' also the beautiful by name').

6 I prefer the idea of 'blessing' for the original; Ner., however, ab'ipsaya.
C , the Parsi-Pers., has xvahis.

6 Ner. has curiously the plural ' ye.'
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YASNA XIV, XV, XVI, XX, XXI. 667

of the accompanying aid which is derived from Asa (as the
embodied law)], from1 the sacrifice [from8 the sacrifice of
my great one] on, (5) of that one Auharmazd is cognisant.
Who have been, and who also are, (6) to those do I sacrifice
by their own names, and to them do I come on in friendship,
[that is to say, I would act as in complete friendship to
them; and I would present (gifts3 of offering to attest i t)].

Citation from Y. LI , 1.

(7) The good King is (one accordant) with (our) desire,
(that is, ' to be desired (vairyam)'); (he is) the (good)
portion (of our luck which is) the bringing-on (of
prosperity).4 (So, in view of the original), [that is to say,
I offer wealth to him who desires a sovereign political
power which is beneficial]. (8)5 . . . .

YASNA XX.

The Pahl. translator's Commentary6 upon the Asem Vohu.

[The Av. text of the Asem Yohfl is as follows:

Asem vohii vahistem astl
Usta astl usta ahmai
Hyat asai vahistai asem.]

1 Ifer. has no rendering for the second li ; and has ' in the most excellent
ijisni (Yasna) ' ; so perhaps better than ' in my great Yasna.' See Gates,
Y. LI, 22, for a slightly differing version.

2 ' Min' hardly renders the loo. of the original; yet see Ner.'s locative.
Ner.'s vettur svaminah is astray as to case. Ner. differs considerably here from
his rendering at Y. LI, 22.

3 Ner. did not have <yal yehabunam in his Pahl. text. It was probably
a characteristic addition made since his time.

4 As ordinary Pahlavi we should render: ' The advantageous means of one
who is a king according to (our) choice is to be furthered'; but see the original.
Ner. has part'ivatvam here in the gloss. Her. has uttamam svamikaminlm
vib'utim upari varsami (sic; what Av. text f) [kila'ham part'ivatvam tasmai
dadami yasmat mamaca cub'am]. See Gates for the rest, pp. 340, 341, 594, 595.

5 For Y. XVI, 8, see Y. LV (LVI) in the Sr5s Yast, July number of this
Journal, 1905. Texts Z.D.M.G., —1905 (P). ForXVII, J.A.O.S., July, 1905.

6 The critical reader should understand, as a matter of course, that these
Pahlavi texts of translations and commentaries have been worked over times
without number from the primitive epoch. An absolute break in the chain of
tradition may have taken place ; but as the texts have survived,'their comments
also for the most part must have survived with them, although in a constantly
varied and imperfect condition. They generally alternate-with the texts.
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668 THE PAHLAVI TEXTS OF

Translation of the Pahlavi Text.

(1) The Declaration1 of Auharmazd was this (that is,
the text was as follows). Asa (the ritual holiness,1 the
religious rectitude in its totality) is the best benefit, (vohii
vahistem), (as we should say, ' the highest good') 3 . . .

Comment.

Forth on by Him (Auharmazd the originator, and pro-
claimer of the Asem Vohu) the best benefit (vohu vahistem)
has been assigned (literally 'taught') to that one (Asa; see
the original Asai in accordance with it (the meaning of
the formula) [that is to say, by Him (Auharmazd) a benefit
has been effected (i.e. brought to pass) in relation to3 him
(Asa as recipient)] through whom [they (the people) would
effect (each of them) his (or ' their') own individual
spontaneous4 progress5; (so with much error ; this would
be as much as to say 'a blessing from Auharmazd follows
upon each man's individual effort'); that is to say, what
it is just and necessary to give he (the individual pious

better to go "beyond the abstract idea in rendering Asa. The ' moral idea' was
included, and ceremonial merit was not excluded. The Archangel was also often
held in view, but not here.

2 So according to the original and Ner. Otherwise the more natural rendering
of the words would be 'the benefit of Asa is the best.' The rest of the text
occurs as the Comment progresses.

3 C , the Parsi-Fers., renders 'az u ' curiously for patas—original AT. ahmai.
Ner., however, has tasmai, as we should expect. But Asa must here represent
the human recipient.

4 This interesting idea of spontaneity and individualism in religious action
arises, as I hold, from a misconception of the original, as to which see S.B.E.
xxxi at the place. I hardly think that the idea of ' self' is directly indicated in
the Avesta text of the Asem Vohu. Ner. has, however, svlye svayam; the
Parsi-Pers. xves.

6 The idea of ' progress' (so also the Parsi-Pers. raftani) arises, as elsewhere,

from a misconception occasioned by the form of the term •vt^*"*M, which may

have been read by the earlier translators in its semi-Pahlavi Av. value as aitem,

suggesting a form of i, ae, 5, K5iJ = ' to go,' so in other places. Ner. follows

it with -pravrttau (so).
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YASJfA XIV, XV, XVI, XX, XXI. 669

citizen) will give in accordance with (the original words)
vohii vahistem astl].

Such was the summing-up l in regard to the Destoor's
authoritative opinion concerning the words, [that is to say,
' such was its end,' or ' completed meaning' (possibly
meaning: ' that is to say, this explanation is the completion
of the explanation of the above sentence')].

(2) Usta astl Usta ahmai (the first usta is not
immediately treated).2 The blessed career3 of progress (so for

MS$y>5M>q>itqi-ii*)) of4 all the saints [is fully necessary
to become (actual)], and it is fully indicated as belonging
to all who are saints; [that is to say, a benefit is effected
for him, Asa (perhaps here as representing the person due
to receive the benefit; or possibly ' in accordance with i t '
referring to ahmai)] by which (ya#a) a man5 (na) [is fully
under obligation (7al avayat) to effect (or better ' to
practise')] [the active energy] of their station (or 'status'
(Pers. astesni = staitya instr. in the original)) for all the
Saints. (Or entirely aside from the original: ' In accordance
with [which it is fully necessary] to all the Saints [to

1 Ner. takes tkaesem, which means 'the doctrinal sentence under discussion,'
as personal. Ner. mistakes or deliberately refuses to follow this -Ih of
angartigih : evarii nyayena samksipto b'utah, kila sampurno b'utah. The
Parsi-Pers. read datobarlha, trl. datarlha. Dadar often occurs as a trl. for
datobar. The Parsi-Pers. simply renders ' pur' for angartigih.

2 Her., however, (joVanam asti tat punyam, c.ob'anah sah (so) . . . .
3 This blunder of ' progress rovesnlh' is like that above, caused by a false

Pahlavi reading of the signs *Oi^0^***~ iu the termination. A form of

5j H3iJ i, ae = ' to go,' Avesta, was again seen as elsewhere. Xer. again

follows with pravrttim (so). The Parsi-Pers. has burad for ravesn. See IVer.'s
genitive; otherwise the erroneous plural which Ner. follows is unmanageable.

4 See also the first word, rovesnlh, as oblique by position; and with the gl.
omitted we might render: ' (through their) blessed career one has indicated the
Saints of every description.'

5 Ner.'s cast is more personal, but in view of the original not so exact; hi8
nast'itim (so) must not be regarded as meaning ' manly' in our approved sense;
he explains it at once with satkaryatam yam yujyate kartum; yet his thought,
asvadayann aste [kila, . . . kurvann aste], is a noble one. It is hardly fair,
however, to suppose that he really means ' teaching by example': ' he is effecting
the edification of the Saints' is the idea. It ia never safe to recognise too keen
a practical sense in any ancient writer; yet see his satkaryatam, which must
mean something a good deal like ' honest character.'
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670 THE PAHLAVI TEXTS OP

effect] ; that is to say, to bring on as an act of religious-
duty), [the active energy] of a man . . . .' But such
a neglect of the original is not permissible ; (see Ga0as,
Introduction) ; and this is fully indicated (cinasti) to all
the Saints; [that is to say, according to i t l (this sentence),.
this benefit is to be effected for this one (also here repre-
senting the recipient orthodox citizen)].

(3) (Hyat asai vahistai) and to him Asa V. : (see the
dative); by it (this formula) (or ' by him, Ahura'2) all
[duty and good works] have been indicated ; which is
clearly contained in the Mantra; even to that one (Asa as
representing the pious Saint) all the Avesta and Zand is
taught (yea, to the Asavan, the lawful Saint) by whom the
Avesta and Zend have been made familiar; [that is to say,
they would make that which is the doctrine of the Avesta
and Zend, duty and good works, manifest ('let their light
so shine before men'?) . . . . ] .

(4) whereby (or ' when'3) the sovereign authority (the
political preponderance) is ascribed to Asa (Asai) ; [that is,
when they (his Saints) would carry on the government with
propriety; (the point of) the doctrine is (simply) this, that
he, (the ruling disciple of Asa, the Head of the State)]
inculcates (or ' professes' sovereign authority in pious
propriety); [that is to say, (it should be also understood)
that he (actually so) maintains the sovereign authority in
propriety],

(5) whereby4 also (one) inculcates righteous regularity
(Asem) upon the invoking worshipper (the Asa-one). [That
is to say, (in accordance with the formula) they would execute

1 Patas (padas) is here translated by the Pers. padas, elsewhere above az u.
8 It is obvious that we must adhere to a sense as close as possible to the

original, where Asa is the recipient; yet the glosses plainly show that the
translators felt the difficulty. Ner. breaks through it at once, and differs much;.
yet we must again be on our guard against seeing too thoroughly deep ideas in
nis punyapracarayita utkjstataram punyam asvadayann aste. It simply means
' that the righteous one teaches.'

3 Foryafla.
4 Ner. Yah (so, not being aware that man'ic could equal ' yafla') akarayitre-

muktatmane satyam asvadayati; kila, nyayani satyam kurute.
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YASNA XIV, XV, XVI, XX, XXI. 671

a just decree1 (in matters ecclesiastical (so), or perhaps
merely meaning: ' they would make a just distinction as
to the procedure in the ceremonial invocations') . . . . ]

(6) whereby (one) even ascribes righteous justice (Asem)
to you, 0 ye (who) are2 benefactors,3 [that iŝ  to say, they
would effect a just religious4 legal opinion]. There has
been a threefold point of religious legal opinion (in dis-
cussing the formula as above; see the three sections of the
Asem Vohu), [that is to say, in (the course of discussing) it
three5 distinctive judgments have intervened].

The entire statement [was] a proclamation; and every
word [was] Auharmazd's.

Catechetical Addition to the Commentary.

Auharmazd proclaimed (a proclamation): Quest. On what
account (or ' for whose sake'6) did He proclaim it ? Am.
For the sake of the saint of Heaven and of the World, for
the sake of the benefit(s) of (both) Heaven and of Earth.

Quest. On account of what, (as) his especial(ly) desired
object, did he make his proclamation of the Asem Y. ? (So,
with great error as elsewhere, Ner. following : *5^»
(r=vas) in AJ«j£»)» (= c v a s) having become separated
from y (= c), was rendered as if to a form = Indian
vanccc = 'to desire'; see elsewhere; in Z.D.M.Gk). Ans.
That there might be a reign of an augmenter (so again
with error, seeing a form of va^s in vahisto, the Pers.
follows with afzunidar here; elsewhere it does not translate),
the reign of one (or 'merely one') who should be a monarch

1 Persian hukm.
2 See Ner. 's st 'a.
3 The Parsi-Pers. has fayandahmand here ; but sudmand elsewhere.
4 Datobarih, better dat'barih. Ner. 's mad'yest'am looks like 'media tor ' ' i n

the middle standing.' Ner . is again personal with yah . . . . trhiyayl b 'u tah .
6 The Pers. omits ' s i ' ; hukm andar bud.
6 So unnecessarily, Ner. following the original with kasmai. Or does the

rSI merely express the dative ? Eal would be rather ' s t rong' for it .
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672 THE PAHLAVI TEXTS OF

of desirel (so, taking up the false kamakih from above, but
meaning ' a Lord able to fulfil his purpose,' an aesa^safoa;
cf. Y. XXIX).

Quest. How much is it fully necessary to say for the sake
of the Saints ? Ans. So, until when he becomes an increaser
of prosperity, one even who may be a lord beyond desire
(i.e. having nothing left to wish for).

YASNA XXI.

The Pahlavi Text2 of the Yenhya Rdtam translated.

[An Introduction is here inserted by the present writer,
the Av. text of the Yenhya Hatam being cited from
Yasna IV.

Yenhya hatam aat yesne paiti vanhyo
Mazdao Ahuro vae#a asat haca
Yaonhamca tasca taosca yazamaide.

Translation of the Pahlavi Text from T. IV.

Auharmazd (is) cognisant (vaefla = akas) of that benefit3

for that one4 (which appertains to the worshipper) whose
(yenhya) devotion is (continued) on (me'im) * among (or ' of')
beings (hatam) in the sacrifice (Ner. ijisniya) (so), [that is
to say, they would perform the sacrifice on account of that
benefit3] of (so, mistaking the case; Ner. follows) Auharmazd,
[the King5 (He (A.) knows this to have been done effectively)].
From the assisting help of Asa (the Angel of the ritual
Law) He is cognisant of this merit of whatsoever kind from
(that is to say, 'on account of) His exact sanctity in the
ceremonies (asat haca) of whatsoever description.

1 Ner. akamarajSnam, oi» ' without wanton desire'; but this, while good (?)
for the original, would be flat for the Pahl. The Parsi-Pers. follows.

2 See for the Pahlavi text as edited with all the MSS. collated, Z.D.M.G.,
Heft ii for 1904.

3 So for vahyo, which I render more in the moral sense.
4 Me'im seems to have been rendered aside from yesne, which is rendered by

pavan yazesn'. Ner. has uttame loc. absolute with vetitari.
6 "Whence the King of the Avesta Comm. text as compared with the Yenhya P
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YASNA XIV, XV, XVI, XX, XXI. 673

[That is to say, Auharmazd is cognisant (and mindful)
of that duty and of those good works1 which have been
done by him, the worshipper, for the sake of the recompense
and the reward] ; to (them ?) all in a company2 together

(so for " v ^ C ^ * 1 ^ yaonham), both males and females (to
them) do I sacrifice, [to the Amesaspends (?) on do I sacrifice,
to the males; they are good; and to the females3 those (are
also good).]

(A translation of Ner.'s text of the Yenhya Hatam would
run somewhat as follows; but it must as usual be interrupted
with comment, as it was hardly intended to be a fluent
reproduction : ' Those who of (or ' from') existing beings'
(see ablative for genitive (Pahl. min) hardly ' those who
for existing beings'), precisely through the Yasna (instr.
for pavan yazesri with upari referred to what follows; yet
see its place in the Av. original, which was however not
immediately the original of Ner.) of Hormijda, the Lord
(how else shall we treat this gen. in view of the Pahl. and
the gloss. ?).

[That is to say, those who, as pre-eminent (pracurah.
Does it refer to ^vatai or [-tiya ?]) celebrate Yasnas in
honour of Hormijda] on account of (upari helping out
a loc. absolute) the Good One (uttame = saplr = vahy5,
this last perhaps conceived of as a loc. of va(n)hu (so vohu)
= ' the Good One,' Hormijda) being aware (lit. ' being
a knower' = vae#a as if read as the verbal noun) from
(His) sanctity (possibly meaning ' as regards sanctity')
[which (is, yat = an I = ' which means') that Hormijda
is cognisant (vetti) of the matter (? kimcit) which is a giving
•of the reward of (or ' for ') sanctity . . . . ] ; to these
altogether, males and females, do I sacrifice [that is, to
the Amesaspends, male and female (so, with error, and
referring as usual to the non-feminine and feminine elements
in their names)].)]

1 In the gloss, the moral idea becomes more prominent.
2 Did he mistake yaonham for a form of yuj (sic !) ?
3 I think that the Amesas are not in place here; ' males and females' are

intelligently taken from tasca, taosca, but erroneously referred to the Amesas.
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674 THE PAHLAVI TEXTS OF

(YASNA XXI continued.)

The Pahlavi Text of the Commentary upon the Yenhyd Hatam
translated.

(1) There was a word of the Yasna of Zartust the Saint (as
follows in the Yenhya): 'Yenhya Hatam' (text; translation) j
'to him of beings do I sacrifice whose (yenhya) (benefit)
in the sacrifice is thus continuous' (so, me'im; or, merely
meaning ' in i t ' = paiti). Comment: Here Auharmazd has
described the Yasna (or, ' here Auharmazd's1 Yasna is
indicated or described' (literally ' is taught' this for
yasnem cinasti) by Him (Auharmazd, or by the Authori-
tative religious teacher)) [that is to say, they would
make it his] whose is the instituted law of Auharmazd
(meaning, 'by whom that law is cherished'), [that is, his
is the correct(ly) instituted law whose is the Yasna (meaning,
' that the sacrifice is the one all - important centre of
established religious and civil regulations'; compare the
Vedic idea of the sacrifice as the centre of everything)]. (So
this much, as now stated) has been now indicated by him,
the Commentator (or by Him, Auharmazd). (Cf. the
Yenhya Hatam. This was the first distinction.) That is
to say, they would make it more his2 (or ' they would offer
it further on to Him'); (2) according to3 which (man =
ya#ra) one expresses continuously (bastan as a mistake; so
the Pers. hamisah for haSbis, haSa- seen as = Indian saha =
'always') a wish for the birth4 (meaning 'for the life,' so,
for jijisam) [of men; that is to say, one declares to them the
matter (of the duty and the reward; see above), since (or
'in order that') it may be possible (asaoninam Ar(a)maiti)

1 Ner. has 'Yah (yo)'; ya itra, Mahajnanin (i.e. voe. f).
2 C , the Parsi-Pers., has zyadah, with which he renders fraz above.
3 Ner. yah (?) kutumbinaiii jivitasya akanksl. C , the Parsi-Pers., does not

translate zayesn. Notice the correct etymology of zayesnl ^vahesn (together with
its egregious error as a translation for jijisam).

4 While bastan seems to render haSbis, yet it (haSbis) seems to be again
rendered with ansutafin, quite a common circumstance with the translators; in
fact, this was their idea of an alternative.
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YASNA XIV, XV, XVI, XX, XXI. 675

for them to live aright] J Yaonham (i8a . . . paoiryanam)
(Text, comment follows): Here he has fully indicated the
sacrifice of the Saints2 [male and female] who are the first
through their perfect mind3 (sic). (Or ought we not to see
the sense of the original: 'who (which females) holy ones
(the Amesaspends) are the first with Ar(a)maiti (i.e. having
A. as their first in the course of an enumeration of these
feminine names'4) ? But there is the erroneous gloss ;
asaoninam cannot include the male or non-feminine names.)
This would be the second ' distinction,'

(3) through which5 is the praise of the Amesaspends
[that is to say, they would thus celebrate the Austofrlt of
the Amesaspends]. (This, as above explained) was the three-
fold point of doctrine (expressed in the formula Yenhya
Hatam) [that is to say, his6 threefold distinction was within
it (comprehended) within all this Yasna-saying (the Yenhya)].

Catechetical.

Question 1: ' To whom7 [was] this Yasna (addressed) ?'
Answer: ' To the August Immortals in the course of this

(full) Yasna . . . .'

1 Ner. has sad'u; see vahyo as neuter.
2 The fern, of asaoninam is carefully indicated by this gloss. Her. did not see

the fern.; see muktatmanam; and he omits the gloss.
3 As might be expected, Ner. is here abstract with his ' sampurnamanasa

praktananam.'
4 Perhaps I was too objective in S.B.E. xxxi, at the_ place; but it was

tempting to write ' with Ar(a)maiti at their head.' Why is Ar(a)maiti mentioned
in the original of the Comment? "Was it in view of the following verse, and
possibly because she begins the group of the feminine names of the Amesaspends,
the first three being neuter and the last three feminine. Here we should have
a glance toward asaoninam or vagdan.

5 Ner., as ever, ' yah,' missing only the formal point of the syntax. Austofrlt'
(or Austa'frit (? N.B.)) seems to have been a sacred term expressing a prayer,
supplicating a blessing ; cf. usta ahmai + frit'. It has technical meaning
for Ner. Was it another name for the AiSem Vohu ?

6 Ner., as ever, personal trinyayl b'iitah; kila nyayesu trisu mad'ye b'utah.
His yo (yah) must refer to ZaraSustra as representing the typical worshipper; see
yo datte svamine . . . . Vak, which otherwise might be the subject, is
feminine. The threefold distinction has reference to the subject of the Yenhya
conceived as divided into three points for discussion; see the three lines; though
we may ourselves divide it variously.

7 Ner. this time has an oblique case: kasyo 'pari ijisnih ? Ans. amaranam
gurutaranam upari ijisnib (upari = pavan = paiti here).
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676 THE PAHLAVI TEXTS OF

The Usta Ahmdi.

Avesta text: usta ahmai yahmai usta kahmaiclt . .

Thereupon spake Auharmazd thus: ' beatified1 (is he, nevak'
for usta) from whom is (derived) a benefit (nevaklh =
usta) for him (the ordinary worshipper) whosoever2 (he
may be) . . . .'

(As ordinary Pahlavi, and in fact in this case we must
render): ' Also upon him (whosoever he may be), Auharmazd
bestows a sovereign authority according to his desire3 [ac-
cording to the desire of the former (literally, ' of that
(person)']. But, with the original in view, the earliest
commentators may well have meant: ' also upon him does
the one possessing an absolute sovereign authority (an
authority according to his desire) bestow it (the benefit
expressed in usta2) / (so, as a possessive compositum) . . . .

Further Catechetical Zand.

{Question) What was in that saying ? What was the
answer to the statements which was uttered? What was
that subject-matter ? What was said ? He answered
(that is, ' the meaning of his answer was ') : ' A beneficial
future'4 (so with great error); (and that) a beneficial
future progress5 (for) every kind of saint, (for those) living
(lit. ' for those who are'), and for those who have lived

1 Jfer. seems anxious to notice the formally inflected usta ; so he uses the
dative, sundaraya, ' for a beneficial (hardly ' for a handsome') resu l t ' : Hormijda
spoke ' to him to whom there is a benefit for everyone.' As to this fine sense
reported by the translators, I fear it cannot he defended; see Gates at the place,
texts, t r ls . , and comm.

2 C , the Parsi-Pers. , has kudam.
3 So Ner., ' a kingdom with his own wish,' SveciS'aya, rajyam mahajfianl dadati

svami [kila samlhitena nijena (this last explaining Ner. 's svecc'aya,)] . . . .

4 As elsewhere the termination ^ J ^ 0 * M of ustatatem must have been read

as. = Pahl . . . Sit — al . . , so misleading the translator, who saw a form

of i, ae = ' to g o ' in it, hence his rovesnih (sic). Ner. follows with his vrttimca.
5 Ner . rather tamely inserts ' the reward.'
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YASNA XIV, XV, XVI, XX, XXI. 677

(lit. 'who were'), and for those who are to be (lit. 'who
are becoming' (yehvund in this sense).1

According to the Pahlavi the answer continues: ' the
augmentor (of prosperity) is [that man] ' ; and he answered
in the sense of ' prosperity increasing' (so for vahistem,
seeing, as elsewhere, a form of vaks = ' to increase' in
vahist = ' best,' also erroneously a masculine instead of
a neuter2); and he made answer in (the sense of) ' increasing
prosperity' [that is, he tittered a reward of Auharmazd's
for the increasing of prosperity (as his answer)] . . . .
(Or 'Aiiharmazd (omit i) uttered the reward,' so RTer., and
the original; but did the latest Pahl. translator understand
it so ? See zag gabra = ' that man ' which Ner. omits)
. . . . that increasing of prosperity which is sacred;
but I (would) say (this is a note of the last editor of the
future commentary, and perhaps intended as rejecting
a reading in the plural which Ner. may have followed) :
' through these is an increase of (future) prosperity for the
Saints.'

1 So Ner. satamca atltanamca b'avisyanamca. The Parsi-Pers. gives us
a valuable item, confirming the sense of yehvund; he has x^ahad bud. Notice
this expression of the future.

3 The accuracy of the translation is destroyed, as elsewhere where vahist occurs,
by the curious misapprehension of 'vahist.' The Parsi-Pers. translator does not
translate vaxsenltar here, as if he felt its incongruity; elsewhere he renders it by
the same word which occurs in the other language.
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