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ART. XVII.—Two Old Simhalese Inscriptions. The Sdhasa
Malta Inscription, date 1200 A.D., and the Ruwanwceli
Ddgaba Inscription, date 1191 A.D. Text, Translation,
and Notes. By T. W. RHYS DAVIDS, late of the Ceylon
Civil Service.

INTRODUCTION.

OF the following two inscriptions, the former is edited from
a MS. in Dambulla Wihare, of which I have a transcript in
the Roman character by a native copyist; and the latter
from a copy made by Naranwita Unnanse, which I owe to
the courtesy of Mr. R. C. Childers. In the Dambulla MS.
the inscription is repeated twice, and the readings of the
two copies differ pretty frequently, as will be seen from the
various readings given below the text.

The latter, the Ruwanwaeli Inscription, was recorded in
the fourth year of Nissanka Malla, i.e. 1191 A.D., and was re-
discovered near the Ruwanwaeli Dagaba, at Anuradhapura, in
1874, by NaranwitaUnnanse; the former was recorded at the
commencement of the reign of Sahasa Malla in 1200 A.D.,
and is on an upright stone, resembling a very large grave-
stone, a little north of the Hseta-da-ge (or 60 days' house),
close to the new path which I cut from the King's palace at
Pulastipura to the Rankot Dagaba. I much regret that I
had no time to copy the inscription myself; but, except in
one or two places, the text, at least of the Elu parts, seems to
be pretty correct.

Both inscriptions are of great importance, the latter
settling the question of the identity of Nissanka Malla
Parakrama Biihu with the Kirti Nissanga of Mr. Tumour's
list; and the former giving us, not only historical details not
found in the Mahavamsa, but also a date. Both have been
translated before: the former by Mr. Armour in the Ceylon
Almanac for 1834;l and the latter by the Interpreter Muda-

1 I have never been able to procure this extremely rare book; but the trans-
lation is reprinted (under a wrong title) at page 353 of the second volume of
Major Forbes's Ceylon. London : Bentley, 1841.
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354 INTRODUCTION TO

liyar of the Courts at Anuradhapura in the Ceylon Observer
for the 29th of December, 1874. The texts have not as yet
been published.

The Mahavanisa at this period is extremely short, dismiss-
ing sixteen kings in one chapter of 80 verses, of which only
one applies to Sahasa Malla,1 and only nine to Nissanka Malla,
who was certainly a powerful and successful king. This is
explained by the mode in which the Mahavainsa was written,
viz. at intervals and by different hands: each new chronicler
hurried over the reigns of the kings preceding the one under
whom he wrote, and then enlarged at length on the events of
that monarch's reign.3

Nissanka Malla's reign is thus hastily sketched in the
following verses of the 80th chapter of the Mahavamsa (I
quote from the India Office MS.) :—

18. Ghatetva tarn ahu raja Kittinissankanamako
Eaniio Vijayabahussa uparaja Kalingato

19. Patva rajabhisekarii so Pulatthinagare vare
Dathadhatugharam rammaih karapesi silamayam

TRANSLATION.

18. Having killed him (viz. Mahendra), the Viceroy of
Vijayabahu, named Kirti Mssanka, from Kalinga, became
King. When he had been crowned, he had made in the fine
city of Pulastipura a beautiful house of stone for the Tooth-

18. The MS. has Kalingaro. 19. The ruins of this Dalada Maligawa still exist,
and show that, though small, it must have been a building of exquisite beauty.

1 It is given below in note 4.
2 This consideration leads me to the supposition that Tumour (Mali. p. ii.)

may be wrong in assigning the whole of the Mahavamsa, from the period at which
Mahanama's work terminated to the end of Dambadeniya Parakrama's reign in
A D. 1300, to one hand. There seems to be a break at the end of the eventful
reign of Parakrama the Great; no less than eighteen chapters, some of them of great
length, being devoted to the life of that king, whilst the succeeding kings are
hurried over till the time of Dambadeniya Parakrama, whose reign occupies seven
chapters. Perhaps there has been some confusion between two Dharmakirtis, one
the author of Dathavamsa, who lived in Parakrama the Great's time, and the other,
the author of one portion of the Mahavamsa, who lived in Dambadeniya Para-
krama's time. When the whole text is published, the evidently late style of the latter
portion, from which the above extract is made, may throw light on this question.

https://doi.org/10.1017/S0035869X00016531
the Cambridge Core terms of use, available at https://www.cambridge.org/core/terms. 
Downloaded from https://www.cambridge.org/core. Newcastle University, on 15 May 2018 at 04:52:30, subject to

https://doi.org/10.1017/S0035869X00016531
https://www.cambridge.org/core/terms
https://www.cambridge.org/core


TWO OLD SIMIIALESE INSCRIPTIONS. 355

20. Bandhapetva samuttungam Ratanavalicetiyaih
Alamkarittha sovannatthupikayanam uttamam

21. Karayitva saniimena pasadasatam addhikam
Viharam bhikkhusamghassa niyyadetva upatthahi

22. Sovannarajatubbhasabhittitthambhehi bhasuram
Hingulamayabhubhagarii sovannacchadanitthikam

23. Viharaih. Jambukolavhaih karayitva tahim sudhi
Patitthiipayi sovannasatthubimbe tisattatim

24. Senaya caturanginyii saddhirii hatthipurassaram
Gantva Samantakfitarii so abhivandiya bhupati

25. Pupphiirame phalarame aneke ca sabhasuha
Tamvanniyadlpasmim siidhu sabbattha karayi

26. Evam bahuvidham punnam sancinanto dine dine
Kavasamvaccharam samma rajjam kasi sa bhupati.

relic, and caused the lofty Rankot Dagaba to be built, orna-
menting the high road to the golden Sthupa.

21. And he made one hundred rest-houses (on the road-
side to it), called by his own name, and having delivered
the vihiira near it into the keeping of the priests, he himself
paid homage to it. 22. He made the vihara called Dam-
bulla, with golden roof-tiles and a vermilion floor, and
dazzling with walls and pillars shining with silver and
gold; and he, the pure-minded one, put up there seventy-
three gilded images of Buddha.

24. The King also went with his fourfold army, and with
elephants, to Adam's Peak, and worshipped there; and he
established flower gardens, and orchards, and . . . . and did
good throughout the island.

25. Thus heaping up merit of different kinds from day to
day, this King reigned for nine years.

21. The MS. has addhitam. For sanamona compare line 15 of the inscrip-
tion helow. 22. The MS. has ubbhaya, basuram. 23. The form Jambu-
kola throws interesting li^'ht on the derivation of Dambulla; but it is more
probable that the Pali word is a translation of the Sinhalese word, than that the
Sinhalese word has come through the Pali. Another Jamhukola on the sea-coast
is mentioned in the Mahavaiiisa, pp. 110, 119, vide below, note 18 to the Sahasa
Malla Inscription. 24. The MS. has bhupatirii. 25. The reading of the MS.
in this line neither agrees with the metre nor gives any sense.
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356 THE SAHASA MALLA INSCRIPTION.

A,—THE SAHASA MALLA INSCRIPTION ON THE TJPRIGHT SLAB

NORTH OF THE H J E T A - D A - G E , FOUND WHILST CUTTING THE

NEW PATH TO THE E A N K O T .

Srimat Sahasa-mallah Sinhalapatih Kalingawahsagranlr
Agamyatra Kalingato 'rgghitavate Lankadhirajyasriyam
Ayushmatprtanadhipaya mahatlm gramadhikan sampadam
Dattavan* krtavan svayan krtavidam ekadhirayje padam.

Sri siri-sara Okawas-parapurehi x mulu sakwala ek-sat-
kala2 Kalinga cakrawartti paramparayata, Sri Goparajayan
wahanse Bahidaloka mahadewin wahanse kusin Sinhapurehi
prasutawii,3 asama sahasayen* Sahasa Malla yayi wirudu lada,
siri Sangabo Kalinga Wijaya-bahu raja pa wahanse, palamu
Lankayehi rajasiri5 psemina siti Nissanka Malla nam basnan
wahanse swarggastha wu pasu; hiru astayata6 giya

TRANSLATION.

[Sanskrit.] The illustrious Sahasa Malla, King of Ceylon,
and chief of the Kalingan race, having come over here from
Kalinga, gave to the deserving and venerable aged chieftain
the great fortune of the Lordship of Ceylon, together with
much land, giving a share in his absolute power to those who
were grateful to him.

Come of the stock of the Kalinga Emperors, who, descended
from the sacred and illustrious race of Ik&hwaku, brought the
whole earth under one umbrella, born at Sinhapura, in the
womb of Bahidaloka (the large-eyed one), the chief queen
of the illustrious Gopardja ; the illustrious king Sangabo
Kalinga Wijaya Bahu was, on account of his unequalled
daring, celebrated under the name of SAHASA MALLA, " the
excellent by courage." After his elder brother, Nissanka
Malla, who before him had come to the regal dignity in
Ceylon, had gone to heaven; when, like a number of stars

VARIOUS READINGS.
1 A. sirisiramakawas", B. sisirisaramakawas". 2 A. eksakwalasatkotala. 3 A.

prasutawu. i A. asamasahayen, B. dasamasahasayen. 5 B. rajasi. 6 A. li.
hastayata. ' B. tena.

* The second syllable should be long ; the MS. reads dattovan or dantyovan.
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THE SAHASA MALLA INSCRIPTION. 357

taru gananak se klpa rajakenakun8 gili giya kalhi,9 Lan-
kawa aswamika wae,10 sanda n uda no lat rseyak se anduruwa
tubu sanda ;1 2 Lankadhikara Lolupsela13 kulu dun naewi
abonawan,14 taman srata slla kulacaradi mantrl gunen yedi
nitiparama wana15 heyin taman ta parama mita wu Lankadhi-
kara Lolupaslakulu I6 budalnawan hii ekwa, " rajahu17 nseti
rajyaya18 nam niyamuwa nasti nsewak se no pawatneya,
hiru nasti dawasa se no hoboneya, Buddha sasanaya da anasak
nsetiwa niralabha19 wanneya, tawada Lakdiwa20 Wijaya raja-
yan Yakshappralaya kota kanu mul ba tsenu wiyalak se
pawat kala heyin ema wansayehi21 rajun bohose rakshakala22

taenaya, e23 bsewin mehi raja kala Nissanka Malla swamlnge
malanuwan wahanse Kalingu rata yawa wadil-awut losasun

after the sun has set, several kings had sunk and gone, and
Ceylon being without a ruler, was dark as a night without
the rising of the moon, Lolupselakulu, Adhikiir of the realm,
and Lord High Admiral, spoke (as follows) with Lolupsela-
kulu, Adhikar of the realm and Lord High Treasurer, who,
—as he excelled in ethics, being endowed with all the qualities
of an adviser, by his faithful disposition and family virtues,—
had become his dearest friend.

" The kingdom without a king, like a ship without a
steersman, will not continue ; like a day without the sun,
will not flourish ; and the religion of Buddha, without regu-
larity, will become profitless : and further, after Wijaya raja
drove away the devils, and made Ceylon like a field formed
by the tearing out of stumps and roots, it is a place which
has been much protected by kings of that family: therefore
let us send to the country of Kalinga and fetch the younger
brother of the Lord Nissanka Malla who was reigning here,
and thus secure the government of the world." Having
determined to do so, they sent to Kalinga the chief Malli-

8 A. B. kenakun. 9 A. tanhi. 10 A. wa. l l B. sana. 12 A. awurudnwata-
sata, B. anduruwatubusata. 13 B. paelje. ]i A. duttseti aboniiwan, B. dunnsewi
abonawan. 15 A. parawawana, 13. parawacana. 16 A. kulQ. " A. raja. l s A.
rajyayaiiama, B. rajyanama. 19 B. niralambha. 20 B. Lakdiwanam. 2l B.
wansayehi. 22 B. parikshukala. 23 A. tawada e.
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358 THE SAHASA MALLA INSCRIPTION.

rakumha y i " baonii niscaya kota, swami84 paksha pata dhlra
sara gunen yukta e rata wsosi Mallikarjjuna nam pradhani
Kalingu rata yawii, iiradhana kota, maha pelaharin genwa,
Soli ratin25 Kahakonda-pattana26 mse wadii hinduwii, ratna-
bharana wastradin matu wana rajya srlyata27 anuriipa srln28

satkara karana kalhi, e bawa29 asil anugraham parigraha
dekata pohosat losasun rakna rajawarayan no kcomseti wa
tama tamiige31 ma adhipatwaya pata wigrnl karana durmman-
trln de hawuruddakin33 sadhil, pun sanda nagil panii so subha
nsekat33 mohot muhudu pita31 maha potin35 nirupadra wa
kota wada awut, Tri-sinhalaya ekiidhapatra36 kota Buddha37

warsha (1743) ek dahas hat siya te siilis hawurudu tunmas
sat wisi dawasak giya tena Binara pura dolosvvak lada Bada
da subha nsekat mohotin abhiseka karawu me ananya-sadhil-
rana-daskamata taman wahanseta palamuwannehi scnewi rat

karjjuna, who was a resident of that country, well affected
towards his master, and of a brave and firm disposition, and
having conciliated (the prince), and brought him with a great
retinue from the Soli country, and placed him at the port of
JTahakonda, they hospitably entertained him with all the
splendour of jewels, ornaments, and robes suitable to the
dignity of the kingship to be.

Whilst this was being done, some evil-designing men, each
considering and hoping for his own advancement, did not
desire kings who would secure the government of the world,
(but) in two years, having overthrown them, raising and
showing as it were the moon in its fullness, they brought
him safely, at a lucky moment, over the sea in a great ship,
and having united the three divisions of Ceylon under one
sceptre, 1743 years 3 months and 27 days after the Nirvana
of Buddha, at the full moon of the month Binara, on
Thursday, at a lucky moment, him they crowned. For this
service, unequalled by others, in the first year of his reign he

24 B. swilmT. 26 B. rata. ™ B. pattern*. 27 B. rajjasriyata. 2S B. srl. 29 A.
mabawa, B. eba. 30 A. armgwraha. '^l B. tamange. 32 B. hawurudduki. 33 A.
sahansckat, B. sahanakat. 31 A. B. muhunupita. 35 A. mahapcta, B. mahapeti.
38 A. ekadapatra, B. ekatapatra. 37 B. Budha.
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THE SAHASA MALLA INSCRIPTION. 359

pata bandawa38 agra mantrlkota situwa, meweni daruwan39

lada mawunta wffidi40 satkara kalamana we dseyi mowun
mainiyanta Lankatilakadcwl yayi nam di badaran pata
bandawa boho sammana di hira sanda pamunu kota Lak-
wijayasingu senewi abonawanta 41 di wadala gamwa.ra ha
pariwiira ha48 siyalu sampattiyata, matu wana rajadaruwan
udu taman43 tamanta daskam kala un raksha-kirltna raja
dharmma heyin, wilopaj^ak no kota mema paridden taba di
mawun wansha raksha karanu masnawaeyi silalekha karawa
wadala seka. Me balabala raja wallabha wa siti amaptyta-
dihu da baliltkarayen me kl deya gattu44 nam wewayi45

rajasthaka kalahu nam wewayi46 rajjyaya msekuwa nam weti,
kulen hlnayan ha da kawudu ballan47 ha da samanam weti.
Eheyin swami48 pakshapata wa raksha karanna kasmaettawun-
wisin49 mowunta dun hsema sampat raksha karanu msenawl.50

gave to the honourable one the office of Commander-in-chief,
and made him his Prime Minister: and thinking, " to the
parents of such children much honour should be done," he
gave their mother the name Lankatilakadewi (the princess,
the ornament of Ceylon), and girded her with a golden
girdle, and gave her much honour.

And using (the royal sign manual of) sun and moon, he
was pleased to make a record on stone that future princes
might in a similar manner protect their family, and leave un-
disturbed the complete enjoyment of the lands and dignities
he had been pleased to grant to the Commander-in-chief Lak-
wijaya Singu; for it is the duty of kings to protect those
who have done them service. If ministers and others who
enjoy royal favour should, after seeing this (inscription), take
by force the things here mentioned, or claim them as property
of the crown, the kingdom will go to ruin, and they will
become like low-caste men, and like dogs and crows. There-
fore, let them protect the wealth granted to them by Him
who desired to protect those who had been loyal.

36 A. B. banawfi. 39 A. daru. 40 A. B. wsedi. 41 A. -singu-, B. -hingu-.
4- A. emits lia. 43 A. tama. 44 A. gattru, B. gathu. 45 A. wmwayi. 40 A.
•wewayi. " B. balls . 48 A. swami. 49 B. kaemsetta. 60 A. msenawi.

https://doi.org/10.1017/S0035869X00016531
the Cambridge Core terms of use, available at https://www.cambridge.org/core/terms. 
Downloaded from https://www.cambridge.org/core. Newcastle University, on 15 May 2018 at 04:52:30, subject to

https://doi.org/10.1017/S0035869X00016531
https://www.cambridge.org/core/terms
https://www.cambridge.org/core


360 TEE KUWANW^LI DAGABA INSCRIPTION.

Devas Sahasa-Malla esha jagatam manyasayam yacate
Trayan yad drdhapakshapatadhurinaih kshatro 'bhidharm-

maparam
Ayushmatprtanapateh krtavatam Kalingavansodayam
Candrakhyavadhisampadam sahasato rakshantu vansyan

nrpah.

B.—THE RUWANW^ELI INSCRIPTION FOUND IN 1874 BY
NARANWITA UNNANSE, AT THE S.E. ENTRANCE TO THE
TERRACE ROUND THE RUWANW^ELI DAGABA AT ANU-
RADHAPURA.

(1). Srlmat-wu, tyaga - satya - sauryyadi - guna - ganayen
asadharana wu, Oka-was-raja-parapuren a, Kalinga-

(2). cakrawarrti-raja-wansayata tilakaya-samana wae, Sinha-
purayehi sajata-wu, Nissaihka

(3). Malla-Kalinga-Parakramabahu-rajapa-wahanse ; swa-
wansayata pa ramparayata

4. Lamkadwlpayelii ek se-sat kotse; malu Parakrama-bahu
wahanse piiirwa-raja-

5. carita ikmas kala ati-dasa-awinayen pldita-wu dilindu-
wse gos sorakam kotse

6. jlwatwana boho janaya jiwitasahserse sorakam karanne
yan'

7. asawen. wedaeyi, ran-ridl-masuran-mutu-msenik-wastra-
bharanadi un-un-kaamati-wastu ha

8. sarak-gam-bim-adi abhaya di, sorakam harawa ; sesu
boho janaya da e e dukkhayen galawa, mese

TRANSLATION.

After Nissanka Malla Kalinga Parakrama Bahu, who was
born at Sinhapura, as it were the crowning ornament of the
imperial Kalingan race, the descendants of King Ikshvaku;
and who was unequalled in the number of his virtues, gene-
rosity, truth, heroism, and the like; (4) had made one authority
(supreme) in the island of Ceylon, which belonged to his family
by ancestral right; (8) he put down robbery by relieving,
through gifts of cattle and fields, and of gold and silver coins,
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THE RUWANW^LI DAGABA INSCRIPTION. 361

9. msewiwidhawicitra-wastu-danayensanatha-kote; madun-
deya sthirakotse tawa da wsediyak samurddhawa sata-
mana

10. wedseyi, awurudu gananakata aya hserse wadara, tun raja-
yehi mse hsema kalata kaeti aya hserae wadara; ma
dawasaekak

11. no simha suwase wisuwse mseneewseyi, pera-rajadaru-
wan no kala wirulesekas tulabhara nsegewi sita

12. wadara, urehi da Wlra-bahu mahapanan wahanse ha
agamahesun Kalinga Subhadra bisowun wahanse

13. ha saha wotunu abaranin saedl, taman wahanse ha tun-
dena-wahanse tulabhara nsegl sat ruwan

14. ha setulu ridltiram ha anantakotae, raja-wlthiyehi (ne)
swamin maha-dana-warsha pawatwa ; tun raja-

15. yehi bohokotse Nissamka-namin satra namwa, annadana-
da nirantara-

and pearls, and jewelry, and clothes, as each one desired, the
anxiety of the people; who, impoverished and oppressed by
the very severe taxations of Parakrama Bahu the Old
(which exceeded those customary under former kings), lived
by robbery: for, thought he, they wish to steal only through
their desire for life. (9) He relieved a great number of other
people also, each one from the hardship that he felt, and
having thus, by gifts of various kinds of goods, made the
people feel that they had a protector, (10) he was pleased to
take off taxes for a number of years, and to relinquish for
ever in the three divisions (of Ceylon) the tax on chena cul-
tivation, thinking, " may that which I have given be main-
tained, and prosperity be still further increased." (11) And
further thinking "that no one may be unhappy in my time, I
will mount the balance as no former princes have done," he
mounted the balance together with Prince Wira Bahu, the
fruit of his loins, and his chief queen, Queen Kalinga Sub-
hadra, three persons in all, wearing their crowns and orna-
ments, and so caused a rich rainfall of gifts in the royal
street . . . silver . . . containing the seven jewels. (15) He
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362 THE RUWANWJ3LI DAGABA INSCRIPTION.

16. yen pawatwa ; siyalu dilindu-bhaya sora-bhaya kantaka-
bhaya durukotas, Lak-diw-wasi-hsemadena

17. suwapatkotse; sasanayehi da dussllayan da ukkanthitayan
da pahanowanne pratyaya lo-

18. bhaĵ en ha katayuttehi bhayin bawa daena, sasanaya
kilutu no kote siwuruhalawunta katayutu das-

19. nae, ran-ridi-yakada-bat-bijuwata-sarak-adlwu dtclrebeyi
sammata-karawa wadiira; susllawahanso-

20. warundaata da paribhoga no wuwamanawedaayi, obage
nEewadaayanta nowatunsituyen

21. sangrahakota, siwpasayen dana-prawiiha paturuwa ; mesF
lokaya da sasanaya da semehi taba,

22. Pulastipurayehi waada-wasana-seyen, Ruwanwsoli dilgab
wahanse da wandana pinisse siyura-

23. nga senaga piriwara mahanubhawayen taman wahanseta
satarawannehi nikmaa; dagab wa-

put up rest-houses in the name of Nissanka in many places in
the three provinces, and established food endowments to con-
tinue for ever; and removing far away the fear of poverty,
and the fear of thieves, and the fear of distress, he made
every one in the island of Lanka happy.

(17) Having perceived that those who did not keep their
vows, and those who still had (worldly) desires, would not
leave the Church through greed of gain and fear of work,
and having perceived what ought to be done for those who
threw off the robes without disgracing the Church, he was
pleased to order that they should receive gold and silver, and
clothes, and rice, and seed padi, and cattle, and the like; and
thinking " it is not right for the reverend priests who keep
their vows to have wealth," he poured out a stream of gifts
of the things allowed to the priests, and took their relatives
under his protection (21) Whilst he, having thus
pacified the world and the church, was living at Pulastipura,
he set out, in the fourth year of his reign, with great pomp
and surrounded with a powerful army, to worship the relics
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THE RUWANWJELI DAGABA INSCRIPTION. 363

24. hanse penena manayehi dimse wahanayen baesse, srl
padayen Ruwanwseli-maluwata wseda, malu-

25. wehi wseli tawaranna se ananta mutu atute, wseli nala-
pimanan kusum pudunna se

26. ran-mal ridl-mal satruwan sisara niraturu koto puda;
anangi pata kada patakayen

27. dagabata iitapaniwaranaya kote, sisara; niraturu kote
kapuragoda goda kote, pahan

28. pudii; taliyantel-suwanda tel-adiwu telin satiyak pahan
pudil mese mse kalu wael

29. dumin suwanda-malin pudii siwaidgandin sisara, piri-
badagence, satalis lakshayak masuranin

30. piijakotso ; nuwarata hatpasin sat gawwak pamana tsenss
haoma satun no mserlya hsekkseyi

31. abhaya dl, bera lawa, dolos maha wse tsenae masunta
abhaya dl, Kiimbodmta ranridl-adl-

32. wu koemati wastu dl, pakshln no marana niyayen sam-
mata kote, pakshinta abhaya dl; pritln

in the sacred Dagaba of Ruwanwseli. He alighted from his
carriage as soon as the sacred Dagaba appeared in sight, and
walked on his royal feet to the terrace, and went round the
Dagaba; having scattered countless pearls as if he .were
sprinkling sand on the terrace, and offered in perpetuity
gold and silver flowers inlaid with the seven gems as if he
were offering ordinary flowers on a bed of sand, and covered
it with flags of priceless silken cloth. (27) Having heaped
up heaps of camphor, he offered lamps in perpetuity, and for
a week he offered lamps with taliyan oil, and scented oil, and
the like, and likewise offered Kaluwel incense and sweet-
scented flowers, surrounding it with the four kinds of odours,
and had it swept, and offered forty laks of masurans. (30) He
gave security to animals, ordering by beat of tom-tom that
they should not be killed within a distance of seven gaus
from the city; he gave security to the fish in twelve great
tanks ; giving gold and silver, and whatever other goods
they wanted, to the Kambojians, he commanded them not to
kill birds, and so gave security to birds. When in his joy

https://doi.org/10.1017/S0035869X00016531
the Cambridge Core terms of use, available at https://www.cambridge.org/core/terms. 
Downloaded from https://www.cambridge.org/core. Newcastle University, on 15 May 2018 at 04:52:30, subject to

https://doi.org/10.1017/S0035869X00016531
https://www.cambridge.org/core/terms
https://www.cambridge.org/core


364 THE KWANW^ELI DAGABA INSCRIPTION.

33. da wandana welehi ehi bauddha dewatawan saha mln
ha bananna dutu minisunge prlti

34. ghoshana asa e welehi upan Buddhalambana prltin Lak-
diwwaslnta nsewsetse hawu-

35. ruddakata aya hseras ehi siti Loke-arak menawan adhi-
kara kotse undse puda Mirisa-

36. witi adlwu wihara karawawayi ananta wastu ha wl
siyaganan yala dl situwa nuwara dew-

37. nuwarak se peraparidden sarjjitakot^ wadtila niyadameta
si tin puja kala

38. nata bauddha dewatawangen memse lesae araksha aeti
bawa da dsena matuwana rajadaruwanudu

39. wisin nuwarse wihara wihara wasln lokasasana sanatha-
kotse raksha katayutu

Srlyamna ratnacaityapacitim avikalair yo na lakshair dha-
nyanam

Catvarimsatpramanair nnirupamaracitam dvlkshasandraih
pramodyai'h

Pratyakshany eva naikastutim akrtattu prlticitto 'yam ab-
dam

Lamka - Nissariikamallo daramayadakara Sri - Parakranta-
bahuh.

he was worshipping the relics, he heard the joyful shouts of
those who saw the Buddhist gods talking there with men,
and from the enthusiasm towards Buddha which then arose
in him, he again relinquished to the people of Ceylon a year's
taxation. (35) He made the philanthropic men there pre-
sent judges, and giving them countless wealth and hundreds
of yalas of padi, told them to restore the Mirisawiti and
other wihiiras, and decorated the city like a city of the gods.
(37) May future princes, perceiving that protection in like
manner will be granted by the Buddhist gods to those who
in their hearts worship this Dagaba, protect and preserve the
wiharas in this city, and those who dwell in the wiharas!
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NOTES ON THE SAHASA MALLA INSCRIPTION. 365

NOTES ON THE SAHASA MALLA INSCRIPTION.

1. Siri-sara.—Sara here is derived from sara, and means
full of, whose very essence is. This sense is not given in
Clough's Dictionary ; but this compound sirisara occurs in
Saelalihini-sandese, vv. 83, 93; and also in the Ummaga
Jataka, p. 60, line 13, and Kusa Jataka, vv. 612, 633, 655,
678. In the sense of ' arrow' sara is common; compare
Malsara, ' the flower-arrowed one,' as a name of Anangaya or
Cupid; Kusa Jataka, v. 204.

2. Wirudulada.—Wirudu kiyanawaa is to recite panegyrics
in verse, usually at a feast, in praise of some chieftain (San-
skrit viruda, wirudu being the Simhalese pi.). Clough gives
wiridu klma with the sense of ' speaking verses extempore,
repeating apropos,' but I doubt whether the form in ri was
ever in use. In the Guttila, a poem composed by Wettaewe
in the fourteenth century, and still popular among the Singha-
lese, at v. 237 occurs the phrase—

Kiyata noyek wirudawali satose

—in a note on which passage Pandit Batuwantudawa ob-
serves that, in a vocabulary called Gadyapadya, wiruda is
explained by rajastuti. I do not understand the expression
wlradu raja on the Great Lion at the Audience Hall, Pulasti-
pura, where it is used as an epithet of Nissanka Malla. See
the Indian Antiquary for September, 1873, pp. 246, 247.

3. Rajapa.—Compare tepa in the contemporary Inscription
on the fourth pillar of the Audience Hall at Pulastipura, and
my note in the vocabulary, Indian Antiquary for September,
1873, p. 248. Compare also Sidatsangarawa, line 44.

4. Hainan.—Sahasa Malla is not mentioned at all in TJp-
ham's Rajawaliya (p. 255), and only in a list of sovereigns
in Upham's Eajaratnakara (p. 93): in Tumour's Epitome
his relationship to Nissanka Malla is also not given, and in
the Mahavamsa itself his reign is dismissed in the following
brief stanza (I extract from the India Office MS., chap. lxxx.
v. 32) :—

Tato Sahasamallo ti raja vikkamakesarl (MS. kesari)
Rajjam kasi duve vasse Okkakakulasambhavo.
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366 NOTES ON THE

The word bcena is now applied only to a daughter's husband,
or a sister's son; but Mssanka Malla, who came to the throne
eighteen years before Sahasa Malla, was probably his senior
in age. Clough, who under bcena only gives ' a nephew, a
sister's son,' has another form btshcend, under which he gives
also 'an elder brother.' In the charms used in the Bala
ceremony to propitiate the planets, the expression welendu de
bee occurs in the sense of ' two brothers, merchants.' I have
translated 'elder brother'; but that meaning is doubtful, as
bhagineya in Sanskrit, and bhagineyya in Pali, both mean
exclusively nephew.

5. Uda must mean the rising, but udaya or ude are the
usual forms; the one used in the inscription being not even
noticed by Clough, and only now occurring, as far as I re-
collect, in the verb udawenaiva, ' to rise' (of the heavenly
bodies). But compare Guttila, v. 118, and Kusa Jataka,
v. 369, where uda is used as a noun. The latter poem is an
Elu version of the well-known Jataka, written about 1610 A.D.
by Alagiyawana Mohottala, and is very popular among the
Simhalese, some of whom consider it the finest poem in the
language. A printed edition by Don Andris Tudawa was
published in Colombo in 1868.

6. Tubusanda.—I have ventured, against both MSS., to
adopt this reading, which corresponds well with the giya
kalhi above.

7. Abonaican is still used in the hill country of Ceylon as
a term of respect synonymous with elder.

8. Budalndican is used as equivalent to mudalnawan, which
only occurs with the meaning of treasurer, and is derived
from the Tamil mudal, 'money;' mudaliyd, with its derivative
mudiyanse, is derived from the Tamil mudali, ' first,' and is
a native title of rank, not used in India, but much used iu
Ceylon. Clough gives mudali, with the meaning 'a treasurer,
a cash keeper,' but mudaliya does not occur with that mean-
ing, and the form mudali, though good in. Tamil, can only in
Simhalese be the base used in compounds and in the plural.

9. Niyamimd is not given in the Sinhalese dictionaries :
if the reading is correct, it must, I think, be Sanskrit niya-
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SAHASA MALLA INSCRIPTION. 367

maka, and must mean steersman, although, niyamako is given
in Abhidhanappadlpika, v. 667, as used of sailors generally.
Namaniya is, I am told, still used by the Simhalese sailors
engaged in the coasting trade in the sense of ' mast.'

10. anasak = ajnacakra, the wheel of command, the con-
stantly recurring succession of orders and ordinances.

11. ba tcenu.—Bahanawa, according to Clough, is ' to put
in,' and banawa, 'to lower, to let down, to unload;' the latter
word being very common in that sense: tsenu I take to be
the p-p.p- of tananawa, but I am not certain that I have
understood these words rightly.

12. wiyalak.—Namawaliya explains this (v. 138) by
walanga, snake; in which sense it must be derived from
Sanskrit vydla. Sorawiyala is the old form of the modern
porowwa, ' sluice.' Mceti-wiyala is the moist clay ready for
making the mud walls of native houses with. Wiyalanaivd,
according to Clough, is ' to dry,' and wiyala, besides a tiger,
a snake, and wet clay, means also bedstead. Here it means
a muddy field, madabima, a padi-field, rice-field: compare wila,
which Clough explains by lotus, pond, cavern, etc., and which
also means marsh.

13. malanuwan is not given in Clough or Namawaliya, but
is still in use occasionally as an honorific form of malaya.

14. wadd-awut.—Wada enawa is used as the causal of the
respectful expression wadinawa = yahapat wenawa. Simha-
lese politeness does not (or did not) speak of priests or
headmen eating, sleeping, coming or going, like ordinary
mortals, but contrived euphemisms to be used of such dis-
tinguished persons alone.

15. lo sasun.—I have both here and below translated this
government of the world; but it may also be a dvandva com-
pound, and mean the Church and State: compare the
expressions lo wseda sasun waeda, at line 15, and lo wseda
sasun rakshaya at line 65'of the Palace Inscription, J. R. A. S.
1874.

16. bcend is so in both MSS., perhaps baena, p. part. act. of
baninawa, should be read.

17. pradhdni.—So read both MSS., but I think the form
VOL. VII.— [NEW SERIES.] 24
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X

should be pradhana. It is difficult to determine the exact *
force of the titles of the high officials in ancient Ceylon, as
they doubtless varied at different times. Lankadhikara, used
at the commencement of this inscription, is evidently the origin
of the title Adigar, which the English, in their first inter-
course with the King of Kandy, found applied to the Prime
Minister. Moggallana, at v. 982 of the Abhidhanappadlpika,
explains padhana by mahamatta, Councillor of State. On the
pillars in Nissanka Malla's Audience Hall are the remarkable
inscriptions translated in the Indian Antiquary, foe. eit., show-
ing the position of those who were present when he sat in ,
state. They were in the following order:—1. The yuicardja, ,
seated. 2. The «?j9as=adhipas, seated. 3. On one side the i
se«ewer«rfM=senapatis; and on the other side the mdndalikas,
governors of provinces. 4. On one side the pradhdnas; on the
other the caurdsis, governors of 'hundreds' (from caturasi, 84, :

see Sir H. Elliot's Glossary of Indian Terms, sub voce). ••
5. On one side the kdyasthas, or secretaries ; and on the other :
the members of the kadagoshthi or bazar council (Chamber of
Commerce).

In the seventeenth century, Knox, whose faithful and
full description of the whole inaer life and customs of
the Simhalese is a mine of valuable information, gives the
titles of the State officers as follows :—1. ' Adigars ' = adhi-
kara. 2:. 'Dissanvas,' i.e. disdwas=disR, the rulers of pro-
vinces. 3. The ' courlividani,' i.e. kbrale viddnes = vidhanas
over the korales, into which the provinces of Ceylon are
divided. 4. The ' congconna,' i.e. kangdni, a Tamil word for
a petty officer ; and courti-archila, which must be, I think,
korale drracila = arakshika, the t being a misprint. The
revenue officers under the disawas were:—3. ' Liannahs,'
i.e. liyannds, writers. 4. 'Undias,' i.e. undiyds, undiya mean-
ing originally a lump or ball, and then a particular coin, four
of which, according to Clough = l sali, 4 sali being=l fanam,
i.e. \jjd. 5. The 'Monannahs,' i.e. maninnds, measurers,
collectors of the king's tithe.

In the Mahavamsa Tumour translates purohita (p. 61) by
'purohitta minister;' at p. 69 we have an amaccapamukha,
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SAHASA MALLA INSCRIPTION. 369

to whom the purohicca is subsequently given in India;
an amacca, who is made dandandyaka (cf. 146, 4; 153,
13, 14; 170, 5; 172, 9; 173, from which two passages it
appears that Dushta-gamini had at least eight amacce,
p. 205, 5; 227, 6; 229, 9; 231 3; 233, 5; 248 9; 253 11);
and a ganaka, who is made a setthi; while the honour of
senapati is given by Asoka to Devanam-Piyatissa's nephew.
This word senapati is several times translated by Tumour
'minister,' which is also his rendering for camupati (Mah.
44, 13; where camupati = senapati at line 10, Mah. 137,
4 ; 204, 8, 9, 10 ; where camupati = senapati at line 7;
at p. 64 both these words are translated commander, and
so at pp. 219, 225, 16; 259, 9). Nagaraguttika is said at
p. 65 to have been a permanent official in Anuradhapura.
Kumara used at pp. 23, 148, of the son of a king, is used at
p. 141 of a village chief; apparently the same as sammata on
p. 142 (an epithet applied to an amacca at p. 172, 4). At
p. 248, 5, kumara are the king's pages. Raja kammika,
king's overseer, pp. 175, 176, is perhaps not the title of an.
official, but balattha, pp. 175, 209, 210, 218, 219, peon, mes-
senger, certainly is. Dovarika, p. 117, 11, and jetthadovdrika,
p. 209, 8, are also officials, but evidently much beneath the
dvdrandyaka, p. 260, line 10, again mentioned in the 39th
chap. v. 39, J.R.A.S. 1874, Pt. II. At p. 231, 3, we have
a bhanddgdriko amacco, lord high treasurer. At p. 195 we
have a lekhaka, secretary who keeps a diary of the king's
good deeds, and another is mentioned at p. 236, 5. Mahd-
mattd is the name of Wankanasika's queen, p. 223, and also,
on the authority of the translator only, of Ilanaga's queen,
p. 216. The title mahamatta does not occur in the Mah.,
but is applied by Buddhaghosa in the commentary on the
Dhammapada (Dh. p. 307, 336) to Santati, who is also called
(p. 336) an amacca of King Bindusara: compare also p. 390,
line 9. Gdmani at Mah. 151, 1, seems to mean a village
headman, but may also mean lord or owner of the village.
There is a curious list given in the Sumangala Vilasini, as
quoted by Alwis, Pali Grammar, p. 99, where it is stated that
on the arrest of a thief, he was tried first by the viniccaya-
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mahamattas, then by the vohdrikas, then by the suttadaras,
then by the atthahulihas, then by the senapati, then by the
upardja, then by the King: each having the power of ac-
quittal, but not of conviction and punishment.

Throughout the history of Ceylon the political constitution
seems to have remained the same. At the head the King,
bound by no law, but never altering the law; his despotism
only restrained by his own sense of justice or fear: at his
court one or more ministers, among whom the departments of
state were sometimes divided, but to any one of whom usually
an appeal lay from every inferior officer, and who advised the
King, or administered in his name, on all affairs: over each
province a chief, bound to pay into the treasury not the exact
revenue he received, but a lump sum, and intermediate appeal
•judge in all cases arising in his district: under him, again, in-
ferior officers, some of whom were clerks and accountants with
specified duties, others petty territorial headmen over villages
or small districts with judicial as well as administrative
power. No great landowners, but the land in the hands of
peasants bound only to pay some share from one-tenth
to one-half to the King, or to a temple or chief when the
King had made a grant to that effect. Sumptuary laws, or
rather customs, and the great difficulty of obtaining justice
against oppression, prevented any rise in the general scale of
comfort, and prevented therefore at the same time any great
extension of commerce. Three-fourths of the people be-
longed to one, the wellala, or agricultural caste ; but caste
customs bound mechanics, barbers, washers, weavers, etc., to
perpetual servitude; whilst slavery of a mild form was
universal.

18. pattanamce.—I am not sure whether the mse here
should be taken separately as the adverb of emphasis, or
whether this is one word, the Sinhalese locative se added to
the Tamil word pattanam. Fausboll, in his Five Jatakas,
p. 25, says, "Pattana is given by Wilson in the general sense
of town, but it must particularly mean a town near the sea,
a port." Compare patun gam in the Rankot Pillar Inscrip-
tion, Journ. Eoyal As. Soc, Vol. YII. Part I. N.S. p. 164. I
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SAHASA MALLA INSCRIPTION. 371

think the word is of Dravidian origin. At Mahavamsa,
p. 110, Tumour translates Jambukola by Jambukolapattana:
compare Mah. 119, 13, where the reading should probably
be Jambukolavhapattane. Tumour reads Jambukolamhi-
patthane, and the India Office MS. has J° padane.

19. pata from patanawa = prarthana karanawa.
20. Both MSS. read wigna not wijna. This is very

curious. Compare the modern pronunciation of nirvana
which is usually in Ceylon = nirgwana.

21. sddhd.—Compare F. Dh. p. I l l , 21, 'tassa rukkhassa
pupphapalasadin sadeti, where a MS. I had reads sadheti.

22. subha.—I have ventured to read so in accordance with
an expression used below in this inscription.

23. Mahdpotin.—This word gave me much difficulty, owing
to the MSS. reading peta and peti respectively ; but I think
the reading adopted must be right. Pota is given for a ship
at Abhidh. 1118. Compare potadhana, Clough s.v., a shoal
of fish so large as to stop the course of a ship when sailing.
Perhaps to distinguish it from pot, a book, the word ought
in Sinhalese, following the Sanskrit and Pali, to be written
with long o.

24. sddhdrana in modern Sinhalese means justice, equity,
sarwasadharanawa, equitable towards all, is opposed to pak-
shapatawa, partial, in the sixth column of the number for 3rd
September, 1869, of the Lakriwikirana or Ceylon Sunbeam, a
native newspaper, whose leading articles are as much dis-
tinguished for their idiomatic and correct Sinhalese as they
are for loyalty and good sense. Clough's derivation of the
word is quite wrong.

25. Ranpata bandawd.—Knox, p. 133, says: "Among the
noblemen may be mentioned an honour that the king confers
like unto knighthood; it ceaseth in the person's death, and is
not hereditary. The King confers it by putting about their
heads a piece of silk or ribbon, embroidered with gold and
silver, and bestowing a title upon them. They are styled
mundianna {i.e. mudiyanse); there are not above two or
three of them in the realm living now."

26. Rdjawallabha.—At Mah. 236, 5, ranno vallabha is the
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king's mistress. At 235, 4, Sonamacco rajavallabho means
the minister Sona, a favourite of the King.

27. kawudu ballan. — On several inscriptions recording
grants I was surprised to see rough drawings of a crow and
dog. This passage explains their meaning, but as several
of these inscriptions were in alphabets much older than the
time of Sahasa Malla, the comparison must have been in
common use from an early period.

28. The Sanskrit stanzas at the end of this and the next
inscription are so corrupt in the MSS. that it would be use-
less to attempt a translation.

NOTES ON THE RUWANW^ELI DAG ABA INSCRIPTION.1

2. Samana.—The MS. reads tilakdyamdna, which gives no
sense : samana is the reading in the parallel passage at line 7
of the Palace Proclamation of Nissanka Malla, J.R.A.S.,
Vol. VII. Part I. Nissanka is spelt with ss at line 8, and
throughout the three inscriptions published in Vol. VII.
Part I. of this Journal; but as the name is given with ss
in the Inscription on the Great Lion by the Audience Hall
at Pulastipura (see the Indian Antiquary for September,
1873, p. 246), I have not ventured to alter the reading of
the MS.

3. The MS. has wahanse, which I have corrected to wahanse,
see vv. 12 (bis), 13 (bis), 19, 22, 23, 24.

4. Main being used of Parakrama Bahu the Great, who
had only been dead less than ten years, must mean old in
years, and not old in the sense of former. The Mudaliar,
who does not translate the title, points out very rightly that
this reference in Nissanka Malla's inscription to Parakrama
settles the question that Nissanka Malla Parakrama Bahu
cannot be identical with the Parakrama Bahu of Tumour's
list. When, however, as an additional reason for the same

1 The numbers prefixed to these notes refer to the numbers of the lines in the text.
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conclusion, he points out that the Stone Book at Pulastipura
gives a description of Nissanka Malla agreeing in all im-
portant points with that given in the present inscription, he
forgets that this proves nothing to the point at issue. Be-
cause one inscription of Nissanka Malla's agrees with another,
it does not follow that he is the Kirti Nissanga mentioned by
Tumour. But that point also is settled by other facts men-
tioned in these inscriptions agreeing with the extract from
the Mahavamsa now published, from which it also appears
that Tumour's spelling Nissanga was incorrect.

The Mudaliar translates the whole of this passage : " Con-
sidering the great many people oppressed and impoverished
by injudicious inordinate taxation repugnant to the ancient
royal institutes of the exalted Malu Parakrama Bahu," etc.,
which seems to me grammatically impossible r the subject of
the verbs ikmce kala must be Parakrama Bahu. Such a trans-
lation is also inconsistent with the known facts of history, as
only one king, the mild and religious Wijayabahu II.,
reigned between Malu Parakrama and Nissanka Malla.

9, 10. These lines, which must be written very closely on
the stone, as they contain more than the other lines of the
inscription, seem to have presented some difficulty to the
copyist, and are corrupt, sandtha-kotce is a strange form;
perhaps the stone has sicadha-kotm which occurs in the
parallel passage on the Rankot Dagaba Pillars published by
me in the present volume of the Journal of the Royal Asiatic
Society, p. 164, but compare v. 39. The MS. has sthira kotce;
I have ventured to read sthira; and wiwiya, where I read
wiwidha, the former giving no sense, and the y being so much
like the dh of the twelfth-century alphabet. Satamana
also seems to be a mistake for satamana, which I read, and
ma dawassekak should be ma. I do not understand simha at
the commencement of the new line. For samurddhawa
compare the Palace Inscription, line 22.

14. (we) swamin. sic in MS. The MS. here, and in vv. 7,
19, 26, has ridl, though ridi is the more common form. I
have corrected the MS: reading cetalu into cetulu, which alone
is correct.
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374 NOTES ON THE

17. The MS. here has sdsanayehi, and at vv. 18, 21, sasa-
naya ; at v. 39 it reads sasana, which is right.

18. The MS. has dcencence. The Mudaliar takes holawunta
as a nominative, and translates katayutu daenae by " had no
means of living."

19. For ridl-yakada-bat-bijuwata, the Mudaliar has " vest-
ments, iron, seed, paddy," which is probably through a con-
fusion with kada ' cloth.'

20. The Mudaliar renders obage . . . . sangrahakote by
" presented their kith and kin with various articles of
wealth."

22. The MS. has Pulastl.
27. atapaniwaranaya kotce the Mudaliar translates by

" fanning it with fans."
33. This reference to gods talking with men is most

curious, and certainly refers to a miracle supposed to have
been wrought on this occasion. The Bauddha-dewatawan
cannot mean simply Buddhist priests, for it is said on the
Stone Book at Pulastipura (teste Armour apud Forbes,
Ceylon, vol. ii. p. 347, last line) that Nissanka Malla
" having made offerings worth a sum of seven lakshas to the
great Ruanweli Saya at Anooradhapura, he caused statues
to be made of the Dewetas who rejoiced at the said puja,
and had the same gilded and placed in proper situations."

39. Vihara meant, in the Post-Vedic times in India, firstly
pleasure, relaxation, and then a pleasure-ground or place of
relaxation; and after the rise of Buddhism it was applied to
the Buddhist temples. I t meant originally the meeting place
of the Buddhist priests ; but after images of Buddha began
to be set up, and dwelling-houses for the priests to be per-
manently erected round the image-house, the word vihara
was used—as it still is—to denote either, 1. dagaba (or
dome built over a relic), Bo-tree (Ficus religiosa), and more
exactly the temple itself; or, 2. and more generally, the
whole monastic establishment. This usually consists in all
Buddhist countries alike of one or more of the following
buildings:—1. The temple or image-house containing one or
more figures of Buddha, either standing, sitting cross-legged,
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EUWANW^LI DAGABA INSCRIPTION. 375

or lying on his side : before these images the pious Buddhist
goes through his simple worship, bowing, placing his palms
together, and raising his hands to his forehead, repeats the
creed or some moral sentences from the Buddhist books, and
offers flowers. 2. The dagaba or solid bell-shaped dome,
sometimes of enormous dimensions, under which some relic
of Buddha is supposed to be buried. 3. The sacred Bo-tree
(Ficus religiosa). 4. A preaching hall. 5. A hall in which
the priests meet; and lastly, the cells in which the priests
sleep. See Davy's Ceylon, p. 220; Tennent's Ceylon, vol. i. pp.
347-349 : for Siam, Pallegoix, Annales de la Propagation de
la Foi, Janr., 1854, pp. 31 et seq.: for Burma, Bigandet,
Legend of the Burmese Buddha, p. 162: for Nepal, Hodgson's
Sketch of Buddhism, p. 241: for Tibet, Koppen, Religion
des Buddha, vol. ii. p. 258, and of. vol. i. p. 376.
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