XXIII.

THE PAHLAVI TEXT OF YASNAS LXVI (Sp. LXV)
AND LXVIII (Sp. LXVII),

FOR THE FIRST TIME CRITICALLY TRANSLATED.*

By PROFESSOR LAWRENCE MILLS.

YASNA LXVI (Sp. LXV).

To the Ahurian One of Ahura (Adei Sira Andhita).}
Offerings to Her as the Representative of Ahura.

ITH asa? (as the ritual sanctity)? I will offer this
zaofra having the Haoma with it, and the flesh with
it, and the hadanagépata, (also) lifted up with (ritual) sanctity
(aga). (2) To thee, O Ahurian One' of Ahura, will T offer
it, (3) for the propitiation of Autharmazd (Ahura Mazda),
the radiant, the glorious, and of the Amesaspends, the
August Immortals, and of Sraofa, the Holy, and of
Aiiharmazd’s Fire, the lofty Chief who is of Aga, the sacred
Law, etc.; see S.B.E. xxxi at Y. VII, 5-13; see also
Y. XXII, XXVII, 24-27.3

* The Pahlavi texts have been carefully prepared with all the MSS. collated
for Z.D.M.G. For LXV (Sp LXIV) see Z.D.M.G. for July, 1907.

Translations into Parsi-Persian and Gujarati from texts not collated, and
otherwise of an uncritical character, have alone preceded this.

! So doubtless, as the Heavenly Source of Waters. Readers'may be surprised
at the purity and fervour of these pieces as addressed to the Holy and Heavenly
Stream; but it should not be forgotten that She especially represents Ahura in

His attribute of ‘purity.” She is, like Aramaiti, His daughter; she expels
disease, and with it all unholiness.
2 Adaya not as equalling ‘for a reward.’
3 Yasna LXVII (Sp. LXVI) here follows, but it is included with in other
sections elsewhere treated.
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584 'PAHLAVI TEXT OF YASNAS LXVI AND LXVIIL

YASNA LXVIII (Sp. LXVII).

To the Ahurian One, continued.

Prayers for Friendship, for Health and Happiness.

Therefore do I offer this offering to thee, O (thou)
Ahurian One of Ahura, for! friendship (in my need), (2)
when (or ‘if’) I have offended thee; [the meaning is that
every single person has offended ; that is to say, this
sentence is uttered (officially as) in the Destoor’s office.
(It has no especial reference personally to the Priest himself,
but is pronounced like a general confession)]?; and may
this Zaofra ® attain to* thee (etc., as already pronounced ;
see elsewhere).

(3) To thee, O Ahurian One of Ahura, may it come on
with its Haoma, and its flesh, and its Hadanaepata;
(4) and may the sweetness® and fatness® come on® to me?
also (who am) the Zaotar,?

(5) for the bestowal of health and healing, of progress
and protection, for the Soul’s beatitude® and for sanctity ;

1 Acc. in the original.

% So elsewhere.

3 Reading zaofra n.s.f,

4 The original is genitive.

5 The datives are not recognised.

6 The 2nd singular is not seen; was i.mbbg‘#&\ taken as a 3rd sing. ?

compare the other supposed cases with their Vedic analogues.

7 Mavayada is here first taught us to be a dative of azém. We should not
regard the throng of such initiatives on the part of the Pahl. trlr. as a matter of
no importance.

8 Zaofrs, as dat. sg. m. I varied the usual translat'on with a vocative in
S.B.E. xxxi, see Zaofré above, which is surely not dative; but I now recede
to the Avesta dative here. There might be two words, zao6ra (see zaofrim, etc.)
and zaofrya; this latter as the word wsually deciphered zaofré (paiti jamyat),
here zaofrya; but on the whole I would now change the reading above to zaofra
with some MSS,

¢ Hu + ahu (anhu). I can no longer accede to the advanced idea of
¢ preparation’ here adopted, on account of 2 missing letter which may well have
fallen out from a text. I now agree with the Pahlavi translation.

This suggestion of the Pahlavi huayiih is valid in spite of the form of the
original Avesta text, which lacks a needed letter to make it correspond ; havanhai
as = dat, of hu 4 anhu (ahu) is defective; we formerly read an havanha, Indian
“*savasa,’ to ‘savas’ after the pattern of manasa to méanas; and affording the
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PAHLAVI TEXT OF YASNAS LXVI AND LXVIII, 585

that is, for sacrificial (merit and efficacy), and for good fame,
for equanimity,' and for success (lit. ¢ victory ’) which helps
the settlements advance (lit. ¢ on’).

Interior Sincerity, a deeply spiritual Sacrifice.

(6) (Yea,) I sacrifice to thee, O Ahurani of Ahura, with?
the zaofra? of the good thought ;

(7) 1 sacrifice to thee, O Ahurdni of Ahura, with the
zaofra of the good* word ;

(8) I sacrifice to thee, O Ahurani of Ahura, with the
zaofra of the good deed,

(9) for clear (or ‘enlightened’) thought, for enlightened
speech, and for the enlightened deed, [for undoubting belief
in the matter of the Yazats],

(10) for the good life’s blessedness of the soul, for the
progress of the settlements, for the life’s blessedness® and
for sanctity ¢ (that is, for ceremonial merit).

suspiciously intelligent meaning of ¢preparation.” Nér. has only uttamaya at
Y. XI, 26.

But the Pers. MSS. with nék-sahibi here and nék-axui at Y. XI, 26, puts us
still further upon the track of discovering that ¢v’ has fallen out of havanhai,
which cannot mean ¢ felicity,” etc. We may read hu + ahhva = havahhva after
this hint, which should have been known years ago. It may be that the ‘v’
fell out on account of the foregoing ‘v’ in ..va.. before it in the word
havanhéi; recall the curious intin. terminal anuhe for -anhve = -ase. This
question was, as seen above, first pushed forward by the Persian translator.
Nér. has uttamohaya at Y. XV, 2, to -ub-; otherwise the word does not
occur with him, Nér. At Y. LXI, 17, the Pers. treats differently; sce
J.R.A.8. at the place. As alternative we may have ¢good mastership,’
* discipline.’

! The va would make fréhdatar 1 géhanih (so) independent of pérézgarih ;
but see the original.

¢ Pavan.

3 Regarding the original as ablative, where is the Pahlavi plural form for
zdhar = zao6ra ?

¢ The MS. DJ, A, C! has naf§a; but there is no such idea in the original.
“This nafsa might allude by anticipation to havanhai in 10 when understood as if
the “hava’ equalled ‘hva’ = ‘own.” DJ in Gathas.

> So I would again improve upon my old translation of 1886.

Is havanhai an adjective, agreeing with urung: ‘for the beatified soul, for
life-giving progress to the settlements’? C., the Pers. MSS., again translates nék
sahibi the ¢good mastership’; here ¢the good conscience,” hit + ahu (anha),
would be too advanced an idea. Too advanced meanings are the fatal errors.
of beginners. Perhaps, as said, the nat$a of the MSS. A at section 7 came
from the hava of havanhai, mistaken for ‘hava’ = ‘hva’ = ‘svd’ = ‘own’;.
its original should be hu = ¢ well,” not hava = sva.

¢ Free, or erroneous, for ‘ the most holy ones’ ; see the original.
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D86  PAHLAVI TEXT OF YASNAS LXVI AND LXVIIL

For Heaven hereafter and for a good Offspring here.

(11) And grant me, O Ahurian One of Ahura, that which
is the best world of the saints, the shining, all-glorious.!
(12) Grant me (also), O Ahurani of Ahura, a personal?
offspring ; (that is, an original and not an adoptive one),

(12) who may bring prosperity to my dwelling, (or) my
village, my county, or my province and jungle regions;
(14) (and for this) I sacrifice (continually on) to thee,
O Ahurani of Ahura.

To the Mythic Sea, the Caspian,! efe.

(15) I sacrifice to the Sea of Wide shores (the Caspian ? 3},
(16) and to all the holy waters (do I-sacrifice) which (are)
upon the earth, even those which are standing, and to the
forth-flowing waters, and to those. which (rest) in springs
[of spring source (whose sources are of springs)], and to
those which flow from hills* (flowing from the force of
gravitation, and not upward as apparently in springs), and
those in dug canals,® and snow® waters (hail melting or
mixed with rain), and rain’-waters; (17) yea, with that
sacrifice and (vas§t) praise (do we sacrifice), since it is the

I Or ¢all happy,” ‘delectable.’

2 In this sense, better than ‘manly.” I formerly rendered ‘legitimate,” but
I now think a ‘ not-adopted offspring > more probable.

3 Although the Ahurdni was the heavenly source of all waters, rain, dews,
snow, rivers, gulfs, etc., yet it seems notable that an Orontes (Alvand) * or the
Oxus was often had in view, with the Caspian, into which the latter flowed,
referred to in the immediate connection. Isthe ‘p’ in ¢ Caspian’ really that of
“ap,” ‘ka$ ap-,” the vouru having fallen away? Or was Urumiya this mythic
sea, or the Aral? Views as to the identity of the particular body of water held
in view in these mythical allusions would change with expositors from generation
to generation accordingly as their geographical information would become
developed or restricted.

¢ So the Pers. translates; and so A and B mark giran. Waters which flow
from obvious gravitation, whereas waters whose sources were springs were
supposed to ascend without obvious physical cause. Persian déran-, ‘long’
(flowing), would not be so probable.

5 Katasig; Pers. kiréz (so).

& So the Persian ¢ barf.”

" So the Persian ‘ baran.’

* Mt. Alvand must have been named from some river.
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PAHLAVI TEXT OF YASNAS LXVI AND LXVIII. 587

most correct ' (though addressed to the Ahurani), for those
(waters) as a yasna and a (yast) praise even from ASa the
Best (Vahista)? [as is also clear from the (substance of)
the Dén (corroboration)].

- (18) (Yea,) we sacrifice to the good waters, the best, the
Mazda-made and holy, (19) to the good waters even do
we sacrifice (as duty to them; see the gen. forms of the
original); (20) and I sacrifice to the sweetness® and the
fatness (21) from which are the flowing* of water and
the ‘growth of plants,?

Repulsions, the Mas, the Asemaorya.

(22) for the sake of the withstanding of Az the demon-
made one, (23) and on account of that witch, the Mug’
(24) for the withstanding? of her [that is, until it be no
longer possible for her to commit (her) sin].

The meaning is (that the allusion is to the Mus), that so
it is necessary to say that (the above) for the sake of
repulsingly 8 (si¢) destroying® her, [that Mu§ (the evil
fairy); that is to say, until (vada§) by means of this
(pavanag) she is thoroughly consumed] for a repulsing 9 (sic)

! B. om. datihatim; and has for it ‘bayen tan’ i martaman,’ adding over
‘man’ yehabindak.” Therefore B. would render ¢those waters within the body
of man which are of a contributive nature’ (*sources of strength’). Is not
datihatam, however, a kind of apology for the fervour of this Yast addressed
to the Heavenly Source of waters? The assurance is given that it is in
accordance with ASa VahiSta, who especially rules all ritual as well as all higher
law, ada, rita, rite.

2 The passage in the original is evidently an interpolation.

3 Bo for the various objects in sacrifice.

* Notice the idea that the sacrifice is the moving force in nature.

5 Azi, demon of ‘evil desire.” One is much tempted to regard this word as
a degeneration from azi, the AZi Dahaka, ‘the scorching anguisher’; the ahi
of the Veda who coiled his folds about the cloud cows, keeping off the rain.
The holy sacrifice withstands and removes him or her; and the rainfall comes on
again. But we had better for the present hold to the more clumsy derivation.

& Whether this ¢ Mu3$’ refers to a plague of mice or rats, or to a kleptomaniac
epidemic (mus, ‘to steal’), or not, this entire 24 should be referred only inclusively
to the Mas$ by this gloss. I am still pleased with my old suggestion, ¢ that
cheat, the P.’

7 Avaz astesnih rai(rad(?)), for the dative paitistatayagla.

8 Layvar naseneSnih rai(rad(?)), for paitisaptayagéa.

¢ 8o, layvar tarpesnih (so B.) rai (or read ‘tarvédnih rai,” or ‘tarvénefnih
rdi’), for paititaretayacia.
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588 PAHLAVI TEXT OF YASNAS LXVI AND LXVIIL

overcoming ! of her, [that is to say, until she be made
powerless]. What stands in the way ?; (that is to say, ‘she
who stands in the path’) has an opposition also (patirak
yehemtinegnih i¢ ®) (an adversary meeting her face to face)
[that is to say, in order that there may be to her a counter-
opposing approach] on account of her* hostility ; [that is,
since (or ‘in order that’) from (her) beginning she may not
advance (nor make her evil progress)] ;

(25) and also by occasion of (or ‘against’) the ASemaoya,
the unholy, and of the tyrant also full of death, [that is, in
order that the oppression (which proceeds) from them may
be held back].® (26) for the restraining the demons’ hostility
and that of evil men,

Reiterations, Invocations.

(27) Listen to our Yasna, O Ahurani of Ahura; be well
content with this (our) Yasna, O Ahurdni. [(Rubric) the
zaofra is here to be prepared within the pot (of offering).]

At this our Yasna sit® (i.e. ‘attend’), (O Ahurani), [that
is, have an ear]. (29) Let her? (the Ahurini) come to us in
friendly aid through an abundant® Yasna offering of zaofras
[accompanied ] with a recital (mardk) with a well-celebrated
[sacrifice, with a nirang of zaofras] with a good continuous
(fraz) production of zaofras [from one’s own substance].”

! See note 9 on p. 587.
? So B.and C.
.3 Patirak yéhemténeinih-, for paityaoget; no rai here; notice rai for other
datives.
+ As said above, this 24 should not refer exclusively to the Mug; the
Afemao~ya is more directly involved, but practically both are present.
5 The point of everything here is the zaofra ; the offering effects all this.
fG So most critically and for the first time in exegesis, giving us the rendering
of @hisa.
7 In error, of course, from the original 2nd person ; unless, indeed, the form
J amy;'; could be 3rd sg., with some. Was not, however, an offerer intended ?—
*Let one, the faithful, come with an abundant offering’; a hint to the
contributors,

8 Notice that Sy was first of all explained to us here by the Pahl. trlr.,

as = kabed. Itis, as I advanced in A.J.P. not long since, = asa, the § having

an inherent ‘a.’ It equals rtéra in a sense of emphasis; recall where the

cows bellowed ‘rténa’ in the Rik, i.e. ‘ right lustily.” Asa is properly arsa,
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PAHLAVI TEXT OF YASNAS LXVI AND ILXViil. 589

Rewards to the Faithful and Punctilious.

(30) He who offers to you, O (ye) good waters, Ahurian
Ones of Ahura, (31) with the best Zaofra, with the best
adjusted zaofra, with a zaofral (searchingly) examined by
the pious (that is, examined as fit, almost ¢ tested’ by the
pious) [some say ¢ with a zaofra purified (by) the pious’?],

(32) to him do ye give® both splendour* and glory and
continuous® health of body; (33) to him do ye give life-
vigour of the body and dominant success® (victory) of
person; (34) to him do ye give possessions (even) riches
full of brilliant ease (or glory) to him do ye give a
personal? offspring ; (35) to him a long life; (36) to him
this sanctity of the Best World, (Heaven), the shining, all-
glorious; (37) and to me do thou (read ‘do ye’) give it,
O good waters, [to® me who am] the sacrificing Zaotar.

Response of the Attending Worshippers.

(88) And to us?® also who are the Mazdayasnians (now
here) offering, and friendly colleagues (clients) to that Zaotar
(who thus speaks for us do ye give the blessings), (39) (to

1 The MSS. A, B, C insert térdan, ¢of oxen,” having some reference to the
sacred herds; but K° seems to omit it. I think it may have originated from
the syllable ¢ -ta-’ in vahistaby6, which -ta in an earlier Avesta-Pahlavi character
might possibly have looked like the signs for tora, ome stroke having been
ac¢identally lengthened. névak’, generally = ‘good,’ seems to render sragsta,
which we should rather reproduce with ¢ beautiful,” « fitting.’

2 The purified zaofra of the pious. The idea of close inspection involved an
attempted test of purification, pairianhar§tabyo = nigerit’.

3 ¢ Do ye give’ is from 37.

4 ¢ Riches’ ? for rai (so), in spite of rayé(-ao-)mand as applied to the Deity.

5 A career (a continuance) (ravesnih (sic)) of health of body, as often, a form
as from i, ae = ‘to go,” was seen in -atem as read aitem, so in Pahlavi
3 = il .

¢ The Pers, has fatah, as seeing zi = ji = ‘to conquer,” in zivarih; should
vazdvare be vizdvare?

7 Not adoptive ; now so preferring to (* legitimate’) ; it must have been soon
adopted as legitimate.

‘Was this expressive iteration an accidental growth? Hardly; see the metre.

The last word ¢long’ is part of a compositum in the original.

8 Zaofre, here first recognised as a dative of zaotar.

9 Notice the gen. pl. force in ahmikem, here first recognised.
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590 PAHLAVI TEXT OF YASNAS LXVI AND LXVIII.

us) both Hervads and disciples,! men and women (as we
are), and children and maidens of the field-work,* (40) to
us (do ye give these blessings) who think habitually (fraz)
in accordance with the good asa (the law of ritual truth)
(was a%a seen in afra of vanhafra ?; recall rta, asa, = rite) ;
that is to say, let it be good works for us, (meaning ‘let
their accruing ceremonial merit be ours’) for the complete
overcoming (pavan bara tarvenesnih, so for vitare) of
suppression (or ‘anguish’), in the complete overcoming
of hostility (lit. ‘of torment’) and of the armed attack
(hén’, so for haenayaséa) of the demolisher (voiy(n)) [and of
the (evil) impelling (spirit) ; (or ‘for the dispossession of
the harmful impeller, (making) the matter not his’), and
(for the ousting) ® of the unfriendly and of the foe].

The Straightest Path.

(41) And grant us the prayer for the straightest path
and the possession (?) of it, (—so the original; but vazesn*
certainly should otherwise mean ‘the driving, or riding,
on it, .the straight® path and its use’) the path which is
the straightest® from (or ‘of’) Asa (as the ritual and moral

! So for agfryanimea.

2 Kar is determined to this sense by vistrya-.

3 ¢ For the thing is not his’; that is, ¢it is not the possession of the impeller
(of the raid).” Hardly the more subtle ‘for the removal of him whose interests
are alien, wnose the thing is not.” It looks as if this loit mindavam a$ had been
occasioned by the ‘a’ privative of the following word. It is also quite possible
that something in the form of aurvagaéibyyacéa suggested mindavam; arfa may
have been recalled; 1a mindavam may have been thus original Pahlavi text and
not gloss ; addstar (Pers. bi-dast) would then be additional Pahlavi text. It is
better to take ranénitar in an evil sense, and as added explanation for voiy(n), and
to take ‘ not is the matter His’ as further explanation possibly occasioned by the
anticipation of the ¢a’ privative in aurvagagibyaséa; perhaps the ¢instigator
(of evil)’ would be more suitable. Has voiyna anything to do with vi + ~an,
or ‘vij, vagj’? Voiy(n), so, to reproduce, but ¢ 61 may have Av. value as o1,

¢ We might possibly regard Spiegel’s form as meant for avindesn. The Pers.,
however, reads vazein and does not translate, feeling the difficulty., Certain
signs for ¢vazeSn’ might also partly mean ‘vaedein,” and the sign for ‘z’ was

suggested by the form (°\= 8 in the Av. original, which often represents

a Pahlavi z,

5 Notice the frequent occurrence of this Gathic expression, which also appears
on the Behistan inscriptions.
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PAHLAVI TEXT OF YASNAS LXVI AND LXVIII. 591

truth) ; and grant us the best world of the saints, the
shining, all happy (or ‘all glorious’).

The Priest Resumes.
Home Amenities.

(42) And T pray in my afrin! for the amenity of my
house, and for the joyful habitation of it, and for the long
habitation of it, and for those? villages of the Mazdayasnians
each, from which they, (the priestly offerers, may receive)
this zaofra as an offering supported by their gifts; (43) and
I pray with my afrin for amenity (correctness in habitation)
(44) and for joyful habitation and for long habitation for
every Mazdayasnian village (as well), and for abundant
support and for a good ® support, and a friendly * support for ?
the (Holy) Fire; (45) and (therefore) for a good beneficial
offering service to thee, O Ahurini of Ahura, do I make
my afrin prayer; (46) and I pray in my afrin for Raman
yvastra® (i.e. for abundant food, and harvests) for those
Provinces 7;

(47) and I ask for health and healing which (may be)
yours,® the pious and holy man’s.® (48) And I pray in my
afrin (for (?) it, for (?)) every saint.

(49) Who is the good saint between earth and heaven ?

! One would suppose that afrinami meant originally a prayer used at an
afrin (apri) ceremony, but wice versé might have been the case. The ceremony
muast have bezn here named from the word ; see its idea.

2 B. ins. harvisp; but it has no equivalent in the original. May it not,
however, suggest an emendation of the original, which has vispayai vise below,

The form of the ite A (so some MSS.), may have been affected by that
) Q© ), may ¥

of the termination of the previous word. The point of ‘each’ is fo define
‘those.” Tt was most proper that the particular villages whose representatives
should be there present with their offerings should be first officially noticed.
3 Orig. usta.
# Orig. vafita.
5 So “av”’ with error; it should be vocative; but there is no preceding ¢ tava.’
¢ Joytul tasting, good appetite.
7 Plural for singular.
8 Not necessarily voc. ; see the original.
¥ This seems especially addressed to the Congregation.
Downloaded from https://www.cambridge.org/core. Lancaster University Library, on 13 Oct 2018 at 22:06:53,
subject to the Cambridge Core terms of use, available at https://www.cambridge.org/core/terms.
https://doi.org/10.1017/50035869X00036406


https://doi.org/10.1017/S0035869X00036406
https://www.cambridge.org/core/terms
https://www.cambridge.org/core

592 PAHLAVI TEXT OF YASNAS LXVI AND LXVIIL

(that is, is there any such?), (50) for him I pray for a
thousand healings, for ten thousand healings.!

_ A Gloria to Ahura.

(51) At thy will, O Aiharmazd, and with (salvation)
benefit (do thou reign, O Aliharmazd ; that is) Thy sovereign
authority do thou exercise (-aiid); that is to say, over thine
own creatures and with a benefit, thus do thou exercise
authority. . . . . (and so on, as is written in Y. VIII,
10, as far as to the words ° the evil creation,” end of 18).

(62) Thus may it happen as we prayed® [as we have
already said (at Y. XXXV, 4-6 (Sp.),? etc., which see) (53)] ;
(54) (yea, do ye (O waters), grant me) what is the good gift
which is beyond and what is the good and (venerating)
reward here].

(65) And that (even) [of myself] do I say, and I will also
declare it forth to others] (56) as regards (pavan) the
bounteous* (iza) (offerings); and I strive® (with holy effort),
and with an afrin I pray a vaj® (prayer); and so do
I sacrifice: O ye who are good water(s), from you I pray ¢
for us, [even to us ¢], do ye (now) grant our prayer, ye who
are [good] sovereigns, do ye grant splendour? and glory.

[ (Here intervene repetitions); the words from ¢ vanuhinam’
to ‘vii’ are to be here thrice pronounced.)]

(67) O waters, do ye give us that boon which was that

! B. here gives us an interesting rubric: after the word ¢ thousand’ water is
to be put, or added, into the appropriate vessel ; after the word ‘ healing’ water
is to be put into the Zaofra, or added to it (saying again), ‘a thousand
healings, ten thousand healings.’

? Aside from the original, we might fancy a response of the Ahurani here;
¢so may it happen as the Zaotar (has now) prayed us.’

8 See the place in this Journal.

¢ Iia = afzanig I rendered ¢religious zeal.”

% Meant for the verbal form of the nominal yaoitayd, which I rendered
“ capabilities’ ; there may be a closely similar, but not identical, form, meaning
¢jomnt,’ to ¢ yuj,’ so of the Dragon.

§ This looks as if he divided jai&imng = jaisyamnd = ¢ zaidyam.” In this case
he did not mean ‘even to us’ as gloss.

7 Isragsta (Prayasta) = ‘riches’ here, while undoubtedly ¢splendour’ elsewhere ?
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benefit formerly gained! of yore by us from you; [(I pray
it) with a Yagt which is (now) pronounced! at the end of
the Fire (Yast), and which (is continued on and) spoken
with a Yast which (is) at the beginning of the Yast (to) the
waters.?]

Praises to Ahwra and His Leading Creatures.
(Here in dialogue.)

(58) Praise be to Auharmazd; [Atharmazd said: ‘Yea
(aéy) Praise (be offered) to me from him who is the most
a furtherer of the good and the most a smiter of the evil 7].3

(59) Praise to the Amesaspends. [The Amesaspends said :
yea (ae) praise to us. He has done this who eats® in
regulated measure, (eating no unclean food ; hardly meaning
¢ with moderation ’) holding (his property) under regulated
conditions (paying faithfully his religious dues, who is even
carefully in order) as to both (or ¢ as to all that he possesses’ ;
for then) according to the exact standard (of frequency and
generosity) he will continue on to sacrifice (to us) and will
give to the good and the deserving.]

(60) Praise to Mifra of the wide pastures. [Mifra of the
wide pastures said: ‘Praise to me!’ By him it is done (he
has done it (om. av’); see the other occurrences, whose own
soul holds Mifra in good esteem. For when his own soul
holds Mifra (in) good and fair (esteem), then by him, (the
sincere worshipper), all the (higher) ereatures of Attharmazd
are held in good esteemn; who thus esteems Mifra in his
own soul).]* (Isit ‘Mifra’sownsoul . . . . ’?)

1 ¢Vid,’ seen in it.

2 Allusions to the order of some intervening texts in the ancient Yasna; but
this order need not have remained unchanged. Yasna LXII (Sp. LXI) might
be the Fire Yast, and LXV (Sp. LXIV), ete., would be a Water Yast.

3 Not so in the original. (Or ¢ to that one, me, whoam . . . . ’9)

¢ One might be tempted to refer <his own soul,” as often elsewhere, to some
particular offerer then present, possibly to one more prominent in station. Then,
again, we might regard it as an expression of individualism, meaning ¢not
superficially,” nor * perfunctorily,” though we must always be on our guard against
that ever threatening fault of beginners, viz., seeing too much, or too refined,

a meaning in an ancient text. (‘ Who of his own soul . . .?; who, M., as
his ownsoul . . . ’? ete.)
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[The natural course of the syntax would be: Mifra
said : ¢ Praise to me for him.” ¢(For Mifra) it has been
celebrated, as to whom Mifra holds his own (the offerer’s)
soul (as) being good and beneficial’; which hardly makes
sense with the concluding words, which we should have to
read as follows: ‘TFor when Mifra holds the worshipper’s
own soul to be good, all the creatures of AtGharmazd are
held to be good by him (Mifra).’

We must therefore suppose as follows: Mifra said :
¢ Praise to me’; by him, the righteous offerer, it has been
done; the praise has been offered (by him individually, and
not merely as one of a congregation in general, whose own
soul holds Mifra to be good and propitious, for when with
him his own soul (his sincere conscientiousness) has held
Mifra to be good (then) by him (this true - hearted
worshipper) all the creatures of Aiharmazd are considered
to be good,! (as Mifra is, under Attharmazd and the Amega-
spends, Lord of all).]

(61) Praise be to the Sun of the swift horses! [The Sun
of the swift horses said : ‘Praise be offered to me’; (and)
he has celebrated it (the sun-praise) who meets trouble? by
doing duty and good works, and does not hold by trouble,
for even I come and go in this mauner (or ‘in this path.’
I do not hold for trouble %).]

(62) Praise to the eye® of Attharmazd [the eye of
Auharmazd said : ‘ Yea, praise to me!’ By him it is done
(by him this praise is truly offered) who looks upon all the

' The dawning of the- especial Mifra cult is here obvious, or else, a clear
trace of it, as long since established.

2 So the Parsi-Pers. MSS. ; and this alone makes full sense, ranj = ¢ trouble,”
not roz = ‘day’ (same signs).

‘We cannot, however, refuse to see that ro¢ = réz = raz = ‘day’ is an idea well
comporting with that of the Sun? So deciphering, we should have to make out
some such advanced and improbable rendering as this: ‘for him it is done
who meets the day (sunrise) by doing duty and good works, and does not hold
(back) in the day, for I also do not hold back in the day in this path, where
I come and go.” (‘ He rushes on with his swift horses ; so his worshipper should
meet the rising day, and course on steadily in duty and good works.”) Notice
the great difference naturally resulting from differing decipherments.

3 Singular for dual ; notice the plural in the original rather than the dual (in
some MSS.).
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creatures of Alharmazd'® with a friendly, and on none of
them with the evil eye.’] :

[((62) The other cast would be: ‘for him (or ‘it’) it is
done; i.e., for him the praise is offered, who looked (as the eye
of Aitharmazd) upon all the creatures of Atharmazd with
a good eye (of good omen), and upon no single person with
the evil eye.” This would be safer as being less interior
and more objective, and less intelligent; but then ‘vala’
precedes man’, and man’ joins nigerét (or -it) with no ‘am,’
which ‘am ’ might be expected.

As so often, the meagreness of the diction leaves the vice
versd everywhere possible. Certain it is, however, that the
more rational ideas are at once suggested and adumbrated
in the language.)]

(63) Praise to the Kine, and praise to Gayomart [ (C. adds
and the Kine and Gayomart said : ¢ Praise (be to us)’;
he the more accepts the great who knows how to choose the
great among the little and the little among the great)];
and praise to the Fravas$i of Zartiist Spitaman, the saint ;
(64) and praise to all the creation of the holy which is, and
which has been, and which is becoming, (meaning ‘which
is to be ).

(65) Increase the good mind Vohu Manah?® to me (and)
the Sovereign Power (ysafra),? [that is, to make me more
straightforward (and pious)] and him also who (is) Asa?;
[that is to say, (increase or ‘reward’) the duty and good
works which are done by me]; and the happiness?® also do
thou grant to me, to my own person.*

! Here reference seems decidedly to be made to the worshipper rather than to
the object of worship.

The ‘eye looking favourably towards all creatures of Aiharmazd’ is not so
naturally the ¢ eye of Aaharmazd’; and this reference to the deserving beneficence
of the offerer affects the other passages.

? The instrumental case of the original is missed throughout; a ‘pavan’ is
needed. Notice the abstract ideas everywhere.

3 We seem forced to supply ‘increase’ here from above, and in analogy with
‘make me more straightforward.” Otherwise we should avoid all these interior
suggestions as much as possible, rendering in the most superficial sense admissible :
‘and what also are the duty and good works done by me (through) Asa, for these
do thou give me a benefit, (to me) in person.’

4 65 is Y. XXXIII, 10, line ¢, which see, Gadas, pp. 124, 494,
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(66) [And let them (-end)® elevate] this [soul], (or ‘let
me exalt (-8ni) this (my) soul’) to what is the highest light,?
[that is to say, let my soul attain to the sun track]. (67)32
Through thy most August Spirit let the changing come on
[from evil to good, the future body].

! Reading -éni, 1st conj.; -énd and -2ni have the same signs.

2 The wording here is founded upon a mere fragment taken out of its
connection from Y, XXXVI, 15; which see in this Journal.

The 2nd sg. improp. conj. jasd apparently mistaken for a n.s.m. of the present
participle jasé = jasas rendered by the 3rd sg. conj.

8 67 is a fragment from Y. XLIIL, 6, taken out of its counnection, see Gafas,
pp. 162, 512. '
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