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Abstract. The article examines the theoretical-methodological foundations of researching
the traditions of Shia communities in Uzbekistan. Information about Shiism in the works written
by Abu Rayhan Beruni, Sadriddin Ayni was analyzed. Russian, Turkish and local scientists have
provided information on the study of the traditions of Shia communities in Uzbekistan.
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INTRODUCTION

Muslims are considered to be composed of two groups: sunni and shias, who share the
same approach to the main doctrinal issues, but with different points of view on certain Sharia and
religious — political issues. Today, more than 90% of the world’s Muslim population is made up
of Sunni and Shiites make up the rest. In turn, these directions are divided into sects, which arise
on the basis of different approaches to religious issues. In Uzbekistan, adherents of the Shiite
direction live mainly in the regions of Samarkand, Bukhara and Jizzakh.

In recent years, special attention has been paid to the importance of religion in Uzbekistan,
its values, and all conditions have been created for the official activities of various religious
denominations. It is considered a period when the policy of multiethnic and confessionalism
carried out in our country will have scientific foundations, further development of mutual
friendship and harmony, ensuring equal rights for all citizens, regardless of which nationality,
religion and faith they belong to, is considered the main issue. It follows that the study of the
history and culture of shia communities living in Uzbekistan is considered significant.

THE MAIN PART

According to Abu Rayhan Beruniy in his “relics from the ancient peoples™ (“Al-asar al-
bakhiya an al-khurun al-khaliya”), the first day of the month of “Mukharram” is glorified, as this
day is the beginning of the year and the beginning of the date. On the ninth day, (tenth) is called
“tosuo”, as “oshuro” is called. The hermits of the Shia sect pray on this day. The tenth day is called
“oshuro”. The advantage of this over other days is popular. The prophet it is narrated that he said,
“O crowd, hurry to do good deeds on this day, for this is a glorious and blessed day. God blessed
man on this day”. Until the assassination of Khusayn ibn Ali ibn Abu Taliban fell on this day,
Muslims were glorified. Evil deeds were done to Khusayn and his aides, which were not even
narrated to the wicked in all nations: to cast thirst, to kill (chop) with a sword, to burn, to hang
their heads, and to ride horses over the bodies. After that, this day is counted on the day of
misfortune [1.p.386-387].

Abu Rayhon had a shia cult during his time in the Beruniy court, but in his work “Al-asar
al-bakhiya an al-khurun al-khaliya”he referred to Shias as ignorant [1.p.45]. The scholar favored
apostasy in religion, and advocated for a relational view of all sects. “Relics from the ancient
people” is a historical-ethnographic work that illuminates the history of the Knights and the famous
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knights and reflects the culture of the time, giving the opportunity to open up a whole period of
pre-Islamic (in Khorezm). Beruniy’s work also provides important historical-ethnographic
accounts of the Peoples who lived in Khorezm, Movarounnahr and other regions of Central Asia
[2.p.40].

Sadriddi Ayni’s work “Tarikhi ingilobi fikri dar Bukhara” is an important invaluable
resource on the social life of the emirate of Bukhara between the 19th and 20th centuries and is
considered of particular importance in the study of the relations of various ethnoconfessional
groups in the emirate of Bukhara, in which Sadriddi Ayni studied He argued that the group was
made up of immigrants who believed in the Imamate sect of Shiism, who were voluntarily and
forcibly displaced from Iran. Sadriddius had shown that the differences between the Aeneas’
communities (factions) were not religious but political and economic in nature, and that the clashes
were instigated by religious leaders fighting for power [3.p.91-92].

Russian researcher V.P.Litvinov’s research work was devoted to the pressing problems of
religious pilgrimage, in which the main centers of Religious Shrines of Muslims-Shiites of Central
Asia were considered [4.p.67].

Turkish researcher L.Darvish’s research covers Iran and their history, who lived in
Uzbekistan. In his opinion, the history of Iran, who lived in Uzbekistan, dates back to the Middle
Ages, and they brought to the region as captives and slaves. At that time, the Iranians took on
important tasks in the Bukhara room. Most of them were mixed with the local population and
adopted Sunnism. Iran, asos, Bukhara and Samarkand. Despite their small number, Iranians also
live in other regions and cities of Uzbekistan. The Iranians of Uzbekistan differed from their
Iranian compatriots in that they did not share many regional characteristics.

According to data given by Researcher Dervish, the term panjiy in the region was
developed to understand the raw shia communities. It is known that “panj” means five meanings
in Persian, and in shia mazhab “ahli Bayt” (Muhammad (p.b.u.h.), Ali, Fatima, Khasan and
khusayn). The Iranians also call Bajan themselves panjiy. Iranians are present in small groups in
many parts of Uzbekistan except Bukhara and Samarkand, and on a trip to the territory of
Uzbekistan where Amir Temur had a large role, he brought arts, artisans and artisans who rose
above Samarkand [5.p.12].

Russian researchers Y.Averyanov and E.Based on seitov field studies, they studied the
history of the penetration of Bukhara Iranians into the region, the neighborhoods of Bukhara
Iranians (guzar), Sunni-shia relations, the “Ashuro” ceremony and specific approaches to its
conduct, the special places where Iranians perform religious ceremonies — husayniyahs, oyamullo
and his duties, considered the otino of Iranians, the holy places and shrines of Iranians.

Soviet ethnographer O.A.Sukhareva studied the Guzar (quarters) of Bukhara for a long
time, describing only areas with Shia sectarian Iranian populations, mosques located in their
Guzars, and husayniyakhas, shia temples used mainly to hold mourning events in “Ashuro” days
[6.p.762].

From the work of O.A.Sukhareva and a number of other researchers, it can be seen that the
history of the emergence and formation of the Iranian community in Bukhara is associated with
the long process of forced (violent) and voluntary resettlement of various ethnic groups from the
northern regions of Modern Iran, Afghanistan and partly Tajikistan [6.p.763].

The next valuable resource was related to Lyushkevich’s research, which examined some
aspects of Iranian life using the example of life cycle rituals. An important source for the study of
Iranians in Bukhara was Lyushkevich’s research on the shia-Sunni confrontation of 1910, the
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events preceding it, and measures to prevent further escalation of conflict between Bukhara's two
religious communities [6.p.762].

The funeral was considered in detail in O.Lyushkevich’s research work, which, in his
opinion, remained unchanged in its Basic Rules of law, not taking into account the fact that certain
aspects of this ritual were simplified. The “chil taboruk” ceremony, mentioned by O.Lyushkevich,
today consists of a continuous prayer to the deceased, expressing the number of prayers in which
a knotted ribbon sewn into a white cloth with forty knots is read, which is attached to the neck of
the deceased [6.p.770].

The research work of researcher A.Djumayev is based on field studies in and around
Bukhara, compiled from 2004, in which, based on various written and other sources, the ritual of
“Ashuro” and its peculiarities are studied. The religious life of the shia (Iranian) communities of
Central Asia also included references to various traditions and rituals such as “Shahsey-vahsey”,
“Ashuro”, “Shome gharibon”. According to his opinion, only a few of them are considered to exist
today . A.Djumayev’s study focused on the religious imagery and customs associated with the
“Ashuro” (rabbinic) ritual in the Iranian shia community in Uzbekistan and was brought about by
a comparative analysis of medieval written sources, pre-revolutionary and contemporary
ethnographic field studies. There are three main objects of the study, which are considered to be a
reflection of the Shia ritual of “Ashuro” in the Sunni milieu of Central Asia, as well as its
distinctive features in conducting the ritual of “Ashuro” in the city and districts of Bukhara. It is
also noted that the ceremony differs depending on where the ceremonies are performed (e.g. in a
husayniyahana or a house) [7.p.114].

Russian researcher V.0.Leshenko has researched the practice of self-torture, which has
become an integral part of shia culture, using the example of the “Ashuro” ceremony. Within the
framework of the study, the essence of the ritual “Ashuro”, the history of its occurrence, the role
of self-torture in it and the attitude of Sunnis to this practice were analyzed [8.p.206].

DISCUSSION

From Uzbek researchers, Sh.Tokhtiyev’s dissertation, written for the degree of Doctor of
Philosophy (PhD) in Historical Sciences, entitled “The formation and peculiarities of shia
communities in Central Asia”, describes the emergence of the Shiite direction in Islamic history
as a religious-political movement, the direction that arose in Shiism, current and factions and their
religious views, the relationship between the Sunni and shia states of, Information about the
formation and social life of Central Asian shia communities as an ethnic group in the 20th-early
21st centuries, the sacred sites and customs of the shia communities of Uzbekistan is given [9.p.2].

A brief description of the history, culture and religion of the “Iranians” of Central Asia is
linked to Sh.Tokhtiev’s article, “The origin of the Shias of Central Asia and the peculiarities of
their composition”. There are also historical references to the arrival of Iranians in Central Asia,
the peculiarities of religion. The researcher’s paper, “A Brief History of the history of Samarkand
and Bukhara”, also covers the history, culture and religion of Movarounnahr “Historia”. The goal,
as well as information about the migration of Iranians to Movarounnahr, their confessional
characteristics and religious rites, are considered historical data [10.p.124].

The scientist who studied the history of the “Iranians” of Samarkand and Bukhara
Sh.Tokhtiev called Iranians “immigrants from Iran in the early 20th century”. It was during this
period that Iranians formed a significant and growing segment of the newly arrived population in
Central Asia. Their number has increased rapidly, especially in the regions bordering Iran. For
example, 18,511 Iranians lived in the Transcaspian region. Other cities and provinces of the
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Turkestan region also had a significant proportion of their population from Iran. In 1910, about
300 Iranian citizens were registered in Samarkand, with the exception of more than 16,000
“Iranians” who were close in language and religion to the Persians, who were subject to the
Russian Empire [11.p.212].

In an article titled “The origins of Central Asian Shias and their distinctive features”,
researcher Sh.Tokhtiyev also provides some historical information about the history, culture,
religion of the “Iranians” of Central Asia, as well as the origin of Iranians in Central Asia, specific
aspects of their religious traditions. Another article by the researcher, titled “Sunni-shia relations
in the emirate of Bukhara in the late 19th and early 20th centuries”, summarizes the history of shia
immigrants in Movaronnahr, their socio-political and economic life in the confessional
environment, as well as the history of their conflicts against the local Sunni population, causes and
consequences [12.p.218].

Researcher M.Vakhabov reported that Iranians also called themselves Tajiks. Iranians
could bring their name “Tajik” from their old homeland. Local people say: “Mo Tajik ro ironiho
miguim”. This translates to “We call the Iranians Tajik” [13.p.58].

In his study, B.Muhamedov noted that the village of Zirabad, Kagan district, Bukhara
region, was inhabited by an “Iranian” ethnic community that migrated to Bukhara territory several
centuries ago, noting that they have their own customs and rituals that are not found in other
regions. One of the schools located in the village of zirabad mentioned the existence of a museum
dedicated to famous Iranians who came from this village [14.p.164].

According to the doctor of historical sciences, professor R.Kholikova, in the environment
of the Russian protectorate in recent times, when the emirate of Bukhara existed, it was noted that
an elite of state officials was formed in this state, who served the ruler faithfully, part of this elite
was formed among the local nobility, and the second part was made up of immigrants from
different states, The ethnic group, called “Iranians” by religious affiliation, were captured during
the Turkmen and Khiva invasions of Iran, and then considered Shiites resold in the slave markets
of Khiva and Bukhara. In addition, many slaves were captured during the invasions of Bukharan
rulers into the territories of Iran and Afghanistan. Many Iranians were recorded to have been
displaced during the reign of nodirshah, Amir Shahmurod and others [15.p.30].

The specificity of the shia diaspora in Uzbekistan, yesterday and today, the impact of
neighboring countries on this situation were studied by the researcher B.Akhrorov. Also, in this
research work, information is given about what names shia communities are called according to
their origin on the territory of Uzbekistan [16.p.135].

In the study of the candidate of Historical Sciences, Associate Professor M.B.Kurbanova,
the tradition of commemorating Fatima from the rituals of the Bukharan Iranians and its
peculiarities were studied. The research work describes the story of the death of Fatima, which is
told during the ceremony, the procedure for mourning, reading from the verses of the Quran and
sitting together around the table. Although this ritual is not performed in Sunni, the researcher
M.B.Kurbanova noted that now, along with Shias, Sunni — Uzbeks and Tajik women also
participate in this ceremony [17.p.102].

Insights M.B.Kurbanova, according to the hump Fatima the “Ashuro” ceremony, which is
organized at the time of his death, is also specially announced by the wife of kayvoni in the
women's community. On this occasion, navha, dedicated to the memory of Fatima, is performed
as a mourning song of the rabbis. Otinoyi-oyamullo recite the Qur’an from the surahs of Karim
and pray in memory of the martyrs. In particular, the tablets of Fatima’s life are recounted in the
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likeness of “Amri Maruf”. The ceremony is performed mainly in the husayniykhanas (Shia
mosques), and in some cases in the apartments with the participation of women only. The “Ashuro”
ceremony, which commemorates the Fatima of Central Asian Iranians, blended, embodied the
roots of ancient religious beliefs as well as Islamic creeds [17.p.142].

CONCLUSIONS

The following conclusions emerge from the study of theoretical-methodological basis of
studying traditions of shiia communities in Uzbekistan:

The first. Abu Rayhan Beruni advocated moderation in religion and was a supporter of
tolerance towards all sects. And in his writings, the Shiite ceremony of “Ashura” is mentioned.

The second. Sadriddiy Ayni pointed out that the differences between Ainy communities
(sects) are not religious, but political and economic in nature, and conflicts are instigated by
religious leaders fighting for power.

The third. Based on the research of Russian, Turkish and local scientists, the history of the
formation of Shia communities in Uzbekistan was studied.
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