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ART. XVI.—Tales of the Wise Man and the Fool, in Tibetan
and Chinese. By J. TAKAKUSU, M.A., M.R.A.S.

THE book I have chosen for my present paper is a sort of
Jiitaka or Avadana entitled the " Hien-yii-Ching," which
Mr. Nanjio has restored into Sanskrit as " Damamuka-
siitra" (R ?§> $g)» or "Tales of the Wise Man and
the Fool." It will at once remind one of the Tibetan
work " MDsans-blun " (generally called Dsan-lun), that is,
"Der Weise und der Thor," published by I. J. Schmidt,1

and afterwards by Schiefner, for this is a popular work
and is read by almost every student of Tibetan. The
Chinese version was by Hui-hsio (S§ ^ ) , Wei-teh (g£ f*),
and others, written during their stay in Karakhodjo,2

A.D. 445 (J^ jQ $ji H -f- ~ ££). There arc, however,
two texts both assigned to the same translators, one coming
down through the Korean Buddhists and the other through
the Chinese. It is said in the earliest catalogue in existence
(A.D. 520) that the original text was obtained by the translators
in Khoten (Kustana, ^f UJ) and translated by them in the
Temple Tien-an-shi, Karakhodjo (^| JH 5c Ŝ? ^FO- -̂ -S to
the Tibetan text we were first informed of its existence by
Csoma de Cortisi in the " Asiatic Researches," vol. xx, 1836,
and seven years later we were furnished with the text by
the Russian savants mentioned above.

We possess at present four texts of the Sutra as follows:—

Number of fasciculi
Number of chapters
Date of translation

TIBETAN.

12

.51
...After 632 A.D.

MONGOLIAN.

12
.52

After 1269 A.D.

CHINESE,

13
69

445 A.D.

(in Chinese).
13
62

445 A.D.

1 St. Petersburg, 1843.
2 Later the capital of Uigur; the district of Kao-chang in, China c orresponding

to Karakhodjo of Persians.
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448 TALES OF THE WISE MAN AND THE FOOL.

Though there seems from the above to have been four
different originals, it may have not been so in reality, and
the difference in the existing texts may be due to omission
of some stories according to the will of the translators.
The Tibetan is the shortest of all, and the 51 chapters
which it contains are found in the three other texts, agreeing
with one another very closely, and we have reason to
consider it to be the latest work. The oldest is, of course,
the Chinese, which contains the greatest number of chapters,
and was translated nearly two centuries earlier than the
introduction of Buddhism into Tibet in A.D. 632. The
Korean text seems to have omitted some seven chapters, and
the Mongolian left out some seventeen, while the Tibetan
curtailed the most, omitting eighteen altogether. "We have
still another text in Kalmukish, which is mentioned by
Mr. Schmidt.1

Now let us compare the contents of the texts, Tibetan and
Chinese, to which our research is specially directed.2

I.
Chap. CHINESE. KOREAN.

1. Several parables.3 (The last, 1.
S'ibi-jataka; Pali, 499; Cariya-
pitaka, 1, 8; Skt. Jataka-mala,

j

TIBETAN.

1. Darstelhmg mancherlei Bei-
spiele.3

2. 2. Semean C'empo macht mit
seinem Kiirper einer Tigerin
eine gabe.

3. Von dem Kuntuju, welcher
sein iibernommenes Pflicht-
geliibde erfiillte.

4. VondemOpferdarbringernach
dem Verkauf seines Korpers.

5. Von den Fragen der Gottheit
des Meeres.

6. Von dem Gottersohne Gaiiga-
dara.

deest. (7. MONGOLIAN: Vom
Prinzen Susati.)

1 Dsan-lun, p. xvii.
2 The Korean is practically the same as the Chinese, except those chapters

omitted in it. The Mongolian agrees mostly with the Tibetan, except that it has
an extra chapter, i.e. chap. 7. See Dsan-lun, p. xvii.

3 I omit Chinese and Tibetan originals here for brevity's sake.

2. Maha-sattva feeding a tigress
with his body. (Jataka-mala, i;
cf. Avadana-kalpa-lata, ii.)

3. Two Brahmanas receiving pre7
cepts.

4. A poor man of Benares making-
offerings to Buddha.

5. The sea-god questioning u
sailor.

6. A Deva-putra ' Han-ka-ta '
(Gangadhara).

7. Prince ' Sn-ja-ti ' (Sujati).

6.
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TALES OF THE WISE MAN AND THE FOOL. •±49

II.

Chap. CHINESE. KOREAN.

8. Princess Diamond, the daughter 8.
of King ' Pa-shi-noh ' (Pra-
senajit).

9. A child called ' Gold-treasure.' 9.
10. A child called'Flower-heaven' 10.

(Puspa-deva).
11. A child called'Jewel-heaven' 11.

(Eatna-deva).
12. Rsi Shan-ti-pa-li (KsantivadI). 12.

(Pah'Khanti-vadi-Jataka,313;
Jataka-mala, xxviii.)

13. King Maitrl-bala giving his 13.
blood away. (Jataka-mala, viii;
cf. Avadana-kalpa-lata, 91.)

14. The submission of six heretics. 14.

TIBETAN.

7. Von der Dorje genannteu
Tochter des Konig Saljal.

8. Von Serjig (dem Goldreicheu).
9. Von Hlai-metog (der Gotter-

blume).
10. Von Hlai-rinc'en (demGotter-

kleinode).
11. Vom Duldemleu.

12. Von der Gabenspendung des
Konigs Jampai-tob.

13. Von der Demiithigung der
sechs Irrlehrer.

III.

15.5. ' Ko-da' offering his body.

16. The conversion of King 'Great-
light.'

17. An Upasika, ' Ma-ha-shi-na' 16.
(Maha-sena).

14. Von dem Tiere Kunta u. dessen
darbringung des eigenen
KBrpers.

deest.

18. The merit of entering the priest-
hood and the householder ' Sbi-
li-pi-ti ' (S'ri-vrddhi).

19. The suicide of a novice on
account of precepts.

20. The householder who had no
organ of sense.

21. A poor man and his wife who
obtained rewards by offering a
cotton-cloth.

22. An old woman who sold her
poverty to ' Ka - shen - yen '
(Katyayana).

IV.

22.

23.

24.

21.

22.

15. Das Lob des Eintritts in den
geistlichen stand u. dessen
verdienst.

16. Vom'Getsiil, welcher die iiber-
nommenen Pflichtgebote hielt.

17. Von den Haus-eigenthiimer
ohne Sinnwerkzeuge.

18. Von^dem Armen, welche ihre
Bekleidung von Baumwollen-
zeug als Gabe darbrachte.

19. Von der Armen, welche Katya-
vana ihre Armuth verkaufte.
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450 TALES OF THE WISE MAN AND THE TOOL.

V.

Chap. CHINESE.

23. A child called 'Gold-heaven'
(Suvarna-deya).

24. The child of two families. •

25. The householder 'San-dan-nin'
(Sandhana).

26. King 'Moonlight' (Candra-
prabha) giving his head away.
Cf. Divyav., xxii.

KOREAN,

27.

28.

29.

30.

20.

21.

34.

22.

TIBETAN.

Von Serhla (goldene Gottheit).

Von dem Sohne zweier
Familien.
Von dem Hausbesitzer Dum-
jed.

Von dem Kiinig Da-od u.
dessen hingabe des eigenen
Hauptes.

VI.

27. King 'Pleasing-eyes' giving his deest. 35. Von dem Kiinige Migjod.
eyes away.

28. 500 blind children following dcest. deest.
Buddha.

29. The child ' Pun-na-ci' (Purna- deest. deest.
citta).

30. A poor man ' Ni-t i ' (Nithi?). dcest. deest.

VII.

31. A Maha-kapphina. 31.
32. The nun XJtpala. 16.
33. Seven sons of' Li-ci-mi.' 32.

34. King ' She - tu - la - ken -nin ' 33.
(S'ardula-karna).

35. King Asoka offering earth to 17.
Buddha (in his former birth).

36. Offering seven jars of gold to 18.
Buddha.

37. Rewards to ' Sha-ma' (Ksama).

24. Von Kabyn C'enpo.
25. Von der Nonne Utpala.
23. Von der sieben Sb'hnen des

Kronsbeamten Ridag.
26. Von Shudtoiaggarni.

27. Vom Konig Asoka.
Cf. Asoka-avadana in Chinese.

28. Von den goldnen Kannen.

19. 29. Von der Brahmanin Deva.

VIII.

38. King Chattra-kan.
39. King ' Great-gift.'

34. deest.
35. 30. Von der Seereise des Jimpa

C'enpo.
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TALES OF THE WISE MAN AND THE TOOL. 451

IX.
Chap. CHINESE.

40. On the memory of Ananda.
41. 'Yu-pa-shi' (TJpasI?) killed

by his brother.
42. The son murdering his father

by mistake.
43. Sudata building a Vihara.
44. The conversion of King ' Great-

light.'
45. The householder' Lat-na-ja-ya'

(Ratna-jaya).
46. On the 100 heads of the fish

'Ka-pi-li ' (Kapila).
47. The Suddhavasa - devaputra

offering a bath to Buddha.

KoKEAN.

38.
39.

40.

41.
42.

43.

44.

36.

deest.
deest.

deest.

deest.
deest.

deest.

deest.

deest.

TIBETAN.

48. King Ma-ha-Kn-nu (Maha-
renu).

49. The two brothers ' Good-seek-
ing ' and ' Evil-seeking.'

50. Prince Kalyana-kari and his
sea voyage. (Pali, Supparaka-
jataka, 463 ; Jataka - mala,
xiv; Suparaga.) '

51. The Bhiksu Anguli-mala.
52. The householder Dandin.

53. The poor girl Nanda.

X.
deest. 31. Von dem Kijnig Melondoii.

deest. 32. Von den beiden Briidern
Legts'ol u. Nyeits'ol.

57. 33. VondemKonigssohneGedon.

XI.
45. 36. Von Midunwa Sorprencan.
46. 39. Von dem Hausbesitzer Jug-

pacan.
20. 37. Von der Frau Nyengamo.

XII.
54.
r.5.
56.

57.
58.

59.

Madhura-jita, son of Sithi.
The householder ' Da-mi-li
The child protected by
elephant.
A man named ' Pa-pa-li.'
Two parrots understanding
four Noble Truths.
The bird which obtained
birth in heaven by hearing
law.

an

the

the
the

47.
48.
49.

50.
51.

52.

40. Vom Brahmanen Shintsir.
41. Vom Hausbesitzer Danjila.
42. Vom Lanpocoii.

deest.

deest.

1 Pali translated by Griinwedel in his " Buddhistische Studieu," p. 79,
i Lepcha text and translation, pp. 119-126.
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452 TALES OF THE WISE MAN AND THE FOOL.

XIII.

Chap. CHINESE.

€0. 500 swans which obtained the
birth in heaven by hearing the
law. (Pali Culla-hamsa Jataka,
533 ; Jataka-mala, xxii.)

61. On a lion ' Ta-ka-la-pi.'
62. A Brahmana who offered a robe

to Buddha.
63. The first occasion on which

Buddha showed his compassion.

64. King Mundaka (or Mfirdha-ja).. 4557. 45
65. Ten sons of the woman Sumana.

66. The child ' P a - s h i - t s i '
(Vasistha?).

67. ' Yu-pa-ki-ti' (Upagupta).
68. A worm in the water.

KOREAN.

53.

54.
55.

56.

57.
58.

59.

48.

49.
43.

44.

45.
46.

38.

TIBETAN.

Von den 500 Gansen, welche
im Gotterreiche wieder
geboren wurden.

Vom Lowen Yidam-tanpa.
Von des Brahmanen darbring-
ung eines Flicklappens.
Von der ersten Veranlassung,
bei welcher Buddha liebende
Fiirsorge erzeugte.

Vom Konig Ciwocei.
Von der Sumana u. ihrer
zehn Sohnen.

Vom Bashitsir.

60. 47.
61. 50.

69. AS'ramanera'Km-ti'(Kunti?J. 62. ol.

Von Upagupta.
Von der Grundursache des
Schiksals eines Wurmes.
Von Getsiil Kyunte.

So much for the contents of the work. The right course
would be to compare next the details of each chapter. I cannot
do this here very well in a limited space, and let it suffice
at present to refer to only a few points which are, according
to my opinion, enough to convince us that the Tibetan has
a close relation with the Chinese, and further to prove that
the former is a translation of the latter.

1. The Tibetan translation agrees nearly word for word
with the Chinese, so that one can easily trace the con-
nection between the two. Of course there are some
omissions or additions in both texts. Generally the para-
phrased portions and the equivalents of names given in
the Chinese texts are left out in the Tibetan. The dis-
agreement must be due to an addition by a later hand on
the part of the Chinese text. At any rate, that the Chinese
text was not formerly as it is at present can be easily
conceived, for it existed in manuscript during about 527
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TALES OF THE WISE MAN AND THE TOOL. 453

years, since it had been translated from Sanskrit A.D. 445
(printed for the first time A.D. 972). There are some
apparent mistakes which are certainly due to the copyists'
ignorance: e.g., 'Su-lo-pa' ($§? | j | §J£)l is a mistake for
' Su-pa-lo,' for the equivalent is given as j$f &, i.e.
' Excellent colour' (Suvarna); ' Mi-kiu-la-pa-la ' (ffi *{£ $$•
$£ $1)2 for ' Mi-tu-la-pa-la' (Mitra-bala or Maitri-bala) ;
' Pa-lo-she-sha' (|g $g % £ ) for ' Pa-lo-ka-sha' (Bharu-
kaccha);3 ' Shi-la-pa-ta-ti' (P fg gg |5£ J |) for 'Shi-la-
pa-da-la' (Slla-bhadra).4

Except these mistakes by the copyists, the paraphrased
portions, and some additional notes which have in course
of time crept into the text, we have nothing against the
hypothesis that the Tibetan is the translation of a Chinese
version of the Sutra, which was not much different from the
existing text.

2. As to the number of chapters, the Chinese text contains
the most; in fact, it has 18 chapters more than the Tibetan,
7 more than the Korean, and 17 more than the Mongolian
version. Thus it has a right to be considered as the original,
at least of one, if not of all.

3. In point of time, again, the Chinese, having been
translated in 445 A.D., and leaving no doubt whatever as
to the date, comes first and foremost; and as the Tibetan
version must be posterior to the introduction of Buddhism
into Tibet in 632 A.D., the Chinese must be at least 200 years
older than the Tibetan.

4. The Chinese versions retain Sanskrit words more than
the Tibetan. These, when translated into Tibetan, are mostly
replaced by similar sounds in case of transcriptions, and by
equivalents in case of translations.

1 Chap. 7 (Tib.). To know the corresponding number of chapters in Chinese
and Korean, refer to the list given above.

2 Chap. 12 (Tib.).
3 Chap. 17 (Tib.).
4 Chap. 35 (Tib.).
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4 5 4 TALES OF THE WISE MAN AND THE FOOL.

Examples of the Chinese retaining more Sanskrit than
the Tibetan:—

CHAPTER
OP THE

CHINESE. SANSKRIT. TIBETAN. TIBETAN.

Pu-pa-ti-po1 ... Puspa-deva Hlai-metog1 9
Lat-na-ti-po Ratna-deva Hlai-rinc'en 10
Mi-ka-la-pa-la ... Maitri-bala Jampai-tob 12
Ta-la-hu-shi Taru-kubja Sdon-dun (holzklotz) ... 13
Ti-po-tat Deva-datta Hlui-jiu 13
Su-mi Sumeru Hirab hlumpo 13
Shi-li-pi-ti S'ri-vrddhi Palcei 15
Tan-ma-pi-ti ... Dharma-vrddhi ... C'oici p'agpa 15
Tan-nya-shi-ci ... Dana-sthi Jinpa 17
Shi-la-shi-ci S'ila-sthi Ts'ult'iu 17
Shuk-li S'ukli Karmo (der Weise) ... 18
Su-pa-na-pa-su ... Suvarna-bhasa ... Serji-od 20
Pa-ta-ci-pa Bhadra-jiva Ts'owa-sanpo 22
Shen-ta-pa-la-pi ... Candra-prabha ... Da-od 22
Tu-la-nan-ta ... Cula-nanda Dug-demo 25
Ka-lan-na-ka-li ... Kalyana-kari ... Dgedon 33
Pa-pa-ka-li Papa-kari Sdigdon 33
Wan-ku-ma-la ... Anguli-mala Sorprencun 36
A-li-mit-Ia Arya-mitra P'agpai-sheinjen 37

5. The Chinese original used by the Tibetan translator
seems to have been pretty corrupt, and contained some
miswritten characters peculiar to Chinese : e.g.:—

Chap. TIBETAN. CHINESE. SANSKRIT.

1. Damgama. I S j § | fflfr Dharma-kama.
Tan-ma-kan.

[There seems to have been a wrong reading in the Chinese ]

2. Vami-sutra. ^ jjg ! ^ >$k Vasu-mitra.

Pa-su-mi-ta-la.
[The order of Chinese characters seems to have been incorrect.]

15. Aseka. |J£ g |f D5saka(?).
ta-sa-ki.

[The Tibetan translator seems to have read BjiJ A for K? ta.J

15. Lita. ^ jflj pg Lalita(?).
La-li-ta.

[The Tibetan reads no 0 la here.]

1 I omit Chinese and Tibetan characters. Moreover, I simplify the Tibetan
spellings as much as I can.
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TALKS OF THE WISE MAN AND THE FOOL. 455

Chap.
16.

TIBETAN.

Suvanata.

[Perhaps m

CHINESE.

JU *!l M &
Cu-li-pan-tek.

U was not in the original.]

SANSKRIT.

S'uddhi-panthaka.'

6. Transcriptions by the Tibetan translator done without
understanding the original Chinese: e.g. :—

Chap. TIBETAN. CHINESE. SANSKRIT.

2. C'in-rta J|s f̂  g | | f gft Maha-ratna.
(Great cart). Ma-ha-la-tan-na.

[This has been taken to be Maha-ratha (= great cart). As it
stands it is due to a misunderstanding. But it is also possible
that the Chinese text has since been altered into Ma-ha-la-
tan-na. The Mongolian Uligeriin Dalai, 42, and Altan
Gercl, 426 (the corresponding Chinese text too), have Yeke
Terge and Maha-ratha, Ch. -/c J | t ( = Great carriage).]

15, et Sar-p'ag gfc jHg
passim. (often used for «* SP

'householder' Sat-pak. Sat-pati (?).
or ' lord').

[Sanskrit equivalent is not certain, perhaps Satpati, ' Good
Lord.' Anyhow the Tibetan has simply transcribed the
Chinese, or, if I am wrong, has the word Sar-p'ag any
meaning as above ?]

25. Shudtolggarni. | | | g | | S'utudru-karna (i).

She-tu-la-ken-nin.

30. Melon-gdon B W A. U Mahf.-renu.
(Mirror-face;. '*" a i •* %*"

Jfa-ha-lin-nu.
[Here a fanciful etymology seems to have influenced the translator.]

36. Balamadar. :SL M- M ^ Brahma-datta.

Pa-la-ma-tat.

37. Pinteloshusha. M M S i$£ M Pindola-dvaja.

Pin-tu-lu-ta-ja.
[Shu points to |& mi, for J S is not mi, but tu. In this case

the Tibetan seems to have misread it.]

7. Some other peculiarities in the Tibetan.

1 Sukhavati-vyuha (smaller), \ \ .
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450 TALES OF THE WISE MAN AND THE FOOL.

(A) When a Chinese nasal comes the Tibetan often splits
the syllable asunder and makes it into two : e.g. :—

CHINESE.

Jt H % m %
Kan-ja-ni-pa-li.

* m
An-ta.

n m m 2
Cu-Ii-pan-ta.

SANSKRIT.

Kaiijanl-pall.

Andhra.

S'uddhi-panthaka.

TIBETAN.

Ka-na-jani-pali.

A-na-ta.

Cu\va-n;t-ta.

Chap.
1.

16.

16.

And these, perhaps from a false analogy of Shen-dan,
C$f ffi) = Can-da-na, Ma-ha-shen {M M 1k)~ Maha-se-na,
Na-shen (jj|5 $Q) = Naga-se-na, etc., etc.

(B) Chinese pi (= Jap. bi) is represented with byi in
Tibetan, as in the case of a Sanskrit word. Byi is generally
pronounced ji in Tibetan, but we must not apply this rule
to the transcribed words, as it has been done by Mr. Schmidt.
Thus :—

CHINESE.

Shi-pi

(P &)
Pi-lau-kat-li.

(it m mm
Mati-ji-pi-li.
I fcfeq tfift mff* ĵ*»- 1
V _J£B» JlS*'* T ' U > 1 v y

Ki-li-pi.

Pin-tu-lu-ta-ja.

TIBETAN.

Sbi-byi (Skt. S'ibi).

Byi-lin-o-i-ra-li.

Man-ji-byi-la.

Ti-li-byi.

Pyin-te-lo-sliu-sha.

Chap.
1.

1.

17.

35.

39.

(C) Mistakes from the forms of characters peculiar to
Chinese. Chapter 22 : Ma-shen-ta (Maha-candra, Jfi jjj p£),
under which is noted Ta-yii, ^ ^ ' Great Moon,' but
here the Tibetan has ' Can-C'enpo,' ' Great-eye,' i.e. ^ @
Ta-mu. The text may have had @ owing to a corruption.
In the case of Pin-te-lo-shu-sha, above referred to, Jft ta is
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TALES OF THE AVrI8E MAN AND THE FOOL. 4 5 7

taken as having the similar sound with iffe sui, on account
of their resemblance to each other. I have noticed
elsewhere the reading of *H pan for 3jpl H, and JSpJ A for
f£ ta, etc., etc. However, these mistakes may be due simply
to a corruption of the Chinese text, and the translator may
be free from blame.1

The above remarks, though they may not be exhaustive,
will be sufficient to explain the relation between the Tibetan
and the Chinese. Formerly, when I was reviewing
Mr. Griinwedel's work 2 in the " Hansei Zasshi" (now the
"Orient"), vol. xx, No. 11, 1897, I expressed there the
idea that the Chinese may be a translation of the Tibetan,'
but the internal evidence which we can adduce from the
texts proves quite the opposite, and the Chinese has the right
to claim the priority over the Tibetan. Moreover, the
conclusion is confirmed by some native writers who were
contemporaries of the authors of the Chinese version.

8. In the catalogues of the Chinese Tri-pitaka, Kai-yuen-lu,
and Ching-yuen-lu it is said as follows: —

"Hien-yii-Ching (The Wise Man and the Fool, R j§. fg.)
in 13 vols., sometimes said to be 15 vpls. or 16 vols., or
even 17 vols.4 Otherwise called the Hien-yu-yin-vuen-ching
(Dama-muka-nidana-sutra). This is mentioned in the Sung-
tsi-lu (j£ H |f) by Tao-hui (Jj| i | ) , and in the Seng-yiu-lu
Of ffl II) by Seng-yiu (flf- ffr, flourished in 500-520 A.D.).

1 The Chinese text is not free from such mistakes as mentioned here. It has

that mistake which can be said to be almost hereditary, i.e. jjj£ ^ijj pa-shun

for Skt. papiya (= Mara), which is a mistake for JJJ? jij pa-pi; analogous to

this the text has JJ[$ ^ ya-shun for jhapeti (Skt. ksapayati), ' to burn,'

but this is again JJ|$ ^ ya-pi. In some other texts it is ^ ^ ja-pi,

Ĵ5j ffc ca-pi, Hf] $ [ | ja-wei, or even |J|$ $H ya-wei, all originating from

Pali jhape-, ' cause to burn.'
2 " Buddhistische Studien" von Albert Griinwedel, verbft'entlichung aus dera

Koniglichen Museum der Vorkerkunde, Bd. v, Berlin, 1897.
•> p. 27, note.
4 "We see from this note there were several texts of this Sutra.
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4 5 8 TALES OF THE WISE MAN AND THE POOL.

The work exists at present in 13 vols. The author is Sramana
Hui-Hsio or T'an-Hsio (Ip Jjjjfc or |jj J£). Seng-yiu says:
'T'an-Hsio was a native of Liang Chou (^J jĤ ). He was
noble and intelligent, and renowned for the purity of his
conduct and the deepness of his knowledge. When he was
in Khoten (^ ||J, Kustana) he obtained the Sanskrit text
of this Sutra. He came to Karakhodjo (Kau-chang, }§J | | )
from Khoten, and there he, together with a Sramana Wei-
teh (jgjij |*) , translated the text.' It is also mentioned in
Tsing-Mai's (ifjf *II) work Ku-chin-i-chin-t'u-ki ("jfj" Q §f|
fc H IE)-" Note : " I t is said in the Record of Hien-yii-
Ching by Sramana Seng-yiu (ff g§) of the Liang dynasty
(A.D. 502-557) that the Sramanas of Ho-hsi (west of the
river), T'an-Hsio, Wei-teh, and others, eight in all, intended
to travel afar in search of their sacred texts. While in
the Maha - vihara of Khoten they met with the festival
called the ' Paiica - varsa - parisad,'Y which is in Chinese
a ' great assembly of all in every five years.' Several
teachers versed in the Tri-pitaka were engaged in the
propagation of the precious law; they preach Sutras or
Vinaya according to their special skill. The eight Sramanas
also took the opportunity, attended the lectures and strove
to acquaint themselves with the foreign dialect. They
succeeded in explaining what they heard there, and
translated it all. When they came back to Karakhodjo,
they collected what they learnt of each work and made it
into one book. Afterwards crossing over the sand-streams
they brought it home to Liang Chou. At the time Sramana
Hui-lang was famous as the great preceptor of Ho-hsi, and
being rich in pious deeds could recite the expanded texts
(Vaipulya) all from memory. He thought: ' The text brought
home from Khoten is a portion of the Avadanas. What
the Avadanas show us are good and bad examples of man's
deeds; they are in other words the distinctions of the wise
man and the fool. Among the Sutras handed down from

1 $2 iK -P ^ Pan-ca-yu-shi. This is mentioned also in Fa-Men's

Core terms of use, available at https://www.cambridge.org/core/terms. https://doi.org/10.1017/S0035869X00028677
Downloaded from https://www.cambridge.org/core. INSEAD, on 12 Oct 2018 at 07:06:16, subject to the Cambridge

https://www.cambridge.org/core/terms
https://doi.org/10.1017/S0035869X00028677
https://www.cambridge.org/core


TALES OF THE WISE MAN AND THE POOL. 459

former ages Avadanas are numerous, and therefore we will
give a new title to this text according to the subject-matter
of it, and call it the ' Hien-yii-Ching' (The Wise Man and
the Fool).'"

According to this contemporaneous and therefore very
important note, the title "The Wise Man and the Fool" is
entirely of Chinese origin, and if this note be taken as
authentic (and of course it is) it will also account for the
origin of the Tibetan name Dsan-lun. The fact that the
book has the name given by the Chinese must be a strong
proof of its having been translated from the Chinese.

9. I do not go at present so far as to say that the Mongolian
version of our text is also from the Chinese, but the second
chapter of the Uligeriin Dalai (the Ocean of Parables)x

betrays its Chinese origin. The author seems to have read
+ -k •? '10 princes' for =f- ^ •? '1,000 princes,' for
the characters -p and -^ resemble each other, and such
a mistake can only arise in Chinese numerals.

10. Lastly, to strengthen our argument I may quote the
words of Csoma de Korosi in his Analysis of Kanjur in the
" Asiatic Researches," vol. xx, Arts, ii and xi (1836), p. 480.
He says: " At the end (of the Tibetan Dsan-lun) it is stated
that this work, it seems, has been translated from Chinese."
So even to Tibetans the work appeared to have come from
the Chinese.

From the above remarks I hope that the points of my
argument have become quite clear to the readers. It is,
I think, perfectly certain that the Tibetan version is a
translation of the Chinese; the correspondence of both
texts cannot be explained otherwise. To make it quite safe,
however, we had better wait for a corroboration from
scholars versed in Tibetan.

If I have succeeded in drawing attention to the fact
that between the Tibetan and the Chinese there exists

1 = Dsan-lun, chap. 7 (Mongolian), deest in Tibetan; Chinese text, chap. 7.
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460 TALES OF THE WISE MAN AND THE FOOL.

a relation similar to that between Indian originals and
Chinese or Tibetan, and also in showing that the comparative
study of Buddhism and Buddhist literature must rest on
the basis of the four languages, I shall be quite satisfied.
By "four languages" I mean, of course, Pali, Sanskrit,
Tibetan, and Chinese.

N.B.—-The fact that the text was translated iu Karakhodjo in 446 A.D., and
the existence of a centre of religious learning in Khoten as told by Seng-yiu
(500-520 A.D.), may in a way help the study of that unknown Buddhist
language found in Central Asia. The, MSS. are now being examined by
Professor Leumann, of Strassburg.
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